《Preacher’s Complete Homiletical Commentary – Exodus (Ch.11~25》(Various Authors)
11 Chapter 11 

Verses 1-3
CRITICAL NOTES.—
Exo . Said unto Moses.] Kalisch renders the verb here as a pluperfect, "had said;" and concludes that the object of these verses is to account for the utterance of the final threat before Moses leaves the presence of Pharaoh:—as though God had previously said this to Moses; and now, the fit moment having come, Moses repeats it to Pharaoh. But it seems doubtful whether the Hebrew imperfect tense with waw consecutive can ever be understood as a pluperfect (see Driver, "Hebrew Tenses," § 76, Obs.); and the necessity so to understand it in this place is not very apparent. It should be observed that the narrative has not yet recorded the actual departure of Moses from Pharaoh's presence,—this it postpones to Exo 11:8 of this chapter; nor does there seem to be any good reason why we should not accept the view declined as "unnecessary" by Kalisch, viz., that "God spoke to Moses whilst he stood before Pharaoh; for the revelation came suddenly upon him." This is surely far more probable than that the writer should have put an unnatural strain on the idiom of his own language.—

Exo . Borrow.] Rather, "ask." No one meeting with the Heb verb שאל, by itself, would think of "borrow" as its primary or ordinary meaning. It is true that we may "ask" with intent to "borrow," and the latter notion may accordingly be sometimes inferred from "context and circumstance;" but to put that notion into this place, just to calumniate the record, or those appearing therein, is more wanton than wise.—

Exo . The mill.] Literally, "the two millstones," i.e., the upper and lower:—the characteristic position of the drudge of the family in the East.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE EVE OF FINAL RETRIBUTION

The first three verses of this chapter are a parenthesis, either referring to something that had previously been said to Moses, or to some communication that was made to him while he was in the presence of Pharaoh; they are inserted in order to give a full explanation of the narrative. After Moses had said that he would see the face of the king no more, he continued the utterance of the fourth verse. This was the last interview between the two men, and as such, it was most solemn and affecting. It appears to have made but little impression on the haughty king; but truly this was not the fault of Moses. After the servants of God have rendered their best service for the moral good of men, they may fail of the result they desire; but the husbandman cannot give the desired harvest, he is only responsible for the sowing.

I. On the eve of final retribution God reveals to His servants the things that are shortly to come to pass. God had privately told Moses the judgment He would send upon Egypt and its king, if they did not yield to His command. The secret of the Lord is with them that fear Him. Moses repeated the message to Pharaoh, that the proud monarch might be without excuse in the event of disobedience. Good men are sent by Heaven to announce to the world the retributions of the future. Thus they are saddened; thus they are honoured. God does not generally startle men by retribution; He predicts its advent by the ministry of the good.

II. On the eve of final retribution the servants of God must direct the activities of the Church. (Exo .) Moses was told upon the eve of the threatened plague to direct the conduct of the children of Israel. To the Israelites the retribution was a crisis; it was the supreme moment of their national history, and upon the promptitude and wisdom of their conduct great issues were dependent. Hence they needed direction. And so all the retributions that come upon mankind have an important bearing toward the life and history of the Christian Church; they are related to its moral freedom, and hence it becomes the Church to act wisely in them, that it may receive the full advantage of the hour. The Church has lost the benediction of many a political revolution by sloth and lack of prompt action. All the struggles of nations are destined to work the freedom of the Church. Hence in times of national retribution the Church has need of strong-souled heroes, to awaken its intelligence, to inspire its activity, to guide its energies, and to make it victorious over all its foes, that it may go forth from bondage with the treasure it has earned through many years of unrequited service.

III. That on the eve of final retribution the servants of God become the great men of the times. "Moreover the man Moses was very great in the land of Egypt, in the sight of Pharaoh's servants, and in the sight of the people" (Exo ). Pharaoh had not taken the advice of his servants (Exo 10:7), and it is evident that he had lost the sympathy of his people to a large extent. The nation was weary of its suffering. Israel was growing in favour with Egypt. This the outcome of a gracious providence. Sometimes God gives the Church favour in the eyes of the world, for the accomplishment of His purpose. In times of national retribution, then warriors are forgotten, then artists are neglected, and the servants of God start into unexpected fame. Men who do their duty, even to a hostile multitude, are sure, in the long run, to be respected, even though at first they are regarded with scorn. Goodness and fidelity make men great. The world in its truer conscience knows in what real dignity consists. LESSONS:—

1. That times of retribution are revealed to the good. 

2. That the servants of God must gather strength to act in important times. 

3. That all things tend to the freedom of the Church.

ONE MORE PLAGUE

I. It shows that Heaven will terribly plague the sinner. "Yet will I bring one plague more upon Pharaoh." Many people cant about the mercy of God and the kindness of Heaven. This is their most prominent theology. They consider the Infinite Father as incapable of plaguing men. Did He not send terrible retributions on the land of Egypt, and were they not compatible with the Divine character and government? And the one plague more to come upon the impenitent sinner will be awful, it will be just; it will be the natural outcome of a wicked life, and will be inflicted by God.

II. It shows that Heaven has a great resource of plagues with which to torment the sinner. Heaven had already sent nine plagues on Pharaoh and his people; and yet its retributive resources were not exhausted. The material universe, in its every realm, is the resource of Heaven for the plaguing of men. Men ask how God can punish the sinner in the world to come. He will not be at a loss for one plague more whereby to torment the finally impenitent. How foolish of man to provoke the anger of God!

III. It shows that Heaven gives ample warning of the plagues it will inflict upon the sinner. The king of Egypt had ample warning of the death that was to overtake the first-born of the nation. God has revealed to the sinner the severity and certainty of the one plague more; and if it falls upon his guilty soul, it will be through wilful disobedience. Men do not walk ignorantly to hell.

IV. It shows that Heaven has a merciful intention even in the infliction of its plagues. It designed the moral submission of Pharaoh by the threatened plague, and also the freedom of Israel. And so God plagues men that He may save them, and those whom they hold in the dire bondage of moral evil.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . One plague may do more than nine that have preceded it.

Combined persecutors are joined in God's plague.

In God's own time He will get victory over His enemies.

At God's word oppressors shall release his Church fully and readily.

Exo . God may command His servants to ask and have of their very enemies.

It is no wrong to ask and take what God commands His people.

God can give the silver and gold of enemies to His Church.

When God moves the Church to ask He moves hearts to give.

The freedom of the Church:—

1. After long struggle. 

2. Welcome. 

3. The commencement of development. 

4. The earnest of victory.

The Church of God:—

1. Favoured by enemies. 

2. Enriched by tyrants. 

3. Freed by Heaven.

God can make men favourable to others:—

1. By inspiring beauty of character. 

2. By awaking guilty despisers. 

3. By bestowing deep sympathy. 

4. By enabling them to render efficient help.

ILLUSTRATIONS
BY

REV. WM. ADAMSON

Persistent Effort! Exo . In Howe's Cave, in the New World, is a vast stalagmite, thirty feet high and broad. Listening intently, you can hear a drop of water falling from the high limestone roof at intervals of about one minute. Drop by drop, steadily, slowly, surely, the work is done. Each drop contained an almost infinitesimal particle of limestone, so that thousands of years must have been spent in the formation of this giant stalactite. The relation between the Gulliver result and the Liliput cause is in such contrast, that any one must feel the lesson of persistent effort, patient doing, as well as the confident expectation of large results, and the certainty of duty ending in reward. So with Moses; patiently and persistently had he, step by step, struggled for his nation's freedom, and now he is to receive his reward. Pharaoh is to let Israel go, not under conditions, limitations, and restrictions, but free and unfettered altogether. Jehovah thus assures Moses that even now

"The waves of the ocean are ceasing to swell,

And the tempest has whispered its last farewell."

Divine Favour! Exo . When Luther first began to demand the freedom of the Church, their oppressor, and his cardinals and tributary princes, despised and scorned the humble monk; but as, step by step, he persistently demanded their liberation from moral tyranny, and gained triumph after triumph in the intellectual and theological struggle, his enemies began to look upon the Reformer with different eyes. The Roman Pharaoh and his courtiers feared and hated him, while God gave him favour in the sight of the people; and now at Augsburg, then at Worms—

"Unquailed by frowns, unchecked by human fear,

Before the monarch stands the holy seer."

—Mark.

Verses 4-10
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE LAST PLAGUE THREATENED

I. It was to be solemn in its advent. "About midnight I will go out into the land of Egypt." This plague was threatened (Exo ), and is at last to be executed. God is slow to anger. Human life is precious in His sight. But now the Divine forbearance has reached its limit. The time of the terrible plague is at hand. The first-born are to sleep the sleep of death, not silently and insensibly, but so as to rouse their families at midnight to see them die. The silence of the midnight hour is to be broken by the agonies of the dying, and that in every Egyptian home in the land. The destroying angel will slay the first-born of Egypt. How sad the scene! How solemn the hour! How beyond description! God often plagues the sinner at midnight. When darkness is all around him, then the plagues of Heaven come, and are rendered more awful by the time of their advent.

II. It was to be fatal in its issue. "And all the first-born in the land of Egypt shall die." Thus the last plague was to be intensely real. It was not to affect the events of nature; it was to slay man. It was no mere sickness; it was death. Egypt had destroyed the first-born of Israel. Now they meet a just retribution. No doubt those who suffered death were sinners, and deserved the calamity that came upon them. The first-born of beasts were also included in the devastating plague. Thus the Egyptians were punished for their idolatry, and were deprived of their property. The plagues of Heaven are sometimes fatal—fatal to the temporal and eternal welfare of man.

III. It was to be comprehensive in its design. "From the first-born of Pharaoh that sitteth upon his throne, even unto the first-born of the maidservant that is behind the mill; and all the first-born of beasts (Exo ). Thus the prince who was to succeed to the throne was not too high to be reached by it, nor the slave at the mill too low to be noticed. It was to extend from the most honourable to the meanest in the realm. The prince is spoken of as sitting upon the throne because he was the next heir to it; or it may be that he was even crowned, as was Solomon while David lived. From the palace to the dungeon would this plague travel. The king is helpless at a time like this. Sometimes the plagues of God are comprehensive; they embrace a vast nation, thousands of homes and families.

IV. It was to be heartrending in its cry. "And there shall be a great cry throughout all the land of Egypt, such as there was none like it, nor shall be like it any more." The cry of those bereaved would be heard in every direction. Parents who had lost their only child would thus proclaim their grief. The voice of this cry should never die away from our hearing; it makes known the penalty of sin. There are many heartrending cries in the world occasioned by sin.

V. It was to be discriminating in its infliction. "But against any of the children of Israel shall not a dog move his tongue, against man or beast; that ye may know how that the Lord doth put a difference between the Egyptians and Israel" (Exo ). Thus Israel was to be protected during the terrible retribution. They should be silent. They should be hopeful. The pestilence that walketh in darkness should not come near them. The dog, the most vigilant creature, should not bark at them. The Divine protection of the good is minute; it defends from the most trivial enemy. God will protect the good in the final retribution of the universe. Piety is the best protection against woe. It averts the judgment of God.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . God takes His time at midnight sometimes to visit sinners.

God's midnight visitations:—

1. Terrible to His enemies. 

2. They aim at destroying the choicest possessions of the wicked. 

3. They are painful. 

4. They are almighty. 

5. They are irreparable. 

6. They are irrespective of social position. 

7. They awaken the anguish of men.

Exo . A contrast:—

1. The wicked crying—the good quiet. 

2. The wicked dead—the good living. 

3. The wicked frightened—the good peaceful. 

4. The wicked helpless—the good protected.

In executing judgments God makes a difference between His elect and His enemies:—

1. Wonderful 

2. Pleasing. 

3. Inspiring. 

4. Prophetic.

Exo . Divine vengeance will make those come to God's servants who have despised and discharged them.

Highest anger against sin becomes the best of God's servants.

God makes His despicable servants victoriously to scorn the powers that scorn them.

THE RIGHTEOUS ANGER OF A CHRISTIAN MINISTER

"And he went out from Pharaoh in a great rage."

Anger is not of necessity sinful. There are times when it is righteous to be angry. Moses was not in an unholy passion. He was grieved at the perversity of a wicked soul:—

I. Because the claims of God were rejected. How many of the servants of God are made angry by the wickedness of men! Men are morally perverse. They will not give up their sin. They refuse repeated offers of mercy. They repulse many judgments. They despise many ministers of truth. They awaken the holy indignation of those who have sought their welfare.

II. Because his Christian work was apparently a failure. Moses had seen Pharaoh penitent. He had perhaps indulged a hope that the terrible retribution he had announced would have awakened the wicked king to calm thought and change of purpose. But in vain. His last interview was apparently a failure. How many Christian ministers are grieved by the failure of their best energies to induce men to moral goodness!

III. Because the freedom of Israel was yet unaccomplished. Moses was perhaps too hasty in expecting the accomplishment of his task. Men who are working for the freedom of souls must be patient and hopeful in their spirit and temperament. Ministers are human in their feelings.

Exo . God foretelleth, and sometimes maketh known, that wicked sinners will not hear His ministers sent to them.

Such refusal of the wicked to hear God's word foreruns usually some strange plagues.

God sometimes aims at the multiplying of prodigious judgments upon multiplied unbelief.

God's ministers do but His work and deliver His word, and sinners harden themselves by the same.

Ocular demonstration of God's strongest plagues will not persuade sinners to believe.

Upon such wilful hardening against His word, God justly hardens to destruction.

Sinners hardened by God will do all the mischief against Him and His people.

ILLUSTRATIONS
BY

REV. WM. ADAMSON

Divine Interposition! Exo . In this last plague God is represented as descending in person. "I" will go out. This was designed to impress Pharaoh with the terrible character of the next inflictive judgment. When a great Eastern monarch sent his general to restore order in an insurrectionary province, the rebels would not heed his authority, but attacked and routed the royal troops. This aroused the king's indignation, and he sent a message that he himself would appear in person at the head of his army, and punish their persistent contumacy. Jehovah warns the Egyptian rebel against His sovereign commands, that He would now personally interpose to secure submission to His supreme authority. If the paw of a bear meet with so thin a substance as the caul of a man's heart, how easily is it torn to pieces. Pharaoh had fitted himself for the interposition of Jehovah in person, and His judgment would he as fire rushing through the dried prairie grasses.

"Stay, wretched monarch, in thy sinful path,

And hear this message of avenging wrath;

Hear it and tremble—it is GOD'S, not mine!"

First-Born! Exo . It is computed that more than one-half of the human race die under five years of age. Think of the millions that constitute one generation! Think of the generations that have come and gone!

"There is no flock, however watched and tended,

But one dead lamb is there."

It has been remarked, that as there are more blossoms upon trees in spring-time than ripe fruits in autumn, so there are more infants than adults that fall away from the circles of earthly affection. Like those flowers which grow on frail, slender vines—disclose their beauties for one hour in the morning, and then fold them to their hearts from the gaze of earth for ever—so our first-born pass swiftly and beautifully away,

"In their spirits young prime,

E'er earth has profaned what was born for the skies."

Righteous Anger! Exo . High and gusty passions, says Beecher, are sometimes like fierce storms that cleanse the air, and give the earth refreshment by strong winds and down-pelting rains, provided always that such are justified by the occasions of them. The wrath of Moses was that righteous indignation which noble Christian souls are—under certain contingencies—justified in displaying towards wicked and perverse oppressors. This anger of Israel's leader was the reflection of Jehovah's majestic brow—the wrath of truth and love. It was not a current flowing through oozing marshes, gathering foulness from its foul and stagnant waters; but it was a divine stream—

"It did through wild and rock-bound valleys run,

Like glittering dewdrops in the morning sun."

Sin-Sirens! Exo . In an Exhibition of Art Treasures held in Manchester some years ago, there was a picture by Haydon, entitled, "The Song of the Syrens." It represented a ship in full sail passing by an island on whose beach were some beautiful women, slightly clothed, singing (as the spectator might imagine), most melodiously to attract the attention of the men on board the vessel. Lashed to the mast, and making eager and almost frantic gestures, was a man dressed in military armour; but the sailors—utterly heedless—seemed as though they cared for nothing but to get past the island as quickly as possible,—all the more as the beach was strewn with dead men's bones. That group of women was Circe and her siren-nymphs! That warrior was Ulysses, the hero of Troy, returning from its capture! He had resolved to prevent his destruction and that of his crew as they sailed past the island by filling their ears with wax, and then ordering them to bind him so firmly to the mast that it would be impossible for him to set himself at liberty. Thus deaf to all his cries—as well as to the song of the sirens—the sailors passed safely out of sight and hearing of their tempters. Pharaoh listened to the Siren's song, and when Moses and Aaron tried to dissuade him, he refused to heed their prudent counsel, and chose to listen to the tempter's song—

"False as the smooth, deceitful sea,

And empty as the whistling wind."

Heart-Wickedness! Exo . However wild the wind and wave, there is stillness far beneath. The waters may surge as mountains to the skies—and sink as valleys in the seas; but away down below the troubled surface of the waters a dead calm prevails, where hideous blind monsters swim, and where loathsome repulsive reptiles crawl. The surface of Pharaoh's heart was tossed and disquieted, for the wicked are like the troubled sea; but the depths are still—the drear, dread calm of the death of sin reigns—a haunt for the ravenous and ugly monsters of sin. His heart was hardened—

"And, like the billows of the stormy deep,

Onwards he rushed, with desolating sweep,

Until ONE ROOK opposed his crested pride."

12 Chapter 12 

Verse 1-2
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE FIRST MONTH OF THE YEAR

The nations of the globe have regarded various periods as the commencement of the year. The Athenians reckoned the commencement of their year from midsummer; the Romans from the middle of winter; the Arabians from the spring; and the Egyptians from the autumn, as then the Nile returned within its banks, and seed-time began. It would appear that Israel, during their bondage, had recognised the Egyptian calendar, which commenced in autumn. They are henceforth to reckon the commencement of the year from the spring; this was their ecclesiastical year. The civil year began in the seventh month (Lev ).

I. The first month of the year is a good time for religious contemplation and devotion. In this beginning of months the Israelites were to celebrate the Passover. They were to undertake all the services described in this chapter. They were to celebrate their deliverance from Egyptian bondage, and from the sword of the destroying angel. This was pre-eminently the month of their religious life, when its holy memories were awakened, when its impulses were quickened, when its experiences were enriched, and when God was especially near to them as a people. And so the first month of the year is a good time for religious meditation, and for the public devotion of the people of God, the spiritual Israel. It should indeed be in this respect the beginning of months with them. The old year has gone, the new year is opening to the vision of the soul. It is, therefore, pre-eminently a time for thought and prayer. Then the flight of time, the events of life, and the mortality of man, may all furnish topics for reflection. Then especially should the Passover be celebrated, the blood of Christ anew be sprinkled on the soul; and in this spirit of trust in the Saviour should the year begin.

II. The first month of the year is eventful in the history of individual and collective life. Truly this first month of the year was eventful in the history of the Israelites. In it they were brought out of Egyptian bondage; in it they went over the river Jordan, and came into the land of Canaan (Jos ). Thus it was eminently eventful in their national history. And the first month of the year is important in the history of the soul. How many souls, awakened by the circumstances of life, have been led to the Cross at this solemn period of the year! How many men have been converted in special religious services held at this appropriate time! Truly this has been a period when many immortal souls have come out from the bondage of sin into the liberty of God's dear Son; and when many have crossed the Jordan of death into the land of rest, to pass, not time, but eternity, with the God who has redeemed them. Hence the first month of the year is important in the history of the soul. What we are then, we are likely to remain throughout the year; we then get an impulse for good or evil which will affect our moral character to the end. The first month is the keynote of the year's moral life. It is the rough sketch of the soul's life for the year. We should therefore seek to observe it unto the Lord.

III. The first month of the year is important in its relation to the commercial prospects of men. The first month of the year was spring-time, answering to part of our March and April. The Hebrews in their months followed the course of the moon, every new moon being to them the beginning of a month. Hence at the commencement of the year all things began to flourish and to revive in strength and put on the beauty of spring. And so with men now. The first month of the year has much to do with the vitality and energy of their commercial life. Then trade may receive an impulse or a check. The new year may mark the advent of new energy, or it may witness the continuance of the old indolence. LESSONS:—

1. That the ordering of months and of years is of God. 

2. That the first month must remind us of the Advent of the Saviour. 

3. That the first month must be consecrated by true devotion. 

4. That the Church must pay some attention to the calendar of the Christian year. 

5. That God usually by His ministers makes known His mind to His Church.

ILLUSTRATIONS
BY

REV. WM. ADAMSON

New Year! Exo . Hamilton relates how the last words of Mr Hardcastle, when dying, were: "My last act of faith I wish to be, to take the blood of Jesus, as the high priest did when he entered behind the veil; and when I have passed the veil, I would appear with it before the throne." So in making the transit from one year to another, this is our most appropriate exercise. We see much sin in the retrospect. We see many a broken purpose, many a misspent hour, many a rash and unadvised word, when we calmly sit down to reflect. There is nothing for us but the blood of the Iamb. With that atonement, let us—like believing Israel—begin the New Year. Bearing that infinitely afficacious and precious blood, let us pass within the veil of a solemn and eventful future, which none of us can read. Then if, as Israel's host, we have to pass the swellings of the sea within the year, that crimson tide will be with us—

"Soothing the trembling Christian's parting breath,

And whispering life amidst the waves of death."

Verses 3-13
CRITICAL NOTES.—
Exo . The house of their fathers.] More exactly: "a father's house." The designation naturally imports "family" in the larger sense of "family of families," the entire group formed by the union of grown-up sons and daughters with their children under the ancestral roof. Only in the event of this group being too small for a lamb, were mere neighbours to unite.—

Exo . Whole assembly of the congregation.] Here, at the very outset of Hebrew national history, is an illustration of the truth that, fundamentally, all Hebrews were priests (cf. Exo 19:6),—a truth which lives on in its interest when connected with unfulfilled prophecy (Isa 61:6), and with the antitypical realisation in the Christian ecclesia (1Pe 2:9). Moreover, it is observable that the first Passover was a domestic observance, and that the Lord's Supper was instituted as a part and an outgrowth of such an observance in an upper room.—In the evening.] Literally, "between the two evenings," "probably,' says Dr. Davies (Heb. Lex.), "between sunset and dark (cf. Deu 16:6), as the Karaites and Samaritans hold, or perhaps the time between the sun's declining and its actual setting, as the Pharisees insisted and the Jews now hold." Kalisch, deeming the former view "the most rational," translates the expression "at dusk," and quotes with approval the following from Ebn Ezra: "We have two evenings; the first, the setting of the sun, that is, the time when he disappears beneath the horizon; and the second, the ceasing of the light which is reflected in the clouds; and between both lies an interval of about one hour and twenty minutes."—

Exo . Passover.] Heb., Pesach, "a stepping over," "sparing;" from pa-sach, to move away from, to move forward from, to move over from one object to another (Furst). The noun pesach occurs forty-eight times in the Old Testament, always rendered "passover" in the "Authorised Version;" and reappears in the Septuagint under the form pascha, which is then used in the New Testament twenty-nine times, most notably in connection with the Messiah's death in the Gospels, when the New Feast was instituted, also, with more direct application to the same great fact, by the Apostle Paul, 1Co 5:7 (lit. "for OUR PASSOVER ALSO was slain [even] Christ"). The verb pa-sach is rendered "pass over" in Exo 12:13; Exo 12:23; Exo 12:27 of this chapter, and in Is. Exo 31:5.—

Exo . Gods or Egypt.] "Which words," says Kalisch, "evidently mean that the uniform and general extirpation of all the first-born of the Egyptians, which calamity their gods will be powerless to avert, will be a manifest proof to those who have hitherto worshipped them that they are a vain support and an idle refuge: thus the authority of the idols will be destroyed in the eyes of the Egyptians, and this was the severest ‘judgment' which the omnipotent Lord of the Universe could exercise against them"—

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE INSTITUTION OF THE PASSOVER

I. The circumstances under which the Passover was instituted. The king of Egypt and his people had rebelled against the command of the Lord, as made known by Moses and Aaron, in not consenting to give Israel their freedom. Mercy had been tried, judgment had been inflicted, all to no purpose. The heart of Pharaoh was still hardened against the Divine request, and now Heaven is driven to the last extremity of retribution, and has determined on and announced the death of Egypt's first-born. The Divine edict has gone forth. At this crisis the Passover was instituted for the safety of the children of Israel. How would the destroying angel know the homes of Egypt from the homes of Israel? and what token should he have of the safety of the latter? This was the question. The Passover was the answer. Blood was to be sprinkled on the upper door-post of the houses occupied by the Israelites. And so the world of unregenerate humanity is under the dire sentence of death, and the sentence is soon to be executed. But how shall the good escape the sword of the avenger? By taking immediate refuge in the Cross of Christ. This is the only refuge of man from moral and eternal death. The Cross was instituted to save men from the edict of moral death. 

(1) It was instituted under perilous circumstances. 

(2) It was instituted under exceptional circumstances. 

(3) It was instituted under painful circumstances. And so the Cross of Christ was instituted under circumstances morally dangerous, morally exceptional, and morally painful, but under circumstances which rendered it most welcome to the true Israel.

II. The proceedings by which the Passover was characterised. 

1. A lamb was slain in the houses of the Israelites (Exo ). Every householder was to take a lamb, without blemish, of the first year, and, after keeping it four days in the house, was to kill it. This was emblematical of things in the Christian economy. Christ is the Lamb of God. He was taken from amongst the flock in the vigour of manhood. He was ordained to be slain from the foundation of the world. He was without moral defect. He was slain on Calvary. 

2. The blood of the lamb thus slain was to be sprinkled on the upper door-post of the houses of the Israelites (Exo ). It was not enough to kill the lamb; its blood must be sprinkled on the upper door-posts of the house, if the inmates are to be safe. And it is not sufficient for the safety of men that Christ died; His precious blood must be sprinkled on their hearts. The blood was not sprinkled on the threshold of the door, but high up on the posts. The blood of Christ is sacred, and must not be trampled under foot of men. The mark of a Christian life is to be evident to the world and easily discernible. There would be no difficulty in knowing the houses of the Israelites. The house of a good man should always be known by the token of the Cross upon it. 

3. The slain lamb was eaten by the Israelites in an attitude of pilgrimage and haste (Exo ). The slain lamb was to be eaten by the Israelites. It was not to be eaten raw, nor sodden at all with water, but roast with fire. None of the animal was to remain. All were to eat of it. During the repast, their loins were to be girt and their feet were to be shod. And so the soul must appropriate Christ; it must cultivate an attitude of moral haste, and it must be mindful of its pilgrim condition, if it is to be saved by Him.

III. The results by which the Passover was followed. (Exo .) 

1. After the celebration of the Passover the Israelites were safe. After the sprinkling of the blood upon the door-post of the house the Israelites were safe from the stroke of the avenging angel. They were protected because they complied with the ordinance of God for their safety. And so men are only safe when they have yielded obedience to the terms of salvation which God requires. The Israelites might have done many wise things, and availed themselves of many preventatives against the destruction of the angel; but if they had not sprinkled the blood upon the door-posts they would have perished. Men may strive to do many things to ameliorate their condition as sinners, but the Cross of Christ is their only real protection. 

2. After the celebration, of the Passover the Israelites were free. After the destruction of the first-born the Israelites were commanded to leave Egypt. The proud tyrant gave them their freedom. He had no wish, at that sad moment, to prolong the conflict with Jehovah, of whose power he had received sufficient demonstration. The souls of men are only free when they are sprinkled with the blood of Christ, and when they have made a personal appropriation of the Saviour. Then they are free from the tyranny of pride and passion; they enter upon the long and trying pilgrimage of moral goodness. 

3. After the celebration of the Passover the Israelites were joyous. They were pleased with their freedom and the prospects before them. They were grateful for the terrible retribution they and their families had escaped through the abundant mercy of God. And so when the soul has received Christ, its first experiences, as it steps out into the new and mysterious life, are those of joy and gratitude. LESSONS:—

1. That every household should have an interest in the Lamb slain from the foundation of the world. 

2. That to experience the saving benefit of Christ's death the soul must personally receive Him. 

3. That Christ as dying is the only hope of the soul. 

4. That Christ died for all.

THE PASSOVER AS ILLUSTRATIVE OF THE ATONING WORK OF CHRIST, AND OF ITS RECEPTION BY THE BELIEVING SOUL

I. In the victim it provides. "Speak ye unto all the congregation of Israel, saying, In the tenth day of this month they shall take to them every man a lamb, according to the house of their fathers, a lamb for an house" (Exo ). Thus the victim provided for the celebration of the Jewish Passover was a lamb. Jesus Christ is called the Lamb of God (Joh 1:29). He was innocent; He was meek. He was Divinely appointed to be a sacrifice for sin. 

1. This lamb was to be a male of the first year (Exo ). Because after that it would be no lamb, but a sheep, and because it must be perfect and strong. And so Christ was mighty in strength. He required to be strong. He had a great task to accomplish, and many hindrances to overcome. He had perfect strength (Psa 89:19; Isa 19:20; Tit 2:13). Men must render to God the activities of youth. 

2. The lamb was to be without blemish (Exo ). It was not to be lame or blind or sick, or in any way defective. So Christ was a perfect offering. He was pure. Sin strove in vain to soil Him. His enemies could find no fault in Him. He was sinless (1Pe 1:19). 

3. The lamb was to be set apart four days (Exo ). They were commanded to set apart the Paschal lamb four days, because if they had delayed it till the moment of their departure from Egypt, they might in the haste of other business have forgotten it; in order that they might detect any blemish in the lamb; that they might by a sight of the lamb be awakened to a grateful expectation of their approaching deliverance; and that they might repose a sure trust in the help of God against their enemies. And so Christ was ordained from eternity as the offering for human guilt. He was in every way tested.

II. In the sacrifice it requires. "And the whole assembly of the congregation of Israel shall kill it in the evening" (Exo ). Thus the lamb was to be slain, and by all Israel. The continued life of the victim would not have ensured the needed safety. Its death was a necessity. And so in reference to Christ; we are saved by His death. Without shedding of blood there is no remission. He was slain by the entire congregation. The world, Jews and Gentiles, cried out, "Crucify Him! crucify Him!" The Paschal lamb was roast with fire. In this we have set forth the sufferings of Christ. No pain equal to that occasioned by burning. Christ in the agony of the garden and on the cross.

III. In the duty it enjoins. "And they shall take of the blood, and strike it on the two side-posts and on the upper door-post of the houses wherein they shall eat it" (Exo ). The blood appointed to be a means to preserve the Hebrews from death is emblematical of the blood of Christ, whereby men are delivered from sin and everlasting death. True the destroying angel would know the houses of the Israelites without this sign on the door-post, but this shedding of blood was the Divinely-appointed method of safety, and was the token of God's care over them. Christian families must have the blood of Christ sprinkled on the lintels of their doors. They must remember Christ when they go in and out; they must confess Christ to the unbelieving world; then they will be safe from the minister of vengeance. The blood of Christ is the only protection of the soul, and must be sprinkled as well as shed (Rom 5:11). The soul must make a personal appropriation of Christ. To know Christ will profit little. We must feast on Him by faith.

IV. In the spirit it demands. (Exo .) The bunch of hyssop signifies faith and humility. David said, "Wash me with hyssop and I shall be clean" (Psa 51:7). Hyssop is a lowly herb growing in rocky places. In the reception of Christ the soul must be humble. The Paschal lamb was also to be eaten with unleavened bread and with bitter herbs (Exo 12:8). Here we have shadowed forth the need of repentance and sincerity. And if the soul is to receive Christ, it must be with a contrite heart and with a deep sense of demerit. The Paschal lamb was to be eaten in the attitude of haste (Exo 12:11). The loins must be girded, the feet must be shod, the hands must hold the staff. The redeemed soul must sit loose to earthly things. The good are pilgrims in the world; they must be ready to go to Canaan.

V. In the peril it averts. "And when I see the blood, I will pass over you, and the plague shall not be upon you to destroy you" (Exo ). Thus we see the peril escaped by the Israelites through the proper observance of the Passover, and in this we have an emblem of the dangers averted from men by a believing interest in the atonement of Jesus Christ. They are delivered from the power of the second death. They escape the stroke of the destroying angel. Their safety is welcome and happy.

VI. In the extent it contemplates. By a proper observance of the Passover all Israel would be preserved from the blow of the destroying angel, not one soul excepted. And so by application to the atonement of Jesus Christ the whole world may receive an eternal salvation from the awful penalties of sin. LESSONS:—

1. That Christ crucified is the only hope of moral safety. 

2. That Christ appropriated is the only refuge of the soul. 

3. That Christ must be received by repentance and faith.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . God alone can ordain sacraments in His Church. Set times or days for duties can only be constantly appointed by God.

God leaves to prudence some smaller circumstances of worship, which nature and reason may judge fit (Exo ).

The Passover is an evening sacrifice, sweet and real.… The blood of the Passover must be sprinkled to give benefit.… Houses in the law, but souls in the Gospel, must be sprinkled with blood.

The night of death to enemies God makes the night of feasting to His Church.

God's rules must qualify persons at all times for His Passover communion.

Speed in the use of God's ordinance must be used when God commands it.

The occasion of festival to the Church:—

1. The destruction of God's enemies. 

2. The destruction of false gods. 

3. The deliverance of souls from bondage. 

4. The demonstration of the Divine existence.

God sees and answers His own signs, and will spare His people in destroying sinners.
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Passover-Relics! Exo . Millington says that the sprinkling of the blood upon the doorposts probably gave rise to certain traditions and customs among other nations. Pliny tells how houses may be preserved from the perils of sorcery, by sprinkling the door-posts with the blood of the hyæna; while in another place he relates how the newly-wedded bride was in the habit of anointing the door-posts of her home with the blood of a wolf. These, like many other heathen relics of Scripture customs and ceremonies, are sad declensions from the lofty and sublime ideals in Revelation. Though, after all, beneath their floating nebulous vapours there lies the solid germ of truth: the human conviction of the necessity of mediation and atonement for safety and preservation. So that, even these pass over-relics echo one voice—

"The Cross unfolds the mystery,—Jesus died;

The sinner lives; the law is satisfied."

—Conder.

Passover-Safety! Exo . The Israelites had to sprinkle the blood, and this involved an act of faith. By grace were they saved, through faith. A gentleman, crossing a dreary moor, came at length upon a solitary cottage. Glad of the shelter, he could not help pondering upon the loneliness of its inmates, and wondering at their self-security. In the morning, when about to proceed on his way, he inquired of its occupant, whether she was not afraid to live in this lonely place. "Oh no!" responded his humble and aged hostess; "for faith closes the door at night, and mercy opens it in the morning." Having by faith sprinkled the atoning blood upon the lintels, Israel's host could repose securely until Mercy opened the door, with the cry: "The hour of deliverance has come." And so can the Israel of God!

"Who know not where

His islands lift His fronded palms in air;

Who only know they cannot drift

Beyond His love and care."

—Whittier.

Types and Shadows! Exo . When the miner, in the American prairies, sinks a shaft to strike the coal formation, he finds far down the images of beautiful plants, lying like lacework spread out upon tables of ebony; images of ferns, and leaves, and flowers, which millions of years ago perhaps ceased, from some change of climate, to open in the cold spring-time, and hence to fall into autumn. There these pictures lie, telling us of a time when perpetual summer-time reigned, and that where the drifting snows of December fall, tropical birds sang and fluttered in palm-trees, and flowers filled the whole day and night with perfume. In our own land, when men of scientific skill ascend the lofty mountains, they perceive traces of a time when huge icebergs grazed their peaks, just discernible above the waters of an Arctic Sea. Yet all these, whether tropical or arctic, dimly shadowed forth more perfect adaptations in nature and nature's growth; and so all the Bible vegetation—the ritual growth, as well as moral and vicarious development—were images of good things to come; shadows of more glorious and blessed realities of life and salvation in Christ. But just as there are certain more clearly-defined type-memorials perceived by the scientific student, so, in Revelation, are there certain rites and ceremonies more distinctly prefigurative of the atoning blood of the Lamb. Such is the Passover—dim and shadowy memorial of that wondrous Paschal sacrifice—

"That sovereign balm for every wound,

That cordial for our fears."

—Watts.

Jewish Passover! Exo . Bonar and M‘Cheyne record a visit paid to a family of Jews at Jassy. It was the night preceding the day of Atonement; on the eve of which solemn day it is the Jewish custom to kill a cock for every man, and a hen for every woman. In the morning, the "Shochet" or slayer, going round to the houses, arouses the inmates to bring out the fowls to be killed in a proper manner. This, says Trench, is the only blood that is shed in Israel now. Even the paschal lamb is no more slain. A cock and hen, killed by the knife of the Shochet, is all the sacrifice which Israel knows. It is for this wretched, self devised sacrifice that Israel rejects the blood of the "Lamb of God," which taketh away the sin of the world!

"Dear, dying Lamb, Thy precious blood

Shall never lose its power."

—Cowper.

Shelter! Exo . In the East Indies there grows a tree, which is called a nonconductor of lightning. When the dreadful thunderstorms burst in those tropical regions, the lightnings would strike the surrounding trees of the forest, but never touch this nonconductor. It was some time before the natives discovered this peculiar property; but, once ascertained, they invariably gathered their flocks and families beneath these singular trees, as soon as they saw the storms gathering. No matter how loud the thunder, how vivid the fiery gleams, the refugees were safe under its far-spreading arms. There was only one danger, which arose from the falling of some forest giant upon it, crushing it beneath the weight of the fall. If, however, this tree was stronger than the falling trunk, it stood firm. So amid the storms of life there is the Tree of Life, the Saviour of sinners, beneath whose extended wings fugitive penitents are safe. No lightnings of Divine wrath can injure that sacred Tree; and such is its almighty strength, that no riven, blasted trunks can crush it beneath their falling weight. Israel's first-born, safe under the spreading branches of Divine providence and truth, were types and teachers of penitent sinners, who avail themselves of the salvation promised and presented beneath the outspread arms of the Cross of Calvary—

"We have no shelter from our sin,

But in Thy wounded side."

—Alexander.

Verses 14-20
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE SACRAMENT OF THE LORD'S SUPPER

I. It is the memorial of a glorious fact. The Passover was commemorative of the safety of the children of Israel when the destroying angel passed through the land, and also of their deliverance from the bondage of Egypt. And so the Sacrament of the Lord's Supper is commemorative of important facts in the moral history of men. It is a memorial of the death of Christ upon the cross, and of the freedom then rendered possible to human souls. God will have the great facts of the Church's history well remembered; hence He provides monuments of them to succeeding generations.

II. It is the token of abiding mercy. The Passover, whenever it was celebrated, reminded the Israelites of the abounding mercy of God to them, and in after-years this would be pre-eminently the case. And surely no true soul can draw near to the table of the Lord to partake of His Holy Sacrament, without being sensitive to the continued mercy of the Infinite. Hence the Sacrament is not merely a monument of bygone history, but of the continual compassion of God to the penitent sinner. His mercy endureth for ever.

III. It is the time of joyous festival. The Passover was not merely a sacrifice; it was also a feast. The sacrificial part of it found its counterpart in the death of Christ, but the eucharistic part still pertains to the Supper of the Lord. Hence it is only priestly arrogance and pretence that turns the table of the Lord into an altar of sacrifice; only superstition will be deceived by such artifice. The Supper of our Lord is a glorious festival, where men of varied customs, experiences, and temperaments are united in deepest sympathy. This feast is a bond of union. It celebrates the most jubilant memories of the soul.

IV. It is of perpetual obligation. The Passover was binding upon the Jew. The Sacrament of the Lord's Supper is obligatory upon the Christian, and that to the end of time. Its obligation will never be removed by Christ, and no other authority is able to remove it. Let all Christian people realise not only their obligation, but the joy of coming to the table of the Lord; there they obtain the richest feast the soul can have. LESSONS:—

1. That the Sacrament of the Lord's Supper is a Divine institution. 

2. That it is commemorative of great facts and truths. 

3. That it is to be observed by all Christly souls throughout the universe.

THE FEAST OF UNLEAVENED BREAD OR, THE ORDINANCES OF GOD, AND THE MANNER IN WHICH THEY SHOULD BE OBSERVED

The feast of unleavened bread was a distinct ordinance from the Passover, though following immediately upon it. At this feast the Israelites were to eat unleavened bread; probably to commemorate the fact that they had left Egypt in such haste that they had no opportunity to leaven their dough, and were consequently obliged to eat unleavened cakes. It would also remind them of the power of God in bringing them out of Egypt when they were without provision for their journey, and it would teach them a lesson of trust in the Divine providence. This feast was an ordinance of God. We observe in reference to it—

I. That the ordinances of God are clearly made known and enjoined upon man. This feast of unleavened bread was clearly made Known and enjoined upon the Israelites. And so all the ordinances of God are plainly revealed in the Scriptures, and require the observance of man. 

1. They are Divinely authorised. This feast of unleavened bread was authorised by God. It was not established by Moses; he was but the exponent of the Divine will in the matter. And so the ordinances of the Christian life have higher authority for their existence than the injunction or desire of man; they are ordained of Heaven. Hence their authority is unquestionable, and will only be set aside by open profanity. 

2. They are morally beneficial. The feast of unleavened bread was morally beneficial. It carried back the thought of Israel to the old days of bondage, and also to the mercy of God as displayed in their freedom. It was associated with memories the very reproduction of which in the soul could not but have a beneficial tendency. And so all the ordinances of God are morally elevating and instructive. They remind us of great truths, of glorious experiences, and animate with brilliant hopes. The ordinances of God are the banqueting places of the soul. They remind of the past; they strengthen for the present; they prepare for the future. 

3. They are wofully neglected. In this respect the Jew furnishes a great contrast to the Christian. Few Jews would neglect the feast of unleavened bread; many more professing Christians neglect the ordinances of God. This neglect is prevalent; it is fearful; it is inexcusable; it is morally injurious; it will ultimately meet with its due punishment.

II. That the ordinances of God are to be observed in a spirit and temper free from sin. The Israelites in observing this feast were to put away all leaven; none was to remain in the house. And all who wish faithfully to observe the ordinances of God must put away all moral leaven from the soul. All who partake of the Passover must put away leaven; all who have been sprinkled with the blood of Christ must put away sin (1Co ). 

1. The ordinances of God must be observed in a spirit free from hypocrisy. While observing the ordinances of God, the soul must be pure, free from all duplicity of motive, and perfectly in harmony with the solemn duty in which it is engaged. God seeth the heart, and knows whether the leaven of hypocrisy is expunged. lie cannot be deceived. Hence the need of sincerity. 

2. The ordinances of God must be observed in a spirit free from malice and bitterness. Those who observe the ordinances of God must not be of cruel heart, of unrighteous character, infected with error, or filled with vexation. They must be compassionate; their dealings must be characterised by equity, their minds by true wisdom, and their souls by peacefulness. 

3. The ordinances of God require that the home life be in sympathy with them. There must be no leaven in the house. A man who has leaven in his house cannot join in the feast of unleavened bread. What we are at home we shall be in the ordinances of God. The home life and the ordinary worship are inseparable; they are part of the same service, and must be pure.

III. That the ordinances of God are to be observed with solemnity and propriety of moral conduct and demeanour. "And in the first day there shall be an holy convocation, and in the seventh day there shall be an holy convocation to you; no manner of work shall be done in them, save that which every man must eat, that only may be done of you." It may be asked why the Israelites were to eat unleavened bread for seven days. The number seven is not used here for an indefinite time, but probably to denote the length of time between Israel going out of Egypt and the overthrow of the Egyptians in the Red Sea. Seven days elapsed between these two events, and hence during this time they were to eat unleavened bread, as their freedom was not complete. The ordinances of God are solemn, and must be characterised by appropriate conduct. It was a holy convocation. This feast was set apart from all profane use, and consecrated unto God. Two days of it were not to be profaned by secular toil. On the first day of the seven, appropriate sacrifices were offered (Numbers 23.) During this time it was lawful to prepare food, which was not the case on the Sabbath (Exo ). The first and last days were regarded with peculiar sanctity; the intervening days, work could be done. All the ordinances of God are holy, they should be observed with appropriate sacrifices of the heart; but they are not intended to interfere unduly with the time allowed for our secular duties.

IV. That those who profane the ordinances of God are unworthy of them, and should be denied the privilege of them. "That soul shall be cut off from Israel." Some interpret this to mean capital punishment; more probably it signifies the excommunication of the offender from the society and privileges of the chosen people, either by the public act of the proper officers, or by the direct hand of God (Gen ). And so men who neglect or abuse the ordinances of God are unworthy of them; they will derive no benefit from them; they will injure others in the use of them, and ought to be excluded from them until they return to a better state of mind. But such discipline was more rigorous in the Jewish Church than it is in the Christian. There ought, however, to be strict attention paid to the moral fitness of man for the ordinances of God. LESSONS:—

1. That there are in connection with the Church of God many ordinances to be observed by men. 

2. That these ordinances should be observed with due solemnity and appropriate conduct. 

3. That neglect of these ordinances is disobedience to the command of God.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Passover mercies and unleavened duties are joined together by the Lord.

God's full time must be kept in unleavened duties toward Him.… Unleavened services are appointed as a feast to Jehovah.… Such festivals in type and truth are aimed by God to holiness.… Holy convocations are intended to sanctify the name of God and His people by holy duties.

None of man's own works must come in to interrupt God at any time.

The strict service of God denies not daily food to His servants, but allows it.

Days of deliverance by God should be days of unleavened feasting to Him.

Memorials of such days are suitable to the generations of the Church.

God's statutes alone must make such time to be observed by His people,
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Memorial Feast! Exo . A lover on the west coast of Scotland, when about to leave his heath-clad hills and shaggy woods for India, led his betrothed to a rugged glen, through whose precipitous channel flowed a foaming stream. Clambering down its steep and rocky sides, amid the calls and tears of the maid, he reached the edge of the flood, where grew a lovely "forget-me-not" Obtained at the peril, though not the cost, of his life, he presented it to her, begging that she would preserve it as the memorial of his love. Far more wonderful is that "Crimson Passion-Flower," which, in the form of the Lord's Supper, seems to say, "Forget-Me-not;" this do as a memorial of Me. As Thomas Watson says, "If a friend give us a ring at death, we wear it to keep up the memory of our friend." Much more, then, ought we to keep up the memorial of Christ's death in the Sacrament

"Where flowers of heaven, divinely fair,

Unfold their happy bloom."

—Bonar.

Supper-Songs! Exo . If ancient history is worthy of credence, Cleopatra once made a great feast or banquet of wine. Into the cup which she presented to her guest she placed a jewel worth a kingdom. Into the sacred cup which Jesus presents to His people, filled with His precious blood-shedding, He has put a pearl of great price—His Divine love. With such eucharistic joyfulness does this cup fill the believing recipient, that, like the Church in the Canticles, he exclaims: "Thy love is better than wine,"—

"That wine of love can be obtained of none

Save Him, who trod the wine-press all alone."

—Trench.

Ordinances! Exo . Fuller says that as it was necessary for the patriarchs to fix their residence near a well, so is it for believers to fix their residence near ordinances. They are morally beneficial. They refresh and strengthen. Yet not in themselves. As M‘Cheyne puts it, when a man goes thirsty to a well, his thirst is not allayed merely by going there. An English sailor having escaped from his Moorish captors in Africa, found himself thirsty in the desert. Night came on, and his thirst increased. Amid the shadows he wandered on; then lay down under a tree with his thirst still unquenched. Had it been day, he would have perceived that he was lying beside a cooling spring. He had come to the well, but his thirst was not allayed by that act; on the contrary, his thirst was increased by every step he took. In the morning, it was by what he drew out of the well that he was refreshed and strengthened. Just so, it is not by the mere act or exercise of coming to ordinances that souls obtain life and joyfulness; but by the tasting of Jesus in the ordinances, Whose flesh is meat indeed, and His blood drink indeed—

"His fountains are deep, His waters are pure,

And sweet to the weary soul."

Commemorations! Exo . During the reign of the Stuarts over the two kingdoms of England and Scotland, the youthful scion of a powerful Scotch house, whose family had once coerced their youthful monarch, was in revenge and fear confined in a dungeon. After upwards of twenty years' solitary seclusion, where he beguiled his imprisonment with the education of a mouse, he was liberated. On the night previous to his liberation, he and the person through whose mediation his freedom had been secured, partook of a humble feast, which they always afterwards celebrated on the successive anniversaries of his liberty. With some such feelings of joyfulness and commemorative gratitude must Israel have feasted year by year. Year by year, it stirred the ashes of memory in the Jewish heart, and kindled them up into a flame of hope; while it taught them to look for a greater prophet than Moses, to long fur a grander sacrificial lamb than that of the passover, and to hope for a more glorious salvation than freedom from temporal oppression and bondage. So Christians commemorate with graceful praise the Feast of that great Paschal Lamb, looking in joyful anticipation to that full and final freedom in the Heavenly Canaan—

"Where peaceful hills and holy vales

Sleep in eternal day."

Verses 21-23
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE CELEBRATION OF THE PASSOVER

I. In this incident we have a clear recognition of the principle of vicarious suffering. The lamb was slain instead of the Israelites; the life of the former was taken instead of that of the latter. In this there was substitution. The death of the one secured the safety of the other. If the lamb had not been slain on behalf of the Israelites, and its blood not sprinkled on their door-posts, they must have perished by the stroke of the destroying angel. Hence in this incident we have the principle of vicarious suffering; and this principle extends all through the social life of men. It is seen in the birth of the infant, in the history of the family circle, in the events of everyday life, but supremely in the Cross of Christ. In the Cross of Christ it is seen in its highest embodiment, in its truest meaning, and in its most glorious possibility. There is the innocent dying for the guilty, the God-man suffering for the race. Sometimes this principle is denounced as unjust, but it is a habitual ordination of life, the inevitable outcome of our social and moral relationships. But as regards the Cross of Christ, the principle of substitution, as there manifested, is unique, and has no parallel in the history of men. It is not right for any man to die for another, because no man has a life of his own to give; it does not belong to himself, but to his country and to his family; but Christ, being Divine and from heaven, possessed a life inherently His own, and therefore could lay it down for mankind. Hence the sublime justice and mercy of the act, and the glory of the cross; of this instance of vicarious suffering the Paschal lamb was but a faint emblem.

II. In this incident we have a clear recognition of the need of falling in with all the requirements of the great scheme of salvation. The method whereby the Israelites were to be protected from the stroke of the destroying angel was Divinely originated, clearly revealed, and imperative in requirement. The Israelites would never have invented it themselves; such an idea would never have entered their minds. It was made known to them by Moses and Aaron, and that with due authority and proper emphasis. And by no other way could they have been saved. No doubt many of the Israelites would consider this a very peculiar method of deliverance; they would hardly be able to understand it; but they must obey or die. They may pursue some other course. They may stock the house with medicine ready for pestilence; but vain is their effort. They must obey the Divine command, and that to the very letter; for even if they kill the lamb and omit to sprinkle its blood upon the lintel of the door, they will perish in the coming doom. In all this we are clearly taught the necessity of falling in with all the requirements of the Divine method of human salvation. The sinner must be saved in God's way, and not after his own. He may reason about the peculiarity of the method of salvation; he may think that other means will be more effective to the end desired; but if he at last is found out of the Divine way of safety, he will inevitably be lost. The blood of Christ sprinkled on the heart is the only sign the destroying angel will recognise, and regard as the token of safety.

III. In this incident we have a clear recognition of the fact that the Divine method of salvation will avert the most awful peril. By being obedient to the requirements of God, as made known by Moses, the Israelites were saved from the destruction that came upon all the first born of Egypt. Not one of the Israelites perished in the awful retribution. Hence we see that the method of God is effective to the salvation of men. And the way of human redemption by the Cross of Christ is effective to the moral safety of all who comply with its conditions. Not one soul has ever been lost that reposed its confidence in the atonement of the Saviour. The trustful soul shall not be hurt by the second death.

IV. In this incident we have a clear recognition of the fact that the efficacy of the Divine method of salvation should be associated with public religious ordinances. (Exo .) Thus the Israelites were to associate their safety through this great danger in after-years with their religious ordinances; in this way they would be reminded of their past condition; they would be grateful for their present circumstances, and hopeful of the future. Hence the deliverance wrought by God for the soul of man should be commemorated by public ordinances in the house of God.

V. In this incident we have a clear recognition of the fact that the good should be able to give an intelligent explanation of their moral safety. (Exo .) The Israelites would be able to explain the method of their deliverance from Egyptian bondage and from the stroke of the avenging angel; and so those who are safe through the redemption of Christ should be able and willing to explain and make known the rich mercy of God to them.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Faithfulness in God's ministers binds them to present obedience and discharge of trust.

Men called of God to rule and teach the Church may call others to assist them.

Multitudes of souls cannot be informed of God's rule without cause, order, and arrangement for their instruction.

Passover preparation and administration must be made by God's rule.

Exo . Faith is the true bunch of hyssop to sprinkle souls with Passover blood.

Doors and posts are sprinkled only with regard to souls within.

Such as expect God's salvation must keep in that place where God will give it.

God has His pass of vengeance as of mercy.

God's eye is upon His covenant when obediently observed for good.

No destroyer can smite until God grant a commission to him.

Exo . God's redeemed Israel are bound to observe His statutes.

All that God's law requires must be returned to Him without failing in anything.

The ordinances of God are for all generations.

God's performance is exact, according to the word that He has spoken.

God's promise performed requires souls to observe the duty commanded.

Exo . God's wisdom foreseeth the succeeding generations of His Church and provides for their instruction.

It is accounted meet by God that children should ask and receive instruction about His holy worship.

It is God's mind that the children of the Church should from infancy be taught to serve God with intelligence.

Parents are bound to know the nature of God's ordinances, and to teach their children.

The doctrine of sacraments must be declared, as well as the signs used, to make them true.

Not only worship, but the reason of it, must be known by all who will render God reasonable service.

THE NEED OF AN INTELLIGENT APPREHENSION OF THE SERVICE AND WORSHIP OF GOD

I. It is necessary in order to the true performance of religious service and worship. Merely going through the service of God is not worship. There can be no devotion without an intelligent understanding of the service performed; without this, it is superstition. Knowledge is an essential element in devotion, as men cannot be in the highest sense devotional unless they know what they are about, and the meaning of the service in which they are engaged. There are thousands in the sanctuary engaged in a worship they do not really and fully comprehend; they are too careless to inquire into, they are too slothful to study, the solemn truth and ordinances of God.

II. It is necessary in order to the true performance of parental duty and instruction. Children will ask questions; it is right they should, and careful attention will ever be paid to them by the true parent. They will ask questions about God and about His worship; the answers to these inquiries should be instructive and explanatory, and in order to this, parents must themselves be acquainted with the meaning of the Divine service and worship. In many instances such home instruction is neglected because of the sad ignorance of the parents concerning the things of God.

III. It is necessary in order to refute and silence the sceptical reasonings of men. There might in the future be those in Israel who would object to the reasonableness and necessity of the celebration of the Passover, and to silence these it would be necessary to have a thorough knowledge of the ordinance in its origin and meaning. Christian people ought to be able to explain and defend their service and worship. There would be much less infidelity in the land if Christian people were instructed as they ought to be in the ordinances of God.

Exo . God's revelation of Himself in grace and ordinances deserves praise from His people.

Worship of God and obedience to Him are well coupled.

Despatch in obedience is very requisite to God's Israel.

ILLUSTRATIONS
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Sprinkling Symbolism! Exo . A most significant allusion to the figurative significance of the passover-blood occurs in the prophecies of Ezekiel (Ezekiel 9), where the man clothed with linen is directed to set a mark upon the foreheads of the godly to preserve them from destruction. The same symbolic reference and command occur in the Book of Revelation (Revelation 7), in regard to those who have been sealed as the servants of our God in their foreheads. As has been aptly remarked, Egypt was but a symbol—a glass, into which, if we steadfastly look, we shall see a greater tragedy enacting. We see the great drama of the apocalyps—not the valley of the Nile, with its pyramids and temples; but Europe, with its ten kingdoms and white Alps. We see, not Moses demanding the liberty of the Hebrew captives in the name of Jehovah; but the Reformation walking along the highway to the seven-hilled city, and requiring the liberation of Europe, as he stands on the marble threshold of the Vatican. We see not the ten successive plagues culminating in the slaughter of Pharaoh's first-born; but the fearful judgments of God upon her ten vassal-states. And we see not Egypt's first-born; but that crowning scene of terror—the last awful and nameless plague, prior to the Final Exodus of God's Church, whose members are sealed with the "Blood of the lamb," to secure them from the coming slaughter, and to ensure their entrance—

"Into the new Salem's palace hall,

Their everlasting home."

—Bonar.

Crisis-Emotions! Exo . The night before any decisive conflict is a solemn and anxious season. On the night before the battle of Ivry, says Hamilton, which was to decide whether Henry should lose his life, or gain his crown, as he eat pondering a map of the battle-field, the hair on one side of the king's head turned grey. We know also how the commanders felt on the night which raised the siege of Leyden—on the night before Pharsalia, and on the eve of Blenheim of Waterloo. Moses has not told us how he left on the night before the Exodus; but he has given us some interesting glimpses of the scene, or rather the data for introducing it. Chief amongst the natural facts is that it was April, and the night of the full moon. The soft and silvery light fell on the white backs of the African mountains far away, and streamed almost perpendicularly on the mighty pyramids, which, like the spells of the old necromancers, invoke a host of spectres from the shadowy graves of the past,

"Far in whose realm withdrawn,

Old empires sit in sullenness and gloom,

And glorious ages gone,

Lie deep within the shadow of whose tomb."

—Bryant.

Hyssop! Exo . When an eastern traveller Visited the city of Sidon, its French consul, who was an enthusiastic botanist, exhibited two varieties of hyssop, one of which he thought was the plant used by Israel. It was a very small green plant, like a moss which covers old walls in damp places. Another, called by the Arabs Z'atar, and having the iragrance of thyme, with a hot pungent taste, and long slender stems, looked more suitable for sprinkling the paschal blood on the lintels, &c. This also grows on garden walls, and is distinct from the hyssop of English druggists and herbalists—a neat, fragrant, labiate plant. It is not found growing on the walls of Palestine, but wild on barren and dry spots of land. Rosenmüller said that the true hyssop was in reality a marjoram—an aromatic plant with while flowers. But Dr. Boyle regards the caper-plant as the missing hyssop, which certainly is to be found in Lower Egypt, where Israel was, as well as on Mount Smai, and plentifully around the ruins of the Holy City. It is a trailing shrub with broad smooth leaves and white flowers, and hangs in festoons from rocks and walls. Perhaps it was employed not only to denote lowliness of spirit, but likewise to signify cleansing property, since from the time of Hippocrates, the caper-plant has been regarded as having cleansing properties useful in curing diseases closely allied to leprosy. Here, however, it implies humility. Each Israelite who grasped it with the hand of faith, as he sprinkled the doorposts of his house, seemed to say—

"Give me the lowest place; not that I dare

Ask for that lowest place, but Thou hast died."

—Rossetti.

Verses 27-32
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE DEATH OF THE FIRST-BORN OF EGYPT

I. We see here that God's vengeance is as certainly executed upon the rebellious as it is threatened. The death of the first-born was threatened to Pharaoh some time ago, and he had had ample opportunity of obeying the Divine command, and of averting the dread penalty. But no, he still remains obstinate in heart, and will not yield to the will of God; hence the time of destruction has come. The first-born of Egypt are slain, in every house they are dead. There is great mourning in the nation. Nor has the household of the king escaped the common woe. This is not occasioned by pestilence or plague, but by the sudden stroke of Heaven. And thus are the threats of God against the sinner abundantly executed. They may be delayed, but they will not be forgotten. They are awfully certain. The greatness of the calamity will not prevent its final execution; even though it require the death of a vast multitude, the threat of Heaven will come to pass. Let not the sinner imagine that he can escape the retributions of God, either through the inability or unwillingness of God to inflict them, or through his own ability to resist them. Men cannot elude the stroke of Heaven.

II. We see here that God's vengeance is upon all sinners, no matter what their social position, whether king or beggar. There was death in the palace as well as in the dungeon, in the family of the king as well as in the midst of the slaves. The judgments of God are characterised by equity; they are without partiality. They are no respector of persons. They are not turned aside by social accidents, nor are they bribed by cunning and winning arrangements. Moral considerations determine the retributions of human life. There is no impediment in the way of Divine justice and the execution of its sentence upon all men. God can send His messengers into the palace as well as into the dungeon; bolts and bars, guards and sentinels, cannot keep out the subtle angel of death. Death has many doors into the homes of men. He takes the rich from their wealth, the poor from their misery; and perhaps in the next life the relations of men may be inverted—the poor man may be the prince and the prince, the slave in the dungeon.

III. We see here that God's vengeance comes upon sinners when they least expect it, and in their moments of fancied security. It was night. All Egypt was in slumber. Men were not even dreaming of approaching ill. There was nothing to disturb their usual repose; when suddenly a cry arose, which every moment gathered volume until it became a piercing wail. Mothers were attending to their loved ones, and watching them pass into the silence of death. And this was the scene throughout the homes of Egypt. And so, the judgments of Heaven often come upon sinners when least anticipated, in the midst of carnal repose and fancied security. Then they awake, but for a moment, and too late, to find that the stern messenger of eternal justice has seized upon them. It often happens that when men are the most insensible to the retributions of Heaven, they are the nearest to it. God sometimes comes to the wicked soul in the midnight hour. The darkness cannot hide from Him. We know not what will be in the approaching night.

IV. We see here that God's vengeance may make the most obstinate sinners yield to the demands of Heaven. 

1. We see that Pharaoh called for Moses and Aaron. The terrible stroke of death had indeed done its sad work; and the Monarch of Egypt, alarmed, was glad to get rid of those who. had occasioned him and his nation so much calamity. And thus the purpose of Heaven is at last accomplished. Israel is free; and the two servants of God are rejoiced to see the glad result of their long and anxious toil. It was a moment of deep humility for the king; it was a moment of triumph for Moses and Aaron. How strangely are the scenes of life blended in this world, even at one and the same time! This midnight hour was to Egypt the hour of death, but to Israel it was the hour of freedom. The same hour brings different and varied events and emotions even to the same people. 

2. We see that Pharaoh yielded to the demand of Heaven. He gave the Israelites their freedom, and so regarded the claim of God as enforced by severe retribution. True there was not much virtue in the obedience of Pharaoh as it was occasioned by awful plague. But do we not in this incident see the supreme folly of sin and rebellion against God? The sinner will have to yield to the demands of Heaven, and hence the wisdom of an immediate compliance thereto. Why suffer so many dreadful plagues to no purpose? Surely it is better to fall in with the Divine arrangement at first, than to have such painful visitations of vengeance only to yield at last. It is well to avoid the penalties of sin, though this is the very lowest motive for obedience to the will of Heaven. The submission of Pharaoh:—

(1) It was immediate upon the plague. 

(2) It was complete in its obedience. 

(3) It was comprehensive in its injunction. 

(4) It was welcomed by the Egyptians. And thus culminated the judgments of Heaven upon the land of Pharaoh; the sufferings of Israel in a cruel bondage; and the toils of His devoted ministers in reference to a proud king.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . It is God's miraculous distinguishing judgment to kill the first-born only.

Choice of beasts, as well as men, God strikes for man's sin.

Vengeance makes a terrible rousing to the wicked from their midnight rest.

God's wrath makes the wicked howl in their midnight wakings.

It is God's eminent stroke when no house escapes without the slaughter of some.

ILLUSTRATIONS
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Religions Tuition! Exo . Moses might well have been daunted in his mission to instruct Israel in Religion. To teach a set of wild, ignorant boys is no easy matter. The teacher may have received many hints and practical suggestions from his pastor; but the task will still be arduous. Just so with Moses: God had counselled him in many points, and furnished him with useful data of instruction; still it would prove up-hill work. We find, however, that he grappled to the difficulty With spirit. Arthur Madden did the same, when divinely sent to instruct a class of roughs in the hamlet where he lived. The most discouraging feeling to him was that he was only breaking up fallow ground for another to sow in; that he was only commencing a work which another would be privileged to complete. And if Moses thus felt, he was able to grasp the fact that his was a great mission of instructing Israel, one great work to be carried on from age to age, employing many generations of workers; and that therefore his duty was to work with might and main, uprearing in the midst of Israel's vast host an edifice or temple of religions principle, which would last longer than the pyramids, those gray piles of hieroglyphic grandeur beneath whose shadows they were then in slavery, and which have survived the language which the Pharaohs spoke—

"Preserving its dead emblems to the eye,

Yet hiding from the mind what these reveal."

—Montgomery.

Divine Dealings! Exo . It is no use to coax or flatter the tiger, which has seized your babe, and whose teeth have met in its little thigh. You must thrust the flaming brand or the glittering spear into its face; then it will howl and drop its victim in the shock of sudden pain. How fondly will you staunch the bleeding wounds, and undo the cruel injury inflicted on your child! God found that mild measures would not influence Pharaoh to release his prey, that he only snarled, and bit all the more cruelly. No wonder that He hurled His flaming brand or glittering sword in the Egyptian lion's face, and forced him to let go his bruised and palpitating victim. How tenderly God bound up Israel's wounds when He had allured their host into the wilderness! So does He deal with our oppressors and ourselves. On them He pours His righteous judgments; while on His own He showers deliverances: Why? That we may become holy as He is holy—

"Complete thy purpose, that we may become

Thy perfect image, O our God and Lord."

Divine Distinctions! Exo . Israel's first-born were unharmed. Side by side stood two houses. The one was that of a publican of worthless character, who took pleasure in giving every annoyance to God's people, and inflicting injuries upon those who were earnest Christians. The other was that of a family which honoured God—hallowed their roof-tree and daily life with prayer, and hoped for an inheritance in heaven. One night, the publican's house caught fire, and being chiefly of wood, it burnt like tinder. The family at the castle and the people of the village gathered in groups to arrest, if possible, the progress of the flames. It was soon apparent that their efforts were fruitless, and that the fire would speedily spread its ravages to the neighbour's cottage. When all were anxiously watching the fiery element, which had now almost wholly consumed the publican's haunt, suddenly a tremendous torrent of pelting rain fell, hissing and steaming on the burning wreck and the fire-cracked ground, and soon driving many of the crowd to seek shelter within their hornet. That Providence saved the next house from sharing the fate of its neighbour; and thus, as God preserved Israel while He punished Pharaoh, so was the home of Abner Stone protected, whilst that of the godless Dan Ford was wholly destroyed—

"Angels of life and death alike are His;

Without His leave they pass no threshold o'er."

—Lowell.

Moral Freedom! Exo . A traveller, who was both a scholar and a high-born gentleman, fell into the hands of pirates, and was carried off to some robber nest on the Barbary shore. There for the rest of his life was he left to languish, rowing the galley, grooming the charger, and tending the cattle of his Moslem master. Could ought be more bitter and heartbreaking! He had tastes which could no longer be cultivated, longings which could no longer be gratified, relations who could no longer be visited, and spiritual emotions which could be confessed only to incur taunts and mockery. Something like this was the experience of free-born Israel, and how welcome freedom! Certainly similar to this was the condition of Adam when he fell into the bondage of sin, until he became familiarised with his serfdom. Even then, there comes across the human mind a longing to taste the sweets of the glorious liberty of the children of God. The Paschal Lamb pledges our deliverance from sin-tyranny. The Blood of Sprinkling gives a happy exodus from the Egypt of Satan's domination. We have redemption through His blood—

"Dearly are we bought, for God

Bought us with His own heart's blood."

—Hart.

Verses 31-36
CRITICAL NOTES.—
Exo . Borrowed … lent.] Render: "Asked," and "let them have what they asked;" and cf. "Critical Note" on Exo 11:2.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE ISRAELITES GOING OUT OF EGYPTIAN BONDAGE OR, THE FREEDOM OF THE CHURCH

I. That the Israelites were given their freedom by those who had long oppressed them; and so the Church shall be freed by those who have long enslaved it. The king and his people urged the Israelites to depart from their country, and to be gone at once. The Egyptians were alarmed at the recent judgment, and were afraid lest they should all become dead men. The retributions of Heaven strike the wicked with terror. And so shall it be in reference to the ultimate liberty of the Church; its oppressors shall be made by the severe providence of God to give it its destined freedom. This freedom is promised. Many agencies are working for it. The good earnestly anticipate it. It will then more fully realise its mission. The Church has long enough been in bondage to cruel tyrants and wicked men; they have oppressed it, they have persecuted it, they have reproached it, they have maligned it, and they have plundered it; but the time comes when Heaven shall interfere on its behalf, and by signal judgments bring it out from the hands of the evil oppressor. And thus we see the tyrant contradicting his own fancied interests, his own prior conduct, and giving freedom to the slave he had determined should remain in lifelong bondage.

II. That the Israelites, in availing themselves of their freedom, had to make many temporary shifts; and so the Church, in stepping into liberty, will have to encounter many perplexities. The Israelites, in the moment of freedom, did not immediately enter upon the enjoyment and rest of the promised land, but they had quickly to leave their home of bondage without due preparation, and then were years in the wilderness as weary pilgrims. They had to take with them dough before it was leavened, and to bind their kneading-troughs up in their clothes, and carry them on their shoulders. The first experiences of freedom are always perplexing, even though they may be mingled with joy at the thought of liberty and exemption from a cruel servitude. A wise Church will rather carry its food than leave it, and it is a more welcome burden than the making of bricks without straw. And so when the Church enters upon its destined freedom, it will have to experience many straits and perplexities; it will require wisdom to act in them, fortitude to meet them, and perseverance to make them contribute to its ultimate well-being and glory.

III. That the Israelites, going into freedom, took with them all the wealth they could get from the Egyptians; and so the Church, in entering upon its liberty, should avail itself of all the valuables it can obtain from the world. The Israelites obtained from the Egyptians jewels of silver and gold, and all the raiment they could obtain from them. Nor was this an injustice, as it had all been duly earned by the slaves who were now free. These valuables were not borrowed with the idea of returning them. The word rendered "borrowed" may be rendered asked—they asked of the Egyptians these jewels as payment for their work. And these jewels were in after-days used in making vessels for the sanctuary of the Lord. Ornaments of gold and silver were worn by the Egyptian women, and even by the men, in great profusion. There, as in Eastern countries now, where the tenure of property is insecure, it was customary to invest all spare money in jewellery, which could be easily concealed. And so the world has many valuables which would enrich the Church, to which the Church is justly entitled, and which it should seek to attain. The world has ornaments and raiment which should be sought by the Christian Church in the hour of its freedom. The Church should ask for the gold and silver of the world; it has helped to make and earn it, and has a claim upon it. It should seek the moral and intellectual ornaments of the world—men who are of high moral principle, who are of cultured thought, and of splendid business tact and ability. The Church of Christ should seek to win these ornaments in the hour of its freedom, as they will enhance its true worth and utility in the future. All these can in future days become the vessels of the sanctuary. Like the jewels of the Egyptians, they can be turned from their old and inferior use to a new and glorious purpose in the Tabernacle of the Lord. This service will appropriate and consecrate them. The Church has yet to learn more fully that the jewels of Egypt may become the vessels of the Lord.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Vengeance from God can make His rejected servants to be called by His enemies.

Persecuting powers may command liberty to those whom they have oppressed.

God's prediction of the liberty of His Church is exactly performed in due time.

God can and will make worldly powers give liberty of conscience to His Church for worshipping of Him.

God at His pleasure giveth not only persons, but estates and substances, for His Church.

Exo . The Church is very ready to go out of bondage when urged by the world to do so.

God's people, to have their liberty, will be glad to go out with raw dough.

Gold, and silver, and precious things God allows His people to look after by His word.

It is God's prerogative to turn the hearts of enemies to favour His Church.

The wicked sometimes minister, by the providence of God, to the wealth of the Church.
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Kneading Troughs! Exo . The Egyptians, so we are told, used large troughs for their dough—kneading it with the feet; and it is probable that the Israelites had been accustomed to the same. But in anticipation of their journey, they had no doubt prepared small wooden bowls, such as are used by the Arabs in their wanderings now, and which serve also to contain the cakes when baked. Harmer says that the Arabs use these very troughs—which in travelling they carry in the loose folds of their burnous—to prepare cakes for strangers in the very desert through which Israel journeyed. And thus did Israel teach a lesson of prudence and foresight of providing for the future—

"Each morn the bees fly forth to fill the growing comb,

And levy golden tribute of the uncomplaining flowers;

To-morrow is their care; they work for food to-morrow;

But man deferreth duty's task, and loveth ease to-day."

—Tupper.

Jewels! Exo . The gift of these treasures was a tribute from the conquered to the conquered. They were employed by Israel in making beautiful the place of holiness. Sometimes, writes Spurgeon, after great battles, monuments are raised to the memory of the fight; and of what are they composed! They are composed of weapons of death and instruments of war surrendered by the defeated foe. The Egyptians yielded up their bravery to Israel's triumphant host, who turned them into silver trumpets and pillars—golden bowls and tables. And the day is coming when the fury, and wrath, and hatred shall all be woven into a song—when the weapons of our enemies shall serve to make monuments to the praise of God—

"The piercing thorns have changed to flowers;

The spears have grown to sceptres bright".

—Upham.

Verses 37-39
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE NOMINAL FOLLOWERS OF THE CHRISTIAN CHURCH THE MOTIVES BY WHICH THEY ARE ACTUATED, AND THE PERPLEXITIES BY WHICH THEY ARE TESTED

The children of Israel are now going out of Egypt, the land of bondage, freed by the remarkable interposition of Heaven. They were allowed to leave openly, being even thrust out by Pharaoh. They had not to go out by stealth. God does not encourage craft in His people; He renders it unnecessary, as He will give them an open freedom in due time—a freedom which their enemies shall witness, but not be Competent to hinder. The Israelites went out on foot. They did not go out of bondage in chariots, conveyed easily by welcome method. They had to go out as pilgrims. The early experiences of the soul in freedom are sometimes hard and trying. The Church is often footsore in its pilgrimage through this life; but it is sustained by the thought of liberty on which it is entering yet more and more. The Israelites went out in great numbers. When we remember that only seventy persons went down into Egypt, we may well be astonished that in about 215 years so great a multitude should go out. Dean Alford computes the number to be 2,400,000 in all. Nor would this be a miraculous increase during seven generations. God can multiply His Church in bondage, and the Church of seventy shall become innumerable. The little one becomes a great nation. No weapon formed against the Church can prosper. The Israelites went out from Egypt early in the morning. The destruction of the first-born of the Egyptians occurred at midnight, then the Israelites were commanded to depart from bondage. It would take some time to make known to them the tidings of Pharaoh, to collect them into one vast host, and to be ready for so great a journey. And when the soul leaves the bondage of sin, it is morning, the night is far spent, and the full shining of the Sun of Righteousness is at hand. Morning joys come upon the freed soul. The Israelites went out from Egypt followed by a mixed multitude. In this multitude were to be found heathens who were deeply impressed by the wonderful works of Jehovah as seen in the history of Israel, many who were tired of the despotic rule of Pharaoh, and many more who were animated by curiosity, and who desired to see to what end this vast nation would be led; and no doubt many families who had intermarried with Israel would follow their relatives, animated by mingled feelings of love and sorrow. We have in the allegiance of this mixed multitude to Israel a type of the manner in which many ally themselves to the Christian Church.

I. The motives by which the nominal adherents of the Christian Church are animated. That there are many nominal adherents to the Christian Church is beyond all doubt or question. There is a mixed multitude following the Church in its earthly pilgrimage. These join in the external services of the Church. They aid the financial enterprises of the Church, and they swell the numbers of the Church, but they are not of the true and spiritual Israel, and very soon grow weary even of a nominal adherence to the Church of Christ. Let us look at the motives by which they are actuated in thus following the Church. 

1. They are acquainted and impressed with the history of the Church, and hence are induced to follow it. This mixed multitude was acquainted with the history of the Israelites, with their degrading bondage, and with the marvellous interposition of God on their behalf. They had seen the miracles that had been wrought in order to secure the freedom of the enslaved people; they were inspired with reverence of soul, and thought it well to be associated with a people so highly favoured. Hence they followed Israel on their journey. And so men join the Church. They have read the history of the Church of Christ, they have been instructed in the power of the great God who defends the good, and they think it a grand and profitable thing to be associated with those people whose God is the Lord. They follow the Church more for its history and temporal success, than because it is a glorious privilege and duty to be pure in heart, and to be spiritually united to those of kindred moral aims and sentiments. 

2. They have an inner conviction that the Church is right, and hence they are sometimes led to follow it. No doubt there were amongst this mixed multitude those who had a deep insight into the life and history of Israel; they had received instruction and convictions in reference to Jehovah which now were potent within them, and which led them to follow the Israelites in this exodus. And there are men who ally themselves to the Christian Church after this fashion. They are rightly instructed in the doctrines of Christianity, they have received convictions and impressions in reference to the claims of God upon the worship of the soul, which they find it difficult to dismiss; and hence, to quiet conscience, they give a nominal adherence to the Christian Church. This is the way of many. They lack the one thing, hence they lack all. 

3. They are associated by family ties with those who are real members of the Christian Church, and hence they are induced to follow it. There can be no doubt but that the Israelites had intermarried with Egyptian families, and now that they are departing, many relationships would be severed, and many intimate friendships; and perhaps some would even prefer to accompany their loved ones as far as they could on their march of freedom. This was well. It is well to follow our relatives when they are engaged in the enterprises of the Church; but we should follow then in right motive and spirit. Natural affection is not the true basis of Church life, but true love to God in Christ Jesus. There are multitudes in the Church to-day who are there from no other motive than because their parents are. The son goes to church because his father goes, and not from any intelligent conviction of duty, or from any desire to pay homage to the Eternal Father. 

4. They are troubled by ideas of the retributive providence of God, and so are induced to seek shelter in the Church. No doubt many who were now numbered amongst this mixed multitude had seen the devastation wrought in Egypt by the retributive judgments of Heaven, and so were induced to follow the Israelites, lest further destruction should come upon their native land. And men in these days have been instructed in reference to the retributive providences of God, and are anxious to avert them or to seek a refuge from them, and so they yield a nominal allegiance to the Christian Church, hoping thereby to share the safety of the good. 

5. They have an idea that it is socially correct to be allied to the Church, and therefore are induced to follow it. True, this idea would hardly enter into the minds of the Egyptians. They would not imagine that they were to gain in social status by going out into the wilderness with these liberated slaves. Here is the contrast. In our own time the Church occupies more lofty station and is in greater popular esteem, and many imagine that they gather dignity and reputation from resting under its shadow. They consider a man an infidel or of bad moral reputation who is connected with no Christian Church; and hence men join to win social respect. 

6. They always follow the multitude. No doubt many followed the Israelites simply because there was a great crowd going out of Egypt. There are some people who will always follow a crowd, without being able to give any adequate reason for so doing; and so when men see the crowd going to the Christian Church, they join without knowing why!

II. The perplexities by which the nominal adherents of the Christian Church are tested. We read elsewhere that "the mixed multitude that was among the Israelites fell a lusting" (Num ). Their unhallowed desires were not gratified. Their deliverance had not been so glorious as they had imagined. Trial was before them, and they rebelled against the first privations of the wilderness. And so it is, nominal members of the Christian Church are soon tested, and they often yield to the trying conditions of the pilgrim Church life. 

1. The nominal members of the Church are tested by the outward circumstances of the Church. If the Church is rich and in favourable social conditions, then the mixed multitude will follow on most assiduously; but if, on the other hand, it is in the wilderness, sorefooted, without food and without prestige, then they fall away. The temporal condition of a Church is often a test of the moral sincerity of its adherents. Only true and faithful souls will follow a Church in the wilderness, trusting only to the providence of God for needed help and succour. 

2. They are tested by the pilgrim difficulties of the Church. The pilgrim difficulties of the Church are numerous and varied; and they will only be overcome by a brave and trustful spirit. There is no bread. How is it to be obtained! And few indeed will follow the Church when it is apparently destitute of bread. That is the time when the mixed multitude falter and become weak. They have not faith to meet the emergency. 

3. They are tested by the pilgrim requirements of the Church. The Church in its pilgrim condition requires strong faith in God. great courage to meet the difficulties of the wilderness, and perseverance so that it may not grow weary of the march. Nominal adherents have not the needful moral qualities to meet the requirements of the time, and hence they fall away.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . The sons of Israel are in a pilgrim state here below.

From countries and cities with habitations God sometimes leads His people to pitch in booths.

Men, women, and children God numbers with his Church or Israel.

Providence so ordering, all sorts of people may join themselves to God's Church, though not in truth.

God's word fails not in giving His Church great substance when He seeth it good.

Liberty from Egypt is Israel's good portion with unleavened cakes.

In working liberty for his Church God may put it upon some hardship.

God sometimes prevents the providence of His Church, that He may provide for it
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National Migration! Exo . There are numerous migrations of great Asiatic and Tariar tribes on record; but none to equal this in its stupendous character. Scotland was a kingdom in Europe for almost a thousand years before its union with England in 1707. It shows a long line of kings. It made wars—fought great battles—and concluded treaties. Yet, when at the beginning of the last century, it became entirely united to England, its population was little more than the half of that which Moses led out of Egypt. Had the whole Scottish people removed en masse into the adjoining realm of England in one night, what a stir it would have created! It would have been for ever recorded as one of the most remarkable in European history; and yet it would have been vastly inferior in importance to Israel's national migration, inasmuch as that people were far more numerous, while their flocks and herds were five times as many as all Scotland could have produced—

"What sought they thus afar!

Bright jewels of the mine!

The wealth of seas, the spoils of war!

They sought a faith's pure shrine!"

—Hemans.

Pilgrim-Path! Exo . Watching the heavy mist or rain clouds rising up from the horizon towards the zenith, we naturally expect them to obscure the deep blue vault overhead. Sometimes this is not the case. The up-soaring masses disappear as if by magic on nearing the zenith. This is owing to these water-clouds coming in contact with a region of warm air, which greedily devours the moisture they contain. Such is the power of the Divine Life in the soul to appropriate the water-drops of refreshment in the clouds of affliction. Sorrows are rain-clouds, and from them the believer eagerly draws all spiritual moisture for his soul's clearer outline and more entire conformity to the image of Christ. Whatever injuries these thunder and lightning clouds of suffering may cause to the godless, they can only prove abounding mercies to God's children. That which proves a bane to the sinner, procures a blessing on the saint—

"Confirming, cleansing, raising, producing

Strong thoughts, grave thoughts, lasting to the end."

—De Vere.

Verses 40-42
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE PILGRIM CONDITION OF GODLY SOULS IN THE PRESENT LIFE

I. That the pilgrim condition of godly souls in this life often involves long-continued suffering and bondage. The Israelites were slaves in Egypt, and this was part of the discipline through which they had to pass prior to their entrance on the promised land. Their bondage was severe, and it was long-continued. It was somewhat inexplicable that the heirs of promise should be called to endure such pain; but the children of God are not exempt from even the most painful discipline of life. The time of such discipline is Divinely ordered and arranged, and at the longest soon comes to an end, though the hours and days are lengthened when spent in sorrow and woe. But even in this condition the pilgrim soul has rich promises on which it can rely and which tend to brighten its future with hope. This captivity is productive of moral growth, as it was of the numerical growth of Israel. Hence godly souls in the present life are in a pilgrim condition; they are passing through great sorrows, they are subject to much painful discipline, but the time will come when they shall be free from all such oppression and woe.

II. That the pilgrim condition of godly souls in this life is often called into the glad experience of freedom, and to realise the fulfilment of rich promise. The Israelites are now freed from the bondage of Egypt; by a wondrous providence they are led out from the tyranny of Pharaoh. They realise the promise of God concerning them. And so the pilgrim condition of the soul does not preclude moments of glad release from suffering, even though the suffering may come in another way, for the pilgrim only exchanges the perils of Egypt for those of the wilderness. The conditions of pilgrimage change in this life, though the fact of pilgrimage is unalterable. But kind Heaven makes ample and welcome provision for all the needs and exigencies of the pilgrim life. The soul is guided in its wilderness march. It has manna given. It has the refreshing waters of Horeb. But many souls faint and fail in the desert life; only two of the great multitude of the Israelites were permitted to enter Canaan. The journey of life is a test of character.

III. That the pilgrim condition of godly souls is frequently associated with religious ordinances of a pious character. The Israelites were to celebrate their deliverance from the bondage of Egypt by the observance of the Passover. The night was to be much remembered by them in all the generations of the future, and was to be consecrated by the strict performance of religious ceremonies. And so the soul in its pilgrim condition has many pious ordinances established by Heaven to remind it of glad experiences, and to inspire it with continued hope. In the journey of life there are many feasts unto the Lord, in which a pious soul can take a part.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . The heirs of Canaan may sojourn in Egypt.

The time of sojourning is determined by God for His Church below.

The longest time of suffering here has its appointed end.

The night and day of the Church's redemption is a time of observation toward God.

The children of the Church are obligated to observe God's redemption of His people.

ILLUSTRATIONS
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Affliction! Exo . When Moses and Aaron failed in their first attempt with Pharaoh, and brought increased oppression upon them, the Israelites looked at their position as dark indeed. Thus, when from a distance we look upon a thick forest, it appears one mass of gloomy shade—dark, unbroken, impenetrable. But as we draw near and enter it, we find it intersected by paths, rugged perhaps, and narrow, yet safe. So was it with Israel, as they passed within the dark wood of adversity; they found paths in the plagues of Egypt—winding and rugged for them, it may be, but safe. They looked up, and the light from above struggled through like a soft, green twilight; while here and there brilliant sunbeams of Divine truth and love glanced like diamond-shafts through the foliage, and showed them that what once appeared all gloom, was instinct with life and liberty—less with bane than blessing. So that

"Dull is the heart that loves not then

The deep recess of the wildwood glen,

Where roc and red-deer find sheltering den,

When the sun is in his power."

—Scott.

Prompt Obedience! Exo . When a general commands his army to march at the midnight hour, and stand their chance of finding shelter and sustenance on the morrow, if the soldiers refuse, they are not an obedient, disciplined host. But if, at the reading of the orders, they at once break up quarters, however dark the night, and however dreary the prospect, then they march in obedience. The obedience must not be forced, but cheerful. It must be rendered with alacrity, not amid discontent and murmuring. Israel's host received their orders to march at the midnight hour, and they at once yielded. However apparently unreasonable the requirement of the father, it is the little child's duty to obey; and so God's children readily obey the pilgrim-call—

"Only guided by His light,

Only mighty in His might."

—Wesley.

Verses 43-51
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
MINUTE INSTRUCTIONS IN REFERENCE TO THE OBSERVANCE OF THE PASSOVER

I. That God not only institutes ordinances for men, but also shows in what way they are to be observed. God had instituted the Passover, and now He gives to the Israelites clear injunctions as to the manner in which they are to observe it. The ordinances of Heaven are not to be kept according to the fearful and arbitrary dictates of the human mind, but according to the revelation and will of God. God tells men how they are to keep His ordinances. Thus they are protected against unwisdom and presumption in reference to them. Men are liable to error in the worship of the Eternal, especially at the Sacrament of the Lord's Supper. This is a solemn feast, and must be observed after a pattern Divinely made known.

II. That God will not allow any stranger to the death of Christ to partake of His Holy Sacrament. "There shall no stranger eat thereof." It would be impossible for a stranger to enter fully into the meaning of the Passover; he would know but little or nothing of Israel's deliverance from the bondage of Egypt by the mighty hand of God. He would not, therefore, be in sympathy with the ordinance. And so those who are strangers to the death of Christ ought not, and cannot, truly come to the sacramental table of the Lord. That sacrament finds its explanation in the Cross, and no one can enter into it who has not realised in his inner nature the deliverance and blessing consequent on the death of Christ. The believer in the atonement alone can fully realise the blessing of the Lord's table.

III. That a mere hired and nominal relation to the Church does not give a, true right to the Holy Sacrament. "And an hired servant shall not eat thereof." There would be many sustaining this relationship to Israel, as there are in relation to the Church in our own age. There are many hired servants of the Church; they are nominally, and perhaps officially, connected with Christian people, but they are not of the true Israel, either by birth or by circumcision; hence they have no right to take part in the Passover, or in the Supper of the Lord.

IV. That circumcision of heart is necessary in order to partake of this Holy Sacrament. (Exo .) If the stranger wished to keep the Passover, he was to be circumcised; no uncircumcised person was to eat thereof. Nor should any one eat of the Supper of the Lord unless he be circumcised in heart, and be brought into deep sympathy with the sign of the Christian life, the Cross. None are excluded from the sacrament of the Lord's Supper who are willing to comply with the moral requirements of the service.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Faith and obedience make all proselytes as home-born, as the children of the Church.

The table of the Lord must not be profaned by unhallowed communicants.

All God's Israel must observe His ordinance of worship, especially His Passover.

One law of God unites them that be nigh and afar off in Passover worship.

One law of God makes one heart of His people in obedience.

ILLUSTRATIONS
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Freedom! Exo . Stretching from one end to the other of the mighty continent of South America are the lofty mountains of the Cordilleras. On the summit of a spur of the main chain, at a distance from the city of Lima in Peru, was perched a house of ancient construction, originally built as a fortification to command the pass through the mountains. Behind it rose range above range of mountains, the more distant lowering to the sky, and covered with eternal snows; while from its windows could be seen the fertile plains of Peru stretching away to the ocean, distinguishable on clear days by a silvery line in the horizon. During the rebellion of the hapless Indian descendants of the Incas of Peru against the cruel oppressions of the Spanish conquerors, this building, occupied by an English merchant, became the centre of a terrible struggle. While the army of the Incas rushed impetuously down the mountain side, the Spaniards pressed up to gain possession of the building, as the key to the mountain pass. The English owner and his family remained passive spectators, feeling that the first to reach would be the masters of the situation. The Spanish soldiers gained first the house; but no sooner had they barricaded their positions, than the Indian warriors surrounded and besieged them. Desperate was the struggle; but, step by step, the oppressed natives gained possession of the outworks, walls, gardens, and at last of the building itself. All this was through the bravery, prudence, and resolution of their noble leader Manco. Thus, step by step, did the oppressed people of Israel gain their liberty, through the undaunted courage, matchless judgment, and iron resolution of Moses, their leader; who depended, however, not on human arms, but on weapons from the Divine Armoury, and the dread artillery of heaven. A like deliverance, after prolonged struggles, is at hand for the Christian Church—

"Already she is on her august way,

And marching upward to her final goal."

—Percival
13 Chapter 13 

Verses 1-16
CRITICAL NOTES.—
Exo . The month Abib.]—The "month of the ear-time, according to tradition the month Nisan in the later Hebrew, corresponding to April" (Fürst). 

Exo . Token.] The same as "sign" in Exo 13:9. Frontlets.] "Bands" or "fillets" (Gesenius, Fürst, Davies). Probably explanatory of the more general word "memorial" in Exo 13:9. It seems equally unwarranted either, on the one hand, to assert that these passages (Exo 13:9; Exo 13:16, with Deu 6:8; Deu 11:18), were intended to bear an exclusively metaphorical meaning; or, on the other hand, to make them a warrant for the elaborate phylacterial ceremonialism developed by Hebrew tradition. Why should not injunctions of this nature be left just where Divine wisdom has left them! If they point to external memorials, well: these need not be indiscriminately condemned. But if God has left time, manner, and degree unordained, why should human authority step in and bind what God has left free! Hence, when Kalisch says, "Tradition has made the most extended use of the liberty left to it with regard to the Tefillin by the indistinctness of the text, and has compiled very minute precepts concerning their arrangement and their use," we admit the fact of the "extended use," but we altogether demur to the assumed justification of it from "the indistinctness of the text." The indistinctness of general divine laws, when rightly construed, means the FREEDOM OF THE SUBJECT from any "minute precepts" as to the precise method of obeying. How sad that Christians as well as Hebrews should be so slow to learn this lesson! We are surprised that even Davies (Heb. Lex. under טוטפת) should draw upon Hebrew tradition for his explanation of this Biblical term. We agree with Tregelles, in Gesenius' Heb. Lex. (Bagster), that "it requires proof that the Jewish phylacteries are here intended by these fillets or bandages." Those who care to know what the Jewish phylacteries were, how they were worn, what virtues were ascribed to them, and about the best things to be said in their favour, should by all means consult Kalisch's long and interesting note on this chapter. Above all, let any, disposed to ultra-ritualism, ponder well the woes denounced in Mat 23:21. 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE SANCTIFICATION OF THE FIRST-BORN TO THE LORD

The Israelites are now marching out of Egypt. It was a great exodus, and Moses would not have undertaken the leadership of it but for the consciousness which he had that God was with him. This was the appropriate time to remind the children of Israel of their moral obligation to the Divine Being who had so wonderfully and mercifully delivered them from a condition of degrading slavery. Hence we find in the commencement of this chapter that God spoke through Moses to the emancipated nation, imposing upon them ordinances and duties suitable to their new condition of life. All the deliverances of the soul are associated with religious duties and obligations expressive of gratitude and devotion.

I. That the good are required to sanctify their first-born unto the Lord. "And the Lord spake unto Moses, saying, Sanctify unto Me all the first-born, whatsoever openeth the womb among the children of Israel, both of man and of beast: it is Mine." Thus it is the duty of the good to separate unto the Lord the first-born, that is to say, the most excellent of their possessions, the most valuable, and that which is viewed with the greatest regard. 

1. This sanctification of the first-born was required by the Divine commandment. God told Moses that the Israelites were to sanctify their first-born unto Him. It was not left to their option. It was not the outcome of human device. It was not the unauthorised suggestion of a grateful heart. It was commanded by heaven, otherwise it would never have occurred to man to sanctify his best things to the Lord; and if it had, he would probably have resisted the idea as antagonistic to his temporal welfare. This duty is founded upon the Divine Creatorship, and needed to be clearly and authoritatively revealed, or it would have been misunderstood and neglected. Men do not like religious duties to make demands upon their property; they prefer a cheap religion, and many would rather do without any than sanctify their first-born to the Lord. The Divine command to man is that he give the best of his possessions—territorial, physical, domestic, mental, moral, and spiritual—to the Lord. 

2. The sanctification of the first-born was a grateful acknowledgment of the Divine mercy in sparing the first-born from the midnight destruction. The first-born of the Israelites had been mercifully preserved from the stroke of the Destroying Angel, which had inflicted death upon the first-born of Egypt in the silent midnight hour. Hence what more reasonable than that the life that had been thus spared should be separated unto the Lord. God does not arbitrarily and unjustly demand the property of men; He only requires what He has given, and what He has preserved from the grave. And those who refuse to devote their best things to the service of the Lord show that they are insensible to the richest mercy, and therefore to the highest claims. Heaven never asks more than it gives, or more than is consistent with the gratitude of a devout heart to bestow. All its requirements are based upon the bestowment of past mercy. 

3. The sanctification of the first-born was to be associated with the deliverance of the Israelites from the bondage of Egypt (Exo ). By the separation of the first-born unto the Lord an Israelite would have many and varied memories awakened within him; he would be reminded of the eventful night on which death visited every Egyptian family, of the departure of his nation from a cruel bondage, and of the wondrous power and providence of God. And even when the multitude that came out from Egypt were dead, in the history of the nation of Israel, the separation of the first-born would always be associated with the idea of national deliverance. And so with the good, the gift of their best things and most excellent property to God is always connected with their soul-deliverances. They are glad to dedicate their first-born to the Lord in remembrance of the hour of their moral freedom. They regard this duty as a memorial of the past.

II. That the good in sanctifying their first-born unto the Lord are not called upon to give up the sole use of their property, but to redeem and to put it to a lawful use. "But all the first-born of My children I redeem." The Israelites were not required to give up their first-born literally to the Lord, to His service in the Temple. They were to dedicate them to the Lord by sacrifice. And in this we have set forth a sublime truth, namely, that a true sanctification of property does not altogether consist in giving it literally to God, but in using it for Him, and thus, in a higher sense, giving it to Him through the sacrifice of the cross. If men were literally to give their first-born to the Lord, much of the commerce and activity of the world would be interrupted; but by the redemption of the cross the giving consists in the using what we have for the highest moral purposes of life. Who would not desire his first-born to be the Lord's? God is worthy of the best we can give Him.

III. That the good are required to connect the sanctification of their first-born with sacrifice. "And all the first-born of man among thy children shalt thou redeem (Exo ). This redemption was to be by sacrifice. Thus we find that Hannah, presenting Samuel unto the Lord, brought a sacrificial offering with her, that he might be accepted (1Sa 1:24). So with the mother of our Lord. That which is born in sin cannot become the Lord's but by this constitution of mercy, everywhere set forth, and having its fulfilment in Christ. St. Peter contrasts the redemption of the first-born under the law with the redemption which is by Christ (1Pe 1:18-19). If the first-born died there was to be no redemption. Christ seeks our life. He wants no dead thing in His service. Such provision was made for Israel even from infancy; what an encouragement to present our children unto the Lord in early life! But parents need reminding of this duty. 

1. Because they are liable to forget the service which past mercy requires of them. 

2. Because they are apt to be selfish in the use of their property. 

3. Because they are not sufficiently spiritually minded to see God in their prosperity, and therefore forget His claims. 

4. Because they do not like to pay the redemption price.

IV. That the good are to teach the right of God to the first-born, to their posterity (Exo ). Children are very inquisitive. They will ask questions, even about religious matters. At such times they should be carefully and solemnly instructed in Divine truth. The family is the best school for the young. These questions must not be evaded. Their true explanation must be given, and in an interesting manner. Children should be brought up to the ordinances of the Lord, and to the obligations of religion. They should early be taught the meaning of self-sacrifice, and the moral grandeur of giving to the Lord. Even the young have their first-born, which they can be taught to give to the Lord; and if they grow up in the spirit of this obligation they will, in after days, impart to it a truer meaning, and give to it a more solemn influence than before they were capable of. LESSONS: 

1. That the good must sanctify their best things to the Lord. 

2. That this can only be done by the redemption of the cross. 

3. That the young must be early taught their obligation to the Lord.

THE ORDINANCES OF THE LORD. Exo 
We read that Moses had previously instituted the Passover, and had made known to the people all the duties connected therewith. This repetition was, however, quite necessary. Men are dull students of the Divine requirements; they are very liable to forget the mercies of God, and their consequent duty. They need to be constantly reminded thereof. God bestows great care on the moral instruction of the Church. Let us strive to be more mindful of the ordinances of Jehovah.

I. That the ordinances of the Lord must be observed in the times of prosperity. "And it shall be when the Lord shall bring thee into the land of the Canaanites, and the Hittites, and the Amorites, and the Hivites, and the Jebusites, which He sware unto thy fathers to give thee, a land flowing with milk and honey, that thou shalt keep this service in this month" (Exo ). In the wilderness the Israelites could not keep this feast, as they were fed with manna, and had neither leavened nor unleavened bread at their command. But there was a danger lest when they got into the fruitful country they should forget the estate from whence they had come, and therefore Moses, in anticipation of better days for the nation, again enjoins this service as obligatory. The changing fortunes of Israel were to be no impediment to the celebration of the Passover. How many people in meagre temporal circumstances attend well to all the ordinances of the Lord, who in times of prosperity are altogether unmindful of them! They forget God and the mighty deliverance He has wrought for them in the splendour and plenty of their success. Prosperity sometimes leads to atheism. The land flowing with milk and honey ought to lead men nearer to God in thought, ought to render them more grateful to Him, and ought to find them more willing to celebrate the glory of His wondrous name. The sacrament of the Lord should not be neglected in the prosperous days of life. The soul needs Jehovah then as much as heretofore.

II. That the ordinances of the Lord must be observed with great sincerity of heart. "Unleavened bread shall be eaten seven days; and there shall no leavened bread be seen with thee, neither shall there be leaven seen with thee in all thy quarters" (Exo ). And so those who attend to the solemn ordinances of the Lord must do so with sincerity of heart, without reservation or duplicity of motive. They must purge out the hidden corruption of the soul. They must avoid the appearance of evil; no leavened bread must be seen with them. And those who come to the sacramental table of the Lord must be sincere in their desire to be pure, must be reverent in their disposition as they commemorate His death, and they must be truly grateful for their deliverance from the bondage of sin. Their entire life must be in sympathy with the service they are anxious to keep worthily.

III. That the ordinances of the Lord must be observed with true intelligence. "And thou shalt show thy son in that day, saying, This is done because of that which the Lord did unto me when I came forth out of Egypt" (Exo ). The ordinances of the Lord are to be intelligently observed. They are to be thoroughly understood by the Church, in their intellectual and moral significance. It may be to the advantage of some to surround their Church rites with the supposed glory of mystery, but this is more allied to heathenism than to Christianity. Superstition can render but scant worship. The sacraments of Christianity are simple and intelligible; all may understand their import, and ought to do before they venture to observe them. They have interesting associations. They are allied to the most eventful histories and experiences of the soul.

IV. That the ordinances of the Lord must be observed with parental solicitude. "And it shall be when thy son asketh thee in time to come, saying, What is this? that thou shalt say unto him, By strength of hand the Lord brought us out from Egypt, from the house of bondage" (Exo ). Parents should studiously seek to instruct the young in the rites and ceremonies of their religion, and in the reasons on which they are founded (Psa 78:5-8). Children should early know the stories of sacred writ, and should be taught their moral significance. The honour of God demands this. The good of the youthful soul requires this. God has appointed the family the moral nursery of the young. LESSONS:—

1. To attend to all the ordinances of the Lord. 

2. To attend to them at the most appropriate time. 

3. To attend to them in right spirit and temper.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . In the day of deliverance God judgeth meet to give ordinances to the Church.

Jehovah must Himself be the Author of all ordinances tending to His service.

God by His ministers may make known His ordinances to His Church.

The first-born are God's proper portion in the world, and He will have them holy.

"Sanctify unto Me all the first-born." 

1. A command. 

2. A duty. 

3. A privilege. 

4. A benediction. 

5. A prophecy.

THE DIVINE RIGHT TO THE BEST THINGS OF MAN

"It is Mine." This is the language of God in reference to each one of us. It is Mine:—

I. Because I created it.
II. Because I preserved it.
III. Because I endowed it with everything that makes it valuable.
DAYS TO BE REMEMBERED

Exo . "And Moses said unto the people, Remember this day." There are certain days in the history of each one of us which are worthy of pre-eminent remembrance, because they are influential in our history, and will be to our destiny. Such was the case with the Israelites; the day on which they were delivered from Egyptian bondage was memorable.

I. There are days in the history of individuals which ought to be celebrated. As the day of Israel's freedom would be remembered, so the day of the soul's freedom from the captivity of Satan should be celebrated. It is well to observe as a joyous festival the day on which the soul found peace with God. The returning of the day should be marked by a return of the first enthusiasm and devotion of the soul.

II. There are days in the history of Churches which ought to be celebrated. There are days in the history of every vigorous Church in which it came out of some bondage, in which it emerged into new life, in which it entered upon some great enterprise, and these are worthy of remembrance. The very commemoration of such times would awaken glad memories and beget new strength.

III. There are days in the history of nations which ought to be celebrated. There are days when the nation came out of stern bondage, when it entered upon an improved civilized life, when a spirit of devotion seemed to possess the national heart; such times ought to be remembered.

Exo . Future times of God's mercy must be times for Israel's duty.

The Canaanites shall be abolished, and Israel shall flourish.

It is well to consider God's oath to His Church for all good promised.

The Church has a good portion in store.

Exo . The instruction of children is a duty upon parents.

God commands the celebration of ordinances, and that children shall be instructed in them.

The reasons of Divine ordinances must be understood by parents and children.

Sacramental signs, and memorials of God, He is pleased to give His Church.

God would have His signal memorials at hand, and before the eyes of His people.

The Passover was a true sacramental sign and seal of God's covenant.

By sacraments rightly used God's covenant is confirmed on hearts and in profession.

God's mighty and gracious redemption is a just cause of such memorial.

It is God's prerogative to make anniversary memorials of His mercies.

Exo . Jehovah is the beginning and end of His own ordinances.

All that God requires must His people make to pass from them to Him.

God has a property in all creatures, be they ever so unclean.

God has ordered redemption for unclean by putting the clean in their stead.

A price has God set for man's redemption to gain a Church for the first-born.

The law of the first-born has its truth and accomplishment in Christ Jesus (Col ).

Exo . Ancient ordinances may be justly questioned in succeeding ages to know the meaning of them.

Reason is to be given of our religion to such as reasonably demand it.

Redemption mercies are to be recorded and reported as just ground of God's ordinance.

Oppositions against redemptions are justly declared to make the work glorious, and God's people obedient.

God's redeeming mercies ought to work in the Church eternal memorials of Him.

ILLUSTRATIONS
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Exodus-Symbolism! Exo . This was a new life for Israel. As it had its new scenes, new wants, new duties, and new occupations, so does the "new life" of John 

3. The world's fair and alluring landscape, with its great cities, fruitful fields and gardens, were left behind; while the sandy waste and wild mountain fastnesses of the pilgrim path to the Heavenly Canaan take their place. But they were FREE. When the great patriot and martyr-president of the United States contemplated the liberation of the African slaves in the Southern States, he was met by the argument that by freedom the negroes would lose much worldly comfort and pleasure conferred on them by their masters. His response was brief: "They will be free." Though Israel lost the vision of fertile vales, of sacred sycamore groves, of richly-laden fruit orchards, &c., they gained their freedom. Liberty was more sweet, more priceless than the splendours and luxuries of Egypt. Christian freedmen prefer the bleak and barren pilgrim-path to the "pleasures of sin; and, like Israel, they look forward to the climax of liberty, that rest which remaineth for the people of God. When the Church has reached the ultima thule of her wilderness-way, then in the Celestial Canaan—

"The jubilant bell

Will ring the knell

Of slavery for ever."

—Whittier.

Verses 17-19
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE WAY OF GOD IN CONDUCTING THE LIFE OF THE GOOD

The children of Israel have now passed from the hand of Pharaoh into the immediate care of God, a transition new to them, which they did not understand, and which would be a long, and not always welcome, discipline to them. This discipline commences at once in that they are not to travel the nearest way to Canaan, but the furthest. We observe:—

I. That it is the way of God to bring the good to a place of rest. Canaan had been promised as an inheritance to the Israelites. Thither was the Lord to lead them. And to weary human life, which has been long enslaved by sin, but which has entered into the freedom of the gospel, there is promised a destiny of repose, sweet and sacred. Heaven is the destined resting-place of the soul, and thither it is being conducted by God. This is the design of God, to lead the souls of the good into eternal repose. This is the end of all the discipline of life.

II. That it is the way of God to bring the good away from the things that would be unfriendly to their welfare. "Not through the way of the land of the Philistines." The Philistines were a warlike people, and would certainly have interrupted the march of Israel to Canaan. And so the Divine Being, in leading the soul to its destined rest, conducts it out of the way of its enemies. The soul is not wilfully to go into peril. Many men have not been led by the way of fortune, or social distinction, because that would have been as the way of the Philistines to them. God selects the life-path of the good. He selects it wisely. He selects it kindly. We often question His providence, but it is because of our ignorance and impatience.

III. That it is often the way of God to bring the good a circuitous route to their destination. "But God led the people about." Had God so ordained it the Israelites might have reached their destination in five or six days. But the nearest way is not always the best. This is true in commerce. This is true in worship. This is true in moral character. The shortest way to be rich is not always the best; the quickest way to be good is not always the best. Wisdom often calls men to the longest life-route. It is often ordained by heaven that the soul shall go the tedious wilderness journey. Thus is it prepared for Canaan. Thus is it humbled. Thus is it taught to confide in God. This way is not the most pleasant, but it is morally the most profitable. The Israel of God needs the discipline of the long way.

IV. That it is the way of God to bring the good along unwelcome paths. "Through the way of the wilderness of the Red Sea." The children of Israel, had they been consulted, would not have chosen the wilderness as their destined path. They would not have chosen to face the Red Sea. They would, no doubt, have preferred the shorter route. It is well that we have not to be the guides of our own lives, that we have a heavenly Guide. But why did God expose the Israelites to the perils of the wilderness when He was so anxious to shield them from the Philistines? Because the wilderness was a preferable and needful discipline; and because it is impossible to get to Canaan, whichever route is taken, without perplexities. But God is always with the good in their wanderings in the wilderness.

V. That it is the way of God to bring the good into a better and more thorough knowledge of themselves. The children of Israel were not taken to Canaan immediately after their freedom from bondage; they had to pursue a long journey in the desert. And so it is with the young convert, he is not taken to heaven at once, but is conducted through the discipline of life, that his zeal, love, and faith may be tested. The wilderness life will reveal him to himself. The further the good get on in the journey of life, the more and more they see the depravity of their hearts. This is the Divine purpose. Men know little of themselves when they commence the Christian course. They get to know more in the desert. Some Christians are taken to heaven through a long route of pain. They long for home, but the journey is prolonged. It is hard to see the reason of their protracted existence. The Divine purpose is not yet accomplished in them.

VI. That it is the way of God to bring the good into a wise exercise of their own strength. "And the children of Israel went up harnessed out of the land of Egypt." It is somewhat difficult to give the exact interpretation of the term "harnessed," but it probably intimates that the Israelites were arranged in five grand divisions. They walked in battle array. And so, while it is the way of God to conduct human life to its destination, it is also the duty of man to exercise his own wisdom and strength, so that he may do all to aid the plans of God concerning him. LESSONS:—

1. That God leads men from Egypt to Canaan. 

2. That men must give themselves up to the guidance of God. 

3. That life is often through a long wilderness. 

4. However long the journey, men must trust in God.

THE TENDER CONSIDERATION MANIFESTED BY GOD TOWARDS THE ISRAELITES

The Christian life is a growth, and if assailed by some temptations in its infancy, the consequences might be fatal. He, therefore, who commences and maintains the process of our salvation, gradually accustoms His soldiers and servants to the difficulties of their warfare. Their faith, love, zeal, and self-denial are thus exercised rather than oppressed. The text confirms this consolatory view of the Divine procedure.

I. The circumstances of the Israelites. The deliverance of the chosen tribes was at this moment like the first rays of the morning spread upon the mountains. They had been redeemed from bondage. They were commencing their journey to the promised land, every spirit filled with pleasure. They were confident of their power to endure the trials of the way. The heart-searching God knew their deficiencies; and a variety of circumstances connected with their feeble faith determined Him in wisdom to divert their feet towards Canaan by a devious path. 

(1.) The Philistines, who lay between them and the promised inheritance, were a brave and warlike people, against whom the sons of Jacob, numerous as they were, could not hope to succeed in battle. Wisely therefore did the Lord judge that they would shrink from such enemies. Such are the Christian's foes. They are well practised. Satan has triumphed over man in every age, over the philosophy of Greece, the wisdom of Rome, and the refinement of Britain. And thinkest thou, Christian, that the enemies of thy soul are enfeebled? No! What, then, would be the consequences if God led thee past them to Canaan? Wisely and graciously are you led by the wilderness. 

2. The Israelites were disarmed, and therefore utterly unable to cope with the Philistines, who were prepared with every means of defence which a people whose delight was in war could invent. The young believer just escaped from the house of bondage is defenceless. His enemies are armed. He cannot expect to wield the sword of the Spirit with the full energy of one who has been accustomed to fight with it. 

3. In thus estimating the goodness of God towards the children of Israel in their need, we must add that their spirits were bowed down by long captivity. The hard bondage in mortar and brick was not the school in which to learn courage. Hence Israel was not fitted to match against the free soldiers of Philistia. The slavery of Satan unfits for conflict with the foes of the soul.

II. The dealing of God towards them. God might have made Israel at peace with the Philistines; or have given them courage to defeat their foes. But this procedure would have comprehended less of moral discipline. 

1. He avoided the nearest way to the promised land, and led them by the way of the wilderness. The Israelites would be astonished at the line of march; they would be disposed to murmur. Has not God often contradicted your desires? You ought not to impugn His wisdom. The passenger ignorant of navigation cannot direct the course of the ship. The shipmaster knows the rocks; God knows our path best. 

2. The Most High saw fit, not only that His chosen tribes should avoid the shortest way, but that they should pass through the dangers of the Red Sea, and sojourn in the wilderness of Zin. Could this be the result of wisdom. Clouds and darkness are round about Him. It is the exclusive province of unerring wisdom to draw a line between the discipline necessary for our moral good, and that severity of affliction, which might overwhelm us with despondency. We must confide in our heavenly Father. 

3. Never then, should it be forgotten, that although the journey of the Israelites was contrary to their expectations, their wishes, and their clouded judgment, it was the safest and the best path to Canaan.—Buddicom's Christian Exodus.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . After the redemption of His Church, God provides for guiding it to rest.

Nearest ways to rest with men are not always approved by God for His people.

God will not put His people upon war or hard trial, until He train them for it.

God's special care of His Church is to keep it from a retreat to bondage after redemption.

"Although that was near."—

1. Yet it was not a wise way. 

2. It was not a safe way. 

3. It was not a selected way.

Exo . The way of the wilderness:—

1. Rough. 

2. Circuitous. 

3. Unexpected. 

4. Testing. 

5. The best.

The way of the wilderness:—

1. Men are divinely led in it. 

2. Men must expect difficulties in it. 

3. Men will realise many comforts in it. 

4. Men may develop patience in it.

God orders salvation to His people as it pleaseth Himself, and for their good.

God in wisdom sometimes translates His Church from the house of bondage to a wilderness.

Wilderness and Red Sea paths are the ways of God's people here below.

Exo . An interesting incident of Israel's departure from Egypt.

The Israelites did not neglect to take the bones of Joseph with them in their march out of Egyptian bondage. In this we have—

I. The discharge of a sacred trust. "And Joseph said unto his brethren, I die: and God will surely visit you, and bring you out of this land unto the land which he sware to Abraham, to Isaac, and to Jacob" (Gen ). Thus it was the wish of the dying patriarch that his bones should, in the day of Israel's freedom, be carried in the great procession of emancipated slaves. This wish was regarded. Christianity teaches us to pay some heed to the last requests of departing friends. Many people are heedless of the wishes of the dead, and any promise made to them is speedily forgotten. Not so with Moses, he revered the sainted dead. How many young men are unmindful of the requests of their buried parents?

II. The fulfilment of an ancient prophecy. "And Joseph took an oath of the children of Israel, saying, God will surely visit you, and ye shall carry up my bones from hence." Good men often turn prophets in their last hours, as though their insight into the plans and purposes of God, which will be given in heaven, commenced on earth. The last few words of life are often more valuable and impressive than all that have preceded. God can kindle the fire of prophecy in the soul of a dying saint, that the sorrowful may be encouraged.

III. The giving of a timely encouragement. When it was announced amongst the Israelites that the bones of Joseph were in their procession they would be inspired and encouraged by the fulfilment of the ancient prophecy, and they would regard this as a pledge of all that was to follow.

IV. The bestowal of an appropriate honour on an illustrious ancestor. Joseph was an illustrious ancestor, and was worthy of the regard thus paid to his remains. The dead bones of some men are worthy of more respect than the entire lives of many who are living, and who are esteemed great in the world.

ILLUSTRATIONS
BY

REV. WM. ADAMSON

Christian-Obedience! Exo . Bunyan places the "Slough of Despond" between Christian's slavery and Christian's soldiery. While in Egypt, the Israelites were slaves; so soon as they escaped from Egypt, they became soldiers. The Christian life is a warfare, and there is no discharge in this war. Once enlisted, Israel's hosts must march under the banner of the Captain of their Salvation. And so is it with the sinner saved through grace. He is bound to follow the emblazoned heraldry of the "Pillar of the Truth," whose folds wave in the breezes of the Spirit. Like the soldier, who dies in harness, all his armour buckled on and his powers gathered up for a last encounter, the Christian is prepared to fight to the last. His Pharaoh can follow him to the brink of the river, but no farther. Therefore he obeys—

"I have no plan! My will in meekness bowed,

I trust the sign that will not let me stray."

The Right Way! Exo . Two centuries ago, a gallant knight was commissioned to conduct a noble lady from the Royal Court to a southern province in France. Not long after he had set out on his journey, they put up at a quiet hostelry, where the lady and her maid of honour found private apartments. During the course of the evening, an unknown friend warned the cavalier not to take the shorter and best road next morning, but to select the longer and more rough way, on account of an ambushment which had been formed. Thanking his kind monitor, he next morning proceeded by the winding and difficult route. Much shaken by the stumbling of the horses, the lady and her attendant vented their displeasure upon the knight for preferring the worst and longest way; but when they arrived after tedious and exhausting struggles at their destination, and learned what a narrow escape they had had from the jaws of death, they acknowledged the prudence and perception, the foresight and faithfulness, of their leader. The Church of God may think the short way to eternal perfection the best; but when she knows as she also is known, then will her song be on the borders of the jaspar-sardine sea, Just and true are Thy ways, O King of Saints!—

"Thou must pass through this tangled, dreary wild,

If thou wouldst reach the city undefiled, Thy peaceful home above."

Home-Longings! Exo . Imagine some poor, shipwrecked mariner cast ashore upon a lonely island in mid-ocean. The climate of the island may be perpetual summer—the flowers may blossom and fruits ripen through all the year—the forests may be full of singing birds, with bright plumage, flashing like meteors in the shadows of the tropical glades—the air may be daily loaded with sweet perfumes, wafted by the balmy breezes—the skies may be genial, and the whole year one continued season of growth and bloom; but will that castaway sailor be satisfied? Alone, the seeming paradise will be a prison. He will long for his distant home beyond the melancholy main. Night and morning he will climb the rocky height, and scan the wide, watery horizon for some friendly ship. And at last, when the white sail is seen, it looks to him as the white wing of an angel flying to his rescue. So ought Israel to have felt in Egypt! And so ought Israel's host to have welcomed the "Ship of Providence" sent to convey them across the Arabian Sandy Sea to their home in Canaan! But man is thus cast away by his own folly, and to him the ship of Salvation is sent to bear him across the stormy sea of life to the land of rest, the home of the soul.

"Dreams cannot picture a land so fair—

Sorrow and death may not enter there."

Hemans.
Verses 20-22
CRITICAL NOTES.—
Exo . A pillar of cloud] Most interesting is it to trace the Scripture allusions to this pillar. How completely the Hebrew camp was controlled in its movements by it may be seen in Num 9:15-23; Num 10:33-36 : hints as to its form may be found in its name and in Psa 105:39, and 1Co 10:1 (cf. Isa 4:5): that God spoke from it is directly affirmed in Psa 99:7, and may be more fully seen in chap, Exo 40:34-38 (where, however, observe the definite article, הענן, the [well known, familiar] cloud," the cloud of guidance which had gone before them hitherto). (Lev 1:1; Num 1:1,) &c. Some have thought there were two pillars, one of cloud and the other of fire; but, judging simply from a comparison of the various passages, we are led to conceive of the whole matter thus:—That within the outer shrine of cloud was placed the central symbol of glory more immediately betokening the Divine Presence; that in the darkness of night, this inner glory shone forth through the cloud as fire, visible from afar; that, when the tabernacle was completed, the cloud rested above it, and the glory entered within it, and ultimately took up its abode beneath the outspread wings of the cherubim; and that when the camp was to move forward, and the tabernacle therefore needed to be taken down, the glory resumed its original place of enshrinement within the cloud. In this manner, too, Exo 14:19-20, may be quite simply understood.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE DIVINE LEADERSHIP OF THE GOOD

The children of Israel have now left Egypt, and are boardering on the edge of the wilderness. They have left Succoth, the place of booths. They are now commencing the hardships of their journey. The young convert has soon to encounter the stern realities of the Christian life, and strangely different are they from those anticipated. But in all wanderings he has a Divine Guide.

I. That the good are divinely led in the wanderings of life. "And the Lord went before them." The cloud here named was the symbol of the Divine Presence (Exo ). In the New Testament, clouds are often spoken of in reference to Christ (Act 1:9; Rev 1:7). 

1. The Israelites were not left to guide themselves in the wanderings of the desert. If they had they would have been lost in the wilderness. When men are freed from the bondage of sin it is eminently needful that they should be led by the same hand which has wrought their freedom. They can no more lead than free themselves. The good are dependent upon God in every circumstance of their life, both in Egypt and in the wilderness. They are led by Him through the wilderness of affliction and woe. They are led by Him in the pillar of His Providence, by the pillar of His Book, and by the pillar of His sacraments and ordinances. The good are not left to the guidance of reason or impulse, if they were they would often go astray; they are led by an unerring Guide. They have a Divine companionship in all their travels. Hence they are safe, and ought to be trustful and cheerful at all times. 

1. The Israelites were led by a visible guide. The pillar of cloud and fire was visible to the whole camp of Israel. What a huge phenomenon it must have been, thus to be within view of such a multitude. Christ the Guide of the soul has appeared to men. His Divine glory was wrapped in the cloud of human nature, else none could have endured the splendour of His appearing. "The Word was made flesh and dwelt among us" (Joh ). He was seen by men, women, and by little children. He sought to guide their feet into right paths. But He is no longer seen by the bodily eye. He has entered within the veil. He is now only visible to the inner eye of the soul. Faith brings Him near to us, and His guidance is as real and reliable as ever. The leadings of the Unseen are more in harmony with the spiritual dispensation under which we live, and tax the nobler energies of the soul. 

2. The Israelites were led by a competent guide. The pillar of cloud and of fire was sure to pursue the right way, so that the children of Israel would not be lost in the desert. It would protect them from the shining of the sun and from the scorching of the wind. It would give them the illumination they needed in their journeyings at night. Hence it was indeed a competent guide. The good have a Guide, quite as competent, who knows the best way in which they should travel, so as to culture them for their future inheritance and to enhance the glory of God. They are often brought into perplexing circumstances, but the hand which leads is always able to provide deliverance from enemies, and from hunger and thirst. The good are also protected by the canopy of Divine love, which is carefully spread over their lives (Isa ; Psa 121:5). They have Divine illumination in the night time, as they must travel day and night to the promised land. They may truly say in reference to their life journey, "I will fear no evil, for Thou art with me (Psa 23:4). 

3. The Israelites were led by a faithful guide. The Israelites were always conducted in paths which were ultimately best for their true welfare, even though they were at the time unwelcome. The pillar of cloud and of fire never left them while they were in the wilderness. And so the Divine Guide of the Christian life is faithful to the moral interests of those whom He leads. He yields not to their murmurings, He bears long with their rebellion, He remembers His covenant, though often His anger is kindled. But notwithstanding the wayward conduct of the good the Divine Leadership is still permitted to them (Psa ). God will not leave His Church. He loves it. He has redeemed it. There is none other to help it. He will guide it to the end, till the Church militant comes to the Church triumphant.

II. That the good are often divinely led during the wanderings of life into varied and unexpected paths. "The edge of the wilderness." The Israelites would no doubt be greatly perplexed and astonished at the way in which they were being led to the land of promise. They would know it to be circuitous. They would see it to be dangerous. They had made no provision for it. Their food was nearly exhausted. What were they doing? Where were they going? Their circumstances were getting more critical every hour. They were obliged to look only to the pillar of cloud and of fire. Hence we see—

1. That God sometimes leads His people contrary to their expectation. No doubt the children on Israel had indulged glowing expectations of the freedom that was to be theirs, and of all its consequent privileges. But how greatly were they mistaken. And young Christians often form very erroneous notions of what their subsequent life will be; they little expect, in the glow of their first experience, that a great wilderness is stretched out before them. 

2. That God sometimes leads His people contrary to the dictates of their reason. If the best men of Israel had been consulted as to the path they were to take to Canaan, not one of them, not even Moses, would have selected that divinely chosen. The good are often led in ways that they know not, and which they consider to be contrary to the reason able line of march, but faith in the Lord is the highest reason, and this they must continually exercise. 

3. That God always leads His people into those paths which shall yield the most sacred and safe discipline to them. The wilderness journey was a way of severe discipline to the children of Israel, whereas the shorter route would have been a discipline beyond their present strength to endure. God was considerate to them. But the discipline of a freed life advances in severity with the journey. First there is the discipline of the tents, then of the edge o the wilderness, and then of the Red Sea, each manifesting anew the power and love of God. If the way were not rough and perplexing there would have been no pillar of cloud and of fire, there would have been no manna, there would have been no Horeb. The sorrow of life is permeated with the love of God, and hence relieved of its severity, and made a benediction to those who are prayerful and patient under it. If we are Christians, we must follow the cloud, though sometimes with weary step, yet with obedient heart.

III. That the method of the Divine Leadership is adapted to the changing circumstances of the good. "By day in a pillar of cloud, by night in a pillar of fire." The life of the good has its alternations of day and night, and consequently needs that the guidance of heaven shall be peculiarly adapted thereto. When the right is dark then the Divine Leadership is as a fire, can be readily seen, is sublimely majestic, and gives evidence of solicitous care for those who are in need of it. There are times in the history of the soul when the Bible is all aflame to it, and when it shines with a lustre hitherto concealed. Hence the Divine guidance is adapted to the special need of life. In the dark night of sorrow how many promises have passed, in majestic grandeur, through the heavens of the soul with warming and consoling influence. God does not guide the good in the day time of prosperity and then leave them in the hour of grief: He says to them, "I will never leave thee nor forsake thee." "At eventide there shall be light." But sometimes the light is at the back of the Christian soul, and cannot well be seen, but he may be always sure that it is somewhere near him, even in the darkest providence, even though it may be hard to find (Exo ).

IV. That the Divine Leadership should not be mistaken in association with the ordinary agencies of life. No Israelite would mistake the ordinary cloud for the pillar of cloud divinely given. He would distinctly recognise, and without the slightest difficulty, the cloud he was to follow. If he went the wrong path it would be through wilful neglect. And no really good man need mistake the fancied voice of conscience for the voice of God, the two are distinct phenomena, and may be readily recognised apart. He may always know the cloud he is to follow. The principles and precepts of a true life are clearly revealed, are before each heart, and only the foolish will go astray. The truth is always known from the natural inventions of men, by the fire it gives forth to the soul in trouble. The clouds of earth are minus the fire. They cannot give light. They lack the Divine glory. Fire is an emblem of God.

V. That the Divine Leadership is solicitous to lead the good to the promised and peaceful destiny. The pillar of cloud and fire was given to lead the children of Israel to Canaan. And it is for this purpose that God now guides His people, not to lead them into the secrets of human learning, not to lead them into the wealth of commerce, but into the eternal rest of the soul; and how welcome will it be after the fatigue of the wilderness life.

	Guide me, O Thou great Jehovah!
	When I tread the verge of Jordan,

	Pilgrim through this barren land;
	Bid my anxious fears subside,

	I am weak, but Thou art mighty;
	Death of death, and hell's destruction,

	Hold me with Thy powerful hand.
	Land me safe on Canaan's side.

	Bread of heaven!
	Songs of praises

	Feed me now and evermore!
	I will ever give to thee!


THE CLOUDY AND FIERY PILLAR A SYMBOL OF THE BIBLE

I. As the pillar of cloud was given to guide and comfort, so the Bible is designed to lead the thought and console the sorrow of man. The cloud-pillar was given to guide the Israelites during their wanderings in the wilderness, and to comfort them in all their exigencies. To this end it was admirably adapted. So the Bible is designed to guide the mind into all the rich heritage of heavenly truth, and without it man would be lost in the wide waste of error. It is also intended to console the human heart in all the troubled moods of life, when its joys grow dim, when it is rendered lonely by bereavement, and when it comes to death. At such times the Bible is our chief consolation, it enables us to sorrow in hope, it shows us One who is the Resurrection and the Life.

II. As the pillar combined both cloud and fire, so the Bible unites illumination and mystery. The Israelites saw the cloud, but it concealed more than it revealed. God dwelt in that cloud. He dwelleth in light which no man can approach. Yet there was light in the cloud. And thus it seemed to combine natural and miraculous phenomena. Thus is it with the Bible. There is mystery in it which the finest genius cannot attain, which angelic intelligence cannot interpret, and which eternity may not simplify. Deity dwells in the volume, and we expect that clouds and darkness will be round about Him. This is the God-ward side to the revelation. But there is fire in the book, which illumines the doctrines and morality of the Christian life. This is the man-ward side of the revelation. The Book was inspired by God, and was about God, here is the supernatural; it was written by man and was about man, here is the natural.

III. As the pillar of cloud aided the outgoing of Israel from bondage to rest, so the Bible is the best help man can have in walking through this life to the next. What could the Israelites have done in the wilderness without the pillar of cloud and fire? they would never have reached Canaan. And man without the inspired Word of God would be in utter ignorance and danger. Moral freedom would be a mockery to him, for there would be nothing to take the direction or culture of his emancipated energies. They walk the best in the wilderness of life who pay the most heed to the Word of God (Psa ) LESSONS:—

1. Be thankful for the Bible. 

2. Follow the directions of the Bible. 

3. Seek the consolation of the Bible.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . God's redemptive work is progressive, from state to state.

Whenever God brings His people in the way of redemption, they are encamped.

The encamped Church:—

1. Christ is Captain. 

2. The battle before it in the wilderness. 

3. Slavery left behind. 

4. Secure. 

5. Progressive. 

6. Finally triumphant.

At Etham:—

1. We know not the sorrow of the future. 

2. We know not the wondrous events of the future. 

3. We know not our sins of the future. 

4. On the edge of the wilderness we are on the verge of a great mystery.

Exo . Visible signs will God give of His presence with His Church.

Signs do not comprehend God, but represent Him graciously to His Church.

The pillar of cloud and fire is a standing memorial of God's care over His Church.

Day and night Providence equally takes care of the good of God's people.

Guidance, protection comfort, and sanctification are in the use of God's signals.

Israel's cloud and fire are eminently distinct from those of the world.

Neither the hottest day nor the darkest night shall stop the redemption of the Church.

God is not mutable in His purpose and work of grace to His redeemed people.

The pillar:—

1. The same in substance, so is Christ. 

2. Firm and solid, yields not to the storm. 

3. All could see it, all can see Christ. 

4. It was upraised, the life of the good must be upward. 

5. It never failed. 

6. The boundless grace of Jesus. 

7. Whom do you follow?

The Divine Guide:—

1. Acquainted with the way. 

2. Accessible. 

3. Friendly. 

4. Willing. 

5. Safe. 

6. Continuous. 

7. Supreme.

Some can guide through the difficulties of the day, but they cannot guide through the dangers of the night; but here is One to whom the night is as the day, "To go by day and by night." What if He awake thee to travel through the night! what if the cloud move when the world is asleep, or when enemies, as the army of Pharaoh, are behind and in pursuit! Thou hast a light, and that light is darkness to them: they cannot come nigh thee all the night. It is a sweet view of the condition of the Church in all these seasons of trial, when she cannot sleep and rest for her enemies, but is awake to the midnight march, or the midnight watch. There is a light within the camp, the light of heaven, the fire of the Lord flaming over every tent. And the light that guides is the light that comforts. Who minds travelling in the night that can see his way? And who should fear following the shining of the Lord?—(W. Seaton.)

The pillar is taken away, the cloud is no more by day, nor the fire by night, yet is there light in the Church, a directing light, a comforting light, a protecting light—day-light and night-light. And serene the night, and cheerful the day, that has this light.—(W. Seaton.)

ILLUSTRATIONS
BY

REV. WM. ADAMSON

Fire-Pillar! Exo . The speaker's Commentary gives an inscription of the ancient empire of Egypt, in which the general is compared to a flame streaming in advance of his army. On a well-known papyrus, the commander of an expedition is called a flame in the darkness at the head of his soldiers. Burning lights were carried before the armies of Egypt and other ancient nations on the march to battle. The march of Alexander the Great—in his burning, eagle-like swoop eastward—was preceded by an altar of silver, on which flamed "the sacred and eternal fire;" and by huge torches raised on lofty poles, the fire of which was visible by night, and the smoke by day. The Divine Fire-Pillar eclipsed the gleam and glow of these masses of light; while it announced to Pharaoh that Israel was God's army. Its appearance—more especially when a moved from the front to the rear—was a challenge of defiance to Pharaoh, as well as an admonition not to contend with Jehovah. When God arouses a people to defend their rights with the Fire-Pillar of the Holy Bible, there is little fear of the result. The Vaudois of the Valleys fought under the shelter and guidance of this divine pillar; and their foes were discomfited. So—

"Mine enemies behold it,—so with fears

They pause, and hesitate to venture on."

Pillar-Guidance! Exo . When Leech the painter was a boy, he was placed at a boarding-school where he had to spend his vacations, as well as his schooldays. His mother pined to see her boy, but the rules of the school precluded her from gratifying this desire. She therefore hired an upper room in one of the houses overlooking the playground. Here she watched her little boy. He did not know that any one was looking down upon him; but that eye followed him wherever he moved. Within the cloudy canopy was the omniscient eye of Israel's ever-watchful God. True, as law remarks, the eye of nature sees not a moving or a halting mass; but, nevertheless, the eye of faith can realize the Divine watchfulness, can trace the unseen hand of heavenly guidance, and can read the monitions of loving faithfulness. When thou goest, says Solomon, it shall lead thee; when thou sleepest, it shall keep thee; when thou wakest, it shall talk with thee: for the commandment is a lamp, and the law is light. The Light of Scripture is the Light of Life. It is the hand of Christ; aye, it is the heart of Christ.

"Welcome alike, when on mine eyelids beat

Red scorching rays, or fades the evening light."

Cloud-Shade! Exo . So long as Israel remained in Egypt, Nature furnished them with cool shadows. It is true that there were no groves of patrician trees or fresh plantations, such as make up the beauty and richness of an English landscape; but still, its scenes were adorned with tamarisks and palms, which are to the Egyptian what the bread fruit-trees are for the Polynesian. Even on the border land of the desert there bloomed bright, sweet gardens of jessamine and orange. In the beautiful valleys myriads of roses burdened the air with fragrance. So that as long as Israel continued in Egypt there was abundance of natural shade. But no sooner did they enter upon the sandy barrenness than God gave them supernatural shades in the pillar of cloud by day. M'Cheyne, referring to Isa 25:5, affords some idea of the importance of this cloud in sandy deserts, where little or no vegetation existed, so that the sunbeams glance along the level waste of the wilderness, scorching hands and faces. He says that about mid-day, when the heat was very oppressive, a small cloud, scarcely observable by the eye, passed over the disc of the burning sun. Immediately the intense heat abated, a gentle breeze sprang up, and the travellers were refreshed. So God wards His pilgrim church from the scorching rays of the sandy desert of sin, in fulfilment of His promise in Psa 121:6,

"He is a shadow from the noontide heat,

Although a burning fire in gloom of night."

Night and Day! Exo . Samuel Rutherford quaintly remarks that as night and shadow are good for flowers, and moonlight and dews are better than continual sun, so Christ's absence is of special use. It has some nourishing virtue in it, and giveth up sap to humility. It furnishes a fair occasion for faith to put forth her hand, and lay hold on what it does not see. And yet God was not absent during the night, for the column shone as a flaming fire. So Christ is never really absent from the true Israel of His Church. True, the night often recurs to them as to the typical Israel; but such night is good. When its mantle wraps the "spiritual life," the Pillar is clad in robes of fire, and a glory is seen which before was invisible. When gloom oppresses the believer on his pilgrim way, then unwonted glories illumine the road. The smiling face of Jesus glows from out the deep and darkling shadows, speaking silently, yet forcibly: Fear not, for I am with thee.

"The gleaming token from afar appears,

To show God's pilgrims are not left alone."

Bible-Guidance! Exo . A traveller relates that he embarked on a steamer one beautiful evening, but towards morning a dense fog enveloped them. No observations could be made, and the vessel was directed by the compass alone. They were lost in the fog on a dangerous coast, and dared not proceed except by the guidance of the compass. In an hour they heard a fog-bell, knew whereabouts they were, and soon safely reached the desired haven. What the compass was to the mariners the pillar of fire was designed to be to Israel—to direct them in the right way. And such is the Word of God. It is my compass, my pillar of fire, which guides me safely to the haven of rest.

"I have no choice! The pillar of the cloud

Precedes me, hour by hour, to mark my way."

Desert-Shadows! Exo . Three travellers in Egypt decided to reach the Holy Land by traversing the sand-wastes which separate them one from the other. Day by day the heat increased its oppressiveness. The hillocks of sand—between which they slowly moved at the usual pace of the camel—reflected the sun's rays upon them until their faces glowed, as if they were beside a burning, fiery furnace. Here and there were tufts of verdant plants and stunted shrubs, but too small to afford a shadow from the heat. How great a blessing the pillar of the cloud must have been! Towering over the camp, it cast a delightful shadow upon the sand, over over which they moved. The true Israel—wandering in the wilderness of the world—are similarly circumstanced. They have nothing to relieve the burning beams of the sun save the cloud of shadow which the Word of God casts. And it is associated with the assurances that in the Promised Land of Rev. chaps. 21 and 22, there shall be no hunger, thirst, or burning sun; but green shady pastures and living fountains of waters—

"Shaded on either side by trees of life

Which yielded in unwearying interchange

Their ripe vicissitude of monthly fruits."

Bickersteth.

Pillar-Stability! Exo . Whether at sea or on land, the vast phenomena of water or sand columns are unstable. The cloudy sea or sand masses bend quickly before a driving breath; or the storm beats on them, and they vanish. A vivid account of such water-pillar instability is given in "The Young Castaways;" while a similar illustration of the transitory character of the desert sand-columns is supplied by the author of "The Tropical World." In the burning deserts of Peru, when a strong wind blows, huge sand-spouts rise to a height of one hundred feet, advance whirling through the expansive waste, encompass the laggard traveller over these solitudes, and overweighted at the summit totter and fall from top to base. All earthly pillar-shadows or shields, guides or guards, are uncertain and unstable; but the Divine Pillar of Truth mocks the lash of desert-hurricane or water-floods. Amidst the uproar and upheaval of elements, it smiles immovable; for against it; the gates of hell cannot prevail. No assaults can shake this magnificent column of salvation, so that as ancient Israel, God's true people may trust in the Lord Jehovah, for in Him is everlasting strength, and He is the same yesterday, to-day, and for ever—

"E'en in the wilderness, He gives sweet sense

Of sure protection, when by dangers press'd."

14 Chapter 14 

Verses 1-4
CRITICAL NOTES.—
Exo . Pi-hahiroth.] Probably a Coptic word, meaning "the place of sedges"—Gesenius, Fürst, Davies, Kalisch. We can scarcely expect to determine the precise route taken by the Israelites in their march out of Egypt, or the exact spot at which they crossed the Red Sea. "Positive identifications," says Kalisch, "of ancient localities are the more precarious in this region, as it is certain that the northern part of the Gulf of Suez has formed itself, in the course of centuries, into firm land, a fact which, besides other reasons, is indisputably established by the circumstance that towns, as Muzza, which are mentioned by the ancients as sea-places and harbours, are now situated in the interior of the land." Two or three points alone, bearing on the Israelite's line of march, seem to be of any real importance; viz., 

(1) that the passage through the sea must have been at a spot where the bed of the sea was narrow enough to be crossed by the Hebrew host in one night; 

(2) that the breadth of the waters must yet have been great enough to make the passage on "dry land" the evident result of Divine interposition; 

(3) that, relatively to the ancient extension northward of the Gulf, the line of the Israelites' approach to it must have been observably and notoriously too far to the south, to consist with the most southerly caravan route around the northern point of the Gulf; 

(4) that the route actually taken was a deflection from that on which the Hebrews started, so as to disappoint natural anticipation, and give the Egyptians the impression that their late slaves were entangled in the (Egyptian) desert, and had lost their way; and 

(5) that all this took place under express Divine guidance (ch. Exo ; Exo 13:21-22), indeed there can be little if any doubt that Jehovah Himself, by His angel, in the "cloudy pillar," assumed the Leadership of the departing host at least as far back as where the short north road to the land of the Philistines was left. To attribute the ordering of the whole line of march to the Red Sea to the sagacity of Moses, as Kalisch does, is as little complimentary to him, who by this hypothesis missed his way, as it is reverential to the sacred narrative, which it thus hopelessly contradicts. 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE GOOD IN THE TRYING SITUATIONS OF LIFE

The children of Israel had now arrived near the head of the Red Sea, and at the limit of the three days' journey into the wilderness, for which they had appealed to Pharaoh. It was a critical time with them. Will they return to Egypt? Will they go forward on their march of freedom? At the command of God, as made known to Moses, they continue their journey, and soon find themselves in very perilous circumstances. We cannot advance far into life without meeting with things to perplex us. The Israelites are commanded to change the direction of their march; now they go south to a place called Pi-hahiroth. They could not have been in a more trying position, and yet here they are Divinely lead.

I. That the good are often brought, by the providence of God, into the most trying situations in life (Exo ). The children of Israel were commanded by God to encamp before Pi-hahiroth, between Migdol and the sea, over against Baal zephon (Exo 14:1). Here they are led south, in an opposite direction to the Land of Promise. How often are the good conducted along paths which are apparently contrary to their high destiny. This is a trial of their faith. If, at such times, they obey the Divine word, they go right, even though they may seem to be going wrong. No situation could have been, to all appearance, more adverse to the Israelites than that into which they are now Divinely led. The white crest of the great billows was before them. The huge mountains, which they could not climb, were on either side of them Pharaoh and his enraged hosts were behind them. It was indeed a trying situation for them. They could not help themselves. Their best prowess was vain, they could not defeat their enemy. Their best ingenuity was futile, they could not level the mountains. Here they are brought by God; this is to the carnal mind a mystery. Thus, we have a type of the trying circumstances into which the good are sometimes conducted by the wondrous providence of God. They are in search of moral freedom. They are led by Heaven, and yet are brought into great peril. Had they been led by their own judgment, they would have avoided the southward route, and have escaped the sorrow in which they now find themselves. But the sequel of this history proves that God's way is the wisest, even though it be the roughest, for if between Migdol and the sea we realise our greatest peril, we also realise His richest mercy and His most glorious help. It is in the trying situations of life that we get the best revelations of the love and power of God. When men feel that they cannot help themselves, then God helps them. Thus they are humbled. They are brought to despair of creature aids. Then the promises become precious. The circumstances of life are all divinely ordered with immediate reference to the moral culture of the good; the Israelites were taught a great lesson before Pi-hahiroth. When God fixes our position, it is sure to be a salutary one, even though it be perplexing.

II. That the trying circumstances into which the good are providentially brought are vigilantly observed by the wicked. "For Pharaoh will say of the children of Israel, they are entangled in the land; the wilderness hath shut them in" (Exo ). It is probable that Pharaoh had employed spies to report to him the movements of the Israelites; at all events, he would be kept well informed in reference thereto. Thus we see how soon the wicked repent of any good action they may have done: they give up their sins, but soon go after them again. The besetting sin of the King was only subdued for a time by judgment,—affliction is not necessarily regenerative. It would seem as though the Spirit of God had now ceased to strive with Pharaoh, and that he is given up to pride and malice. With the keen eye of a warrior he sees the position of Israel in the wilderness. 

1. The wicked are vigilant observers of the life and circumstances of the good. Pharaoh watched with the utmost vigilance the flight and circumstances of the Israelites, and all connected with their march was eagerly reported to him. Satan sets the wicked to watch the good, with malicious intent, that they may observe the most favourable opportunity of doing them moral injury. He is politic in his effort to ruin the soul,—he not merely leads a host against it, but seeks to render circumstances helpful to its overthrow. Hence, when the good are in difficulty, they are generally pursued by the devil. 

2. The wicked are malicious observers of the life and circumstances of the good. Why did Pharaoh follow the Israelites in this great haste? Did he wish to render them assistance in their perplexity, and to aid them in their march of liberty? No! he came to render their circumstances more trying, and, if possible, to complete their defeat. But malice is not always right in its calculations; it cannot always achieve its unholy purpose, especially when seeking the ruin of the good. It cannot pierce the shield which Heaven throws round about the life committed to its care. 

3. The wicked are politic observers of the life and circumstances of the good. Pharaoh watched the march of the Israelites, and when he saw them surrounded by the mountains and the waters, he sought by his army to put the final obstacle in the way of their escape. And so Satan watches the best opportunity of frustrating the march of the soul into freedom. But, the wicked often misinterpret the providence of God in reference to the good, and hence pursue their plans to their own ruin.

III. That the trying situations into which the good are brought are designed ultimately to enhance the glory of God, and the retribution of wicked men "I will be honoured upon Pharaoh," "That the Egyptians may know that I am the Lord." God could have conducted the Israelites through the Red Sea before Pharaoh came to their encampment, but that would not have so fully glorified His name,—it would not have shown the terrible retribution of sin. The Divine Being so works the deliverance of the good as to destroy their enemies, and to teach a lesson of trust for the future. Men learn much about God when they are shut in by the land, and when earthly succour is denied them; they learn their own weakness and the all-sufficiency of Jehovah. God is honoured in the overthrow of the sinful. He teaches nations by terrible judgments. Thus all the trying circumstances in which the good are placed will work the glory of God. LESSONS:—

1. Rest patiently in the circumstances in which God has placed you. 

2. God is greater than all the hindrances to your true freedom. 

3. Follow God, even though it be through the great waters.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . God alone orders the Church in all its varied movements.

God's orders to the Church are generally made known through His ministers.

Ministers must speak, and Israel must hear the mind of God in reference to them.

God's charge sometimes draws the Church back again when they are forward in redemption.

In the way of redemption, God brings His people into straits overwhelming to sense.

God is pleased to give a sufficient account of the perplexity of His people beforehand.

The plans of wicked persecutors are foreknown to God.

Upon such wicked prospects of persecutors, God gives them up to heart-hardening.

God provides for His own glory in the ruin of such persecutors.

Upon the discovery of God's will, the Church may submit calmly to sit down in straits.

ILLUSTRATIONS
BY

REV. WM. ADAMSON

Exodus—Route! Exo . It is supposed that Moses started from Rameses with the main body—that other divisions took their route from different points in the land of Goshen. If so, all would meet at Succoth—the place of booths. Thence, they proceeded to Etham (Pithorn) on the edge of the wilderness, about three or four miles west of the head of the Gulf of Suez. Thence their natural route would be round its head into the Sinaitic peninsula. But God ordered them to turn and encamp before Pi-hahiroth. There were two ways by which Israel could reach Canaan: the near through Philistia—the far by the wilderness. The near or direct route to Palestine and to Sinai itself lay between Lake Timsah and the Bitter Lakes. These lakes at that time formed part of the Gulf of Suez, and near them stood the frontier city of Etham. They are now distinct from the gulf, but communicate with it by means of the Suez Canal—that wonderful structure which runs across the straight course of Israel to Palestine and to Sinai. These lakes were a kind of salt water marsh—the higher grounds being dotted on the eastern side with tamarisk shrubs, and strewn with shells, presenting almost the appearance of a sea-beach. Through this region Israel wished to pass as the nearest, and, therefore, the most natural route to Syria and Sinai; but God selected for them the far path. 

1. Israel was incapable of contending with the warlike hosts of the Philistines. 

2. Israel must acquire vigour and experience through the moral discipline of the wilderness. 

3. Israel must receive instruction in the great principles of Divine morality and truth at the foot of Sinai. Therefore, at Etham, the way was suddenly changed; and Israel was directed to march towards Pi-hahiroth, i.e., the place where sedge grows—or, the bed of reeds. Clearly this was a more or less marshy locality, and would prove a terrible barrier to any beleaguered host. Behind it stood the frontier watch-tower of Migdol, and on the other hand was Baalzephon, another watch-tower towards the sea. Thus surrounded and entangled, they would seem an easy prey for the vengeful and pursuing foe, who, with twin-horsed chariots, drove madly over meads and sands in fierce array. Like the prophet's servant, Israel saw but the human foe; while Moses, like the prophet himself, descried the Divine Friend. The eye of faith saw

"The distant hills with flaming chariots gleam,

The wild waste valleys with God's legions teem."

—Shipton.

First Steps! Exo . An emigrant's first night at sea, or in the remote backwoods, how dreary the scene! How lonely his heart! How weary the frame! How full of home-longings the heart! Often during the silent night-watches, he hears the fitful meaning of the wind and wave at sea, or the screech and howl of the beasts of prey on land, he wishes himself back in the old country—wishes that he had never left the familiar haunt, even though but the land of brown heath and shaggy wood. The emigrant host of Israel were thus circumstanced. The first joy of setting out had subsided; the terrors of the desert, the mounts, and the sea—the weariness, the hunger, and thirst of their long march over yielding sand and amid soaking marsh, now made them long for Egypt. The green pastures of Goshen—the waving palms—the blooming gardens—the shining water-courses of their forsaken homes rise up before them. They become heartsick. So the Christian pilgrim—as he plunges into the Slough of Despond, falls heavily on the jagged rock, and cuts himself cruelly, or is pursued by armed robbers—wishes himself back in the city, with its palaces of marble and gold—its halls of beauty and light—its homes of gaiety and merriment. It is the first backwater of temptation—the early subsidence of the flood of spiritual enthusiasm!

"When the sky is black and lowering, when the path in life is drear,

Upward lift thy steadfast glances; 'mid the maze of sorrow here."

—Luther.

Entangled! Exo . History tells too vividly the story of Flodden field. The strongly embattled host of Scotland, with its Royal leader—the well-nigh impregnable position, which made Surrey's heart sink as he led his English ranks within sight of it—the inexplicable folly of the brave monarch in forsaking the place of safety, and placing his army in such a position as to make defeat certain, are all too familiar to the schoolboy. The Scottish soldiers wondered, yet obeyed. Israel wondered at the course their leader took, but they followed. They do not know where they are going, or why they are being led into an inextricable network of difficulties. Well might Pharaoh, trained in all the art of military tactics, feel confident that the vast host were at the mercy of his panoplied warriors. It is said that when the gallant six hundred were bidden ride into the jaws of death at Balaclava, they looked at each other significantly and obeyed. Each read his fellow-soldier's glance to mean: "A mad act, ending in our death; but English soldiers always obey." The Russian chronicler has left on record that the Muscovite generals and staff were confident of the total hemming in of the English armies upon the Crimean sea-shore. Pharaoh had a similar conviction that an easy triumph, ending in the complete extirpation of his hated serfs, was before him. He was soon to learn that

"Morning is ever the daughter of night;

All that is black will be all that is bright."

Verses 5-14
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE GOOD PURSUED BY OLD ENEMIES

I. That the good, in seeking to come out of the bondage of sin, are frequently pursued by old enemies. Thus was it with the children of Israel. They had not gone far on their march of freedom before Pharaoh made ready his chariot and pursued them. He pursued them with great hatred. He reproached himself for letting them go free. And thus is it with those who have just entered upon the freedom of the soul, and who are setting out for the Land of Promise. They are pursued by old enemies before they have passed three or four days' march. 

1. The good are pursued by Satan. As Pharaoh pursued the Israelites with his best armaments, so Satan gathers his chosen chariots and Captains and follows the young Christian with all the energy and skill he can command. At first Satan appears defeated, like Pharaoh; but he does not like to lose his profitable servants, he will not without a desperate struggle. He will employ the flower of his army. He will try error. He will try despair. He will tempt to sin. He is powerful. He has great resources. He is gifted with cunning genius. He will arouse indwelling corruption. To sense all seems dark. To faith all is bright. We cannot get to the Promised Land without much resistance from the devil. 

2. The good are pursued by wicked habits. When the good enter upon the march of the new life, they soon see the old sinful habits coming after them. In the first joy of freedom, the young Christian imagines that all his sinful past is overcome, and that he will be troubled no more by the depraved habit of the soul, but a march of three days in the wilderness will convince him of his error. Habit pursues men with great pertinacity, even to the end of life. The habits of youth are not easily conquered, hence they should be carefully formed, or they may impair the Christian career of the future. 

3. The good are pursued by wicked companions. When the good are first freed from the companionship of Egypt, they may imagine that they leave them behind for ever, and perhaps will be a little surprised to find them shortly afterwards in hot pursuit. The friendships of a wicked life are not easily got rid of,—they follow with taunts and slanders even to the banks of the Red Sea. These are a terror to many a godly soul. Thus we see that Satan pursues the good with a great army, with many allies, in splendid array, and often strikes fear into their hearts.

II. That sometimes the circumstances of life appear to favour the pursuit of the old enemies of the soul. "And overtook them encamping by the sea," &c., (Exo ). Thus Pharaoh and his hosts overtook the Israelites when they were entangled in the land, and when they had not the opportunity of equal conflict. The host of Pharaoh was well armed. The Israelites were without arms or drill, they were a disorderly crowd. Hell always pursues the soul when it is least prepared for the attack, in the hour of unusual difficulty, and when all its resources are weak. When it is entangled by temptation, by the deceitful allurements of the world, or by the providential circumstances of life—then Satan comes to work ruin. How often do circumstances favour the pursuit of our old enemies when they would awaken passion, pride, or selfishness within us. The world in which we live is a Pi-hahiroth, and the devil knows it; but the God who has brought us from Egypt can bring us from before Pi-hahiroth, if we trust in Him,—He is greater than the pursuing enemies.

III. That the pursuit of the old enemies of the soul often awakens the sorrowful apprehension of the good. "And when Pharaoh drew near, the children of Israel lifted up their eyes, and behold the Egyptians marched after them, and they were sore afraid" (Exo ). Thus, when the Israelites saw the Egyptians pursuing them, they gave way to fear and panic, they thought only of the advancing foe and their own certain destruction. They did not remember the mercy and power which had redeemed them from the tyranny of Egypt, they did not call to mind the promise which had been given them of Canaan, they did not even look to the pillar of cloud above them. And thus, how often does it happen that when the good are followed by their old enemies, they forget the mercies of the past, the power of God, and look only to the on-coming foe. They think they will have to yield to the prowess of Satan, and go back to the old bondage of the soul. But we see in this narrative, the folly of allowing the advance of old enemies to awaken terror in the heart of the good, for they are only advancing that the power of God may be seen in their defeat. Good people of melancholy temperament sometimes think that they made a mistake in coming out of Egypt, and that they will never reach Canaan. Such fears are dishonouring to the grace of God.

IV. That the pursuit of the old enemies of the soul must be met under the guidance of Heaven. "Fear ye not, stand still, and see the salvation of the Lord which He will show you to-day." Thus the Israelites were to leave all to God. They could not defeat their enemies, they were not required to do so. They could not dry up the sea. It was just the moment for Heaven to interfere, and to win a glorious victory; and so with the good who are pursued by sin and Satan. They must not look so much at the mountains by which they are encompassed—at their inward corruption, as at the salvation of God; they must be content to let God work for and in them to the destruction of Satan's devices. The human soul is restless and likes to be doing something to escape its enemies; God only can give the needed aid. The penitent sinner cannot deliver himself from the enemies which pursue; the believer cannot deliver himself from the corruption of the evil heart of unbelief; God must work in both cases. Hence in thinking of victory over our spiritual enemies, we have not to contemplate our own ability to repulse them, but the Divine. It is a blessed fact that God adapts the method of His redemption to the weak condition of His people. 

1. The enemies of the soul are overcome by God. He alone can give salvation from the enmity of Satan, from the weakness of self, and from the perilous circumstances of the wilderness life. 

2. The soul must wait patiently the outcome of this aid. Neither Moses nor the Israelites knew in what way the Lord would deliver them from their advancing enemy; they had to wait in order to see the salvation of God. The good know not by what method of discipline the Lord will deliver them from their old habits of evil. We see here the advantage of having God as our Helper, in that He can make a way for our feet through the sea. LESSONS:—

1. That the good, being pursued by the enemies of their old life, are in constant need of Divine grace. 

2. That progress in the freedom of the soul is in spite of the enmity of Satan. 

3. That all moral progress is the outcome of the help of God to the soul.

THE FOOLISH WAY IN WHICH MANY PEOPLE ANTICIPATE DIFFICULTIES.—Exo 
I. That many people meet anticipated difficulties in a spirit of great fear. "And when Pharaoh drew near, the children of Israel lifted up their eyes, and behold, the Egyptians marched after them, and they were sore afraid." Thus, when the Israelites saw the Egyptians advancing towards them in battle array, they gave way to fear. They imagined immediate destruction. They saw only the warlike host. And in this way men anticipate sorrow now. They see all the circumstances which conspire against them; and at once imagine that the worst will befall them. They look to self; they look not to God. They are filled with gloom. Religion ought to make men brave and trustful in the face of advancing perplexities; God is more than all that can oppose.

II. That many people meet anticipated difficulty in a spirit of complaint against those who have generously aided them in their enterprise. "And they said unto Moses, Because there were no graves in Egypt hast thou taken us away to die in the wilderness? Wherefore hast thou dealt thus with us, to carry us forth out of Egypt." Thus, when the Israelites saw the Egyptians coming after them, they began to complain against Moses. How ungenerous! He had led them out of bondage. He was their best friend, yet they blame him for a peril he could not help. And this is often the way of men, when all goes well in the enterprise they have undertaken little of praise is spoken, but when difficulties are seen coming much of blame is given. The best friend is derided in the hour of danger. The Israelites not merely murmured against Moses, but against God. And any man who murmurs at approaching difficulty is not merely in conflict with secondary agencies, but with what may turn out to be a sublime providence of heaven. Unbelief sees graves where there are none. Men over-estimate sorrow in meeting it before it comes upon them. It is base to turn upon men who have spent their best energy and wisdom in our service, when trouble seems to threaten. But this is the way of the world, a momentary cloud will eclipse a lifetime of heroic work.

III. That many people meet anticipated difficulties in a spirit which degrades previous events of a glorious character. The Israelites now reproach Moses for bringing them out of Egyptian bondage,—they intimate that death would have been as well in the land they had left as in the wilderness. They had no public spirit. They had been slaves almost too long to learn that death in freedom is preferable to life in slavery. And thus men who meet the approaching difficulties of life in a spirit of fear and unbelief, are very likely to bring contempt upon the most glorious events of their past history, they will even darken the glad memoir of national freedom. All the events of life tend to a unity, and it is impossible to murmur at the present without maligning the past. Sometimes weak people will, in the hour of anticipated trial, refer to their past advice as the wisest that could have been followed, and which if taken would have averted the threatening danger; thus they unknowingly make their folly their glory.

IV. That anticipated difficulties should be met in a spirit of confidence in God. As the difficulties advance we must wait and see the salvation of God. We must not allow anticipated trial to shut out the vision of God from the soul. View the Divine purpose in the sorrows of life, that they are a discipline for our good; contemplate the promises of God to the perplexed; and in all probability the enemies, fears, and circumstances which harass you shall be drowned in the sea in a vain pursuit. LESSONS:—

1. That when trials threaten we should trust in God. 

2. That fear weakens men in the hour of trial. 

3. That it is ungenerous to murmur against those who earnestly seek our good.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Under providence, tidings of the difficulties and fears of the Church may come to the enemy to move them.

Wicked tyrants take occasion from tidings of the straits of the Church to plan against it.

The hearts of the wicked are soon turned from forced favours to hate God's Israel.

The wicked do not like to see the freedom of the good.

Exo . Hardened persons against God not only consult but are the first to lead in persecuting the Church.… Horses and chariots are the best strength of earthly powers.

Wicked men want no auxiliaries for their work of injurying the Church.

An attack on the Church: 

1. Well calculated. 

2. Grand in array. 

3. Terrible in defeat.

Exo . Ten times hardening in sin calls for ten times hardening in judgment.

Such tenfold hardening drives men to tenfold more wickedness in persecution.

The high hand of God in favouring His Church will not persuade hardened sinners from persecution.

When pride of enemies sets them against the Church, God's hand will be above them.

THE INFATUATION OF SIN

"And he pursued after the children of Israel."

I. The infatuation of sin is seen in that favourable circumstances often awaken in men their old desires to do evil. The King of Egypt had allowed the Israelites to go out on their march of freedom, but when he saw them entangled in the wilderness, his old passion came back, and he immediately sent his army to regain possession of them. This appeared a favourable opportunity for the accomplishment of his evil purpose. And there are many men who yield to the better impulses of their nature, but they commence a life of sin again upon the first temptation. The heart must be renewed, or the old sins will come forth again at the first opportunity.

II. The infatuation of sin is seen in that it takes no thought of God, or of consequences. We read that Pharaoh took his chariots and captains on the errand on which he was bent. He did not think of that God with whom he was in conflict, and whose anger he was provoking. He thought not of what might be the disastrous consequences to himself and nation. He little imagined that not one of his splendid army would ever return from the conflict, and that he was making all the preparation for destruction. And so those who despise the good impulses of their nature, and who pursue a course of sin, think not of God, or of the probable consequences of their conduct.

III. The infatuation of sin is unmindful of the past painful discipline it has experienced. Had not Pharaoh endured enough punishment in the plagues which had been sent upon him in the past? Had they not destroyed the wealth and hope of the nation, and yet they do not deter him from setting out again on his old sinful course. Some men will not learn wisdom by past experience, and thus they pursue their sins to eternal destruction. Sin is a terrible infatuation.

Exo . Providence may allow terrible enemies to pursue and overtake the pilgrim Church.

God's mighty hand may order enemies to see His Church in their camp, but not hurt them.

God may open the eyes of the redeemed to see approaching dangers.

Such discoveries of danger may affect unbelieving souls with amazing fear.

Unbelief in danger:—

1. It cries out for fear of death. 

2. It unjustly charges the ministers of God. 

3. It gives men longings after bondage. 

4. It seeks to be reckoned a prophet. 

5. It forecasts danger which never will happen.

DIRECTION IN DILEMMA

Exo . God's great design in all His works is the manifestation of His own glory. Any aim less than this would be unworthy of Himself. It is His will to manifest His glory to man. But how? Vanity covers the eye of man, and puts a high estimate on self. Self must stand out of the way that God may be seen; and this is why God brings His people into straits that, seeing its weakness, it may behold the majesty of God. A smooth life will see but little of the glory of God. Among the huge Atlantic waves of bereavement and reproach we learn the power of Jehovah. Trouble gives a wealth of knowledge to be obtained no other way. Our text exhibits the posture in which men should be found in trouble.

I. A picture of the believer when he is reduced to great straits. "Stand still," &c. Here are two things conspicuous:—

1. What is to be done? The man is in difficulty. He cannot retreat. What to do? Despair says, "Die." Not so, saith the God of our salvation; He loves us too well to bid us yield to despondency. Cowardice says, "Retreat." Better to go back to Egypt. Relinquish the ways of God. The sun turns not back when the clouds veil its splendour. Precipitancy cries, "Do something, there is no time to be lost." Presumption says, "Neck or nothing." March into the sea. Expect a miracle. But we are to stand still,—we are to wait in prayer. 

2. What is to be seen? I cannot deliver myself. I cannot see how God can deliver me. Soon you shall see all nature and all providence subservient to God's love. You shall be a wonder to yourself. You shall see your enemies utterly destroyed.

II. I take the text in reference to the sinner brought into the same condition in a moral sense. You are being brought out of the Egypt of your sins, and to feel the Divine awakenings. You have as yet found no peace. Your sins are around you? What are you to do? Stand still! The sinner cannot keep the law. See the salvation of God—ordained of old—wrought by a mediator. Then look—trust—now.—C. H. Spurgeon.

The ministers of God must reason quietly with a froward people in the time of trial.

God seeks by His ministers to remove the unbelief of His people.

The salvation of God is worth looking unto by His poor creatures in faith.

Salvation:—

1. Needed. 

2. Present. 

3. Offered. 

4. Sufficient. 

5. Divine. 

6. Visible. 

7. Neglected.

Causes of fear which hinder faith God removes at His pleasure.

"For the Egyptians whom ye have seen to-day, ye shall see them again no more for ever."

I. Then wicked men shall perish in the very hour of their splendour and pride. "The Egyptians whom ye have seen to-day." Now Pharaoh and his army are advancing in all their strength and splendour, perhaps on no previous occasion had they been seen in such array. But the hour of their strength was to be the hour of their weakness,—the hour of their pride was to be the hour of their downfall. When sin has collected all its forces, and when it is apparently in best array, then will the providence of God cause it to be seen no more. There will come a time when sin will be buried in the waters into which it has pursued the good. The collapse of sin is always sudden and unexpected. What a joy when the sin we see to-day shall be seen no more for ever. All the providences of God are working to this end. The wicked perish in the very act of sin.

II. Then wicked men are often powerless to inflict the injury they desire upon the good. Pharaoh and his army were stern foes of Israel, and they were viewed with great terror. The enemies of the good are powerless to injure whom God protects. Their pursuit is vain. The Church is often pursued, but the injury is often upon those who give it chase. If we will but trust in God, the enemies we see to-day,—the scorn of the world, the pain of life, the inward corruption of the soul, and our doubts and fears,—shall be seen no more for ever: they shall be overwhelmed in the atoning sacrifice of the cross, as were the Egyptians in the Red Sea. If we are injured by these enemies of the soul, it is because of our unbelief.

III. Then the wicked and the good will be eternally separated in the life to come. As the freed Israelites were to see Pharaoh and his army no more, so the good in heaven, after the final deliverance of life, shall see the wicked no more for ever. In heaven this separation will be complete and eternal. Now, the wheat and tares grow together; not so then. There are separations going on in this life based on moral character, in society, in commerce, and in the State. This is a prophecy of the future. An awful thing to be for ever in the company of the lost. A sublime privilege to be for ever in the company of the pure. Nothing that can defile shall enter heaven.

ILLUSTRATIONS
BY

REV. WM. ADAMSON

Christian Life! Exo . Israel probably thought that, once freed from bondage, all persecution from Egypt was over. When they were deceived they expected nothing but death. A party sailing down the Amazon bivouacked on an open glade near the bank. Whilst resting here, they were suddenly aware of an approaching foe in the shape of a group of shaggy, naked savages, armed with bows and spears and blow pipes. They rushed at once to the canoe, and pushed out from the shore, only in time to escape a flight of poisoned arrows. Once more on the river they thought themselves safe from all pursuit. Quietly they paddled down the stream attracted by the lavish tropical vegetation, and the brilliantly-plumaged birds. Night came on, and as they were preparing for slumber, they were alarmed to find three large war-canoes in hot pursuit. They had reckoned themselves entirely free from their pursuers. So with the young Pilgrim! When he left the City of Destruction, he looked to have no more persecution; but he soon discovered his mistake. Israel is pursued! But the discipline is good: for are not the winds and tempests the school of the sailor-boy? Sharpe remarks that it is not every calamity that is a curse, and early adversity is often a blessing. It was so with youthful Israel; and it is so with the young Christian.

"Many a foe is a friend in disguise,

Many a trouble a blessing most true,

Helping the heart to be happy and wise,

With love ever precious, and joys ever new."

—Tupper.

Misgivings! Exo . 

1. Who does not admire and appreciate "Swiss Family Robinson"? It is perused and reperused with avidity and ever fresh interest by the young; and yet, too often its beauties are lost sight of. One of the most touching scenes in the book is where the father, exhausted by toil, distracted by anxiety, gives way to despair, and ventures to question whether he had at all acted rightly and wisely in leaving his native Switzerland. It was a time of great dread and danger. 

2. The emigrant finds himself in the Brazilian forest. He has been struggling to hew down the giant trees, twisted and fastened together with the tortuous and tough lianas, in order to make a clearing for corn or maize. He finds himself unequal to the task, surrounded by difficulties, and succumbing to the enervating effects of extreme exertions in a tropical climate. Withal, he hears that the native Indians are in an unsettled condition, and likely at any moment to attack his humble wooden home. He wishes himself safe back in Old England! 

3. It is said of Luther that there were moments when he half-regretted having launched on the Reformation path. Firm as the Eddystone Lighthouse while the waves toss, and roar, and leap against its base and sides, the solitary monk stood at the Imperial Diet of Worms, unawed by the presence, unterrified by the power on emperor, princes, and cardinals. But when alone, how he was ready to sink—to wish himself back in the quiet cloistered seclusion on his monastery. All Christians have this strain: especially

"When truth is overborne, and error reigns,

When clamour lords it over patient love."

—Bonar.

Red Sea fears! Exo . As the Passover showed how guilt might be expiated and judgment escaped, so this passage shows how those whose guilt is removed shall be redeemed from all evil. "And if God spared not His own Son, but delivered Him up for us all, how shall He not much more with Him freely give us all things?" But Israel had not yet learned this great truth. They were ignorant, credulous, and impulsive, as bond-serfs always are—whether as the Helots of ancient Sparta or the Negroes of modern America. They had never been accustomed to habits of order, reflection, or self-command. The bondage-life had shut them up in religious ignorance, if not absolute indifference. They could not, therefore, rest, as Moses did, upon "the Great Redeemer." Already, they felt themselves back among the brick-kilns and slime-pits of Egypt, with the cruel lash now become a scourge of scorpions. Had Pharaoh's host rushed forward, what a confusion would have ensued. When the great theatre of Santiago in Chili took fire on the Papal Feast day, the vast throngs trampled each other to death in the effort to escape. Had the chariots and chivalry of Egypt rushed upon the undisciplined host, how they would have trodden upon one another in desperate struggle of flight! But Pharaoh, confident of his prey, is willing to wait till the morrow's dawn. The sun has already set. The moon, which was full on the night of the departure out of Egypt, will not rise for three or four hours. Egypt's host encamps for the night. Egypt's monarch bids sentinels to be posted to watch the fugitive camp, and summons his nobles and officers to a council to decide whether the Israelites shall be driven, at dawn, into the depths of the sea, or back again to their former bondage. And of Israel it might be said—

"Yet with despairing face

Their way they would retrace;

Or on this desert place

Sink down and die."

—French.

Sure provision! Exo . Isaac was young in the Divine life, and perplexed himself sadly about the sacrificial lamb; but Abraham, who had more than once experienced the Divine faithfulness, was content to "wait on the providence of God." The Israelites were comparatively inexperienced in the ways of God; whereas Moses, who had learned their mysteries often during the Midianite exile, could exhort his trembling host to stand still and see the salvation of God. He knew that God had become their salvation in the wonderful works and feast in Egypt; therefore, he was confident that He would not forsake them now. A carrier hastening homewards through the drifting snow came upon a human form. I was that of a mother frozen to death in seeking to save her infant's life. Tenderly he born the babe home, adopted it as his own child and brought it up in comfort and kindness. As the child grew up, he felt that the one who had rescued and saved him would never fail to keep him in time of need. So with Moses, he was sure that God, who had delivered and adopted Israel as "His firstborn," would not suffer His chosen child to be without sufficient succour.

"Then rouse thee from desponding sleep,

Nor by the wayside lingering weep;

Nor fear to seek Him farther in the wild."

Pharaoh's army! Exo . Dr. Kitto comments that to the student of Egyptian antiquities, there is something of much interest in these allusions to the forces of Egypt. They were composed solely of chariots; and this is entirely in accordance with the existing testimony of the monuments, which exhibit no kind of military force but war-chariots and infantry. In a hot pursuit like this, the infantry could, from the nature of the case, take no part; and there being no mounted cavalry, the matter was left entirely to the chariot-warriors. On the other hand, Millington assumes that there were horsemen as well as charioteers, since Moses and Miriam speak of cavalry in their hymn in Exo 15:21. Satan knows well the forces wherewith to hunt the fugitive slave. He will not willingly suffer one poor slave to escape. Even when we have turned from our sin-serfdom to follow the guidance of God's Word, he pursues with manifold temptations—not feeble ones, from whose pursuit we can escape, but charioteers which come thundering down upon us. Even as the eagle swoops upon the newly fledged dove, for the first time pluming its pinions in the sunny air—even as the tawny lion or spotted panther springs upon the slender, untried, sylphlike fawn; so Satan's legions rush down upon the believer's soul, confident of an easy triumph. But the Christian must not despond.

"Oh! bear me up, when this weak flesh despairs,

And the one arm which faith can lean on is the Lord's."

Divine paths! Exo Krummacher relates how a wanderer had to go a long and dangerous journey over a rugged and rocky mountain. The road was pointed out to him by a guide clearly and distinctly, together with all the bye-ways and precipices of which he must beware. He gave him also a leaf of paper describing the way exactly. The wanderer observed all this attentively; but as he journeyed the rocks grew steeper—the path seemed to lose itself in lonely dreary ravines. Discouraged, he meditated a return by the way he came, when he heard a voice exclaiming, "Take courage, and follow me." He looked round and beheld the guide. They walked on between the ravines, and precipices, and rushing mountain torrents, until they reached a lovely valley, where blossomed myrtle and pomegranate trees. Thus was Israel led. There they were, a sea before them far wider than their familiar Nile, and with the wild tumult of its waters very terrible: a sea before them, and on their rear, with his jingling chargers and sounding chariots, an angry and ruthless despot. Unarmed and unused to conflict, to face round and fight was for a flock of sheep to charge a pack of wolves or lions, and across that gulf they had neither wings to fly nor boats to ferry. In their moment of despair came their Deliverer. The man of God

"O'er the wide waters lifts his mighty rod,

And onward treads,—the circling waves retreat."

—Heber.

Providence! Exo . A small boat on the wide sea! A crew of three shipwrecked mariners in the Eastern seas! In the distance, a Malay prow heading straight for the boat with long sweeps. The boat sees the foe, and struggles desperately by hard rowing to escape; but the pursuer gains fast. The effort is useless:—the oars are unshipped, and soon the pirates have seized the boat, fastened it to the clumsy stern of their war-prow, and dragged the sailors on board. Hardly is this done, and the head of the native vessel once more headed East, than a fearful hurricane comes on. Those who have never been in the seas of the East Indian Archipelago can form little idea of the appalling fury of these tornadoes. They last only for a short period, but the wildness of the tempest passes expression. The natives struggled with the winds and waves,—every moment expecting to be hurled beneath the vast mountain-masses of water. Again and again, had they given up all hope, when mast, and sail, and bulwarks were wrenched away, and, borne on by the breeze, fell at some distance into the foaming deep. But the storm lulled as quickly as it arose: the vessel was borne towards the shore of an island, and all landed. As soon as the Malays had restored their vessel, they set sail, leaving the mariners behind. They had been saved their cruel fate in having fallen into the hands of the pirate crew, but they now realised that this very capture was a great blessing. Their own frail shell of a boat was shattered to pieces at the first onset of the blast, so that had they been in her, they must have inevitably perished. The Christian often finds himself pursued by foes, or surrounded by dangers; but let him hold fast to the conviction that all things work together for good, and he will soon find, like Israel, that the very things which seem to bar his progress and mar his prospects, become the means of safety and deliverance.

"His love can turn earth's worst and least

Into a conqueror's royal feast."

—Keble.

Sin's End! Exo . There is a marvellous tenacity of life in sin, which has therefore secured for it the simile of the fabled Hydra destroyed by Hercules. The sea-anemone is not unlike sin: 

1. In its beauty; 

2. in its voracity; and 

3. in its tenacity of life. It would be difficult to find anything more beautiful than the sea-anemones, emulating the daisies of the field when they expand their lustrous discs. Yet this wonderful daisy of the waters—this flower-like creature which charms the dullest eye, is a very shark for voracity. Crustaceans larger than itself are gulped into its miser-stomach, and woe to the nimble cyclops and annelide which comes within its reach. But its voracity of appetite seems almost surpassed by its uncommon tenacity of life. Dip it into water warm enough to raise blisters on the skin—expose it to the frost of winter—place it under the exhausted bell of an air-pump, its powerful vital principle will triumph over all these ordeals. Cut off the tentacles, and new ones sprout forth; nay, divide the animal in two, and like the Lernean hydra, it will produce a reduplication of itself. Possessing such wonderful powers of reproduction, there is, however, one means of destruction; for these apparently indestructible creatures die when plunged into fresh water. And such is sin—oftentimes graceful and bewitching in beauty; always voracious, devouring all good that comes in its way; yet susceptible only to destruction when plunged in the pure river of the water of life—when placed under the mortifying influences of the Holy Spirit.

"Let the water and the blood,

From Thy riven side which flow'd,

Be of sin the double cure,

Cleanse me from its guilt and power."

—Toplady.

Verses 15-18
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
PROGRESS UNDER DIFFICULTY

The children of Israel are now commanded, in their perplexing circumstances, to move forward into the waters of the Red Sea. A soul anxious to go forward will find paths where least expected and in the most unlikely places.

I. That in the perplexing circumstances of life, progress is often the highest wisdom, and gives the best solution of difficulty. "Speak unto the children of Israel, that they go forward." When men have learnt to "stand still," then they are prepared to "go forward." Men must be patient before they can be truly active and energetic. God expects men to co-operate with His plan and purpose in reference to their deliverance from enemies; He will open a path in the waters, but they must walk in it. To move forward under difficulty is generally to find it vanish at every step. To stand still looking at the mountains is not the way to get beyond them. But progress at such a time must be guided by the providence of God, and not by the reason or inclination. Men must stand still till God tells them to go forward, then they will be defended by His power and led by His wisdom. God always gives men clear indications when they are to go forward; the cloud moves and must be followed through the great waters.

II. That in progress under difficulty there are times when action is more needful than prayer. "And the Lord said unto Moses, Wherefore criest thou unto me? Speak unto the children of Israel, that they go forward." Thus it is evident that Moses had been praying unto the Lord, not in public but in the secret place of the heart. The good man can pray without removing; from the busy crowd. The prayer is not recorded—hence was, no doubt, offered silently. Certainly, it seemed an appropriate time for prayer on the part of the great Leader, as his position in reference to Israel became more critical every moment. It is sometimes difficult to know when to pray and when to act; certain it is that there are times in life when the former must be merged in the latter. Men require to go forward at the right time as well as pray at the right time; and success in any enterprise will depend upon the right combination of the two duties. It is folly to stand praying when surrounded by mountains, armies, and seas, without seeking to overcome our difficulties. Prayer without action will not remove physical disease, will not improve social position, will not give mental culture, and will not strengthen moral character. Men must go forward as well as pray. The energetic character will be more likely to neglect the latter, the meditative character will be more likely to neglect the former;—combine both. Progress under difficulty needs strenuous effort. At such times effort must be brave—must go into the waters; obedient—according to the word of God; constant—must not halt in the midst of the sea.

III. That in progress under difficulty there are times when the most trivial instrumentalities are useful, and are apparently associated with great results. "But lift thou up thy rod, and stretch out thine hand over the sea, and divide it; and the children of Israel shall go on dry ground through the midst of the sea." Thus the rod of Moses was, in the providence of God, used as an instrument for the dividing of the Red Sea. We know right well that the rod did not in reality produce the result here recorded; that was done by the omnipotent arm of God, of which the lifting up of the little rod was but the symbol. It would be evident to all that a miracle was wrought. And so, in the progress of men, under difficult circumstances, God often makes use of little instrumentalities, to enhance their welfare, that the power of heaven may be visible in the events of earth,—that there may be an appeal to sense, and that the result may appear more sublime in contrast with the petty means with which it has been associated. Thus providence links small agencies with important issues. God can employ our smallest possessions for our welfare. Thus He dignifies them.

IV. That in progress under difficulty there are times when the wicked are obliged to recognise the supremacy of God. "And the Egyptians shall know that I am the Lord, when I have gotten me honour upon Pharaoh, upon his chariots, and upon his horsemen." Thus the progress which the good make under difficult circumstances bears a relation to the wicked who are pursuing them. The progress of the good is the destruction of the wicked, the providence which secures the one also secures the other. In these issues men cannot but recognise the supremacy of God, they show that God can bring to naught the enmity of the wicked, that He can subdue the proud, and that He can make the weak to confound the mighty. God reveals Himself in the judgments as in the mercies of life. LESSONS:—

1. That difficulties are not to prevent progress. 

2. That Heaven can enable men to overcome the greatest hindrances to progress. 

3. That the progress of some may be the destruction of others.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Soul-Progress.

I. The soul should go forward because enemies are in pursuit. Pharaoh pursued the Israelites. The souls of the good are eagerly pursued by moral evil, and hence are under the necessity of ever keeping in advance of it. The good must never allow sin to overtake them in the journey of life. Progress is needful to moral safety.

II. The soul should go forward because glad experiences await it. The experiences of the soul increase in joy as progress is made in all that is good and pure. The good must go forward if they would sing the hymn of triumph on the other side of the river, when their enemies are destroyed. Onward there are grander visions of God to be obtained, there are richer fields of truth to be explored, and there are nobler things of character to be obtained. Then onward to Canaan.

III. The soul should go forward because God gives abundant grace to help it. God has made the soul capable of infinite moral progress; it cannot be satisfied with the present He gives grace to enable progress, food to sustain progress, hope to inspire progress, and Himself as the destiny of progress. Nothing in the universe stands still. Shall the soul of man be an exception?

Exo . It is God's pleasure sometimes that His ministers should use signals for working miracles.

The sea shall be dry ground to the Church when God doth promise it.

Promises to the Church become threatenings to the wicked.

God is glorified in the destruction of persecuting enemies after their heart-hardening

ILLUSTRATIONS
BY
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Forward! Exo . "To stand still when the voice of God's Providence cries: ‘Go Forward,' quenches the light of hope in the heart, and opens every avenue of the soul for the incoming of the powers of darkness." Sometimes it does a man good to be brought into such a strait that he must choose one of two courses immediately and for ever. In the days of persecution, the threat of instant martyrdom has induced some to stand up for Jesus, when they might have lived and died without making the choice, had they supposed they could have a long and peaceful lifetime to choose in. Viewed from the under and imperfect human side, Israel's crisis was a pitiable position, but from its Godward side none could have been more profitable. It was the making of Israel's after life for God. Even so with young Christians; a great crucial trial is often their lifelong salvation. Old Humphrey has a good paper against wandering from the path of duty, suggested by a notice at the entrance of a park: "Take notice! In walking through these grounds, you are requested to keep the footpath." Bower says that Bunyan has supplied the same theme for solemn warning, in the pilgrim's straying into Bypath-meadow.

"Keep your right-hand path with care,

Though crags obstruct, and brambles tear;

You just discern a narrow track—

Enter there, and turn not back."

—Barbauld.

Red Sea Obedience! Exo . Quaint but truthful was the sentiment of a negro preacher, whilst discoursing on the duty of implicit obedience: "If the Lord tells me in His Book that I am to jump through a stone wall, I will do it; for jumping at it belongs to me—going through it belongs to God." Moses receives a command to cross the Rea Sea: his duty was obedience—God's promise was deliverance. So felt the noble Swiss champion Zwingle. To go forward appeared terrible, but God required obedience. He stood on the edge of the Red Sea—the very point to which the guiding-pillar of Providence brought him; and, like the pursuing Egyptians, the Romish myrmidons closed upon him, ramping and ravening for his death. But just as they were about to clutch their prey the sea sundered, the host was troubled, and as the waters stood up on either side, the fervent, high-souled Switzer passed through into Gospel Freedom.

"Let not my peace be broken when the wrong

Conquers the right; but let me still wait on;

The day of right is coming, late, but long."

Confidence! Exo . Mariners speak of a "frigate bird"—to be seen in all climes, yet never to be observed near the earth. This bird of heaven floats grandly on; so that while men in the far north see him at midnight floating amid the northern coruscations, men in the tropics observe him at hottest noon, sheening his plumage all a glow, with the out-flashing sunbeams, while they shelter from the burning heat beneath the cool verandah-shade. Such should be the Christian's hope—no diversity of atmosphere should affect its life and vigour. Far above storms and tempests, whether ice or heat prevail, it should soar serenely on, until God swallows it up in Love. As Samuel Rutherfurd puts it: "Faint not, for the miles to heaven are but few and short."

"Thou must not stop—thou must not stay—

God speed thee, pilgrim, on thy way."

Go Forward! Exo . This is the watchword of progress for the world. Obedience to it is the salvation of the soul. It makes all the difference between success and failure—life and death—redemption and perdition. It is the vigorous pilgrim that climbs the dangerous steep—that bridges the mighty stream—that opens fountains in the desert—that makes the wilderness blossom as the rose. Obedience discovers and tames the most terrible forces in nature; and puts them into iron-harness to work for man. Obedience is the might hand that lifts the cloud of ignorance from the human mind—the majestic presence that scares away the horrid spectres of fear and superstition—the mysterious power that stretches the iron nerve for the electric thrill of thought to pass with lightning speed over the mountains and seas. Go Forward—

"To see avenging wrath in heaven above—

A gathering tempest—clouds of blighting woe—

Teeming destruction on the vanquish'd foe."

—Mark.

Rescue! Exo . A boy found himself in a field, pursued by an infuriate bull. Conscious that his only chance of escape was to hasten to the gate, he turned and fled. Nearer the animal came, until he fancied that he could feel its hot breath. In a moment he realised that there would be no chance to open the gate in time to escape the angry animal's rage. On the point of yielding himself up as lost, he was surprised to see the gate suddenly open. Gathering fresh energy, he sprang forward, and sped through the open way. Quickly the gate closed, and just as the strong bar fell in its place, the mad beast's head crashed against the wood-work. What an escape! A friend had seen his danger—had hurried along the road—and had reached the gate just in time to open it, and save the youth. God's Great Hand (see Exo 14:31) divided the mighty waters—opened the gateway for Israel's fugitive legions, who passed along as through towering walls of crystal. The waters saw Thee, O God, the waters saw Thee; they were afraid; the depths also were troubled. They moved aside to Israel's host, who trusted in God to deliver them.

"And such the trust that still were mine,

Though stormy winds swept o'er the brine,

And though the tempest's fiery breath

Roused me from sleep to wreck and death."

—Willard.

Verses 19-22
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE DIVINE PRESENCE IN ITS RELATION TO THE LIFE OF THE GOOD

The angel of God went before the camp of Israel. Who was this angel? It was no created messenger. It was none other than the Son of God (Exo ). The same appeared to Moses in the burning bush. The same wrestled with Jacob. All who set themselves against the good are in reality in conflict with the Son of God. They are engaged in a hopeless task, as we shall presently see.

I. That the Divine presence is not always straight before the inner eye of the Christian, and its apparent absence may occasion a momentary perplexity. "And the angel of God, which went before the camp of Israel, removed and went behind them." So far on the journey the pillar of cloud had remained in front of the Israelites, so that all could easily see and derive comfort from it. And so the presence of God is generally before the eye of the pure soul, that it can be closely followed; and if it remove from this position anxiety is awakened. When life is an uneventful march in the desert, the Divine presence is ahead; but when the march becomes eventful, then the movements of God are adapted thereto. Christ adapts the manifestation of Himself to the circumstances of the Christian life. He is interested in the welfare of the people He guides. Why is He absent from the eye of the soul? has sorrow come between? has sin grieved Him? or has He only removed for our good? He is lovingly near, even though we see Him not.

II. That though the Divine presence be removed from before the eye of the Christian, yet it is somewhere near him, exercising a beneficent ministry toward his life. "And stood behind them." Thus, though the Divine presence had removed from before the eye of the Israelites, it had not forsaken them. Christ never leaves His people while they are in the wilderness: He knows that they cannot do without Him. Sorrow may come. All may be dark. Christ may be unseen. We may be sure He is somewhere near us. If we look in the rear we shall find Him. He does not always sustain the same position to our life. He thus educates His people to seek for Him. All His movements are for the good of the life He leads. He goes to the rear to hide our enemies from view.

III. That loving adaptations of the Divine presence to the need of the Christian life is the comfort, protection, and illumination of all pilgrim souls. "But it gave light by night to these: so that the one came not near the other all the night." Thus the movements of the Divine presence are adapted to the need of the Christian life. The Egyptians were following Israel. God came between His people and their foes. So He does now. He comes between us and our sins and difficulties, or they would overtake and ruin us. See His mercy. See His power. We know not what blessings we receive through the movement of the Divine presence to the rear of us. We get light in the night of sorrow. We get comfort in the hour of trial. We get protection in the time of danger. The presence of Christ is always found where His people most need it. Few earthly friends come between us and our troubles; Christ our best friend.

IV. That the Divine presence presents a different aspect to the good from what it does to the ungodly multitude. "It was a cloud and darkness to them." Thus, to the good, the Divine presence is always as a beauteous, refreshing, and guiding light; but to the unholy crowd it is ever as gloomy and mysterious as a dark cloud. We cannot wonder that the men of the world call religion a thing of sadness: they do not get a right vision of God. Religion is a joy. It lights up the darkest night of the soul. We see God from the standpoint of our own character. To the sinful He is as a cloud; to the pure He is as a light. Truth has a dual aspect. The cross has a dual aspect,—to some foolishness, to others wisdom. The Gospel is to some the savour of life, to others the savour of death. All the great objects of the moral universe are seen as lights or clouds. Our state of heart will determine the vision. Only a pure heart can see God. LESSONS:—

1. That the Divine presence is near to each one of us. 

2. That the Divine presence is especially the comfort of the good. 

3. That the Divine presence is adapted to the need of the soul.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . The movements of Christ:—

1. Adapted to the need of the Church. 

2. Discomforting to enemies. 

3. A signal for victory.

The interposition of God keeps the wicked world from destroying the Church.

The same means God makes to darken His enemies which lighten His people.

Exo God's instruments must be obedient to doing signs for working salvation when God commands.

Jehovah assists the signal obedience of His servants to give them salvation.

All miracles of raising winds and cleaving seas must be attributed to Jehovah.

The drowning waters are made walls to God's people at His word; so all afflictions are good by promise.

Waters may be made walls; dangers may be made by the grace of God into safeguards.

ILLUSTRATIONS
BY
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Divine Interposition! Exo . The pillar symbolised the Bible. As the pillar interposed divinely between Israel and their foes, so the Bible steps in, and protects God's people. At the battle of Frederichsburg, a soldier carried a Bible in his pocket. During the engagement a ball pierced the book through the whole of the Old Testament, and stopped at the Gospel of St. Matthew. His life was thus spared; as but for the interposition of the Bible, the bullet would have penetrated his heart. The presence of Christ in the Word, makes it to the righteous a light to their feet and a lamp to their path. How dark to the unbelieving Pharaoh and his host of mail-clad charioteers! On what a scene that night did the light from the fire-pillar shine—did the darkness from the cloud-pillar shadow! Safely the little feet of Hebrew children trod the coral-strewn depths, where never before a living foot had left its impress. Not so Pharaoh's host in the gloom, deep and intense, that brooded over them. Ignorant of God—enveloped in darkness, they did not know that the waters had been riven, and that the ground over which their chariots were rapidly rolling was the bottom of the Red Sea covered with large trees or plants of white coral. How often the Word of God is dark to unbelievers! They cannot see the miraculous workings of God's Great Hand. Blindly they grope on in their relentless persecution of God's people, until the dawnlight of eternity flashes on them; and too late they discover their perilous position, as the Waves of Judgment roll in and over.

"How sinks his soul!

What black despair—what horror fills his heart!"—Thomson.

Refuge! Exo . Many figures are employed to convey the shelter which sinners have from the fires of wrath—as well as which saints enjoy when waves of temptation sweep over a nation or community. Others have also been hailed to enforce the hairsbreadth escape of which the apostle speaks as being saved yet so as by fire; or as our English proverb of homely phrase says, "by the skin of his teeth." All these might be illustrated of the incident of a prairie-fire. Schomburgh describes such a scene. We had not penetrated far into the plain, when we saw to the south-east high columns of smoke ascending to the skies—the sure signs of a savannah conflagration. As the burning torrent would most likely roll in our direction, we were full alive to the extreme peril of our situation, for in whatever direction we gazed, we nowhere saw a darker patch in the grass plain announcing the refuge of a water-pool. We could already distinguish the flames of the advancing column—already hear the bursting and crackling of the reeds, when fortunately the sharp eye of the Indians discovered a small eminence in front of us only sparingly covered with vegetation, and to this we now careered as if death were pursuing us. Half a minute later we could not have been alive to relate this hairsbreadth escape from a fiery fate. As the smoke and flames overtook us, we reached our vantage ground, to await the dreadful decision. We were in the midst of the blaze. Two arms of fire encircled the base on the little hillock on which we stood, and united before us in a waving mass, which—rolling onwards—receded farther and farther from our gaze. We were saved—the fire having found nothing at the base or on the slopes of the eminence upon which to feed. When the sinner's eyes first descry the advancing flames of wrath, he looks around for water in which to plunge, but all in vain. There is no salvation in man, and he is ready to despair. His attention is called to the rock, whereon is no guile or defilement of sin upon which the fires of hell can lay hold. To this he hastens: when my heart is overwhelmed, I will look to the Rock that is higher than I. Here standing, all is well; the flames and fumes of judgment roll on their way; and while whole swarms of voracious vultures, which have followed in circling flight the fiery column, pounce upon the half-calcined buffaloes, antelopes, and agotis, the sheltered sinner, saved through grace, retraces his steps—striking towards the city of the living Go. What a picture also of the Last Judgment, when all who are not found in Christ, become the prey of evil angels; and while the redeemed know no alarms—

"Though heaven's wide concave glow with lightnings dire,

All ether flaming, and all earth on fire."

—Thomson.

Verses 23-29
CRITICAL NOTES.—
Exo . Took off their chariot wheels.] "And made glide out their chariot wheels"—Kalisch. "And turneth aside the wheels of their chariots"—Young. The original word means to "make depart," "turn away," "put aside," "remove," &c. Hence, and from the incongruity of supposing any further progress made in wheelless chariots, it may well be doubted whether the rendering of the English version conveys the true meaning of the narrative. More in keeping with the context would be the more general notion of removing the wheels from their track, causing them to slip away so as to make progress extremely difficult. Only, this effect should clearly be connected with the Divine troubling of the Egyptian host. Precisely how the cause produced this effect we are not told: it is a matter of little or no Importance.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE DIVINE TROUBLING OF THE WICKED

I. That the Divine troubling of the wicked takes place in the midst of their presumption and sin. "And the Egyptians pursued, and went in after them to the midst of the sea. "Thus we see that the Egyptians were at this time in full pursuit of the Israelites, and were presumptuously following them into the miraculously divided waters. Hence they were in direct opposition to the command of God,—they were seeking the bondage and ruin of a vast people. They were animated by their besetting sin,—an intense spirit of selfish despotism Sin has immense power of will. It is careless of the greatest peril, it will pursue its design into the waters of the Red Sea, and will venture on paths which are only safe for the people of God, and in which it can easily be destroyed. It does not always act with sufficient calculation and caution; it rushes blindly to its awful destiny. It was when the Egyptians were in the midst of the waters that they were troubled by God. It is easy for God to trouble the sinner in the midst of his sin. When the sinner is hottest in pursuit and surest of success in his unholy aim, then the Divine Being can trouble him through the cloud. Belshazzar was thus troubled in the hour of his impious feast (Dan ). Thus the wicked are troubled when they are engaged in their most desperate attempts at evil; when they are least expecting disaster, they are troubled by the smitings of an alarmed conscience,—they are troubled by the hand of God. The Divine eye looks through the cloud upon the exploits of the wicked.

II. That the Divine troubling of the wicked causes the mad schemes in which they are engaged to drag heavily. "And took off their chariot wheels, that they drave them heavily." The Egyptians had got their best armaments with them,—their strongest chariots, their finest horses, their most skilful men, and all was in splendid battle array. And yet their chariots drave heavily! Why? Were they not well made? Were they not well managed? Yes; but they were troubled by God. Thus God can bring to naught the best preparations of the sinner for his cruel designs; He can render useless the finest chariots. The sinner finds it hard work to drive his car. The Divine troubling is an impediment to the enterprise of the evil-doer; in this way the success of evil to an alarming extent is prevented, and the safety of the Church is attained. Sin cannot prosper, because it is against God. It is a mercy that the chariots of sin drag heavily, or men would ride to hell more quickly than they do.

III. That the Divine troubling of the wicked sometimes causes them to wish to retreat from their evil designs when it is too late. "So that the Egyptians said, Let us flee from the face of Israel, for the Lord fighteth for them against the Egyptians." Why did the Egyptians wish to flee? Were they not well armed? Was not their King with them? Were they not brave? Were they not near to the slaves they wished to recapture? There are times when sinners are obliged to see that their wicked enterprises are vain, and that they cannot succeed. They are obliged to acknowledge the failure of their best energies. They soon know when they are troubled by the Lord. Then they wish to make the best escape they can, but it is too late. Let us beware of the folly and danger of pursuing a life of sin so long that there can be no escape therefrom. It is dangerous to delay conversion. Some men will never retreat from sin till they are troubled by God, and then perhaps they cannot.

IV. That the Divine troubling of the wicked will in all probability culminate in their utter ruin and destruction. "And the Lord said unto Moses, Stretch out thine hand over the sea, that the waters may come again upon the Egyptians, upon their chariots, and upon their horsemen.… There remained not so much as one of them." Here, then, we have a picture of what will be the end of those who sin against God, and who provoke His troubling ministries. God can employ many agencies to work their ruin. The waters will obey His behest. There are many rods by which they may be smitten. Then the display of sin, the best strength of sin, and all the allies of sin will yield to the retributive hand of God. The end of sin is to be buried in the great waters. The sinner is walking to an awful destiny. LESSONS:—

1. That the wicked are sure to be Divinely troubled. 

2. That it is vain to seek to bring the Church into bondage. 

3. That the end of sin is death.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . The Church is pursued:—

1. By cruel tyrants. 

2. By combined enemies. 

3. Into hazardous places. 

4. By intense hatred.

The folly of sin:—

1. It will rush into dangerous places. 

2. It will risk all its best agencies. 

3. It will go beyond the possibility of retreat.

The enterprise of the wicked:—

1. Divinely observed. 

2. Easily troubled. 

3. Terribly defeated.

Sinners are troubled:—

1. By the voice of conscience. 

2. By the painful discipline of life. 

3. By the failure of their best concerted schemes.

Exo . Morning and evening may not be the same to the wicked for their hopes.

God will stop the movements of persecuting powers in His due and proper time.

Persecutors always find that Jehovah fights for His Church.

ILLUSTRATIONS
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Convictions! Exo . Away on the Pampa dell Sacramento roam wild tribes of Indians. Of all, the Cashiboos are the most savage and warlike. Equally cunning as fierce, when they see the traveller they do not attack him at once in the broad day. They watch and track him to his sleeping-place, and when he is locked in slumber deep, they spring upon him for the cannibal feast. Sometimes the sleeper is aroused in time to defend himself. When these wild, subtle savages find that they have no chance of success, they retire. But it is only to watch and wait, until some other night arrives when they may renew the attack with more success. Pharaoh's lusts sought his destruction. Again and again, did they spring upon him in his sleep of self-indulgence; but he awoke to timely—though alas! transient—repentance. With cruel craft and confidence did they persist, until at last they accomplished their remorseless purpose—

"Until, at last, the crushing torrent fell,

And swept from earth the pampered child of hell."

Wheels Dragging! Exo . It is sometimes of God's mercy, remarks Beecher, that men in the eager pursuit of worldly aggrandisement are baffled. They are like a train going down an inclined plane—putting on the break is not pleasant, but it keeps the car on the track. A man was driving furiously down a hill in the direction of the seaport, where he was to embark for California. The carriage wheel struck against a stone, and was shattered to pieces. Bruised and angry, he curse his adverse fate, which forced him to trudge for miles along the road, only to find on arrival that the vessel had sailed. But this "drag upon the wheel" proved a mercy in disguise; for the same night, the stormy wind arose, and swept the departed ship beneath its mountain waves. How often, God makes a man's chariot wheels drag heavily in mercy to his soul, when he will not see it. Persisting in his course, he finds himself at last sinking beneath the Waves of Woe, like Pharaoh—

"Whose heart of adamant,

Had led him to assay the ocean depths,

And satisfy his lust on Israel there."

—Bickersteth.

Death! Exo . Pharaoh and his charioteer had the same watery grave. What a pill for pride! Napoleon the Great must die as well as the meanest of his camp-followers. When Xerxes wept over his three million warriors as the sure prey of relentless death, he probably forgot for the moment that his own ambitious heart would be pierced by the same sharp dart. The waters of death lie before us all—whether proud or poor, prince or pauper. Monarch and slave alike are swallowed up there, as the waves of the Red Sea make no distinction between mighty Pharaoh and the meanest of his host. What then will be the gain!

"Can storied urn, or monumental bust,

Back to its mansion call the fleeting breath?

Can glory's voice awake the silent dust?

Or flattery soothe the dull cold ear of death?

Contrast! Exo . In some respects Pharaoh and Nebuchadnezzar resembled each other. Both held the Israelites in captivity—both were of mighty and lofty spirit—and both oppressed the children of the captives—both were warned by a holy prophet—and on both dread judgments descended. But here the resemblance stops. In Pharaoh, we behold a man whom no chastisement could reclaim—whom no grief could effectually humble. He had trembled at the awful thunder from heaven—and started as the fierce fire ran along the ground. He had seen the clouds of locusts darken in the sky—had beheld the river running blood—and had swelled the wail of a nation when his first-born was smitten with death. Yet Pharaoh never truly repented. His heart, like the hardened rock, returned sparks of fire for the blows that struck it. He died, as he had lived, in open rebellion against God.

"Meroy's boon refused

Shall fall in judgment on the soul perverse

That slights the gift."

—Mant.

Verses 29-31
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE SALVATION OF THE GOOD

I. That the good are saved while in the very midst of agencies which might be hostile to them. "But the children of Israel walked upon dry land in the midst of the sea." Thus the Israelites were saved while they were surrounded by the waters of the Red Sea. Their situation was perilous, yet it was sate. The waters were made into a wall of protection. And so the good are saved in this world, even while they are surrounded by sinful men, by influences and maxims which are naturally prejudicial to their moral safety. They are saved in the waters. God makes safe paths in this wicked world for the good to walk in; He makes even the adverse influences of life to minister to the defence of His people. The Israelites were not drowned even though they were surrounded by the waters; the good need not be lost because they are encompassed by sin. Religion enables a man to walk circumspectly in the midst of moral perils, and to go where duty leads. The salvation of God does not take men out of the difficult circumstances of life, but guides through them.

II. That the good are saved notwithstanding all the hindrances and enemies which may pursue them. "Thus the Lord saved Israel that day out of the hand of the Egyptians; and Israel saw the Egyptians dead upon the seashore." The Israelites had many enemies to their deliverance; they had by Divine aid to overcome many obstacles. And every man has many impediments to his salvation by the grace of God,—he has a carnal mind, a corrupt heart, a wicked companionship, and even the temporal circumstances of life may conspire against him, yet all these shall be overcome by the help of God, as were the Egyptians. The salvation of God is co-extensive with all hindrances and with all enemies,—it gives a man to see all his past sins dead upon the seashore of a new life.

III. That the good are inspired by their salvation with trustful and reverent feelings toward God. "And Israel saw that great work which the Lord did upon the Egyptians: and the people feared the Lord, and believed the Lord, and His servant Moses." Thus salvation of the soul is a great work, because sin is great, because mercy is great, and because the enemies overcome are great. God is its Author; He only can destroy the Egyptian of sin. Salvation inspires reverence. It awakens trust. It animates with a respect for the ministers of God; the people believed Moses. This is the end of God's dealings with men, to increase all good duties within them to Himself. Let us never distrust God, or wrong His ministers. Thus we see that the Red Sea which threatened destruction to the Israelites proved the greatest benefit to them. And the pain of correction of sin ends in the joy of salvation. LESSONS:—

1. That the way of salvation is opened up by Christ as was the path to the Red Sea. 

2. That men may be saved from all their moral enemies. 

3. That the salvation of God should beget reverence and trust within the soul. 

4. Are you saved?
SUGGESTIVE COMMENTS ON THE VERSES
Exo . The divided sea is a type of baptism, and, consequently, of all that which is requisite to purify the soul from sin. The Red Sea of the Redeemer's blood is the abyss into which the sins of believers are so deeply plunged that, if sought for, they can never be found; the sea which swallows up and overwhelms Satan with all his host, and the old man, and quickens in us a new man, who after God is created in righteousness and true holiness. This precious blood of Christ, who offered Himself to God by the Holy Spirit, is that which alone perfectly cleanses our consciences from dead works to serve the living God. Not, indeed, as indispensably necessary as this blood, and the vivifying Spirit inseparably united with it, yet serviceable for the purification from sin, and the mortification of corrupt nature, are the various trials which are not wanting to the true Christian. (Krummacher.)

ILLUSTRATIONS
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Pharaoh's body! Exo . At dawn, the surf-beaten shore was strewn with the carcases of Egypt's chivalry. Among them lay the corpse of the proud and stubborn monarch—a prey to the hosts of vultures that darkened the air, and to the motley groups of wild beasts that lined the shores. The Egyptians considered this as the greatest of all misfortunes; and it was supposed that the soul could find no rest until the body was interred. The ancient poets frequently represented these souls as visiting their friends on earth to announce where their bodies were to be searched for that they might be buried. In Egypt these burials were associated with remarkable ceremonies; but were such for Pharaoh? Apparently, the Israelites took the golden ornaments and jewellery, as well as the richly wrought weapons of the dead; so that Pharaoh's body would share the fate of the others. The jackals of the desert and the vultures of the air—symbolised by the jackal and vulture-headed colossal stone gods of Thebes—would soon devour them. Near Thebes, the Lybian hills for nearly five miles have been converted into a labyrinth of sepulchres, where all the kings lie in glory—every one in his own house. Among them is the tomb of Pharaoh, the wide extent of whose dominion, at the time of his destruction in the Red Sea, is indicated by five lines of tribute bearers—offering gifts of ivory, apes, leopards, skins, gold, and other valuables. On it are sculptured pictures of masons at work upon monstrous sphinxes—no doubt captive workmen, perhaps Israelite slaves—masses of masonry

"Which now are turned to dust,

And overgrown with black oblivious rust."

—Spenser.

Deliverance! Exo . Mr. Bower says that temptations resemble the rocks which rest their jagged sides above the waves when it is low water. No vessel dares come near them. But after a while the tide comes sweeping into the bay, and buries the rocks under a flood of water, so that the largest ships may ride in safety above their teeth of death—as well as the lightest skiff. No doubt Israel thought their difficulties of deliverance very great—incapable on being surmounted; but when the sea of God's Providence swept in upon the land of Egypt, they were borne high above the jagged rocks towards the haven where He would have them be. Therefore—

"Man's wisdom is to seek

His strength in God alone;

For e'en an angel would be weak

Who trusted in his own."

—Cowper.

15 Chapter 15 

Verses 1-22
CRITICAL NOTES.—
Exo . This Song.]—In order fully to appreciate the exquisite beauties of this Song, several conditions must be observed; among them we may name the following:—

	(1.) The existence of parallelisms should be made evident to the eye:—


	(Exo .)
	THY RIGHT HAND, Jehovah!

THY RIGHT HAND, Jehovah!
	has become famous in vigour:

dashes in pieces the foe.


	(2.) The vivid sequence of the two Hebrew tenses, the Perfect and the Imperfect, should be noticed:—


	(Exo .)
	ROARING DEEPS cover1 them.

They have gone down2 into the raging depths like a stone.
	(1Imp. the act of covering passes before the eye.)

(2Perfect: result, they are not to be found.)

	(Exo .)
	Thou hast stretched forth thine hand.

Earth swallows them up.
	(Completed act.)

(Sequel: abruptly thrown in, as next following.)

	(Exo .)
	Peoples have heard,—they tremble.
	(How much vividness in a single line.)


	(3.) Rapid changes of arrangement, adding immensely to the life and movement of the poem, should be observed:—


	(Exo .)
	| Then have been amazed || the chiefs of Edom.

| The mighty ones of Moab || there has seized them—a quaking!

| They have melted away || all the dwellers in Canaan.
	(Verb first: then nominative.

(Object first, abruptly set alone, with great boldness; then verb, with objective pronoun; then subject last.

(Same as first line.)


(4.) The force of particular terms, giving a poetical colouring to the composition, should be noted; as, Exo . תהמת, "roaring deeps;" מצולת, "raging depths;" Exo 15:10, "they sank," rather, צללו, "they rolled, like lead," they were bowled in from the Egyptian side, clean down into the sea, the verb tzalal strikes the ear with the roll.

(5.) Special beauties remain, too numerous to be named. Conspicuous among them is the breathless haste with which stroke follows stroke in Exo .

Said the foe: I will pursue! overtake! divide spoil!

(6.) The prophetic element of the poem fitly crowns the whole. "It has always appeared to me," says Dr. Margoliouth, on Exo ("Poetry of the Hebrew Pentateuch," p. 72), "that this is the verse from which we may most clearly discover the inspiration of the ode. Very splendid and very striking is the description of the past scene, but this vision of the future it is which stamps the composition as Divine. I know of nothing equal to it in the whole range of poetry. The contrast is so beautiful and yet so natural. Amidst the outpouring of gratitude and triumph, hope and faith are kept in view. And from the consideration of what had been achieved, the poet feels assured that the Holy One would not ‘suffer his truth to fail.'" No wonder that determined rationalism should stumble against this prophetic rock. "The language implies," says Dr. S. Davidson ("On a Fresh Revision of the English Old Testament," pp. 120-1), "that the passage across the Jordan had taken place, that Jerusalem was occupied by the Israelites, and Solomon's Temple built. The verbs refer to things done; and the poem, Jehovistic in its present form, is much later than Moses." Alas! that "weak faith" should "choose the harder side!" With sad satisfaction we leave our English scholar to the German-Jewish scholar Kalisch, who says—"We must call attention to the prophetic instinct, with which the poet, just at this moment, when the Israelitish nation happened to be between Egypt and Palestine, both as regards time and place, when they left the land of their ignominy with mixed feelings of joy and apprehension, and impatiently longed to reach the promised abode of their future glory, that he just then described that double relation with so firm a hand and such characteristic traits. And thus has that which many critics consider as a historical anticipation, carrying us into the times of David and Solomon, been enobled into a poetic beauty by the sanctity of prophetic inspiration."

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE SONG OF THE SOUL AFTER A TIMELY DELIVERANCE FROM DANGER

We can almost realise the scene which this chapter brings before us. There are warriors and their horses struggling in the midst of the returning waters. But soon all is over. The dead are washed by the swelling tide to the feet of the rejoicing Israelites. God is victorious. His people are free. They sing His praise. The mercy of God should always awaken the soul to jubilant song.

I. The Deliverance of Israel. The Israelites had been in great and alarming danger. They were encamped against Pi-hahiroth. Mountains were on each side of them. The Egyptians were pursuing behind them. The sea was before them. They had, humanly speaking, no method of escape. The foe was proud and determined. They had not courage or the means of war. God came to their aid in this extremity, and delivered them in wondrous fashion. He is the best Helper of the good in the hour of perplexity. His mercy is rich. His power is great. It is not the way of God to leave His people to their fate when they are exposed to terrible dangers. He might have told the Israelites to give battle to their enemies. He might have intimated that they should help themselves out of their difficulty. He had brought them out of Egypt, and was it not right that henceforth they should protect themselves? It is ever the way of Heaven to help the defenceless out of the hand of their fierce foe. This deliverance was wondrous. The Israelites were brought on dry land through the midst of the sea. This was the last way of escape they would have expected. They would as soon have expected to see the mountains levelled to a plain, to have seen the hosts of Pharaoh vanish into air. God is never at a loss for a method whereby to deliver the good out of the hand of their enemies. He can do it in the most unexpected manner. All the agencies of nature are ready to aid His Divine purpose. Has He not many times in your life made a way for your feet through the sea? This deliverance was joyous. Who can imagine the feelings of the Israelites as they went down into the path opened for them in the waters. Their first steps would probably be taken in fear, but they would soon gain courage, and each heart would feel the presence of God. And when they saw their enemies dead on the banks of the river a sense of glad relief would rise in each heart. We all know the joy of deliverance from a great danger. This deliverance was effective. "Pharaoh's chariots and his hosts hath He cast into the sea: his chosen captains also are drowned in the Red Sea. The depths have covered them; they sank into the bottom as a stone." God never works for His people a questionable deliverance. Their foes shall never trouble them again if He takes them in hand. This deliverance was awe-inspiring. When the Israelites reflected on their march through the sea, and on the scene of panic and death which they had witnessed, we can conceive how reverent would be their feeling; they would fear that God who had wrought all this destruction. They would feel that if He had been merciful to them He had likewise treated His enemies with terrible justice. Surely Israel would learn a lesson here never to be forgotten. And all our deliverances from danger should tend to give us clear views of the character of God, and should lead us to reverence the Divine name.

II. The Song of Israel. "Then sang Moses and the children of Israel this song." This song was dictated by the Infinite Spirit. It was not only sung to the Lord, but it was composed by the Lord. The grandeur and beauty of its construction exceed beyond comparison the greatest intellect of man. The song is descriptive. It is historic. It is prophetic. It will never die away from human lips; the Song of Moses and the Lamb will continue in heaven. It is the first of inspired celebrations, and it will be the last. How sweet will be the heavenly song when all the foes of the soul are for ever defeated! This song is composed of many parts; it combines vengeance and grace, destruction and deliverance. It sets forth God's final victory over all enemies. His power shall triumph over the pride and presumption of man. This victory shall be celebrated by all the redeemed. The world sings not hymns like these It is well to express gratitude in song. The Israelites did not thanklessly or indolently receive the deliverance which God had wronght out for them. They gave thanks for it (Gen ; Jud 5:2). The healed cripple praised God (Act 3:8). It is well for the soul to sing the praises of God. It is well to celebrate His name in verse. Verse is more expressive. It is more inspiring. It embodies deeper pathos. It is better remembered. It is more tuneful. The mercy of God fills the soul with poetic emotion. It renders song spontaneous. The Israelites sang this hymn immediately after their deliverance. They permitted no delay. In this they acted wisely. There should be no delay in praising God. The song should go up to Him while the deliverance is had in lively remembrance, and when the heart is hot with gratitude. We should sing quickly after mercy. Delay will render the music of the soul less sweet. The individuality of the song, "I will sing unto the Lord." Each Israelite sang this hymn, he did not loose his sense of individuality in the great congregation. Each heart uttered its own gratitude. Others cannot give thanks to God for me. The reality of the song. The Israelites did not merely utter the words here recorded, but intensely felt them. They sang with the spirit. They felt the gratitude they expressed. This song ascribes all the praise to God for the wondrous deliverance wrought for Israel. "I will sing unto the Lord." This is the chief feature of the hymn. God is the best theme of spiritual song. The Israelites did not praise Moses their noble leader; they did not celebrate their own energy or fortune; but God alone. All our praise is due to the Divine name. They celebrated the holiness, power, glory, mercy, and supremacy of God. This song is expressive of love to God. "The Lord is my strength," "my salvation," "my God," "my father's God." Here is faith, relationship, hope, love, pathos; these elements should be found in all the songs of the soul. This song recognises the duties of the soul. "I will prepare him a habitation." "I will exalt him." Song is not enough; it must be followed by activity and by a holy life. We must exalt God in the life as well as in the hymn. LESSONS:—

1. Let no deliverance pass without praise. 

2. Let all the praise of the soul be directed to God. 

3. The Divine character should be celebrated by the Church. 

4. Make life a constant hymn.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . The ministers of God should lead the praise of the Church.

Permanent resolutions of praising Jehovah are becoming His Church.

The exceeding excellency of God in Himself is the true subject of praise.

The judgment of God on persecuting powers must be celebrated by the Church.

Exo . The Living God.
"My Father's God, and I will exalt Him."

I. Who was the God of our Fathers?
1. A pure Being—not the "chance" of the atheist. 

2. A conscious Being, not the "mere law" of the deist. 

3. A personal Being, not "the all" of the pantheist. 

4. A perfect Being, as revealed in the Bible. 

5. An emotional

Being, as manifested in Christ. 

6. A communicative Being, as imparted by the Holy Spirit.

II. What is it to exalt Him?
1. Not by tall spires. 

2. Not by gorgeous ritual. 

3. To adore Him as the object of our worship. 

4. To give Him the chief place in our affections.

(W. W. Wythe.)

THE PATHOS OF THEOLOGY

"My Father's God."

I. "My Father's God."—Then religion was no new thing to them. They were not surprised when they heard the name of God associated with their victory. Religion should not be an originality to us; it should not be a novel sensation; it should be the common breath of our daily life, and the mention of the name of God ought to excite no amazement.

II. "My Father's God."—Then their fathers' religion was not concealed from them. They knew that their fathers had a God. We know nothing of the religion of some men until we are informed of it by public advertisement. We cannot read this book without being impressed with the fact that the men who made the world's history were men who lived in communion with the Unseen. Is it possible that your child is unaware that you have a God?

III. "My Father's God."—Yet it does not follow that the father and the child must have the same God. Religion is not hereditary. You have the power to sever the connection between yourself and the God of your fathers. You may shut God out from your heart.

IV. "My Father's God."—Then we are debtors to the religion past. There are some results of goodness we inherit independently of our own will. The age inherits the civilisation of the past. The child is the better for his father's temperance. To-day we are inheriting the results of martyrdoms, which stretch far back into the grey past of history. (City Temple.)

Jehovah's relation to the good:—

1. Near. 

2. Sweet. 

3. Joyful. 

4. Saving. 

5. Faithful.

Praise to God:—

1. Cheerful. 

2. Grateful. 

3. Mighty. 

4. United.

The best answer of Israel's relation to God is to make a habitation for Him.

High praises from the Church to Jehovah are suitable to His exalted mercies.

Jehovah alone is the mighty warrior for His Church in the world.

Exo . The right hand of Jehovah is glorious in saving Israel.

The same enemies that rise against Israel rise against God.

Wicked persecutors are as stubble, God's wrath as fire.

Such great things hath God done and will do for Israel's deliverance.

Exo . The pride of persecutors makes them utter their boastings in defiance of God.

Madness and folly makes wicked enemies to threaten what they cannot do.

The blast of God's mouth defeats all the boastings of enemies.

Irrecoverably can God destroy all enemies that seek to destroy His Israel.

Exo . God's future providence as well as past deliverance is matter of praise.

Mercy is the rule of all God's conduct to His Church here below.

God has saved and will redeem His Israel out of all their troubles.

God's holy habitation is the destiny of all providential guidance.

God's strength secures the conduct of the Church to His holy habitation.

Exo . Tidings of God's appearance for His Church against enemies will make nations fear.

Princes and powers shall be astonished at God's vindicating His Israel.

Trembling shall hold fast mighty enemies when God sends word of vengeance.

God's possession of His Church is the ground of all His appearance against enemies for them.

Exo . Israel's Lord alone makes and establishes their place of rest for them.

Israel's last rest is God's mountain of inheritance, His own sanctuary.

God's mercy is to make His dwelling with Israel.

Exo . The eternity of Jehovah's kingdom in Christ is a most undoubted truth.

The everlastingness of Christ's Government must be the burden of the song of the Church.

God, by His judgments, makes known His kinghood.

Exo . Women also have their place and work in the spiritual worship of God.

The Old Testament had its peculiar rites in service not to be followed now.

Exo . After worship done in memory of mercies, the Church must go on in its pilgrimage.

From Red Sea deliverances to wilderness travels is Israel's motion.

Hard travels and piercing thirst is sometimes the lot of the Church.
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Red Sea! Exo . One dark and stormy night, a vessel was wrecked on a rocky island off the coast of Scotland. The crew had watched with terror the white waves as they dashed on the stately cliffs, and felt that to be driven upon those rocks was to seal their doom. The cabin was filled with water, and the captain's wife was drowned. The sailors climbed into the rigging and prayed as they never had before, that God would have mercy upon them. But the cruel waves drove the vessel on and on, till the very foot of the awful cliff was reached. Oh! if they could only reach its top! There would be safety, and, no doubt, friendly hands to help them. But how was the top to be gained. Alas! there they were—fated and doomed to perish. Despair had fastened hard upon them—their escape was hopeless. See! their attention has been aroused to something on the face of the cliff. It is a slender rope ladder, up which they climbed in succession as rapidly as their benumbed fingers would permit. Israel's escape seemed as hopeless: when the Lord showed them the path through a crystal gallery with a blood-red gate.

"With limbs that falter, and with hearts that swell,

Down, down they pass, a steep and slippery dell."

Pathway! Exo . Israel's way through the Red Sea has been called a crystal gallery with a blood-red gate. The gate was the Paschal Feast. It is through the gateway of the Lamb of God's bleeding sacrifice that believers pass ere they can enter upon the crystal pathway of spiritual baptism. Both are supernatural—Divine. Some have supposed that Israel crossed the fords near the head waters of the sea at low tide, and that Pharaoh and his hosts were overwhelmed by the returning tide. But this is untrue. An English gentleman and author who had committed himself publicly to the defence of this theory, on examining the ground, abandoned it as utterly untenable and absurd. Dr. Aiton says that Napoleon at Suez attempted to establish this by crossing the waters at ebb tide. In regard to his effort in this way, it has been remarked by the author of "Eothen" that Napoleon and his horsemen managed the matter more after the failure of the Egyptians than the success of the Israelites. It is said that Napoleon fell from his horse into the sea, and was only dragged out by the assistance of the natives on shore. True or untrue, it is clear that Napoleon was wrong. No ebb tide was this "dividing of the waters;" but, as in 15:31, "the power of the Great Hand." It was the Great Hand of God which had done this; as the dukes of Edom and the mighty men of Moab, and all the inhabitants of Canaan realised, as—

"Far over the sea,

In its melody,

The shout of the free

Sounded merrily!"

Freedom! Exo . I have seen the caged eagle boating violently against the iron bare of his prison—his plumes soiled and torn, his strong wings drooping, the light of his glorious eye dammed, the pulse of his proud heart panting in vain for conflict with the careering clouds and mountain blasts. At first Israel demurred to freedom when Jehovah proffered it by Moses, but gradually longings for freedom sprang up, and they struggled hard to be free. And as the eagle when the bars are broken, or the links are shivered, springs into the air, rejoicing in the freedom of his mountain home, so Israel was glad when their hosts marched forth from Egyptian bondage,—like the proud denizen of the air

"Clasping the crag with hooked hands,

Close to the sun in lonely lands."

Sea! Exo . Some idea—faint, we admit—may be formed of the effect of the sea suddenly plunging back into a channel ten or twelve miles broad, by comparing it with that of the stupendous Falls of Niagara,—one of the wonders of the world. This cataract, whose name signifies "the thunder of the waters," is divided by an island into two distinct falls; and more than 113,000,000 of gallons of water are precipitated down these falls in one minute. Little in comparison with this mighty waterfall upon Pharaoh. Never had such a scene been witnessed since that awful time when all the fountains of the great deep were broken up at the Deluge! Down on the warriors of Egypt—down upon chariots and horsemen—fell the accumulated heaps of crushing waters, foaming, roaring, sweeping away the pomp and pride of the mighty, as straws are swept whirling down the rushing cascade. The magnificent display of power more than justifies Exo 15:10-11.

"Lord! list to the voice

Of those that rejoice,

Ascribing to Thee

All the victory!"

Chariots! Exo . What a contrast between the gilded car of Pharaoh and the golden chariot of Elijah. Its circling wheels woke no echos amongst the rocks, and left no impression on the sands. It came from heaven, and heaven was its bourne. Not a drop of the chilly waters of the grave dimmed its brilliant surface. It was the chariot of devotion, as was Pharaoh's that of ambition. The spirit of devotion descends from heaven; it is sent by our God to bear His servants upwards towards Him. Not all the waters of death shall quench or dim its glory. His people are safe.

"They onward tread; the circling waves retreat,

In hoarse deep murmurs from their holy feet."

Deliverance—Joy! Exo . On the last day of April 1687, ten thousand French and twelve thousand Sardinian troops pursued the Vaudois of the Valleys until they had hemmed them, to all appearances hopelessly, in the Balsille. The French General De Catinat burned to revenge previous defeats of his troops, and vowed complete extermination of the fugitives:—"Every one of them shall be hanged in the evening." So burned Pharaoh as he pursued after Israel, and hemmed their host in upon the sea. But by and by came to Pignerol the tidings that twenty thousand of the choicest chivalry of France and Sardinia, with their destructive artillery, had been unable to injure as much as one of the Vandois fugitives. Whilst the broken and shattered columns fled,—their labours frustrated, their schemes disconcerted, their valour mocked and insulted; the little band of Waldensians, with heads uncovered and hands clasped towards heaven, chaunted in strains of deep and thrilling melody their triumph of praise. Every rock and mountain echoed back the wild glad chorus—

"Supported by our living Head,

And by the God of battles led

To life and victory!"

Timbrels! Exo . These were a kind of tambourine, called by Kalisch, "hand-drums." It consists of a hoop of wood or metal, of about one handsbreadth, and covered over with leather. It is still a very favourite instrument in the East on festive and sacred occasions. Dancing invariably accompanied their use. Miriam seems to have been the leader; as appears to have been the case with David hundreds of years afterwards. M‘Cheyne mentions that this is done in Poland to this day; and he himself witnessed, on one occasion, a venerable Jewish Rabbi lead off a whole company of Jewish devotees in this fashion in the "procession of the law." He began his dance with the words, "Speak unto the children of Israel that they go forward." Lady Montague, in her letters, mentions the same of Jewish females, stating that the great lady leads the dance, and is followed by a troop of young girls who imitate her steps. If she sings, they make up the chorus. And, as Hamilton remarks, perhaps there never was a gush of purer gratitude than poured from the lips of all as Miriam's timbrel led the dance. As one after another the swell bore helpless to their feet the steed in gorgeous hausings, or his stiff and stalwart panoplied rider, the exultation leaped up a-new, "Shout, Israel! for the Lord hath triumphed."

"How solemn and sweet,

As the waters meet,

Was pealing along

The triumphing song!"

Music-influences! Exo . Despondent soldiers on the march have been known to stop and listen to music stealing far over the waters. and to be aroused to vigorous effort in the march. Travellers, hearing strains floating from the windows of some palace or mansion, have been cheered to increase their pace homeward. So, saints, as they war or journey, listen to the exultant symphonies poured over the walls and battlements of heaven, and, setting their feet to the measure of the eternal hymn, press onwards towards the city, within whose fadeless palace halls shall be sung the everlasting jubilee.

"Hark! how th' adoring hosts above

With songs surround the throne,

Ten thousand thousand are their tongues,

But all their hearts are one."

Verses 23-26
CRITICAL NOTES.—
Exo . Elim.]—Probably = "palms," Ges. Fü. Dav. By many identified with Wadi Gharendel, "situated 2½ miles S. of Howarah, and 2 miles N. of Tor, in a very beautiful valley of almost one English mile in length, and abounding in good water. Even according to the most recent travellers, excellent fountains, and a great number of trees, especially tamerisks and palm-trees, are still found in that valley, so that it is generally chosen as one of chief stations on the journey to Sinai."—Kalisch.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE DISAPPOINTMENTS OF HUMAN LIFE

The children of Israel are now in joyful mood. God has won for them a great, and, as it would appear, a final victory over their inveterate enemy. They appreciate the deliverance, and have celebrated it in song. The last notes of the hymn have died away. The Israelites are now travelling onwards. But new needs arise. They require water to quench their thirst. Life is not a long-continued song of triumph, it soon turns to want again. The experiences of life are varied and changeful, and soon pass from joy to sorrow.

I. That the disappointments which men experience frequently occur in connection with the apparently trivial things of life. "They could not drink of the waters of Marah." The Israelites had passed three days in the wilderness without finding water. The march long. The climate hot. The fatigue great. And so men have frequently to pursue life for a time in the absence of needful things. This shows them their dependence upon God. If man never lacked any good thing, he would imagine that life was self-supporting, and that he could do without the aid of heaven. The absence of needful good teaches men to value its return. In this country we have plenty of water, it comes to us through unnumbered channels. If we were called to journey without it we should prize it more. The common gifts of God are beyond price. Israel, no doubt, watched eagerly for water. Men soon become anxious when the temporal supplies of life fail. Now it is found. What joy in the camp, as the news is conveyed from one rank to another. But the water is bitter! We cannot judge of earthly things according to their appearance. The water looked all right. It tasted bitter. Many things in the world look well, but experience proves them bitter to the taste. The world itself appears as though it would quench the moral thirst of man, he welcomes it with song, but soon finds it bitter to his soul. It is well that some things are bitter, or men would take them in poisonous draughts. All the waters of life are embittered by sin. They look well, but are vanity and vexation of spirit. Thus we see that men are disappointed in reference to the ordinary things of daily life. We are not often disappointed in great things. Life has not many great occasions in it. Little things fret and perplex us. We are disappointed by the appearance of things; the business, the friendship, and the pleasure looked well, but taste badly. Sin looks well; but tastes bitter. Men are deceived in the commonest things of life. Israel did not expect trial, they had only just finished singing their hymn of praise. Disappointment comes soon upon joy. It is the way of God thus to exercise the faith and patience of His people. At Marah the cloud was before Israel. God is with the good in their sorrows.

II. That the disappointments of life seem far more frequently to lead men to murmuring than to prayer. "And the people murmured against Moses, saying, What shall we drink?" Thus the Israelites gave way to murmuring; only one man amongst them prayed. And in the disappointments of life only one man in a crowd will seek communion with Heaven. Grumbling is more natural than prayer. The former is folly. The latter is healing. Man likes to have all his own way. He ought to submit to the will of God. The best servants of God are complained against. The healing ministries of life are revealed to the praying spirit. When men murmur they are deaf to the voice of God; they are blind to the remedy He would disclose to them. Prayer will sweeten bitter waters more quickly than aught else. Men murmur at the disappointments of life, recall not the desponding memories of past help. Men soon murmur when they are displeased. Would it not have been wiser if these Israelites had called to mind the deliverance which God had wrought out for them in the past? Had He not brought them out of Egypt, and through the waters of the Red Sea as on dry land, and saved them from life-long enemies? Had He done this that He might destroy them with thirst a few days afterwards? Certainly not. But unbelief views things on the dark side. It only looks at the bitter waters it cannot sweeten. And shall we murmur at the disappointments of life, when we remember the Divine mercies of the past? Men often murmur about the disappointments of life to those who are the least to blame for them, and who perhaps are likewise suffering from them. The Israelites murmured at Moses. He was a good man. He was their best friend. He had not made the waters bitter. He was as thirsty as any of them. How cowardly. How cruel. How discouraging. But Moses was a true man, and found his refuge in prayer. Ministers should imitate his example. Crowds are fickle in their moods.

III. That the disappointments of life are often removed and made a blessing to them by the kindly aid of Heaven. "And the Lord showed him a tree, which when he had cast into "the waters, the waters were made sweet." Moses prayed when the people murmured. He did not hold an altercation with them. In answer to prayer the remedy was revealed, and the waters became all the sweeter for having been bitter. The tree had no healing virtue in it. It was the means used by God, and shows His rule over all the things of His universe. We must not abuse a single tree in God's universe, it contains sacred possibilities. Men must employ secondary causes to heal their disappointments. Prayer shows where they are to be found. God can make a way out of the greatest trial. We must do as Heaven tells us in the hour of grief, for if we refuse to cast the tree into the bitter waters they will not be sweetened.

IV. That when the disappointments of life are removed, then God admonishes men in reference to their future conduct. "And said, If thou wilt diligently hearken to the voice of the Lord thy God, and will do that which is right in His sight, and will give ear to His commandments, and keep all His statutes, I will put none of these diseases upon thee, which I have brought upon the Egyptians; for I am the Lord that healeth thee."

SUGGESTIVE COMMENTS ON THE VERSES
Exo . After worship done in memory of mercies, the Church must go on its pilgrimage.

Monuments of trial God sometimes sets up in the names of places for posterity.

Carnal Israelites soon exchange worship for discontent.

Foolish unbelieving creatures are running to creatures for drink rather than to God.

Exo . When unbelievers are murmuring under trial, God's servants are praying.

God's faithful ones shall never seek His face in vain.

God will show His servants how to turn bitter into sweet, when they truly seek Him.

Obedience must use the appointed means to receive the desired issue.

Where God gives mercies to His people, He also gives laws and judgments.

Marah and Elim. The alternating experiences of human life.

ILLUSTRATIONS
BY

REV. WM. ADAMSON

Marah-waters! Exo . Captain Palmer says that for three days' journey southward along the coast, the desert plain is, practically speaking, waterless, there being only a few wretched brackish springs, about one in every hundred square miles, of which the water is unfit for use. It was after three days that the minstrels became murmurers for water. The sensation which we call thirst is no more like the mad and raging fever-thirst of the desert, than our cool and verdant plains are like the baked and blistering rocks of that burning wilderness. So that Israel might well be bitter in their spirit when they came upon a bitter spring. There is still a salt and bitter fountain here. The "Speaker's Commentary" says that Wellstead tasted the waters and muttered the word "Marah!" whereon his Bedawin guide exclaimed, "You speak the word of truth; they are indeed marah." The early Christian Church met with their marah as they first entered on the pilgrim-way. That marah is still in the wilderness-life of the Church, so that her successive members taste and cry, "Marah!" But there is a tree whose leaves drop sweetness, and whose taste is balm. Bedawin had no tree to cast into Wellstead's marah, but the Christian has. Jesus, the Tree of Life, extends His bending branches to the anxious touch, making each stagnant marsh a rivulet of health, turning the bitterest brook into a fountain of living waters—

"The Cross on which the Saviour died

And conquer'd for His saints,

This is the tree, by faith applied,

Which sweetens all complaints."

Marah-bitterness! Exo . Pure, cool, and pellucid Water is the gift of God. As it comes from heaven, it is always clear and uncontaminated. It is only in earth's reservoirs that it sometimes gets muddied. There are salts of copper in the soil through which the current percolates—the smoke and soot of city-life defile its excellence—the manchineel sheds its deadly fruits into the fountain. Adam's life was a pure gift from God; but he defiled it. Man sullies the purity of God's blessing—turns them into Marah-bitterness. The blessing was good enough till once it came to man; but the bitter soil made the fountain bitter. If the cup which catches the morning shower was clear as crystal, and if the atmosphere were not already contaminated by the smoke and soot of human desires, the blessings would remain pure. But man makes them marah.

"Yet there's a wonder-working wood,

I've heard believers say,

Can make those bitter waters good,

And take the curse away."

Elim—Symbolism! Exo . This is now called "Gharandel." It is still a pleasant place, having water in abundance, grass, and palm-trees. Kalisch beautifully applies Elim to the Lord's-day. The traveller, on a rough and dusty road, when from time to time he finds by the wayside a quiet green resting-place, from which he may look back on the way he has come, and also forward to the end of his journey, will surely stop at it for a little with thankfulness. And what are Thy Sabbaths, O Lord, with their sweet services and their solemn hours, but fresh and peaceful oases such as these, inviting me to put away for a moment the troubles and the fatigues of the highway of life, that I may breathe awhile and gather new strength for my journey. Ye giddy crowd, who run and run on, without looking round, until ye slide into the grave, Oh! look at these oases provided for you by God, who pities you more than you do yourselves: "If I forget thee, O Jerusalem, let my right hand forget its cunning!" says the Psalmist. And "let my right hand forget its cunning, and let my tongue cleave to the roof of my mouth," if I ever forget you, ye solemn, holy hours prepared for me by God in the place where His glory dwells, and where He invites me to enjoy His own rest!

"Elim I sweet foretaste of rest and of blessing,

Soon must be left for the lengthening way;

But it is well that Thy pilgrims should gather

Courage and strength for the wearisome day."

16 Chapter 16 

Verses 1-3
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
MURMURINGS

We find the Israelites now in a very important and interesting stage of their great journey between Elim and Sinai; the former the place of joyous rest, and the latter the place of stern law. This period of their march is marked by much ingratitude, and by the abundant mercy of God. The Israelites are murmuring for want of bread. We observe—

I. That people will murmur immediately after the happiest experiences of life. The children of Israel had left Elim as the last stage of their march; they had only just left the wells of water and the three score and ten palm trees, and yet immediately after this they commence to murmur against the servant of God. And so it is with men in our own time, they will murmur after the richest mercies have been permitted to them. 

1. The murmurings of Israel were general. The complaint seems to have been expressed by the princes of the people as well as by the people themselves. The elders murmured. We should certainly have thought that they would not have been guilty of such conduct,—they ought to have known better, and ought to have set the people a better example. They ought to have helped Moses in this perplexity. The best men, and the most useful, are sometimes given to the sin of complaining against the Divine providence of daily life. The lack of temporal resource awakens them to discontent; man is very sensitive on the side of his physical nature. 

2. The murmurings of Israel were ungrateful. The Israelites had just seen the goodness and severity of God in their own deliverance and in the destruction of the Egyptians. The wrecked army ought to have made them afraid of murmuring against the Author of such desolation: their own safety ought to have banished all thought of distrust from their minds. But the judgments and mercies of life do not deter men from discontent; the most afflicted and the most wealthy alike share this unholy sentiment. Even after the bitter has been made sweet, the soul will indulge ungenerous thoughts of God. What ingratitude for a son to murmur against his father, for a scholar to murmur against his teacher, and for a slave to murmur against his benevolent emancipator; yet this is but a faint emblem of the vast ingratitude men show to God day by day. How soon the mercy of God is forgotten; we soon forget our Red Sea deliverances,—the mercies of the night are forgotten in the morning. If we forget the Divine mercy to us, we shall be sure to indulge a murmuring spirit. 

3. The murmurings of Israel were inconsiderate. The Israelites did not think that they were in a condition of life in which they should expect some hardship. They were only freed slaves travelling in a wilderness. Their hope was in the future, in the promised Canaan. And so all the murmurings of men should be silenced by the fact that this life is probationary, and that it is only preparatory to another, in which every real need will be eternally supplied. Discontent is an evidence that we centre our thoughts too much on this world. How inconsiderate are men in their murmurings; some want bread, some want rain, some want gold, and others want social position, as though it would be well for each to have that which he desired. Want is a salutary discipline. If we were considerate of the providence of God, of the discipline of life, and of the welfare of others, there would be much less grumbling in the world. 

4. The murmurings of Israel were Divinely regarded. God heard the murmurings of Israel and sent them food. It would have been better if prayer had done the work which seems to have been accomplished by discontent. God sees the discontent of the soul. He sometimes answers its cry in anger, and sometimes in compassion. How mercifully He bears with the murmurings of men!

II. That people will murmur against those who are rendering them the greatest service. The Israelites thus murmured against these two ministers of God. These men of God had only a little time ago brought them out of bend-age, and given them a freedom in which they greatly rejoiced. And ministers have often to contend with murmuring congregations. The things regarded as joys at first are afterwards by discontent turned into sorrows. At first conversion is welcomed as a great blessing, but when the difficulties of the wilderness are experienced, then the soul commences to murmur at the truth which set it free. Men often grumble at the agencies which have given them freedom. They think more of secondary agencies than they ought, they think more of Moses and Aaron than of the God whose servants they are. This is cruel and foolish, for the secondary agents are in need of bread quite as much as the multitude they lead, and cannot produce it without Divine warrant. 

1. Thus the conduct of Israel was unreasonable. 

2. This conduct of Israel was cruel and culpable. 

3. This conduct of Israel is often repeated in the world now. And thus discontented people often murmur at those who do not deserve it; they often murmur to those who can render them no assistance; they often act as though there were no God to help them; and they present a sad spectacle of weakness to those who behold them in this unhappy mood. 

(1.) They are unmindful of happy memories—of freedom from slavery. 

(2.) They are unmindful of helpful service—Moses and Aaron had aided them in their march. 

(3.) They are unmindful of happy destiny—they were being led to Canaan. Yet they murmured at the men who were thus befriending them. We are not to interpret our life work by the murmurings of others. Discontented people do not know their true friends.

III. That people when murmuring often manifest a degrading inclination of soul. "Would to God we had died by the hand of the Lord in the land of Egypt, when we sat by the flesh-pots, and when we did eat bread to the full" (Exo ). As though they had said, We care not for our deliverance out of Egyptian bondage, we are no better even under His guidance than we were under the rule of Pharaoh. 

1. Thus the Israelites were blind to the advantages of their new condition of life. They thought that they had not bettered their condition by exchanging Egypt for the wilderness. They measured their welfare by their temporal circumstances; they could not see through these a sublime improvement in their method of life. How many men measure their success in life by the condition of their flesh-pots. They prefer well-filled flesh-pots and slavery to hanger and freedom. And often is it thus with the Christian; he is rendered sad by the difficulties of the wilderness-path to heaven. He experiences longings after the old life of the soul. Then there were times of enjoyment. Then food was abundant. There were not all these constant difficulties which are now realised. True, sin was a hard service, and at times was followed by severe mental anguish, but it was soon appeased and removed, and thus the young Christian is tempted in gloomy mood to think the present incomparable to the past. He sees not the worth of moral freedom. He sees not the glory of being led by God. He sees not the shield by which he is protected. He sees not the splendid destiny awaiting him. If he saw these things as he ought, neither a temporary trial, nor the flesh-pots of his sinful life, would lead him to cast a longing look to the past. Satan often tempts the soul to apostacy, by presenting the past life of sin in all its attractiveness, and by magnifying the difficulties of the Christian journey. 

2. Thus the Israelites were in danger of a degrading and cowardly retreat to their old condition of life. If they had returned to Egypt, how degrading and cowardly would have been their conduct. What an utter lack of confidence would they have shown in the Supreme Being. And if men, who have once entered into the freedom of the Christian life, return to their old habits, they will indeed degrade their manhood, and beat a cowardly retreat, which will gladden hell, and which will awaken the ridicule of the world. God has provided for the pure soul something better than the flesh-pots of its old life. Some men always make the past brighter than the present; they love the flesh-pots.

IV. That people when murmuring often anticipate evils which never will happen. "For ye have brought us forth into the wilderness, to kill this whole assembly with hunger" (Exo ). Here was unbelief on the part of Israel. They had no more trust in God than to suppose that He was making all these deliverances for them simply to lead them to a grave. Truly God does not save men to destroy them. When men are converted it is that they may be made meet for the inheritance of the saints in light, and not that they may perish ultimately in their sins. Here was hopelessness on the part of Israel. The Divine help they had received in the past should have made them hopeful in the moment of trial. Men want to be more hopeful in their spiritual life than to imagine that they are going to die in this way; they have everything to inspire hope. And thus many murmuring Christians anticipate perils they will never experience; a murmuring spirit fills life with fictitious evils, it will dig graves in the most fragrant gardens. LESSONS:—

1. Let us have more respect for the joys of the Christian life than to murmur at its sorrows. 

2. Let us be too grateful to the helpers of our spiritual life than to grumble at them. 

3. Let us never cast a degrading look at the fancied joys of the old life of the soul. 

4. Let us look to God rather than to our difficulties.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Comfortable stations in this life God will have His Church to leave (Mat 17:4.)

Dreadful and barren deserts does God appoint for His Church, instead of better places, for trial.

The saddest deserts are but the way of the Church into the mountain of God.

The days of the travel and redemption of the Church are punctually remembered by God.

Exo . Multitudes of sinners are usually stirring up all to murmur upon changes.

Wilderness trials put unbelievers in the visible Church to the test.

God and His ministers suffer all indignities from unbelieving sinners.

Unbelieving sinners are ready to imprecate destruction on themselves in time of temptation.

God's most gracious acts are changed by the wicked to be their destruction.

ILLUSTRATIONS
BY

REV. WM. ADAMSON

Elim-Sinai! Exo . The scene of the miracles of quails and manna was strikingly appropriate. Professor Palmer in his Desert of the Exodus gives a vivid description of the scene and sufferings. Familiar as we had grown with desert scenes, we were not prepared for such utter and oppressive desolation as this. As far as the eye could reach, there stretched a dull, flat, sandy waste—unrelieved by any green or living thing. The next morning he and his friends again set out, passing over a tract of sand equally dreary with that of the day before. It was, however, covered with a sombre carpet of hard, black flints; thus affording a firmer foothold for the pedestrian. But alike on the sand as on the rock, the sun shone with a fierce glare—scorching and blistering their hands and faces. Such no doubt was the experience of Israel. And such is the Christian's life-path. Believers journey along bare sandy wastes, or bleak rocky plains; with the burning sun of worldly persecution. No wonder they were weak, those Israel hosts. The Lord pitieth His children. He pitied Israel, when, as the Psalmist says, hungry and thirsty their soul fainted in them.

Divine Ways! Exo . We learn lessons ofttimes when the head is low; just as, when the sun is set, the stars come out in their blessed beauty, and darkness shows us worlds of light we never saw by day. In the glad summer time, when the leaves are on the trees, we go into the woodlands, and we sport among their branches. They arch over us, hiding from us the other world, and causing us to revel in the beauty and blessedness of this. But the blasts of winter come and scatter the leaves; then the light of heaven comes in between, to remind us that our sufficiency is of God. No doubt during the five or six weeks after the Red Sea Triumph, the host had gradually been losing sight of God—slowly but too surely forgetting their entire dependence upon heaven. So the supplies run short, and Israel is reminded that man lives not by bread alone, but by every word that proceedeth out of the mouth of God. Such are the ways of God in the Christian life. We begin to forget our dependence on the great Deliverer; so He arres's our sources of sustenance—stays the flowing channels of grace—stops the sunshine in the heavens—and strips our trees of their bright green and glossy foliage. Then we remember what helpless creatures we are, and are reminded that our sufficiency is of God.

"With shattered pride, and prostrate heart,

We seek the sad-forgotten God."

—Cook.

Human Murmurs! Exo . It has been suggested that murmuring must have been a malady characteristic of the Hebrew people, or else a disease peculiar to the desert. They were always murmuring. And such is man! The noxious weed—the root of bitterness, with its cleaving burrs and envenomed spines, has not become a fossil-flora. It is still only too prevalent. Of an Englishman, the foreigner says that it is his nature to grumble, and he himself claims it as his prerogative. Alas! it is man's propensity. As Dr. Todd tells of the farmer, he murmured when the rain fell because it would injure the wheat—and when the sun shone because it would damage the rye—and when the air was cold because it would nip the grass. He thought himself the one especial target at whose prosperity and peace Nature was bent on a perpetual flight of arrowy shafts. So Israel! And so man! He forgets not only that others feel the pointed barb, but also that there is a design in it all. Moreover, murmuring never travels alone. He is an invader followed by a molley host of plunderers. As Thomas Brooks puts it, murmuring is a sin that breeds and brings forth many sins at once; and so doth the River Nile bring forth many crocodiles, and the scorpion many serpents. On the edge of some plantations we read a notice:—"Mantraps and spring-guns! "Murmuring and peevish discontent is such a tangled thicket, closely set with guns and snares. So Israel found to his cost:—"Unto whom I sware in my wrath, that they should not enter into my rest." Christians should be the last to murmur.

"As brooks, and torrents, rivers, all

Increase the gulf in which they fall,

Such thoughts, by gathering up the rills

Of lesser griefs, spread real ills;

And with their gloomy shades conceal

The landmarks hope would else reveal."

—Dinnies.

Backslidings! Exo . Watching the golden eagle, as he basks in the noon's broad-light—balances with motionless wings in the high vault of heaven—or rushes forth like the thunderbolt to meet the clouds on the pathway of the blast, can you conceive that he would give up his free and joyous life to drag out a weary bondage in a narrow and stifling eage? Would not that kingly bird—that cloud-cleaving bird—prefer death to slavery. Foolish Israel! They longed to give up their freedom for the foul bondage of Egypt. How often God's spiritual Israel are thus tempted to go back to the serfdom of sin!—

"Shall I back to Egypt go,

To my flesh corruption sow!

No, with sin I cannot dwell;

Sin is worse then death and hell."

—Wesley.

Verses 4-21
CRITICAL NOTES.—
Exo . Quails.] Heb. שלו. "so called from its fatness" (Gesenius). According to all accounts, the "quail" abounds in those regions.

Exo . Manna.] It is evidently premature to take the Heb. מן as a proper name in this place, although afterwards it became that. Our choice lies probably between the two renderings given in the margin of the authorised version. "What is this?" or, "This is a portion." Kalisch and Young decide for the former; Davies adopts the latter. Kalisch enlarges considerably on various natural productions analogous to the substance on which the Israelites were sustained, and which he distinguishes as "air-manna" and "tree-manna;" but, after all, he has to admit that a miracle is here recorded. Dr. Tregelles (in Ges. Heb. Lex. on the word) says: "No one who simply credits the inspired history of the giving of the manna can doubt that it was something miraculously given to the Israelites, and that it differed in its nature from anything now known." The following are all the occurrences of the word "manna" in the Old and New Testaments: Exo 16:15; Exo 16:31; Exo 16:33; Exo 16:35; Num 11:6-7; Num 11:9; Deu 8:3; Deu 8:16; Jos 5:12; Neh 9:20; Psa 78:24; Joh 6:31; Joh 6:49; Joh 6:58; Heb 9:4; Rev 2:17. The type was "hidden" in "the golden pot" inside the ark; was carried into Canaan, and preserved there as a memorial of the heavenly food so long supplied in the desert; for which, however, there was no further need, and therefore it was no longer given, and what was preserved was not "eaten." The antitype—Christ, the true heavenly bread—is eaten both in the desert (John 6) and in Paradise (Revelation 2). Christ as the bread of life can never be superseded.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE FALLING OF THE MANNA

It is indeed an oft-repeated saying that life is a pilgrimage, but how seldom do we thoroughly realise the entire meaning of these words. We seldom realise the fact that physically we are passing from one stage to another, from infancy to childhood, from childhood to manhood, and from manhood to old age. The bright dreams of childhood are for ever gone. The privileges and difficulties of school life are now but a recollection. The business activities of life have broken upon us in all their stern reality. And it may be that the dim vision and sombre shades of old age are upon us. Thus life no sooner opens its petals to the sun than it passes into the grave from whence it sprang. We have physically no continuing city here. Intellectually, life is a pilgrimage. In our mental life we are constantly passing from one stage to another, from ignorance to dawning knowledge, from dawning knowledge to a perception of the infinity before us, and so on until the part knowledge of earth shall break into the unveiled splendour of truth in heaven. And morally, life is a pilgrimage. Our souls are ever travelling from one experience to another; it may be from one bondage to another, or from a wretched past to a pure and sublime future. All pure souls are migratory. They rest not long in one condition. They prefer entering upon the mysteries and visions of the future to lingering on the things and scenes around them; they are inspired by a holy desire after progress. They press forward to the Canaan of being, to the land flowing with milk and honey. And thus the life of man in every department is one great pilgrimage, often tiring and trying, but never far from the presence and leadings of the great God, otherwise the pain and mystery of the pilgrimage would be more than we could endure. God is before the life of each one of us, whether we recognise Him or not. That in the pilgrimage of life there is a wondrous interchange of glad and sad experiences, all consistent with true progress. The Israelites had only a little while ago stood in terror on the banks of the Red Sea; they had murmured in disappointment at the bitter waters of Marah; they had rested in joy at the wells and under the welcome shade of Elim; and now they hunger in the wilderness of Sin. Thus we see through what a diversity of experience they were brought, both hopeful and sad, in the line of their progress. And progress is always thus characterised. There is no progress without pain; the progress of the body into the full vigour of life, the advancement of the mind into the heritage of knowledge, and the effort of the soul to attain its high destiny, is inseparable from anguish. In the pathway of each advancing spirit there will be many bitter waters, there will come a time when it will hunger in the wilderness of Sin. But if progress is a pain it is also a joy, it leads past Elim as well as through the wilderness of Sin, and though the transition from one to the other may be unwelcome, it is permitted in the mercy of God, it is a healthful discipline, and it will render the soul all the richer in sublime experience of Divine help. And thus joy and sorrow alternate in a progressive life. Monotony of feeling is misery to a great soul. Some men always feel alike. They have no great tide within which breaks into billows on the shore of their souls. Their life is stagnant. Sorrow lends to joy its richest meaning, gives to it its rainbow hue, and places in its hand the instrument from whence comes its sweetest music. It is part of the complement of the inner life, and without it a great joy would be impossible. Both joy and sorrow exercise an improving ministry toward human life, the former as the day, in which the ordinary work of duty is accomplished, and the latter as the night, in which the stars of promise burn brilliantly, and the gentle dews descend upon the soul. Sorrow often reveals men to themselves, and gives them in their murmuring mood a hint of the corruption yet remaining within their soul. We observe—

I. That the temporal supplies of life are the gift of God. "Behold I will rain bread from heaven for you." 

1. This supply of bread was miraculous. Some would have us believe that the supply of manna in the wilderness was a natural phenomenon; they tell us of the manna of Arabia which was sold in apothecaries' shops. They say that out of the earth there issued a certain sweet vapour, which, being drawn up by the heat of the sun, was purged from its earthliness, and made pure, then with the cold of the night it was hardened, and before morning fell upon the earth like dew, and so was kept for man. They say it was small, white, sweet, and that it fell with the dew. But whether this wondrous kind of food or medicine was known at the time of the falling of the manna we are not careful to inquire; we are certain it could not have been the bread which is here said to have come from heaven. The manna on which Israel fed was previously announced by God to Moses, was independent of all the conditions of climate or weather, continued in great abundance for forty years, fell not on the Sabbath, and ceased when it was no longer needed. Surely here, if anywhere, we must recognise the miraculous hand of God. In all this we have a type of things spiritual. Christ is the true manna of the soul, and is not He a miraculous gift? He came down from heaven. He came into the world after a miraculous fashion, and was in Himself the highest embodiment of miracle. Have not men endeavoured to explain His Person, His work, and His life on natural hypothesis? Have they not said that He was the product of the age in which He lived, and that all the apparent grandeur of His life was attributable more to the superstitions of the folk then living than to the inherent Divinity of His own soul? But as the manna was not the outcome of the earth on which it was found, as it was not the outcome of the physical laws of the universe, neither was Christ the product of the earth on which He trod, or the imagined hero of a deluded people. Fancied manna cannot feed men, and the natural manna of the world cannot nourish the immortal soul; hence if Christ had not been what He professed to be, the Divine Saviour of men, He could not have satisfied their moral nature, He could not have won their confidence; their soul-hunger would have proved Him false. Does Christ satisfy your soul in all the extent of its need? if so, this is a proof to you far stronger than any logical argument could be, that He is what He professes to be, and that He is, in a unique and unfailing sense, from heaven. Was the manna white, and was not Christ innocent? Was the manna small, and was not Christ small amongst men? He was not found amongst the Herods and the Caesars, but amongst the humble and the poor. He was despised and rejected of men. Was the manna sweet, and is not Christ sweeter than honey and the honeycomb? Was the manna round, and is not Christ without termination in His life and resources? 

2. This supply of bread was adapted to the need of Israel. The Israelites are in need of something to sustain their lives, and, unless it is speedily sent, they will perish in the wilderness. What course did the Divine Being pursue? Did He cause beautiful flowers to spring up around the starving people? Did He rain pearls from the skies? Did He light up the landscape with unusual glow, to charm the sufferers out of the thought of their peril? No. He sent them bread, which was suited to the oldest as well as to the youngest, and in sufficient quantity to supply the want of all. And this is the way in which the Divine Being responds to the need of man. He does not mock it. He does not disappoint it. He meets it in the best and wisest manner. God supplies the temporal need of the universe. The eyes of all living wait upon Thee, and Thou givest them their meat in due season, &c. God gives the world its bread. You would not think so, though, to look out upon the conduct of men. Some men deny His existence. Some profane His name. The great multitude reject His rule; and thousands downright abuse the gifts of His hand. When the Great of the earth spread a banquet, they are approached with respect, they are courted by favour, and all sit together in happiness and joy; not one discordant voice is heard. But, alas! the munificence of Heaven is met in a very different spirit. I say to every rebel soul, You are fed by God; and I ask, if you do not owe Him something of gratitude? Is it wise to reject Him who could in a moment hurry your life into the grave? Men look to the fields and say, "Thou hast given me corn;" they look to the hills and say, "Thou hast given me water;" they look to the seas and say, "Thou hast brought me merchandise;" and they look to their own industry and say, "Thou art my stay." But who clothed the smiling fields with corn? who caused the silvery rill to flow? who meted out the great waters? and who gave thee thy brain and thine hand? You say, "I sowed the seed." Yes; but who made it grow? You say, "The sun." But who kindled the fires of that central orb? We need to be more spiritually-minded in the reception of the ordinary gifts of life, to look through secondary causes to the great First Cause of all our temporal good. And does not the Divine Being equally meet our moral need? As the Israelites were in need of bread to preserve them from starvation, so was not mankind morally in great need of Christ? The soul was, indeed, perishing of hunger, and then it was that Christ was given to appease it. The need was great, man could not satisfy the cravings of his moral nature,—the philosophy and the conventional doctrine of the old teachers were exhausted and vain; and in this moment of the world's unspoken anguish, the Bread of Life was given. "When we were without strength, in due time Christ died for the ungodly. Christ is suited to all; has enough for all. 

3. This supply of bread was undeserved by Israel. When the Israelites began to feel their need of food they commenced to murmur. They were murmuring against Moses, and in reality against the God he represented. Thus we see how the temporal perplexities of life test men, and often reveal the hidden corruption of the heart. Many who would sing loudly and joyously the hymn at the banks of the Red Sea, and who might imagine that they would no longer sin against God, and that all evil was removed from their hearts, would find that there was unsuspected evil within them. Trial often makes terrible revelations to men of their inward heart; it is often as the surprise in nature, which suddenly opens up to the vision a lonely and rugged path which before had been unobserved. These people were murmuring; would it not have been better if they had been praying? The former could not avail them much, the latter would. Many men in trouble murmur when they ought to pray. And yet, strange to say, these murmurings were answered, and apparently discontent had the same effect as devotion. But it was only in outward appearance that the effect was the same; inwardly and really it was very different. The manna came the same, but the inward feeling of Israel was not what prayer would have made it. If they had substituted prayer for murmuring, their hearts would have been penitent instead of hard,—thankful instead of dubious. We should always regard not merely the outward answer to prayer, but also the inward feeling which is awakened by it, else we may imagine that it is as wise to murmur as to pray. A murmuring soul may get bread; a praying soul will get bread and grace too. This shows that all our mercies are not of merit, but of the Divine compassion,—we do not get them because we deserve, but because without them we should die. We should not have been surprised if an angel near had withdrawn his gleaming weapon and smote the rebels dead; or if the earth had opened to swallow them up. But God's ways are not as our ways, nor are His thoughts as our thoughts. God crowns the thankless with His mercy; of this we have abundant evidence every day. There is great encouragement here for the penitent; for if God responded to the cry of discontent, will He not much more to the cry of penitence? And was not Christ an undeserved gift? When He came to Bethlehem, did the world deserve Him? The world did not ask for Him. It was murmuring in its sin, and knew not where to look for relief. And when He came He was rejected and despised of men. And do we deserve Him? We have neglected Him; and even if we have yielded to Him it is after long entreaty, and in but a partial degree. We none of us deserved to be saved from sin and hell, and our salvation is of the infinite mercy of God.

II. That the temporal supplies of life necessitate the timely labour of man. Thus we see that God rained manna from the heavens, but the Israelites had to gather it, or they would perish. It is not the way of God to feed men independent of their own industry. God does His part in giving man what he could not otherwise obtain, and then he must collect and use the gifts thus bestowed. We see this in everyday life. God makes the great mountains, and man digs into them to obtain their treasures; God metes out the ocean, and man builds ships by which to navigate it; God gives intellect and sympathy, and men must solve the problem and compassionate woe. And thus in the conduct of the universe man is a co-worker with God. It is in this co-operation that he develops his best genius, and that he realises true dignity. If it had been the way of Heaven to give the world the manna, without any toil on its part, the world would have been lacking in its greatest men, in its richest biographies, and in all those qualities which ennoble wherever they are seen. We should not have had Stephenson. We should not have had Newton. We should not have had Howard; or perhaps we might have had them, but their names would have been without meaning, and their lives without greatness. There would have been no manna on the fields of civilisation, philanthropy, and science for them to have gathered. It is well that the world has to gather its own manna, for in gathering manna it not only gathers food, but appetite to enjoy it, conscience to approve it, and industry to consecrate it. A man who gathers his own manna likewise gathers innumerable blessings with it. This is true physically, mentally, and spiritually. It would be the ruin of the universe if its manna were gathered for it. Industry would lack inspiration. Life would lack motive. And so it is morally. We must gather the spiritual manna. As we have the iron in the mountain, the pearls in the ocean, the gold in the mine, and the corn in the fields, so we have Christ in the ordinances, Christ in the promises, Christ in the Bible, Christ in the pulpit, and Christ in the biographies of the good; but Christ in the Bible is of more use to you than gold in the mine. He must be gathered by all the best energies of the soul. Then only will He become the nourishment of our moral nature. Ah, yes! This spiritual manna is all around us, but few gather it. The harvest truly is great, but the labourers are few. Have you gathered any manna to-day? 

1. Men must gather diligently. We can imagine how diligently the Israelites would watch for the first opportunity, and how eagerly would they embrace it, to collect their needed supplies. Some would be up and out with the first touch of morning light, and others would be seen leaving their tents just as the hot rays of the sun were melting the manna. In every community there are diligent and idle men. God hates idleness. In the world to-day we find men diligently gathering the manna of secular life. They are up at it long before the burning sun removes their opportunity. Would that they were as diligent in gathering the manna of the soul. We even find that the men who work hardest to feed the body, sometimes manifest the greatest indolence in reference to the cravings of the soul. They would not let a day pass without secular toil, but they let years pass without moral activity. Be diligent in seeking Christ and in reading the Scriptures. 

2. Men must gather early. The Israelites were to go out early in the morning and gather the manna, before the sun came and melted it. They were to take time while time served. The early morning is the best time for gathering the manna of the body and also the manna of the soul. Would not the Israelites find the air more balmy, the scene more calming, and nature more sportive in the early morn? Men who work in the morning get nature's richest benediction. And no morning should pass away without gathering the spiritual manna. When the busy world is quiet, and when only a stray Israelite is seen, then is the time to commune with God, and to prepare the soul for the moral wear and tear of the day. And we would say to the young, Commence early to gather manna; if you work hard in early manhood, you will not want in old age. But, above all, gather Christ in the early morning of life, when the soul is fresh and fragrant with early dew and flower. The mercy of God falls early near the soul, it is there long before we go to seek it. 

3. Men must gather constantly. The Israelites did not gather manna one day and then neglect it a day or two. They gathered every morning, else they would have experienced want, and finally, they would have perished. And if men wish to obtain temporal prosperity, it will not do to neglect business a day or two in the week. My brother, must not the spiritual manna be constantly gathered? Will it feed your soul to-day to know that you received Christ a week ago? Some people are very fitful in their moral gathering,—one day they are out early seeking manna, and then they neglect it for a week. Is it to be wondered that they have a weak spiritual life. The supply is constant. The manna lasted all through the wilderness journey. The Divine compassion fails not. His mercy is everlasting. Christ is an eternal Saviour, and the soul of man needs Him every hour. Is it not foolish and unwise to deprive our souls of the bread of heaven when it falls at our tent regularly every morning? 

4. Men must gather trustfully. When the Israelites gathered the manna, they had no misgiving as to its continuance day by day. When they closed the tent at night they had not a doubt but that it would be ready for them in the morning. They doubted not the providence of God. They were not anxious in reference to it. The manna came down from the heavens without the intervention of natural agencies, even at night, when Israel was asleep, and was found with the dew in the morning. How could they doubt such a Providence as this? We should be trustful of God in reference to our temporal resources. His providence is ever active for our good, even at night when all is dark and silent. The grass grows at night. The fruits grow at night. Night does not interrupt the munificent operations of God. If He then causes all things thus to minister, independent of our activity, to our support, we ought to be trustful of Him. We should remember that if all the natural sources of prosperity fail, He can rain bread from the skies, or send the raven with it. It is the design of Providence that men should trust it day by day. The faithfulness of God is great. The clothes of Israel did not wax old, their shoes did not wear out, the water of the rock followed them, and the manna failed them not. The same providence is over us now, and therefore we need not fear. And we must be trustful from day to day in reference to the supplies of the soul. If God gives daily bread to thy body, do you think He will fail thy soul? No. He will every morning keep thee well supplied with grace, thy robe of righteousness shall not wax old, thy shoes of service shall never wear out, and the influence of the Divine Spirit shall be your daily portion. Then trust in God. The manna ceased when they got to Canaan. The manna of the soul shall be sweeter and richer to our taste in heaven. Then the gathering will be no effort. The soul will know no fear about the morrow.

III. That the temporal supplies of life should be acquired in proportion to human need. "Gather of it, every man according to his eating; an omer for every man." Appetite is the law of universal gathering. This is true in the commercial realm of life; the gaining of wealth depends much upon the desire with which it is pursued. This is true mentally; a man will never gain more knowledge than he has an appetite for. And this is true spiritually; a man will never get more good out of the Bible and out of the ministry of the Word than he has appetite for. Men say "That sermon did not feed me; that service was barren to my soul," and they blame the preacher; it would often be far more to the point if they blamed their own lack of appetite. They will always take away from the sanctuary in proportion to the hunger they bring. "Blessed are they that hunger and thirst after righteousness, for they shall be filled." The design of this injunction was to prevent greed and to awaken a sense of dependence on God. The manna was not to be hoarded. Wealth is ruinous when it makes a man imagine that he is independent of God, and that he has got such an abundance of supplies that he can feed himself. Men cannot be independent in this world. It is not proper that they should. The wealthiest are as dependent upon God as are the humblest. Hoarded wealth is useless. Wealth is only truly useful as it supplies need, and as it leads to benevolence. Truly a man is worth what he uses and what he gives. What he hoards he wastes. Hoarded wealth is apt to breed moral reptiles, covetousness, ambition, pride, loss of moral sensibility, and loss of self-respect. If riches increase set not your heart upon them. Aim to be rich toward God. You cannot hoard grace. You must go out and gather it every day. Hoarded grace soon evaporates (Exo ). "Some gathered more and some less," &c. The richest man only gets his living, and does not the poor do the same? Daniel looks as well and happy upon the pulse and water as those who feed upon the King's allowance. God will make the little of a believing soul stretch to an omer. There was exact sufficiency for all. And so there is in Christ. The vilest have enough. The best have none to spare.

IV. That in gathering the temporal supplies of life men must have respect to the commandments and sacred institutions of God. "And he said unto them, This is that which the Lord hath said, To-morrow is the rest of the holy Sabbath unto the Lord: bake that which ye will bake to-day, and seethe that ye will seethe; and that which remaineth over lay up for you to be kept until the morning (Exo ). Thus we see that God has great regard for His Sabbath, the day hallowed by Himself at the end of the week of creation. Man must not pursue his secular engagements on this day of rest. He has six days for himself, and God claims the seventh. The Israelites lost nothing by their Sabbath rest, the manna came in double quantity the day before. Men lose nothing by keeping the Sabbath. Its rest is sweet and invigorating. Its contemplation is helpful to the life of the soul. This dispensation is more spiritual than the Jewish, and therefore the day should be regarded with greater reverence of spirit. There is here a contrast between the manna of Israel and the manna of the soul; the former could not be gathered on the Sabbath, the latter may be collected in largest quantities on that day. The pure soul can get a rich feast of Christ on the Sabbath, and anticipates the richer feast in heaven. 

1. Have you gathered and eaten this manna? Manna on the ground is no use to you. Manna in the tent is profitless. Manna in the soul alone will save you. Have you eaten? If not, what neglect! No excuse can be given. Do you turn away from this spiritual manna? There must be some disease. Send for the Great Physician. 

2. What return are you making to God for the gift of this manna? Are you giving to Him a due proportion of your substance? Does His food make you strong for service? You have had the manna for many years; you must make the best return you can, else your confusion at the last will be terrible.

THE MANNA AS TYPICAL OF CHRIST

We have every right to regard the manna which fell around the tents of Israel as typical of our Lord Jesus Christ. Such is the inspired testimony of the apostle (1Co ). Our Lord has expressly and minutely applied the nourishment afforded by the manna to the virtue of His atoning sacrifice (Joh 6:32-51). We observe—

I. That as the manna met a great need in the case of Israel, so Christ met a great need in the experiences of the human soul. The Israelites had exhausted all the food which they had brought with them out of Egypt, and were in the wilderness without any means of sustenance. They had no bread, and knew not how to obtain any. They were helpless. They were murmuring. They might soon perish. Thus they were in great need of the manna. And did not Christ meet an equally strong need of the human soul? The world had exhausted all its means of moral sustenance. It had nothing to appease its moral hunger. It was perishing for lack of spiritual knowledge. Then Christ came and fed it with the bread of life. The soul cannot do without Christ in the wilderness of life; without Him it must perish. He is adapted to our moral need, and can alone give permanent satisfaction to the better desires of man. Christ is the only food of the soul. Creeds cannot nourish it. Sin cannot feed it.

II. That as the manna was not understood by Israel, so Christ was not understood by those to whom He came. The name of manna was not given by God Himself, but by the children of Israel. "And when the children of Israel saw it, they said one to another, It is manna: for they wist not what it was." It is most probable that the word signifies "portion" or gift, because it was evidently the gift of God; and as they did not know its nature, they could not chose any better term whereby to describe it. And was not Christ a great mystery to the men of His day? They did not understand His person. They could not interpret His miracles. They were amazed at His claim and at His language. There was a great diversity of opinion regarding Him. Some admitted His Divinity. Some said He had a devil. Some said He was mad. His disciples asked, "What manner of man is this?" (Mat ). Christ asked, "Whom say the people that I am? and they said John the Baptist, but some say Elias, and others that one of the old prophets is risen again." The world by wisdom knew not God. If the world had known Christ, it would not have rejected and crucified Him. It has hardly yet obtained a complete knowledge of Him.

III. That as the manna made provision for all Israel, so Christ is provided as a Saviour for the entire world. The manna fell around all the tents of Israel in sufficient quantity to supply the need of every man, woman, and child. If any lacked food it was because they would not gather it. And so the benefits of Christ's death are available to all,—are within easy reach of all; and if any perish from soul-hunger, it will be through their own wilful and woeful neglect. Christ is not merely provided as a feast for the rich; the poor are welcome to His banquet, without money and without price. He is free to all seeking souls, but He must be appropriated in time, while the opportunity is given. All can receive Him by faith.

IV. That as the manna descended in the night, and was accompanied by the dew, so Christ comes to the soul in quietude, and is accompanied by the influences of the Holy Spirit. The manna descended during the night, and was ready for the use of Israel in the early morning. Did not Christ descend unseen and unknown during the dark night of the Old Testament dispensation, and was He not found by men who waited for the bright morning? Simeon was one of the early watchers and gatherers of this welcome food. Christ comes into the soul when it is free from worldly excitement,—when it is quiet. The manna and the dew were found together. And do we not know that the gentle dew of the Holy Spirit accompanies the gift of Christ to the soul—there never can be the latter without the former.

V. That as the manna had to be gathered early every day, so Christ must early be sought by the penitent soul. The Israelites were up early seeking the manna. They had not to be self-indulgent. They had not to be slothful. And so there must be no self-indulgence in the life of the good. The food of the soul should be sought early every day.

VI. That as the manna was white and sweet, so Christ is pure in Himself, and welcome to the taste. The whiteness of the manna signifies the innocence of Christ; and the sweetness of the manna signifies how welcome He is to the taste of a refined soul. Christ is sweet in His life, in the promises, and in His word. He is sweeter than honey and the honeycomb. We cannot have too much of Him.

VII. That as the manna was a test to Israel, so Christ is a test of universal character. The Israelites were tested by the gift of the manna as to whether they would obey God in His commandments and institutions. And so Christ is set for the rise and fall of many, and the way in which men receive or reject His will concerning them, will their present character and eternal destiny be determined. Christ is the great test of men. LESSONS:—

1. That every man has the opportunity of seeking Christ. 

2. That Christ alone can nourish and sustain the human soul. 

3. That Christ is sweet to the taste of penitent souls. 

4. That we should seek to induce perishing mortals to gather this manna.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Jehovah turns His consolations unto the trials of His dearest servants.

God will not leave His ministers comfortless when striving with a rebellious people.

Jehovah calls His abused ministers to look from men to Himself.

God can make heaven give bread when earth denies it.

It is easy with God to make bread plenty in greatest scarcity.

Daily bread is a sweet portion which God allows unto His people.

God's mercies are His trials of men to see whether they will obey Him.

Exo . God's ministers instructed and comforted by Him, are engaged to instruct and comfort His people.

God's evening and morning providences may convince men that He is their Redeemer.

The glory of grace God sometimes shows to murmurers.

A murmuring against ministers is taken by God to be against Himself.

Humble souls are content to be nothing in redemption, that God may be all.

Exo . God's ministers oppressed with murmurings cannot do better than call all the people to God.

God hears the murmurings of sinners against His ministers, and calls them to account.

God's ministers must summon souls to God, and the faithful do it at His command.

Souls shall be brought to see God's appearing in a sad way, who rise up against Him.

Exo . God Himself owns what His servants have spoken for Him in His name.

It is no strange thing for God to speak twice to His oppressed servants to support them.

In greatest straits God can make evening and morning to bring seasonable supplies to His people.

Jehovah will make His people know Him, and that He keeps the covenant, though they break it.

Exo . God of His grace can give the sweetest nourishment to unworthy sinners at His pleasure.

God keeps His time in performing His promise to His people.

God's performance of promise is full and large unto His Israel

Mercies promised are ordered to come seasonably, evening and morning.

God can make His dew bring and hide bread for His people.

Natural coverings removed, God can discover His hidden mercies unto the good.

The best of bread from God may seem a small and dispicable thing to man.

God's own Israel, in taking cognizance of His greatest mercies, may be at a loss what to think about them.

It is a blessing to have a choice interpreter of God's mercies to His Church.

Common bread has a spiritual use and meaning.

Exo . As God promised bread, so He commands labour to gather it.

Sufficiency God allows, and for that men must take pains.

God's omer or measure is enough for the portion of every soul.

All souls in families God will have cared for, even such as cannot labour for themselves.

Obedience must be given to God's command of labour.

All are not labouring alike for daily food, some more, some less.

Food convenient for every man's eating is a good portion from God.

Exo . Hoarded wealth.

I. That we find many men in this life who are endeavouring to hoard their gains. We find that several of these Israelites, notwithstanding the clear command of Moses, endeavoured to keep the manna until the morning. The Word of God tells men that they are not to attempt an undue hoarding of wealth, it tells them not to be worldly-minded, and not to be covetous. But, notwithstanding these distinct requirements, there are multitudes who go counter to them, and who keep the produce of their industry until it becomes loathsome. Men have many excuses for hoarding: they plead a provident example, a needy future, a large family, and thus they palliate miserliness. Gathering should be limited to human requirement.

II. That an endeavour to hoard wealth manifests a sad distrust of the Providence of God. Why did these disobedient Israelites endeavour to keep the manna until the morrow? Were they animated by mere curiosity to see the result? Were they greedy, and anxious to be better off than their comrades? Were they over-anxious and fearful lest the manna should not fall on the morrow? Why do men hoard wealth in these days? Is it not often to increase their luxury, to strengthen their social position, and to feed their ambition? Miserliness abuses the good gifts of God. It is a sad distrust of Divine Providence. God will feed all who are willing to sit at His banquet, and to the end of their days. Hoarded wealth gives no enjoyment It introduces bitter elements into life. It renders men no richer. It only becomes so much lumber to them. What shall it profit a man if he gain the whole world and lose his own soul?

III. That hoarded wealth is very liable to become morally degenerate and corrupt. The manna that these Israelites left until the morning became corrupt, and bred worms. And so hoarded wealth will always degenerate in value, in useableness, and in power to give enjoyment. In the view of all right-minded souls it will be corrupt. It breeds all that is degrading to an immortal soul, capable of the riches of a pure moral character. Lay not up for yourselves treasure on earth, &c.

God's law orders His allowance how to be used by His people, and not to be abused.

Foolish men refuse to hear and obey the just laws given to them.

Mercies abused by sinners are accursed by God, and aggravate their sin.

ILLUSTRATIONS
BY

REV. WM. ADAMSON

Murmur-Mischiefs! Exo . Murmuring is a mercy-embittering sin—a misery-sowing sin. As the sweetest things put into a sour vessel become sour, or put into a bitter vessel bitter; so murmuring puts gall and wormwood into every cup of mercy. Here was Israel in mercy out of Egypt—beyond the barrier to Egypt's hate; and yet in this mercy they saw only misery. Herodotus tells us of a people in Africa, who lived in the neighbourhood of Mount Atlas, that their daily custom was to curse the sun, because his excessive heat scorched them. Did the Atauratians forget that to the sun which they cursed, they were indebted for light—for food—for the fertility of their country—for countless mercies without which their continued existence had been impossible. Ah! we make our mercies our miseries. They wished for gloom as Israel wished for Egypt. But they forgot the brick-kilns, when they remembered the flesh-pots; and they overlooked the taskmaster's rods, when they recalled the onions and garlic. The little flower wished to be planted higher, and the cold wind blew and nipped it. Then it wished to be planted in the sun, and the sun burnt it. What murmur-mischiefs it experienced. No, no! we are best just as God places us.

"Whate'er my God ordains is right,

Here will I take my stand,

Though sorrow, need, or death make earth

For me a desert land."

—Winkworth.

Supplies! Exo . An opulent person makes the tour of Europe, during which time his funds run short. But he comforts himself with reflecting that he has a sufficient stock in the bank, which he can draw out at any time by writing to his cashiers. The Israelites were in a foreign land, far from home, without supplies; whereupon they drew upon God by prayer, and faith, and humble waiting. God honoured their bill at sight, and issued to them from time to time such remittances as were sufficient to carry them in safety to the end of their journey. And so He does with the Christian passover-pilgrim. To him the promises are all yea and amen. No good thing is withheld from the patient, persevering believer. He accepts God's promises—draws upon them—and never finds them dishonoured at the Throne of Grace.

"I look to Thee in every need, and never look in vain;

I feel Thy strong and tender love, and all is well again."

Trust! Exo . "When my heart is overwhelmed within me, I will look to the Rock that is higher than I" (Psa 61:2). When I have slipped upon the ice-slopes of personal experience, and fallen into the crevasse of despondency, I will cast myself upon the waters of the river of Providence. Wandering one day over the Alps, a chamois-hunter made a mis-step, and fell more than a hundred feet to the very bottom of one of those horrid crevices in the ice. It was impossible for him to get up; the sides were too slippery, and there were no means of climbing. He cried out ever so loud, but no human ear could hear. There was nothing but death before him—cold, cruel, relentless death. What could he do? The water came pouring down in a flood, and this stream he followed until he entered a great cavern, high-arched, ice-ribbed. There the water gurgled, and boiled, and disappeared. He could see no exit; but there must be one somewhere, for that living stream found its way out. One thing remained for him. He looked up at the blue sky—commended himself to God's protection—and then, with a strong effort, threw himself bodily into that gush of water. A moment after he found himself thrown on the green grass of the valley of Chamouni, with the noonday sun shining above his head, and the blooming flowers of the mountain about him. What a type of Christian experience! When walking over the ice fields of our own experience, we make a mis-step which precipitates us into the deep chasm of doubt, despondency, or despair. There is no possible means of escape but one, and that is, to throw ourselves into the moving, foaming waters of the stream of Providence. Trust God. Thy will be done. Yet let it be—not with presumption, but with prayer. Commit thy way unto the Lord; and you will find that though the flood has nearly stifled you, it has at the same moment been bearing you on—underground it may be, through darkness and uproar it may be—safe into the green pastures of His truth and by the still waters of His faithfulness, surrounded by the flowers of grace, with the canopy of Divine protection over your heads. "For Thou hast delivered my soul from death, and my feet from falling, that I may walk before Thee in the land of the living" (Psa 56:13). Thus did Moses call on the people to trust God—to cast themselves by prayer and supplication into the deep waters of Divine faithfulness, in the full persuasion that He would supply all their need.

"In spite of many broken dreams,

This have I truly learned to say—

Prayers which I thought unanswered once

Are answered in God's own best way."

—Carey.

Divine Promises! Exo . The ropes which are used in lifting the heavy masses of iron ore out of the mine to the earth's surface, are all tested before being employed in this service. Each strand is tried separately by having a strain put upon it equal to that which the whole of them will have to sustain when combined. God's promises may be compared to a great cable—each strand has been tested—they cannot be broken! Moses laid hold of this rope, and God drew him and Israel out of the pit of Egypt, that in the furnaces of Arabia, He might mould and weld them into vessels of honour. Many a time Israel broke their covenant engagements, but God never. His promises were true, as the host found again and again during their wilderness-wanderings from Him.

"So in darkest dispensations,

Doth my faithful Lord appear,

With His richest consolations,

To re-animate and cheer."

—Pearce.

Manna-Nature! Exo . Efforts have been made to do away with the supernatural aspect of this incident, by suggesting that this was nothing else than the exudation from the Tamarisk, to which the name "manna" has been given. No doubt the name was given to this gum, which exudes from the large eastern tamarisk-tree, in the belief that such was Israel's source of supply. But this was a supposition based on ignorance, and utterly without warrant from the narrative itself. It is true that the tamarisk-shrub thrives in arid sandy situations, and that it is even now abundant in the Sinaitic peninsula; but how could a host of such tamarisks daily supply such a vast assemblage with exudations sufficient? Then again, it has yet to be proved that this gum would be at all salutary or nutritive as an article of constant and substantial good; whereas Israel subsisted for forty years on manna. The monks of St. Catherine on Sinai may gather the Tamarisk gum, and sell it at a high price to Europeans as Israel's veritable sustenance; but they never can justify their assertion to sensible minds. The same holds good of the German idea of the honey-dew exudings from the camel's thorn, or Indian manna. By denial on the part of Rationalists of any supernatural manna, they only increase the difficulties, and render more numerous, if not greater, miracles necessary. It is far more credible that the supply was miraculous; and that Israel was so perplexed by this new atom-like thing, that, familiar as they were with the gums and honey-dews of the East, they exclaimed—"What is it?"

"A while ago we hungered, but Thy great love has given

A food so sweet and strange that it seems like bread from heaven.

Quail and Manna Lessons! Exo . Clearly we are taught: 

1. Apprehension of our dependence on God. 

2. Appreciation of the goodness of God. 

3. Approbation of the Sabbatic rest in God. It is remarkable in the manna that, while what was left on the ground melted before the orient beams, and what was left in the house bred worms and stank, no such results are produced on the Tamarisk manna or Judean honey-dew. There is no such tendency to decomposition in them. What does this teach, if not the entire dependence of God's Church and people upon daily supplies of grace in Christ? It hath pleased the Father that in Him should all fulness dwell. How expressive, then, the petition in the Lord's Prayer: "Give us this day our sufficient Bread." Jesus is that sufficing Bread—sufficing in Himself—sufficing to us.

"Shall I then ever weary of this rich store of Thine,

And wish, with thankless murmurs, that other gifts were mine?"

Manna-Symbolism! Exo . Law remarks that this miracle is a wreath of combined wonders. By it, Jehovah designed to teach mysterious truths—momentous lessons—as to soul-food. Goodness in bestowing food is taper-grace beside the shinings of redemption's gift. 

1. Jesus is that Bread from heaven, which descended during this dark world's night upon the sands of time. 

2. The dew was a fit mantle for this heaven-sent food; and so the means of grace are lovely caskets of the heavenly treasure. 

3. But, even as the dews had neither taste nor vital juice, so the means of grace are nothing without Christ. 

4. At early dawn must Israel seek; and it is they who seek Jesus early who find Him. 

5. Sweet was their daily portion—nourishing and bringing pleasure to their lips; and His fruit is sweet unto the taste. He is all sweetness to the feasting soul; so that finding Him, we find an ever-satisfying portion, and possess an unfading paradise of joy in Him all our pilgrim way to the cold Jordanic wave. 

6. Every one of the mighty host had enough and no more; and even so, the countless myriads of Messiah's followers, ransomed from sin-bondage, have sufficiency in Christ. They have enough, but none to spare, as the wise virgins informed their foolish companions.

7. The manna was free to all, and needed not the wealth of Crœsus to procure; so Jesus, the Living Bread, is the gift of God. God so loved the world that He gave His only-begotten Son!

"Oh, Thou, whose loving-kindness this manna Feast hath spread,

Give me a higher relish for Him, the pilgrim's Bread."

Quail-Emblems! Exo . This was the Hebrew slav, or common quail, so called from the sound it makes. It resembles a partridge, only smaller in size. It is migratory—crossing the Mediterranean in the autumn in immense flocks, and returning in spring. In crossing this sea, they alight on some of the islands, which on that account were called Ortigia. We are told that nothing is easier than to catch these birds when they have recently arrived, exhausted by their aerial pilgrimage. Dr. Bonar says that when he and his companions were traversing the desert of Sinai, they were sometimes attracted by flocks of pigeon-looking birds, which their Bedawin guides called quails. Dr. Donne quaintly remarks that particular mercies are the feathers of God's wings. They are that cloud of quails, which hovered over the host of Israel at eventide. And thus—

"Each mercy sent when sorrows lower,

Each blessing of the winged hour,

All we enjoy and all we love,

Bring with them lessons from above."

—Bryant.

Verses 22-30
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE SABBATH IN ITS RELATION TO SECULAR TOIL

We see in this narrative how very slow men are to understand the meaning of the Divine Word and command, especially if it appears to contradict the usual method of things. When the elders saw the people gathering on the Friday enough manna for two days, they came and told Moses, imagining that the law was being broken, and they were not satisfied until he had assured them that the conduct they reported was right. Men are indeed slow to understand the laws of God concerning them, especially as regards their secular toil.

I. That man must not engage in secular toil on the Sabbath. The Israelites were commanded to gather twice as much manna on the Friday as they needed, in order that they might have sufficient for the day of rest. What was thus preserved did not become offensive. It had the blessing of God. Thus we see the Divine regard paid for the Sabbath in the wilderness. If Israel thus rested from gathering manna on the Sabbath, ought not men much more to rest from the secular engagements of life? And if God has such respect for this day, ought not men to respect it likewise? Men must not even earn their daily bread on the Lord's-day,—they must provide it before. If food is not to be earned on this day, surely pleasure should be excluded from it, and all vain jesting. We should always regard the sanctity of the Sabbath.

II. That men engaged in secular toil on the Sabbath will as a rule find their labour vain and profitless. Some of the Israelites went out into the fields on the Sabbath, as they were wont to do morning by morning, but they found nothing. And men who go into their fields, and warehouses, and markets, and museums on the day of rest, generally go with like result; they bestow hard labour for no result. They do not realise the money they expected. They do not obtain the pleasure they desired. They do not get the education they intended. The man who goes out to work on the Lord's day will in the long run find nothing. He will lack the physical rest needful to diligent toil; men cannot work seven days running all the year through. He will lack the respect of pious customers. He will, above all, lack the blessing of God, without which all hope of prosperity is vain.

III. That men engaged in secular toil on the Sabbath show plainly that they have no regard for the commands of God. These Israelites had been Divinely commanded not to go out to gather manna on the Sabbath, as on that day none would fall; yet they went. "And the Lord said unto Moses, How long refuse ye to keep my commandments and my laws." Men who pursue their secular toil on the day of rest show to the world very clearly that they are devoid of reverence for the Supreme Being, and that they are lacking in good moral character. The way in which a man spends the Lord's-day is an index to his soul-life and to his character: only vile men will throw off all the restraint of God's law, and if they will do this in one thing they will in another. They are outcasts in society. They are selling their souls for gain.

IV. That men engaged in secular toil on the Sabbath have no delight in the culture of their moral nature. It is especially on the day of rest that men of secular toil have the leisure and opportunity for soul-culture, by inward meditation, by earnest devotion, by wise reading, and by the ministry of the sanctuary. And a man who pursues his work on the Sabbath, thereby testifies that he cares not for these important things. He does not wish to reflect on his inner life. He does not wish to remember God. He does not wish to refresh his soul after the activity of the week. He declares that he wishes to go ignorant and careless through time into the mystery of eternity. LESSONS:—

1. That men should work harder on Saturday if necessary in order to get the rest of Sunday. 

2. That men who disobey the laws of God in human life make no gain thereby. 

3. That the Sabbath must be regarded as a day of spiritual rest unto the Lord.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . When God orders the manna to be cared for, it is duty to gather bread for two days.

God expects an account of mercies received by His ministers.

Direction from God is to be expected for the right use of mercies received.

Exo . The holy Sabbath is a rest unto Jehovah, He hath said it, He terminates it.

Reserves of food for to-morrow when God commands shall prove no curse.

God's rest and man's repast are made very consistent by Jehovah.

Exo . God's fairest offers and sweetest commands are accounted grievous by some.

God frustrates sinners who think to gain by breaking the Sabbath.

God's bountiful blessing on the Sabbath ought to shame those who degrade it.

ILLUSTRATIONS
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Sabbath! Exo . At the very time that Israel was so engrossed with the material, i.e., with the body—God reminded them of the importance of the moral, i.e., of the soul. As Kalisch remarks, the Sabbath here introduced is admirably calculated to disclose the internal end of the Sabbath. And what was that end? The perfect harmonising and reconciling of the material and moral—of the physical and spiritual—life of man. And most worthy of notice is the fact that the Sabbath was here fully recognised as an institution—not of recent date—but as it was, an ordinance co-eval with Creation itself; nay, as Mant says, the perpetual memory of the Maker's rest. So that the manna preaches with Wisdom's voice—cries loudly on us to hallow the Sabbath-day—proclaims distinctly the law of righteous condemnation for neglect or misuse—and points plainly to the fruits of obedience to the Divine behest. As Beecher says, the world without a Sabbath would be like a man without a smile—like a summer without a flower—like a homestead without a garden. It is the green oasis—the little grassy meadow in the wilderness. Wilberforce exclaimed: "Oh! what a blessing is Sunday, interposed between the waves of worldly business, like the Divine path of Israel through the parted Jordan." Yet that day's joys are in proportion to our week's provision; and neglect of Jesus during the preceding days, will deprive us of enjoying His grace on the Sabbath. And so with preparations in time for the endless Sabbath of heaven. Therefore—

"Now in the morning sunlight, and now at life's decay,

We gather of the portion appointed for THAT DAY."

Sabbath! Exo . On the sides of an English coal mine, limestone is in constant process of formation, caused by the trickling of water through the rocks. This water contains a great many particles of lime, which are deposited in the mine, and, as the water passes off, these become hard, and form the limestone. This stone would always be white, like white marble, were it not that men are working in the mine, and as the black dust rises from the coal, it mixes with the soft lime, and in that way a black stone is formed. Now, in the night, when there is no coal-dust rising, the stone is white; then again, the next day, when the miners are at work, another black layer is formed, and so on alternately black and white through the week until Sabbath comes. Then if the miners keep holy the Sabbath, a much larger layer of white stone will be formed than before. There will be the white stone of Saturday night, and the whole day and night of the Sabbath, so that every seventh day the white layer will be about three times as thick as any of the others. But if the men work on the Sabbath they see it marked against them in the stone. Hence the miners call it "the Sunday stone." How they need to be very careful to observe this holy day, when they would see their violation of God's command thus written down in stone—an image of the indelible record in heaven!

"Heaven here; man on those hills of myrrh and flowers;

A gleam of glory after six day's showers."

—Vaughan.

Sabbath-Rest! Exo . Like the pilgrim, the Christian sits down by this well in the desert—for what to him is the Sabbath but a fountain in a land of drought,—a palm-tree in the midst of the great wilderness; and as he drinks of the refreshing waters of this palm-shaded fountain, he is reminded of that rest which remaineth for the people of God. When, as Cumming says, that last Sabbath comes—the Sabbath of all creation—the heart, wearied with tumultuous beatings, shall have rest; and the soul, fevered with its anxieties, shall have peace. The sun of that Sabbath will never set nor hide his splendours in a cloud. Our earthly Sabbaths are but dim reflections of the heavenly Sabbath, cast upon the earth, dimmed by the transit of their rays from so great a height and so distant a world. They are but—

"The preludes of a feast that cannot cloy,

And the bright out-courts of immortal glory!

—Barton.

Verses 32-36
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
AN INSTRUCTIVE MEMORIAL

I. By whom the memorial was enjoined. "This is the thing which the Lord commanded." This memorial was not the outcome of superstitious feeling on the part of the Israelites, nor of their deep devotion of heart. They would not have thought of it of themselves. They were Divinely commanded to it. It does not readily occur to men to make memorials of the mercy of God. And yet there is eminent need of such memorials. Men are liable to forget the Divine goodness. They require something to continually remind them of it. The gifts we bestow upon others are long remembered; those we receive are soon forgotten. We have need to set up memorials in our lives, which shall call upon our souls to remember the benefits of the Lord. It is the will of heaven that its gifts should be held in constant remembrance.

II. In what the memorial consisted. "Fill an omer of it to be kept for your generations." 

1. This memorial was reasonable. Thus the Israelites were required to fill an omer with the manna, and keep it as a memorial of the wondrous providence which had so long supplied their temporal need. What could have been more reasonable than such a memorial, which was eminently adapted to recall the circumstances it was designed to commemorate. The good must lay up a sacred deposit of their everyday experiences and mercies before the Lord. The memorials of the soul must consist of its own inner experiences. 

2. This memorial was expressive. It was expressive of the great need of Israel, of the abundant and appropriate mercy of God. An omer of manna was preserved which showed that the heavenly supply was not scanty. The memorials of the soul must set forth the infinitude of the Divine compassion, and the riches of Divine grace. 

3. This memorial was instructive. It not merely reminded the Israelites of the goodness of God to them, but it would give an instructive and encouraging view of the Divine character and providence to the generations of the future. The memorials of the parents should be such as to instruct and aid the children in their religious life. 

4. This memorial was valuable. The manna was kept in a golden pot—(Heb ). It was not put into a common vessel. And the memorials of the soul should not find expression in valueless things, but in the richest treasures of man. God is worthy our best offerings.

III. Where the memorial was deposited. "And lay it up before the Lord." "So Aaron laid it up before the Testimony, to be kept." And so this memorial was laid up before the Lord, in the ark of the covenant. Thus we must keep the memorials of the soul in devout spirit, and with a constant trust in the mediatorial work of Christ. In celebrating the Divine providence, we must not be animated by a regard for a religious display, but by a desire to lay up a memorial of our best gratitude before the Lord. As Aaron laid up the pot of manna before the Testimony, so Christ alone can render our memorials acceptable to God.

IV. The design the memorial contemplated. "That ye may see the bread wherewith I have fed you in the wilderness" "To be kept for your generations." The Israelites would enter Canaan, and then would return to the produce of the field; hence they needed something to remind them of their wilderness condition. The mercy given in adversity must be remembered in prosperity. In heaven the soul will have memorials of the mercy which characterised its life on earth. This pot of manna was also designed to teach the generations to come the goodness and faithfulness of God. Every generation should seek to leave behind it new and encouraging revelations of the Divine character, which shall lead those who follow to see more clearly the merciful providence of God. Each generation leaves a moral deposit behind it, for good or evil. LESSONS:—

1. The soul must have a memorial of the Divine mercy. 

2. The memorial of the soul must consist of the best things it possesses. 

3. The memorial of the soul will have respect to the redemptive work of Christ.

AN INSTRUCTIVE MEMORIAL

Why was this "omer of manna" to be sacredly preserved from generation to generation? The only reason assigned is, "that your generations may see the bread wherewith I have fed you in the wilderness." Whatever God does or commands to be done is for wise and worthy reasons. Let us reverently seek to ascertain what was the Divine reason in arranging for succeeding generations of the Israelites to see this manna, with which He had fed their fathers in the wilderness. We suggest that it was this, Because the sight of it was calculated to promote their moral improvement by suggesting and impressing important truths. Without mentioning certain suggestions of the manna which have been noticed in the exposition of the previous verses, that which was contained in the pot for preservation would be an impressive memorial of

I. The infinite resources of God. Here are three millions of persons in the desert without food. That which they brought out of Egypt with them they have consumed. And, though they have flocks and herds with them, they are not to be eaten for food but kept for sacrifices. Whence shall they obtain food? The prospect seems to them exceedingly dark, and they utter loud and bitter complaints against their leaders. In this extremity, the Lord appears for them and provides the manna. This provision was undoubtedly miraculous. The writer of the article on "Manna," in "Smith's Dictionary of the Bible," says, that "the natural products of the Arabian deserts and other Oriental regions which bear the name of manna, have not the qualities or uses ascribed to the manna of Scripture." And, after pointing out many points of contrast, he says, "The manna of Scripture we therefore regard as wholly miraculous, and not in any respect a product of nature." The resources of the Lord are infinite. No matter how dark and discouraging our circumstances and our prospects may be, if God be for us inexhaustible treasures are ours. He can spread our table in the barren wilderness, so that for forty years we shall lack no good thing. At His command the flinty rock shall pour forth copious streams, so that the dry and thirsty land shall become a land of refreshment and delight. If it were possible to exhaust the resources of the material universe, still the people of God are rich by reason of their interest in Him, whose resources are equal to all the needs of His vast universe,—whose resources are indeed infinite. We rejoice in "the unsearchable riches of Christ." "He is able to do for us exceeding abundantly," &c.

II. The great goodness of God. His goodness is strikingly exemplified in several things of which this manna would be a memorial. 

1. The supply of manna was undeserved. These unbelieving, murmuring, rebellious Israelites merited no kindness from God. Had they received their deserts they would have been left to die of famine. "He has not dealt with us after our sins," &c. 

2. The supply was ample. There was sufficient for every one and for all. If any one lacked provisions it was not because of any deficiency in the supply. So the blessings of redemption and of providence are ample for all the needs of all men, everywhere, and in all ages. 

3. The supply was free. All the Israelites might avail themselves of it. Every morning they would go out into the open wilderness and gather it. An illustration of the sufficiency and freeness of the provisions of Divine grace. "Ho, every one that thirsteth, come ye to the waters; and he that hath no money," &c. 

4. The supply was pleasant. The taste of the manna was like fresh oil, and like wafers made with honey, equally agreeable to all palates. The provisions of Christianity are not only wholesome but pleasant also. The prophet Isaiah represents them as "a feast of fat things full of marrow, of wines on the lees, well refined." Our Lord also compares them to a great feast. A feast of delightful experiences, exalted hopes, blessed fellowships, &c. Thus the manna would remind the generations of the great goodness of God to their ancestors.

III. The unvarying faithfulness of God. "The children of Israel did eat manna forty years until they came to a land inhabited; they did eat manna until they came unto the borders of the land of Canaan." During the forty years, the supply of manna never failed them. With undeviating regularity, God bestowed it upon them until they came to the borders of Canaan, where there was abundance of provisions. The Divine faithfulness is the more conspicuous when viewed in the light of the people's conduct. God was invariably faithful to them and to His promise, notwitstanding their—

1. Inconstancy. 

2. Ingratitude. 

3. Oft-repeated rebellion. Notwithstanding the extreme provocation which He received from them, He continued to send them manna from heaven until they needed it no longer. "If we believe not, yet He abideth faithful: He cannot deny Himself." The manna would remind the generations of this unfailing faithfulness.

IV. The abiding presence of God with them. When the Israelites attempted to keep the manna in their tents from one day to another, "it bred worms and stank." But in the manna which was kept by the command of God we have a perpetual miracle by which it was kept pure and sweet. And that perpetual miracle was a proof of the perpetual presence of God with them,—a proof that the faithful God was with them even as He was with their fathers.

And thus, the manna being such a memorial of the doings, character, and presence of God, it would be—

V. An encouragement to trust in God. "God's miracles and mercies are to be had in everlasting remembrance, for our encouragement to trust in Him at all times."

Conclusion. Ponder well two facts:—

1. The history of one generation may benefit all succeeding generations. History furnishes patterns and beacons, encouragements and warnings. Let us heed them. 

2. The obligation of every generation to profit by the history of its predecessors. Every fresh generation enters upon its career with greater advantages and responsibilities than those which have gone before. We ought to be wiser, braver, holier than our fathers. But are we?—William Jones.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Mercies of old to His Church God would have known to succeeding generations.

Men may see that the best provision of God's Church has been in its wilderness condition.

God confutes murmurers by His monuments, that He did not bring Israel out of Egypt to destroy them.

Wilderness mercies are contemporary with wilderness conditions.

God will carry His Israel through all wilderness trials unto their Canaan rest.

ILLUSTRATIONS
BY

REV. WM. ADAMSON

Israel's Life-Food! Exo . The history of Israel is a typical history. The slavery in Egypt represented the bondage in which we are naturally held; while the deliverance by Moses is symbolic of our redemption by Christ. The wanderings in the desert pre-figure the Christian pilgrimage on earth; while the Canaan at which the host arrived over Jordan is emblematic of the rest that remaineth beyond the chill waters of the River of Death. And so with reference to the life-food of Israel. They had it in the wilderness, but no further. The sacraments cease in the Heavenly Canaan. There is no temple therein—no place for sacraments—no need for channels of grace. Christ will be all in all there; for the Lord God and the Lamb are the temple thereof. Not from ordinances shall we then draw our nutriment. The Redeemer will be all in all to our souls, and from Him alone and directly shall we draw the only material of everlasting happiness and ever-increasing goodness. It is under that apprehension of our Life-food here—

"That, feeding on His bounties, we shall our strengh renew,

And with untiring spirit our desert-way pursue."

Memorial Gratitude! Exo . Bishop Hutton was once travelling between Wensleydale and Ingleton, when he suddenly dismounted, delivered his step to the care of one of his attendants, retired to a particular spot at some distance from the highway, and knelt down in prayer for some time. On his return, he was asked his reason for this action? His reply was significant, "When I was a poor boy, I travelled over that cold and black mountain without shoes or stockings. In my extremity, I disturbed a cow on the identical spot where I have just prayed, to obtain a little warmth from the spot where the animal was lying." This good man felt grateful to God for all He had done for Him since that moment, and had knelt down by this memorial to praise God. Jehovah orders memorials of mercies to be set up—kept in view—held in remembrance, so that we may always be confident and contented.

"To remember, though gloomy the present may be,

That the Master is coming, and coming to me."

—Patterson.

Memorial Mercies! Exo . "The Lord's mercies are new every morning." What an assurance this is to carry with us in all our wayfaring through this world! The future is always dark to us; but then there are the memorial-mercies of the past to be recalled. A veil hides the future from our sight, but the past has lights here and there—the mercies of times of adversity shining afar to cheer us—what is under the shadows in front of us—what is behind the veil suspended before us—what is advancing out of the imperious mist towards us, none of us can know, but we may all see the memorials of the past. Like clear, flaming letters on a black velvet background they stand out. "The Lord's mercies are new every morning." It is as though the Holy Spirit of God went before us and set up these memorial-mercies to cheer us whenever we halt in weakness—to encourage us whenever we hesitate in fearfulness, and to incite us to gratitude whenever we are disposed to unthankfulness.

"Thy mercies, Lord, are like the sun

Whose beams undo what sable night hath done!

Or, like those streams, the current of whose course,

Restrained awhile, run with a swifter force."

—Quarles.

Memorials! Exo . In deepest rocks, which have withstood all the assailing influences of time, geologists find the outlines of ferns of former ages, lined with the most delicate tracery, or distinct impressions of the feet of birds and animals which are now lost to earth. They remove these choice specimens from their rocky beds and place them among collections which the learned pour over with thoughtful and profitable interest. Of all the abundance of living grace, verdure, and activity, which covered the earth through remote ages, only here and there, and that very rarely, some specimens like these speak. Such records of Nature's workings are but seldom written in solid rock, but one line written there suggests forests of graceful waving fronds, with their bending shadows in clear waters, or a host of strange and now unknown animals which once animated the world. That line whispers of a great flood, in which this life was submerged—of sleepy eyes in which the moist bed where so much is written, changed to stern rock, holding securely a valuable historic record, which at last is given to those who grope for glowing facts among dull stones. Now, as the life, structure, and habits of myriads of plants and animals are suggestively unfolded through means of impressions in stone of comparatively few individual specimens; so history, culling comparatively few lives as representatives of the world's thought, leaves untold the births, deeds, and deaths of the great mass of the children of the earth; and when death claims them, they go back to her receptive bosom, leaving no lasting record here. And it is from the memorials set up in the Arabian wilds that we not only syllable out the goodness of God in supplying Israel's wants, and providing for their necessities, but also infer that many more mercies were their lot than the Bible leaves on record. It is by searching the plains of Holy Scripture that we come upon records of God's providence designed to encourage us to look hopefully to our own future.

"The present is enough for common souls,

Who, never looking forward, are indeed

Mere clay, wherein the footprints of their age

Are petrified for ever."

—Lowell.

Sufficiency! Exo . In the forests of Guiana grows the towering mora. Its topmost branch, when naked with age or dried by accident, is the favourite resort of the toncar. Many a time, says Waterton, has this singular bird felt the shot faintly strike him from the gun of the fowler below, and owed his life to the distance betwixt them. The wild fig-tree, as large as a common English apple-tree, often rears itself from one of the thick branches at the top of the mora, as when a man stands on the shoulders of another man, When its fruit is ripe, the birds resort to them for nourishment; and it was to an indigested seed passing through the body of a bird which had perched on the mora, that the fig-tree first owed its elevated station there. Thus, unconsciously, did some bird contribute, if not to its own future sustenance, certainly to the after-support and nutriment of its fellow birds or progeny. But how did this seed germinate into a fig-tree? The sap of the mora supplied it with growing powers, and raised it into full bearing; and now in its turn, it is doomed to contribute a portion of its own sap and juices towards the growth of different species of vines, the seeds of which also the birds deposited on its branches. These soon vegetate and bear fruit in great quantities, so that the mora has much to do to supply nourishment for such a profuse and prolific mass of vegetation. what with calls from vines and fig-tree, the mora is unable to support her charge, languishes—dies; whereupon, the fig-tree, with its usurping progeny of vines, receiving no more succour from their late foster-parent, droop and perish in their turn. How often is it so with churches of earthly growth. They spread, minds nestle in the branches, and leave behind them seeds which germinate, affording nutriment to succeeding generations of minds, who in turn leave germs of vines; but all this growth at last bows down the mother church, when foster-parents and progeny fall. Not so with Jesus Christ—He is that giant mora whose resources never fail. On Him millions of figs and vines grow, without lack of moisture, for it hath pleased the Father that in Him should all fulness dwell; and He is the Fountain of Life.

"The Bread,

Given from His hands, feeds thousands and to spare."

—Bickersteth.

17 Chapter 17 

Verses 1-7
CRITICAL NOTES.—
Exo . After their journeys.]—Literally, "their breakings up," alluding to nomad life, and bringing vividly before the mind the pulling up of the tent-stakes and general break up of the camp, incident to the passage of a people through the desert. The places of encampment would naturally become landmarks to be counted in, remembered, and recorded. Cf. especially Numbers 33.—The commandment of the Lord.] That is, through the guiding pillar of cloud and fire. Cf. C. N. on Exo 13:21-22.

Exo . Tempt]—More exactly, "put to the proof;" for so the word נסה signifies. God did put Abraham to the proof—which was right: Israel did put God to the proof—which was wrong. Proof in abundance had already been given that Jehovah was among His people. The want of water was a sore trial, but might itself have assured them that a supply would soon come. The daily provision of food by a miracle, added to all the foregoing tokens of Jehovah's presence, should have controlled the spirit of the people, and confined their application to earnest believing petition.

Exo . Stand … upon the rock.]—This incident, especially when conceived according to the vividness of the original, is most pleasing and satisfying to the imagination of faith. "Behold Me! standing before thee there upon the rock." It is from Him who is standing upon the rock that the waters really flow. By this Divine action, of taking up such a position, the Source and Medium are in a manner identified. This is the first rock-smiting recorded; the second is narrated in Numbers 

20. It is no doubt to this first, more illustrious, instance that the Apostle alludes in 1Co . The outflow now caused appears to have been kept up for some time; and the desert of Sinai being near wherein Israel remained for about a year, this rock "followed them" with its welcome stream, becoming thereby typical of spiritual blessing. "That rock was (i.e., represented) the Christ." An experience in the desert such as this, even if continued only for a few months, would worthily serve as a type to be carried down the ages: it is, however, to be noticed, that we do not read of the Hebrews again suffering from thirst till years have elapsed, and then it is in a locality a long way from this smitten rock in Horeb.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
HOREB OR, THE NEEDFUL THINGS OF LLFE PROVIDENTIALLY SUPPLIED

The expression, "after their journeys," in Exo , would lead us to expect that there was a station or two between the wilderness of Sin and Rephidim. And on reference to Num 33:12-14, we find that there were Dophkah and Alush. Nothing of importance occurred at these places. The Israelites were not tempted. God was not displeased. The life of man is not always eventful. It has many halting-places destitute of moral interest. But these are soon exchanged for scenes of trial. Moral character is developed better at Rephidim than at Dophkah and Alush.

I. That men are sometimes brought into great straits through lack of the ordinary things of life. "And there was no water for the people to drink." Thus the Israelites lacked water. They had lacked bread only a few days previously. It is not the lot of man to be long free from trial of some kind. Trials come successively. This was the case with Job. Joseph escapes the pit and is put into the dungeon. David passes from the cave of Adullam to the wilds of Engedi. They are diversified according to the station in which our tent is fixed. Every sphere of life has something of perplexity connected with it, which tests our moral nature and brings the mercy of God near to us. We must learn both how to want and how to abound, to be sorrowful and yet always rejoicing. Thus by the varied trials of life man is made to feel that earth cannot give him abiding satisfaction, and he is led to anticipate the rest of heaven. Each sorrow in the wilderness would lead the true Israelite to long for the land of promise; and so all the vicissitudes of earth should create desires for the eternal satisfaction of heaven. The believer must not think of undisturbed repose while in the flesh. Life is a school in which sorrow is the first teacher, and in which we may learn the meaning of self. In the best gardens of earth there are graves; the garden of heaven is in eternal bloom. There the wilderness is unknown, and hunger and thirst are not experienced. The Lamb feeds them. They drink of the River of the Water of Life. But we see from this narrative, that each occasion of want on the part of Israel was signalised by a rich manifestation of the mercy of God. Their hunger was met by the manna. Their thirst was met by the streams of Horeb. The hour of man's need is often the hour of God's richest gift and blessing. Heaven gives kindly revelations of its love to sorrowful souls. Thus we see how thoroughly man depends upon God, even for the common necessities of life. The water we drink is the gift of His hand, and will cease to flow at His command. Man may experience want even in the paths in which he is Divinely led. Sorrow should lead to repentance and not to murmuring. Have you never felt the need of spiritual water? There is a thirst of soul compared with which physical thirst is unimportant, and which needs immediate attention. David thirsted for God. Earthly things cannot appease this thirst. The life of the soul cannot be sustained without the water of the Holy Spirit. It is absolutely essential. We are dependent upon heaven for it. No human creature can supply it. It flows clear as crystal from the throne of God and the Lamb. It is beyond price, and yet is free. It is refreshing to the weary soul. Here we drink of the stream; in the life to come we shall drink at the fountain head. If we thirst after God we shall diligently seek Him in the means of grace and in private prayer.

II. That when men are brought into great straits through lack of the ordinary things of life, they often appeal to human agencies rather than to Divine. "Wherefore the people did chide with Moses, and said, Give us water that we may drink." Thus the Israelites blamed Moses for the straits into which they were brought through lack of water. How foolish, for did not he suffer from the same calamity? nor was it in his power to create fountains. How cruel, for was not he seeking their freedom? How fickle the approbation of men, it varies with the circumstances of life. People often go to the human in trouble when they ought to go to the Divine. It is the way of the world. God must be seen through all the agencies which He sends to conduct our life to its destined place. The seen things around us, which are influencing us, are only the means which heaven appoints to bring us to rest, and therefore our thoughts must not terminate in them, but must run on to that Being who has so wisely ordered them. Men are slow to see that all the circumstances of life are related to the providence of God, rather than to the immediate agencies which appear to have caused them. And if you are seeking spiritual water to quench the thirst of your soul, do not go to the creature for it, but to the Creator. The Israelites went to Moses and asked him to satisfy their thirst; but in vain. Not even the good things of this life, which are appointed by God for the true welfare of man, can satisfy this deeper longing of the soul. Science cannot. A good name cannot. Social enjoyment cannot. God alone can quench its thirst. Hence let no human soul seek to obtain from human agencies what alone can be obtained from the Divine. If you drink of the wells of earth you will thirst again; but if of the water of the Spirit you will thirst no more.

III. That when men are brought into straits through the lack of things they very much need, they often get them in the providence of God from the most unlikely sources." "Behold, I will stand before thee there upon the rock in Horeb; and thou shalt smite the rock, and there shall come water out of it, that the people may drink." Thus we see that God did not flash immediate judgment upon these rebellious people. He is long-suffering toward the race. We must learn to be patient with those who injure us. God has regard to human need, and evil in men will not turn Him away from His promise. None need despair of His mercy. When the people chide, the minister should pray. When his perplexity is great he most needs direction from heaven; God always reveals to praying souls the best method of action in the time of trouble. To prayerful spirits He makes known the rock which shall relieve their need. Thus the thirst of Israel was quenched by water from a rock. Who would expect clear, bright, water from a flinty rock? Certainly not the most sanguine in the camp of Israel. We know not the possibilities of the things around us. The providence of God can make rocks into rivers to supply the need of His people. We often get our blessings from whence we least expect them; we get pity from the hard-hearted, money from the miserly, and harvests from barren places. Nature yields her secret treasures at the voice of heaven. Every rock in the desert is embraced in the providence of God. From whence shall come the water to satisfy the thirst of the soul? From the rivers of worldly pleasures? From the streams of human philosophy? From the wells of wealth? Nay; we point to One who was despised and rejected of men, a Man of sorrows and acquainted with grief, and say that from the Rock Christ Jesus comes the spiritual water, which alone can quench the thirst of the soul. Christ is set forth under the emblem of a rock. He is strong. He withstands all enemies. He is the true foundation for moral character. He is the abiding Refuge of the soul. Thus, is not human salvation from an unlikely source? Who would have predicted that the Divine Son of God would have died to save men from sin? Yet so it is, and from the smitten Christ there flows a stream which is equal to the moral thirst of humanity. Christ was smitten. He bore the penalties of a broken law. Heaven spared Him not. He was smitten in body and in soul (Isa ). The supply of water from the rock was free. The waters which flowed forth from the rock were free to all the camp of Israel. We should not have been surprised if rebellion had limited the supply to the more worthy few; but no, the gifts of God are bestowed on the just and on the unjust. And so the mercy which is in Christ Jesus is free to all, even to the worst of sinners (Rev 22:17). The supply of water from the rock was abundant. He brought streams also out of the rock, and caused the waters to run down like rivers (Psa 78:16). There was sufficient water to meet the thirst of the entire camp. The mercy which is in Christ Jesus is superabundant; all may freely drink and yet there will be enough and to spare. Our Heavenly Father bestows not mercy with a sparing hand. He is rich in pity. The supply of water from the rock was pure. This water was not bitter. It was not poisonous. It was sweet. It was cooling. The mercy which is in Christ Jesus is sweet and clear as crystal. It cleanses those who drink it, and makes them meet for the inheritance of the saints in light. The supply of water from the rock was continuous. The water of the rock followed Israel. The mercy which is in Christ Jesus will never leave a trustful soul; but will follow it through all the wanderings of life. Our Heavenly Father is never absent from the good; goodness and mercy follow them all their days.

IV. That when men are brought into straits, the way in which they act therein will leave irreparable memorials of sin or victory. "And he called the name of the place Massah, and Meribah, because of the chiding of the children of Israel, and because they tempted the Lord, saying, Is the Lord among us, or not?" (Exo .) In the conduct of the Israelites there had been base unbelief and ingratitude. They had chided Moses. They had forgotten the sweetened waters of Marah. They thought not of the pillar of cloud. In the presence of these things, they asked, "Is the Lord among us, or not?" Some men will not see the clearest indications of the Divine Presence in the experiences of life. They are slow to recognise God in their time of need. Heaven is with us as truly in need as in plenty. When life is in pain, then the consolations of Divine mercy are richest. Moral conduct always leaves memorials behind it. In the olden times names were changed in token of great soul-events; Jacob was changed to Israel. Every righteous act of the soul leaves its memorial in increased vigour of manhood, in purity and beauty of character, and in the rich blessing of God. Every sinful act of soul leaves its memorial in an impoverished and ruined manhood. Thus the scenes of life which ought to be radiant with Divine mercy, are often darkened by the sin of man. Let us not leave behind in our life memorials of strife and unbelief, but of faith and good works. Such memorials are abiding; once erected, they cannot be removed; hence the need that they should be worthy. LESSONS:—

1. That man is frequently called upon in this life to endure great physical need. 

2. That the physical needs of life often reveal our real and inner character. 

3. That the physical needs of life are no indication that God has failed us. 

4. That the physical needs of life give us a great insight into the wealth and method of Divine mercy.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . The trials of the Church are continued and multiplied in the time of pilgrimage.

The Church must encamp where the Word of God determines.

Want and hardship may attend God's people where He bids them pitch.

Every strait is an occasion of stirring up the wicked to sin.

Unreasonable transgressors are apt to revile the innocent ministers of God.

God's faithful ministers may justly turn away undeserved reproofs from themselves.

God's faithful ministers labour to show men their unreasonableness in their temptation of God.

Exo . Unbelieving murmurers expostulate about judgments as if they were causeless.

Earnest prayers to Jehovah are the best means for God's servants to use against the violent threats of men.

In the midst of threatenings God commands His servants to walk safely.

God may allow some murmurers to go and see His miracles wrought, but not all.

Murmurers fare the better and have mercies through believers who obey God.

God's ministers are and must be exact in doing God's commands before all men.

It is God's pleasure to make places monuments of men's sins by His naming them.

Temptation of God and contention with His servants usually go together.

It is high tempting of God to call in question His gracious presence with His people.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Human Hearts! Exo . Men may do much under the momentary influence of excitement. A coward has been known to become momentarily brave, as Sir Walter Scott evidently understood when he painted one of his characters in the "Fair Maid of Perth." But the nature is not changed; for when the exciting cause ceases, then the effects vanish—like the music which dies away when the breeze ceases to touch the harp chords—or like the corpse of Edgar Allan Poe's romance, which ceased to move when the electric battery was removed. So with Israel; great was their Red Sea triumph-song; but there was no change of heart. They had been like those sand toys which we buy for our children. You turn the box upside down, and then the little acrobat revolves and revolves till the sand is all run down, when he hangs motionless; or like that singular case in the now defunct Oxford Street Pantheon, which contained a bird drinking at a fountain. After every sip of the crystal fluid, it raised its head, swelled its gorgeous throat, trilled its glorious song, only so long as the machinery was wound up. When the chain and spring had run down, then the bullfinch stood stiff and still. The winding up had not changed it from a stuffed to a living bird. Israel, wrought up to enthusiasm on the spur of the moment, sang Jehovah's praises by the Red Sea wave; but the wilderness-way cools their fervour. Alas! they soon show that their hearts had yet to be changed.

"Oh! wonderful rebellion,

Thou Lord of hope and life!

Betwixt Thee and Thy servant

There have been war and strife."

Rephidim-Rest! Exo . The course of none has been along so beaten a road that they remember not fondly some "resting-places" in their journeys—some turns of their path in which lovely prospects broke in upon them—some soft plats of green refreshment to their weary feet. Talfourd says, such are confiding love—generous friendship—disinterested humanity. The Rephidim-rest was by no means barren. It was doubtless surrounded by steep shelving mountains of gneiss, the fantastic cleavage and variety of which added greatly to the beauty of the scene. It has been said that the scenery is not unlike Gleneoe without its heather. Through the plain nay be seen scattered groups of trees—the tamarisk with its long, feathery boughs—the palm-tree with its long, bare trunk, and tuft of broad leaves at the top—and the thick, straggling, thorn bushes. But palms and tamarisks were dotted all around; and on every knoll and mountain slope were ruined houses, churches, and walls, at the time Captain Palmer visited the scene. Farther on were some hundreds of palms—what Southey calls "a palm grove islanded amid the waste."

"Mine eyes have seen Thy wonders

All through this desert land."

Rephidim-Rebellion! Exo . How often—especially in Eastern lands and under Syrian skies—have we seen a morning fair and bright as ever dawned on mortal vision, and looked for a high noon golden and glowing, flashing its glories far and wide, only, when the hour arrived, to find it clouded and mournful, with wailing winds and muttering thunders! When the motley hosts of Moses clustered on the far shore of the Red Sea wave, what a bright dawn was their liberty—brighter far than the radiant beams of eastern dawnlight that lit up the wide waste where slept in their watery couches the mailed phalanxes of Pharaoh. Alas! how soon—ere noon—did that bright promise pale and fade—pale as pales the northern coruscations from the arctic zone—fade as fades the blush upon the cheek of consumption, beauteous when it is christened death. When Sir Samuel Baker was in Abyssinia, he saw the natives employing their cattle not only as beasts of burden, but for carrying supplies of water in skins slung at their sides. Probably the Israelites brought with them from Egypt supplies of water in this way. These would last until, having reached the Wilderness of Sin, they were called upon to turn away from the seashore, and get up among the mountains. Here the water supply becomes exhausted, and Israel once more sins. With fierce impatience, they turn to their leader, and heap upon him reproaches as bitter as they were unjust and ungrateful. The falling spoke of the revolving wheel returns and reascends. The ebbing tide of rebellion rolls in again. Thus troubles fall and rise again; temptations die and revive again. The Israelites murmur; and in their repinings we see the bias of human nature. Yet, on the base of rebellion there rises a lovely pillar, on which all ages may read the golden glories of the Lord—the Lord God merciful and gracious

"And yet I could not trust Thee,

Or wait upon Thine hand."

Rephidim-Rock! Exo . About two miles below Paran, on the side towards Egypt from which the Israelites would have approached, there is a spot never noticed by former travellers, which is connected by Bedawin tradition with this miracle. Thus writes Captain Palmer of the Sinaitic Expedition:—Dr. Durbin, in his "Observations on the East," says that the rock made more impression upon him than any natural object claiming to attest a miracle ever did. No moisture is now seen about the surface, but the Arabs say that there is water beneath the soil. They accordingly give to the stone the name of "The Concealed Spring of the Writer," i.e., Moses. In Psa 114:8, it says that Jehovah turned the flint into a fountain of water. The manna was simply sent from heaven; but the water, on the contrary, was brought out of the smitten rock—the most unlikely place that could be imagined. Some men went about collecting funds for an important charity. They arrived in course of time at a very rich man's door, who was known to be churlish in his manner and niggardly in his gifts; whereupon they said that there was no need to call on him, "He is not likely to give." However, they entered, laid their case before him, and were beyond measure astonished when he gave them the largest donation of all. Rephidim-Rock was a most unlikely place from which to receive supplies of water. And nothing more unlikely than that life and happiness should flow from One crucified as a malefactor.

"What if my lips have thirsted?

Thou from the rock couldst bring

The pure refreshing water

Of some unfailing spring."

Rock-Rifts! Exo . The command is: "Smite the rock" Moses lifts his rod, and with it he strikes the great granite mass. It is rent, torn asunder; and from inside the water bubbles up—gushes out—overflows in all directions—pours down into the valley—and rolls onward a clear, bright, and sparkling river. Law remarks that the antitype is the smitten Jesus. 

(1.) It was from the stricken stone that the waters gushed out. The wounds of Jesus are the avenue of the Spirit. They give forth water—the sparkling emblem of the power of grace. 

(2.) Sweet was this blessing to the pilgrims of the desert; but sweeter far to the true sons of God are those spiritual supplies, of which they drink with greediness and gladness.

"And now that I have tasted

The soul-reviving stream,

Alas! how sad and shameful

My late repinings seem."

Seeing Purity! Exo . We have become familiar with the symbol of the stagnant pool, all whose impurities have settled at the bottom, and left its waters clear. The sunbeam or even the traveller's staff soon discloses the "seeming purity to be real impurity." But we have recently read that a tourist in the Holy Land on one occasion procured two little phials, which he filled with water from the Jordan. The liquid in one of the vessels was filtered, so as to be clear like crystal. The other bottle had in it the sediment as well as the water; and when shaken, it rose and discoloured the liquid. So with Israel; when Jehovah shook them, it was apparent that deep down at the bottom of the sea of their religious life there was much impurity. Affliction soon tests the integrity of our motives—the disinterestedness of our friendships—the reality of our faith in God. And so with Israel. The manna miracle had only caused the doubts and despairs to settle at the bottom of their heart; so that when the hand of God shook it by lack of water, loud murmurs rose up. All the goodness of God was forgotten; and maddened with thirst and rage, they threatened the life of their leader.

"Yes, I have vainly chided

Thy providential ways;

And I have mourned and murmured

When thou hast looked for praise."

Prayer-Power! Exo . There is scarcely a material force or element which has not been at one time or another influenced by prayer. We speak of a flinty rock; and lo! waters gush forth plentifully when prayer touches it with her magic wand. We speak of the ocean; and lo! a pathway is made for the ransomed of the Lord, when prayer stretches over it her magic wand and divides it asunder. Talk of Aladdin's lamp; behold the true secret of power in the uplifted hand and heart of Moses in the Mount. It will be one of the grand revelations of the future to see the proofs of the power of prayer—many and more marvellous than Jacob's Peniel wrestlings—than Elijah's Carmel agonisings—than Paul's strong cryings and tears. As has been said, prayer plucks out the briers and thorns in the pathway of life, and covers that pathway with flowers and fruits—stretches out its mighty hand to heaven, and scatters the dark portentous cloud threatening destruction—links its hands to Divinity, so that it becomes strong as God, and can hurl defiance at all foes:

"I fear no foe, with Thee at hand to bless;

Prayer makes the Christian's armour bright."

Sanctified Suffering! Exo . It has been beautifully said, "There are many fruits which never turn sweet until the frost has lain upon them. There are many nuts that never fall from the boughs of the forest trees till the frost has opened and ripened them. And there are many elements of life that never grow sweet and beautiful until sorrow comes." But these sorrows need the sanctifying influences of the Spirit to the end that they may ripen and sweeten the elements of character upon which they act. Without divine grace we may grow sour and ungainly under heart sorrows.

"God guideth all His children home

By paths we know not here;

But once with Him, His ways will be

To every loved one clear."

Verses 8-16
CRITICAL NOTES.—
Exo . The Lord hath sworn.]—A far-fetched if not an impossible rendering. The words are literally—

"For (or because) a hand upon (or against) the throne of Jah;

War for Jehovah with Amalek from generation, generation."

"If the hand refer to Amalek (Kalisch), the sentence runs thus—‘because his (Amalek's) hand was against the throne of Yah (the Kingdom of God, which includes His people), &c.' The meaning is here simple and easy; the connection with what goes before is sufficiently plain; and the reason assigned for perpetual war until Amalek be extirpated, is intelligible and suitable."—(Murphy). "This on the whole seems to be the moat satisfactory explanation."—(Speaker's Commentary.) Some scholars (Gesenius, Fürst, Davies) think the rare word כס, "throne," to be an error for נם, "banner;" and one of them (Fürst) proposes the following translation: "The memorial is upon the banner of God,—‘Jehovah wages war with Amalek from generation to generation.'"

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE BATTLE BETWEEN GOOD AND EVIL

It is through much tribulation that we enter the kingdom of heaven. The Israelites had experienced hunger. They had experienced thirst. Both had been supplied. Now they are to pass into a new experience of sorrow, they are called to do battle with numerous and fierce enemies. Thus the trials of the Christian life are numerous, varied, unexpected, and come in rapid succession. They test strength. They require wisdom. They are to be met in dependence on God. All pure souls are in a militant condition as long as they are in this world; they are met in their moral progress by terrible enemies, whom they must conquer or before whom they must fall.

I. That the good are required to do battle with inveterate enemies. "Then came Amalek, and fought with Israel in Rephidim" (Exo ). These people were descended from Esau, and seem to have been animated by something of the old enmity which once existed between Jacob and Esau. They were also envious of the mercies which were Divinely vouchsafed to Israel, and were anxious to spoil them. Some people can never live in peace and let the children of God pass by unmolested. These foes came secretly upon Israel (Deu 25:18). And so every pure soul has its Amalek. It has to contend with the Amalek of an evil heart; with the Amalek of a wicked world; and with the Amalek of fallen angels. These enemies seek to impede its progress to heaven. They are cunning in device. They are vigilant in purpose. They are intense in hatred. They especially imperil those who loiter in the rear of the Christian life. Peter followed afar off, and was overtaken by the enemy. No pure soul is exempt from this conflict. Are we surprised that God did not avert this war from the Israelites? They were only just out of bondage; the newly-converted soul is speedily called to meet enemies. They were undrilled; the good learn their drill in the battle. They were unarmed; the weapons of the good are not carnal. Thus they were prepared for coming warfare with the Canaanites, whose territory they were to possess. The soul is led gradually into the moral battle of life. We cannot get to heaven without being interrupted by many enemies—by Satan, by poverty, by sickness, by prosperity; all these will seek to stop or slay us.

II. That the good in this conflict must combine prayer with the utmost exertion to overcome their enemies. "And Moses said unto Joshua, Choose us out men, and go out, fight with Amalek: to-morrow I will stand on the top of the hill, with the rod of God in mine hand" (Exo ). Thus the Israelites were not with indifference to look upon the invading army. The good cannot afford to treat the progress of sin in the world with cool contempt. Joshua was to muster the best men for the conflict. The good require to be well led by the purest and most heroic spirits in their midst, in their strife with evil. Truth has lost many a battle through bad generalship. Truth needs a man like Luther to lead the attack. If we would overcome evil within us and without us, we must summon the best energies of our mental and moral nature, and put them under the command of Christ; then shall we be led to victory. Joshua fought. Moses went up the hill to pray. Prayer is often uphill work. And the conflict between Good and Evil necessitates the use of prayer and activity. Man must pray over his evil heart, and he must also fight against its sinful tendencies. During the battle some are better qualified to pray, others to wield the sword; both conduce to the victory. Hence varied talents are brought into helpful service. We must not go to this war in our own strength. Christ within the veil prays for every soul engaged in dire conflict with the world's evil; and in this is the hope of victory. We must trace all our moral victories up to the intercession of Christ; He prays for us that our faith fail not. Yet the conflict may be severe and long; even prayer and effort do not always win a speedy conquest. Sin is persistent in its opposition to the soul.

III. That the good in this conflict are often impeded by the weakness consequent upon the physical condition of life. "But Moses' hands were heavy; and they took a stone, and put it under him, and he sat thereon; and Aaron and Hur stayed up his hands, the one on the one side, and the other on the other side; and his hands were steady until the going down of the sun" (Exo ). The physical man soon tires in religious devotion. The spirit is willing, but the flesh is weak. The best of men are not exempt from the infirmities which inhere in the body. When prayer is interrupted, the enemy of the soul gains an advantage. Moral declension begins here. We conquer evil as we pray. Nature at the strongest is weak. But the hands of Moses were supported by Aaron and Hur. Holy companionship is helpful in the hour of severe moral conflict. Two are better far than one. Christians should seek to hold up the hands of ministers. They must bear one another's burdens. The insignificant members of the Church may render service to the most important; Hur may strengthen Moses. The smallest services are potent for good in the great conflict between Good and Evil; even the holding up of enfeebled hands. All can do something toward this ultimate victory. The energy of one may aid the weakness of another. The hands of our heavenly Intercessor never grow weary with pleading; and the infirm Christian will soon be as the angels. It is consoling that God knows our frame, and remembers that we are dust.

IV. That the good in their conflict should keep faithful record of their victories. "And Joshua discomfited Amalek and his people with the edge of the sword. And the Lord said unto Moses, Write this for a memorial in a book" (Exo ). Thus the Israelites were victorious. They were delivered from their enemies. They gained warlike experiences which would be useful to them. They would gain courage and hope in reference to the future. And one victory over self prepares the way for another, though we may have to wait long for final conquest over selfishness. The power of Satan will one day be destroyed. The Church must conquer all foes. Christ is its Captain. He has triumphed by the cross. A record should be kept of all our soul-victories, to aid memory, to inspire hope, to awaken gratitude to Him to whom it is due. They are worthy of permanent name. They are interesting and instructive. And soon may the record of final victory be penned, and the kingdoms of this world become the kingdoms of the Lord.

V. That the good in this conflict should ascribe all the glory of victory to God. "And Moses built an altar, and called the name of it Jehovah-nissi: for he said, Because the Lord will have war with Amalek from generation to generation" (Exo ). The Israelites had fought under the banner of God—to Him was due the glory of victory. They recognised the Divine help—not their own valour and fortune. They set up a memorial of it. We should set up grateful memorials of our victories over sin. LESSONS:—

1. That there are inveterate enemies to moral goodness. 

2. That these enemies are doomed to ultimate defeat and destruction. 

3. That the good must pray and fight to this end. 

4. There will be a final celebration of victory.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . New plagues for new murmurings God can make quickly to follow sinners.

Greatest enemies of the Church God may make to arise from the fathers of it.

The weakness of the Church is an occasion unto wicked enemies to oppress it.

Amalek will for no cause seek to fight and destroy Israel.

Whatever enemies intend, God orders all their victories against Israel for good.

Exo . In case of oppression by hostility, God allows His Israel to make this defence.

God in His wisdom orders several parts to several instruments for safety.

The Church needs leaders in its war against evil.

Counsel for praying and fighting given by God, and taken from Him, is defensive to His Church.

Exo . Counsels for defence of God's Church are not only to be given and taken, but acted upon.

Good associates in praying are sweet helps to save the Church.

Gracious instruments are ready to climb hills to God for the help of the good.

Exo . The human hand:—

1. Helpful to God, as an instrument 

2. Feeble in prayer, as an infirmity. 

3. Strengthened in service, as indicative of friendship. 

4. An encouragement in battle even to victory.

Doubtful may be the fight of Israel as to success against its enemies for a time.

Good helpers to strengthen hearts and hands in faintings are especially useful.

By such aids souls may be faithful to God unto time of victory.

Exo . Jehovah's victories over the enemies of the Church He giveth in charge to be recorded.

Writing and tradition are both God's ways of recording His works for future ages.

God's book is the best record of His mighty works done for His Church.

A memorial would God have kept by the records of God's works to men.

Exo . Worship-memorials are the best monuments of God's glorious victories in the Church.

In all such worship-memorials, Jehovah must be known as the banner of the Church.

God's oath against the enemies of His Church is a strong reason for naming Him their banner.

God has sworn successive destruction to all of Amalek to the end.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Amalek-Associations! Exo . The Amalekites—a nomad people dwelling in tents, and rich in flocks and herds—at this time occupied the peninsula. Some have supposed them to be descendants of Esau; but doubtless they had an earlier origin. Smith says that Arabian geographers state that they came from the shores of the Persian Gulf. At any rate, they were a numerous and powerful nation, occupying the region between Southern Palestine and Egypt. There is every reason to believe that Paran is just the spot which the Amalekites would have been sure to defend. It contains a beautiful oasis well worth fighting for; and the place is capable of being easily defended against large numbers by a comparatively small force. Whether Amalek regarded Israel as an intruder, or whether, for the sake of plunder, they seem first to have assaulted the rear of the column as it wound up through the narrow defiles, and cut off the infirm and stragglers, the motives which Amalek had in view seem to have been so base and reprehensible that they called forth from God a special and terrible announcement—nothing short of extermination. This incessant struggle against Amalek furnishes an admirable application for the Church. She must not let go the sacred banner displayed because of the truth, nor cease waging a perpetual moral crusade against sins and corruptions until she has effectually destroyed them, and can say, "They are no more." The course adopted by the Scottish monarchs for the resolute extirpation of the Border raiders may supply an analogy. In nature, one species of the ant tribe thus exterminates its foes. The missel thrush, knowing the cruel propensities of the jay as they grow up, watches the young of these birds, and deliberately destroys them wherever it can. It is an instinct—not of revenge—but of self-defence and preservation. So with Israel! Defence not defiance!

"Thronging hosts have gathered round me,

And the pilgrims God defied;

But His armour fitteth closely,

And His sword is at my side."

Mountain-Mediation! Exo . Not the hands of Moses, but the rod was the banner. That rod was held forth as a banner over the battle-field—not in the midst of the fight, where sacrilegious hands could grasp—but high above, i.e., 700 feet, on the top of the hill overlooking the scene. When Moses let down this banner, the hands and hearts of Israel sank—their hopes of victory faded. The Great Mediator faltered in His earth-struggle; but even as Aaron and Hur sustained the uplifted hands of Moses, so the attributes of Messiah's priesthood strengthened Him to uphold the banner of the truth. Henry of Navarre bade his soldiers look for his snow-white plume, that crested his princely helmet—in place of the celebrated oriflamme or standard of France—and press towards it for victory. As it fell, so sank their hopes; but as it rose again in sight, they fought and won. Our Mediator, high on the heights of heaven, sustained by His priestly powers, uprears over the great battle-plain of earth His glorious standard—the rod that smote—the truth of God. Now His hands never sink, but are upheld unweariedly until at eventide His mountain-mediation secures ultimate victory. It has, however, been suggested that Aaron and Hur represent those children of God who are shut out from active effort for God and His Church by sickness or infirmity. Such cannot fight like Joshua on the plain; but with Moses on the height they can pray. So that the lesson designed by the incident is not so much the power of prayer by us as the might of His mediation. "Christ the strength of His people,"—both on the mount and in the valley—both as Moses and as Joshua. The most honoured of earthly standards may lead to defeat, as when the consecrated standards of the Crusaders were grasped by the sacrilegious hosts of Saladin; but the "name of the Lord," the "truth of God," must lead to victory.

"Is not He who fights for Israel

Pledged to make my cause His own!

Keeps He not for me the palm branch,

And the overcomer's crown!

Pleading and Praising! Exo . These are twins, which ought never to be sundered. It was a quaint notion of the learned Goodwin that prayer and praise were like the double action of the lungs, what we receive in answer to prayer being given back in praise to God. Moses had been wrestling on the hill while Israel was wrestling in the vale; now praise follows. What joyful songs of praise rose up as the last rays of the sun faded behind the hills. Standard-bearers, captain, soldiers, all rejoice together.

"Long, indeed, may last the conflict,

But the victory is secure;

And the new sweet song of triumph

Shall from age to age endure."

Banner-Beacons! Exo . It was Jehovah who led Israel to Rephidim, that "place of mercy," which Israel turned into a place of murmuring. It became a place of battle; and on it Israel erected a banner. On the field of Waterloo there stands a huge mound, surmounted with the Belgic lion; and here and there may be seen monuments where heroes such as Picton and Ponsonby fell. These are to mark the place of victory. The victorious Israelites erected not a monument, but a memorial-altar, thus acknowledging the source of victory. Thanks be to God who giveth us the victory! After the fearful and bloody strife at Sedan, the warrior veteran monarch of Germany telegraphed to his anxious Empress that God had given them victory, and she must at once announce a solemn Te Deum throughout the land. If there be baseless pretension, it is when dust claims honour as the worker of Jehovah's works. The tool is not the agent, the pen is not the spring of thought, the spade of the labourer is not the source of growth and ripeness in the corn. It is the Lord who fights for His people. Under this banner they advance from victory to victory, until all their enemies are destroyed Led through countless conflicts, yet they never lose a field. They march to the throne of God in heaven, before which is spread a banquet, overshaded by a banner. When the Waterloo banquet was first held to celebrate Wellington's victory over Napoleon, the banqueting hall was hung round with standards, and a canopy of English banners was suspended over the heads of the Iron Duke and his officers. He brought me into His banqueting-house, and His banner over me was Love. Blessed are they that are called to the marriage-supper of the Lamb.

"‘Jehovah, my standard!' How bright is the blessing

Of them who go forth in the name of the Lord,

To combat with those who long since have been vanquished

By Him who has given this rallying-word."

Intercession-Influence! Exo . 

(1.) We have read of the missionary travelling in the desert, and resting for the night with his little company without any other covering than the canopy of heaven, rising the next morning and observing the footsteps of the beasts of prey within a few inches of his person, and yet no injury done. But have we thought what intercession-influence in England secured this safety? 

(2.) Look at the statesman wielding the destinies of the nation, presiding at the helm of national affairs. We think that his talent has brought all these popular measures about; but if we only knew the real truth, we should find that these wonderful acts are the result of intercession-influence. In the world that lies beyond, we shall see how often God has answered prayer even in national history; and how many of the measures which have delighted and blessed us have been the fruit of believing prayer in some humble cottage home.

"Mora things are wrought by prayer

Than this world dreams of."

18 Chapter 18 

Verses 1-12
CRITICAL NOTES.—
Exo . Midian.]—If we mar assume that these Midianites were descendants of Midian, son of Abraham by Keturah (Gen 25:2), our wonder will be lessened that among this Arabian people we should find the knowledge and worship of Jehovah had been preserved, as seen in this narrative. Thus this episode may be added to other incidental proofs of the continuance of pure religion among Gentile nations. 

Exo . Am come.] More exactly, "Am coming;" i.e., "Am on my way; am at hand." This intelligence, sent forward by a messenger, would give Moses time to go forth to meet his father in-law, as we find he did. We have here a beautiful picture of Eastern manners. The relatives meet, embrace each other, and, after due inquiries as to each other's welfare, turn at the head of their groups of attendants, and move on in conversation towards the camp of Israel and the tent of Moses. Nor may we takes the absence of any remark on the meeting of Moses and Zipporah as implying anything unfavourable to their cordial relationship to each other. It is much in the manner of the Eastern delicacy of feeling to pass by the matrimonial connection without remark. It is pleasant to find Zipporah restored to her husband. They have been parted but for a few months at most: in the interval, "What hath God wrought!" 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
FAMILY GATHERINGS

IT seems that Jethro, the priest of Midian, had heard of all that God had done for Moses, and became anxious again to see his son-in-law. It is well when men have their ears open to the tidings of God's providential mercies to the good. The senses should be avenues of the Divine to the soul. Jethro was a Gentile, and resided at a distance, but national peculiarities and distance from great events will not silence the voice of heaven to a faithful soul. Gentiles hear of God when Jews will not. The distant magi come to seek Him when they at Jerusalem are ignorant of Him. Now we see the little party setting out on their glad journey. There is the old father, the wife, and two sons of Moses going to meet the relative from whom they had been a long time separated. The journey is long, but they are sustained in it by the glad prospect of reunion. We have heard tidings of the world beyond the grave; thither are we travelling, and shall soon join those who have gone before us.

I. That this family gathering was permitted after long absence and after the occurrence of great events. Moses had parted from his father-in-law some forty years ago, in order that he might go to Pharaoh and demand the release of the Israelites. He had not seen his wife and sons since the day he had sent them back, when a great peril threatened his life. Moses had left all behind that he might with greater fidelity and zeal execute the great work intrusted to him. During these years of absence God had done great things for the Israelites. He had manifested His omnipotent power on their behalf in the dire plagues which had fallen on Egypt. He had shown His faithfulness and mercy in their deliverance from bondage, and in the supply of their needs in the wilderness. He had given manna from the skies. He had given water from the rock. He had given the cloud to guide them. Now the tent is pitched. It is a time of rest. Families are often separated on earth, sometimes by stern need, in order to win daily bread; sometimes by the call of the Gospel, in order thereby to promote the welfare of God's word and kingdom; and one separation awaits all families, even that occasioned by death. These separations are fraught with pain. But the time of meeting draws near; then what histories will there be to narrate, and what joys will compensate the sorrow past. Christ is gathering His family to the house not made with hands, eternal in the heavens.

II. That this family gathering was characterised by courtesy, by a religious spirit, and by devout conversation. 

1. There was true courtesy. "And he said unto Moses, I, thy father-in-law, Jethro, am come unto thee, and thy wife, and her two sons with her" (Exo ). Thus Jethro sent a message to herald his advent to the tent of Moses. He might justly have approached Moses without this, but he had respect unto the official position and to the moral history of his son-in-law; hence the modesty which characterised his approach. A due respect for social position, for mental attainment, for moral character, and for providential circumstance, should exist even amongst members of the same family. The respect we pay to strangers is much more due to our nearest relatives. Discourtesy is never more out of place than in the midst of the tender relationship of life. This old priest of Midian would not be guilty of it. Reverence is due to authority. 

2. There was a deeply religious spirit. Moses did not receive his father-in-law with proud and stately manner. He kissed him. The honours of office had not frozen up the tender feelings of his nature. He did not laud his own skill as a commander; he gave God the praise of all his victories. He indulged in no idle talk. He indulged no spirit of levity. In the midst of this family there was sacred joy, pure gratitude, and devout worship. There was no word of murmuring uttered at the long separation or in review of severe trials; but all hearts in that tent were true to that God who had watched over and brought them together once more. Family gatherings should be pervaded by a religious spirit; then the tent will become a sanctuary. 

3. There was devout conversation. Moses told his father-in-law of all that God had done for Israel, also of the "travail that had come upon them by the way, and how the Lord had delivered them." The Great Leader did not forget the sorrowful experiences of his life; great trials make a deep impression on the soul. But he remembered his God-wrought deliverances. We should not talk more of trials than of the aid we have received in them. We should not indulge gloomy conversation, but a conversation which derives gladness from its mention of Divine help. What happy communings will there be amongst the redeemed as the members of the heavenly family come from the east and the west to their great home.

III. That this family gathering derived its highest joy from the moral experiences with which it was favoured. "And Jethro rejoiced for all the goodness which the Lord had done to Israel, whom He had delivered out of the hand of the Egyptians. And Jethro said, ‘Blessed be the Lord, who hath delivered you out of the hand of the Egyptians, and out of the hand of Pharaoh, who hath delivered the people from under the hand of the Egyptians. Now I know that the Lord is greater than all gods.'" Thus the supreme joy of this united family was not derived from its merely social intercourse, not from intellectual and pleasing conversation, not from the coming together of congenial souls, but from the moral experiences of each and from the devotion of all to the great God. This is the ideal of social intercourse. Not a cant reference to the mercy of God, but a sincere reference to God in the unfoldings of the heart to each other. Such intercourse can never fail to give joy, as the Infinite is the source of its rejoicing.

IV. That this family gathering was made the occasion of a sacramental offering to God. "And Jethro, Moses' father-in-law, took a burnt-offering and sacrifices for God: and Aaron came, and all the elders of Israel, to eat bread with Moses' father-in-law before God." Jethro was not content to express his joy and gratitude in mere words, but in specific and solemn action. He was a worshipper of the true God; he had come to learn that none other was worthy of praise. The family had communed with each other; it now communes with God. Earthly communion should naturally suggest Divine communion. Jethro was joined by Aaron and the elders of Israel. Here is sweet concord in worship. Prayer intensifies the family relationship; it also enlarges it. All the elders of the Church will one day worship God together. Sweet is the bread broken at the table of the Lord. Let us thus worship before God. LESSONS:—

1. That God can watch over the interests of a separated family. 

2. That God unites families in a providential manner. 

3. That united families should rejoice in God. 

4. That the families of the good will meet in heaven, never more to part. 

5. Let us pray for the completion of the Divine family in the Father's house.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . God moved strangers and heads of nations sometimes to listen after His providences to His Church.

The fame of God's stupendous works to His Church may affect strangers to come and see them.

Relations hearing of God's goodness to their loved ones are justly moved to visit them.

Friends to Israel's good cannot but be moved with the tidings of God's great works for them.

The fame of Israel's deliverance from Egypt may justify men to inquire after God.

Prudence may send away the dearest pledges from hindering God's work.

As children are great mercies, so it is good to make them the memorials of God's mercies to us.

The mercies of pilgrimage must not be forgotten by God's servants.

Wilderness condition do not deter the true relations of the Church from coming to them.

In the wilderness God may have His mount, His stony place for His Church.

It is sweet meeting of Church relations after the defeat of enemies.

It is not unbecoming the highest places or persons in the Church of Christ to give due respect to their relations.

Grace does not unteach men manners and civil respect unto men.

It is a natural duty for relations to inquire of each other's peace.

God's servants filled with a sense of mercies cannot but declare them to others.

The friends of Israel are the fittest to hear of God's wondrous works.

Great distress may befall God's Church in the way of its redemption.

The friends of the Church rejoice in all the good that is done for it.

As Jehovah is the cause of good to the Church, so He is the object of joy and gratitude.

The great works of God set Him above all other gods. Holy teaching is consistent with holy worship.

Exo (last clause). 

I. A common and necessary act. 
II. A common and necessary act done in a social spirit. 
III. A common and necessary act done in a pious manner.

Leaving now this illustrious example of friendship, we may proceed to make a few general observations. One obvious one is, that this world is not a scene adapted or intended to afford the pleasure and benefit of friendship entire. Jethro was to lose his inestimable friend, after long, and what must have been the happiest intimacy, was to see him once again; again to lose him, to see him on earth, probably, no more. What a measure, we may almost say, of his vital existence, he was to lose! Providence has, in numerous instances, interposed wide spaces of land, or even sea, between persons who might be inestimable to one another in near and habitual association. The one mind, and the other, and the third, and many more are filled with exercises of thought, with emotions, with affections which would glow with social and sympathetic animation, if they could be one another's companions. But they have each their own assigned positions to occupy—their own moral track to cultivate, their own duties, labours, trials—and sometimes little happy in their actual associates; they have to fulfil their vocation amidst coldness, perversity, or imbecility, thinking, sometimes, how different the case would be if such-and-such were their companions and co-operators.

Inquisitiveness. "Asked each other." And the mutual inquiries respecting "welfare" are made in a spirit very different from unmeaning complacence. When a friend is far away, it will sometimes occur to wonder and to imagine how he may be situated—how employed. What at this time is the exercise of his mind? what part is he in of the process of an undertaking? what evil dispositions of his fellow-mortals is he conflicting with? what temptations is he beset by? When they meet the inquiry goes back over things, and it is gratifying to give the history to one who is so kindly interested in it at every step. And friendship will suggest many comments which would not occur to the thoughts of an indifferent person. It may be very advantageous for the instruction and improvement of the friends that they have moved a great deal apart, so as to have had a very different experience, different views of the world and of providence. Thus they bring in a much larger store to the combined account, enlarge one another's knowledge, correct and mature one another's judgment.

The last thing is serious anticipation. Each meeting should admonish them that their life is shortened (sometimes much shortened) since they met before. Sometimes they are forcibly struck by the change in each other's appearance. After a considerable absence they can hardly meet without having to name some one who has shared their society, but meets them no more. When they part confessedly for a considerable absence, how possible is it they are looking at each other for the last time! Let it be considered what a melancholy thing any friendship would be that should be destined to expire with all its pleasures and advantages at death. That is worthy and happy friendship, and that alone where the parties are zealously preparing and have a good hope to meet in a nobler scene.—(John Foster.)

ILLUSTRATIONS
BY

REV. W. ADAMSON

Jethro and Moses! Exo . Here we have 

1. Family gatherings, their 

(1) Causes, and 

(2) Customs. 

2. Friendly greetings, their 

(1) Courtesy, and 

(2) Communion. These are capable of illustration from the Scripture histories of Job's family and the prodigal son. Christmas festivities suggest another source of illustration in their (a) Pleasant and (b) Profitable aspects. Illustrations may also be drawn from the life of Bishop Crowther, or of Uncle Tom, or of Jesus and His disciples on the Galilean shore and in the upper room, or of Joseph and his brethren;—when the pent-up thoughts

"Of many years flow'd from his eager lips,

As waters from a secret spring unseal'd."

Family Gatherings! Exo . In the year 1690, the Vaudois fugitives from De Catinat and Fenguieres received tidings, as they lay encamped in Angrogna, the loveliest and most romantic of all the valleys of Piedmont, from the Duke of Savoy's ambassadors that peace was theirs unconditionally. Day after day the prisons, in which hundreds of the sufferers had for years scarcely seen the light of the sun, were emptied of their captives, who were restored to liberty. A detachment was deputed to proceed to the Swiss canions, to bring back the female refugees who had been left behind. Never can that night be forgotten in the annals of Lucerna, when, under a bright setting sun, the returning wanderers were seen wending their way up the lovely valley. Wives restored to the embrace of their husbands, children to parents, brothers to sisters, friends to friends! Gratitude for present mercies softened and alleviated the bitter recollections of the past. Not unlike were the circumstances of Jethro's visit to Israel, with Zipporah and her children. Such questionings

"Of things that had befallen him since last

They met, and of his pathway thitherwards,

And of the freed host he had led behind:

Words with embraces interspersed."

Friend-Communion! Exo . In March 1878 the Duke of Sutherland gave a complimentary banquet to Baker Pacha, on his return from the recent seat of war in the East, at Stafford House, St. James's. Amongst the noblemen and gentlemen who accepted the Duke's invitation were Musurus Pacha (the Turkish Ambassador), Field Marshal Lord Strathnairn, G.C.B.; Lord Houghton, Lord Eglinton, General Sir Alexander Horsford, G.C.B.; General Sir Charles Ellice, K.C.B., Major-General Sir Henry Green, K.C.S.I., C.B., General Foster, C.B., General S. Brownrigg, Major-General Hon. James Macdonald, Major-General Marshall, Colonel Wellesley, Sir Samuel Baker, Colonel J. Baker, Mr. W. H. Russell, and the Marquis of Stafford. After dinner, at the Duke's invitation, a number of guests assembled expressly to meet the guest of the evening, including the Duke of Teck, Prince Edward of Saxe-Weimar, the Persian Minister, Prince Ibraham, Midhat Pacha, the Marquis of Exeter, the Earl of Feversham, the Earl of Denbigh, the Earl of Orkney, Baron Hy. de Worms, and many others. It is noteworthy that when Moses entertained Jethro, everything was ascribed to the goodness of God. It is interesting to consider how far friends in holding communion praise God for past mercies. Moses acknowledged the hand of God in all the events which had befallen Israel. May we not here contrast this joyful feast before God, with such meetings for pleasure and social intercourse which take place in all ranks of life, but in which too often the element of lasting satisfaction is wanting—we mean, recognition of the Divine Providence.

"‘Not unto us!' How sweet to join the strain,

In self-deliverance blissful and complete;

And all our toils, successes, failures, pain,

To lose, O Christ Jehovah, at Thy feet."

—Taylor.

Christian Converse! Exo . In a house in the city of Zurich which crowns the northern extremity of the "lake of blue waters" sat a family group. The house-room was long and low, occupying the entire centre of the house—one large window looked into the street, two others into the garden at the back. Through these the last crimson rays of the sun were streaming upon a singular group. Some of the members of this family had been absent in God's service for several years; and this was the family's earth-reunion. Sweet fellowship was theirs, but not without its tinge of shadow. They communed of the past—of the wonderful works of God in Germany and Switzerland, and the Low Countries, and of the gracious deliverances vouchsafed to themselves personally. Then came the song of praise to God for the mercies of the past; blended with prayer to Him for grace in the future to press onwards towards the mark. Such Christian converse was that of Jethro and Moses, in which hearts thrilled with holy joy, and spirits gushed over with grateful song.

"Children and kith and friends; all in a breath

Ask of his welfare, and with joyous tongues

Pour all their love into his thirsty ear."

Mutual Sympathy! Exo . A gentleman travelling on one of the river steamers to Philadelphia mentions his sensations over the rescue of a fellow-passenger from a watery grave. It was a cold winter night, and every one was impatient to be ashore. Before the boat reached the wharfs a man slipped into the water. The icicles had frozen on the wharf and they had frozen on the steamer. The ropes were lowered, and all stood with anxiety lest the man should not be able to grasp the rope owing to the cold. When he grasped it and was pulled on to the deck and we saw he was safe, although we had never seen him before, how we congratulated him. A life saved! With what fervency, then, must Jethro have congratulated Moses and his liberated host! The greater the peril, the fuller the tide of exultancy! The more hopeless the prospect of success and reunion, the deeper the fount of gladness!

"Their streaming tears together flow

For human guilt and mortal woe;

Their joyful songs together rise

Like mingling flames in sacrifice."

—Barbauld.

Life Lessons! Exo . In Singapore, that wonderful emporium of the commerce of the East, established by the sagacious foresight of Sir Stamford Raffles, stood a house surrounded by an open verandah fenced with large tree ferns. At the time, a group of friends, the long-sundered members of an English family, sat together narrating their adventures, Separated by shipwreck from one another, sundered by the terrible typhoon of Indian seas, they had once again been united, after several of them had succeeded in escaping from the clutches of Malay pirates. All felt, as the hairbreadth escapes were related and the remarkable deliverances recounted, that truly the special Providence of God had guided and interposed. It was the first night of their reunion, and they sat holding fellowship one with the other. "Should we not return thanks to Him who has preserved us!" Then together they knelt in thankful acknowledgment of the Divine mercy. On rising, one of the family said that he had that night learned more about God—that He was indeed a personal God caring for each, while He cared for all. Jethro here acknowledges that the recital by Moses of Divine deliverance and direction had given him a new view of Jehovah, "Now I know that the Lord Jehovah is greater than all gods."

"O Thou Eternal One, whose presence bright

All space doth occupy, all motion guide;

Unchanged through time's all-devastating flight;

Thou only God! There is no God beside."

—Derzhavin.

Family Religion! Exo . Religion not only hallows and brightens the joys of life; it is also the true basis and crown of them all. Hence the gladness of Jethro. His gladness was not because of any advantage he himself had gained, "but because of all the goodness which the Lord had done to Israel." Here we see the sympathy which flows from a heart ruled by the love of God. In this spirit Jethro offered sacrifices to God in the sight of the vast multitude. Thus the host of Israel shared in the family-joys of Moses. Even so in Paradise,—all will share the feast of one another's gladness. Not that love can be

"Without the chosen specialties of love,

The nearest to the nearest most akin.

But none are strangers there,—none sojourners;

And as the cloudless ages glide away,

New fountains of delight to them—to all,

Will open in the fellowship of hearts."

—Bickersteth.

Verses 13-27
CRITICAL NOTES.—
Exo . Moses let his father-in-law depart.] The departure of Jethro may or may not have taken place prior to the law-giving from Sinai. It is quite possible, as Kalisch suggests, that this verse is here added for the sake of completeness, after the manner of Exo 16:35, leaving us free, notwithstanding, to believe that Jethro remained some time with Moses, as for many reasons he would be likely to do. It is to be borne in mind, however, that Midian was not far from the desert of Sinai, as Moses was hereabouts feeding the flock of Jethro when first commissioned from the burning bush. "It is most probable," says Murphy, "that, during the eleven months and twenty days of the sojourn of Israel in the wilderness of Sinai, there were frequent interviews between Moses and his relations by marriage, as they were in the immediate neighbourhood." This deserves all the more attention by reason of the record contained in Num 10:29-32.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE FOLLY OF SOLITARY RULERSHIP

Jethro was not only a man of deep piety; he was likewise a man of sound judgment. He could not merely offer a sacrifice to God; he could also give advice to Moses. He combined the mental and moral qualities in a high degree. Intelligent men are generally the most devout. Hence we listen with keen interest to the old priest's advice to his son-in-law. It is not given in querulous spirit, but with kindly intent, and at the most opportune time. It would be well if rulers in Church and State would consent to follow the advice so wisely given. Solitary Rulership:—

I. That it is foolish because it causes an undue strain upon the solitary individual. "And Moses' father-in-law said unto him, ‘The thing that thou doest is not good. Thou wilt surely wear away, both thou and this people that is with thee: for this thing is too heavy for thee; thou art not able to perform it thyself alone.'" Moses was supreme judge in Israel. The whole weight and responsibility of the judicial function rested upon him. Judges are necessary in the present conditions of society; they are a great help and blessing; they should command respect; they should not tax themselves with undue responsibilities or work; they must be diligent; they must be equitable; they must be courageous; they must be reverent. But one man was not equal to such a wide administration as that assumed by Moses. His physical strength was not equal to it. Our best physical energy should be spent in the service of God and humanity; but in this respect we are to be careful to do ourselves no harm. Moses could not endure the fatigue of continuing so long in the seat of judgment, from morning until evening listening to and deciding the queries and disputes of that vast people. He was thus ignorantly and needlessly sacrificing his physical energy. His mind would be wearied. His soul would exhaust its vitalities. Wicked men sometimes kill themselves by excess of pleasure. Good men should not kill themselves by excess of work even in the service of God. Many great lives are lost to the Church through excessive toils. The Divine Judge can never grow weary in His administration of the universe.

II. That it is foolish because it interferes with the execution of the higher part of the judicial office. "Be thou for the people God-ward, that thou mayest bring the causes unto God: And thou shalt teach them ordinances and laws, and shalt shew the way wherein they must walk, and the work that they must do." Thus Moses was not to vacate the judicial chair, but was to take upon himself the higher duties pertaining to it. He was not to settle any little quarrel that might arise in the nation. He was to attend to the moral and spiritual aspects of justice rather than to the legal. How many great and good men are employed in meaner tasks than they ought to be, and are wasting their energies in plans which feebler minds could execute with equal skill, to the neglect of great spiritual works. How often are ministers engaged with the technical and local when they might be engaged in the spiritual and universal. Justice needs more than administrative power; it needs spiritual discernment and those qualities of moral character which are the outcome of moral meanness to God; hence it requires men to be for the people God-ward. Jesus Christ is now for the people God-ward, the one Mediator between God and man.

III. That it is foolish because it leaves unutilised a vast number of able men quite equal to the ordinary requirements of justice. "Moreover, thou shalt provide out of all the people able men, such as fear God—men of truth, hating covetousness; and place such over them, to be rulers of thousands, and rulers of hundreds, rulers of fifties, and rulers of tens." There were men in the ranks of Israel who were competent to undertake the work by which Moses was overburdened. They were competent for it. They were truthful in life. They were self-sacrificing in spirit. They were judges in all but name. They wanted the authoritative call to bring them into judicial duty. They were simply waiting opportunity to become influential leaders. As it is, they are unutilised. There are crowds of men in the world, in society, and in the Church who are great in themselves, but do not become so in relation to society because they are not awakened by any call to great tasks. It is not well that a few men should monopolise official positions, thinking that they are alone equal to the work. Ministers should not do all the work of the Church; they should call out latent talent for it. Society has many unrecognised judges.

IV. That this folly is evident to wise old men who see solitary judgeships in operation. Jethro, the old Priest of Median, saw the meaning and issue of the work of Moses, as Moses did not. He saw that he was engaged in a task for which he could not long be equal. He spoke faithful words on the matter. He did not pander to any love of supreme power that there might be in Moses. He did not fear giving offence. He spoke wisely and kindly. Others can form a more correct estimate of our work than we can. We are too near it to take the perspective of it. We are too much interested in it to form unprejudiced judgments concerning it. Let us be open to the voice of wise old men who often speak to young men as in the fear of God. LESSONS:—

1. That positions of trust should not be monopolised by the few. 

2. That the common crowds of men have unsuspected abilities. 

3. That good men should not be prodigal of their physical and mental energy to the shortening of their lives.

THE TEACHING OF THE PEOPLE

"Hearken now unto My voice, I will give thee counsel, and God shall be with thee: Be thou for the people to God-ward, that thou mayest bring the causes unto God: And thou shalt teach them ordinances and laws, and shalt show them the way wherein they must walk, and the work that they must do."—Exo .

Of some very great persons very little is said in Scripture. An instance of this, in the case of Jethro, the father-in-law of Moses. His general information, his wisdom, his aptitude for government, are all signally indicated in this chapter. The meeting is most interesting (Exo )—their mutual salutation, conversation, &c. He sympathises with the onerous work of Moses—gives him counsel (Exo 18:13, &c, Exo 18:18). Then the text. Equally important is it now for Christian ministers and pastors.

I. The beautiful exhibition of the pastor's work. "Be thou for the people to God-ward," &c. That is, be God's mouth—God's servant—mediator—really, for so Moses was, revealing God's will—bring to God their wants and interests. See Exo . Then we have—

II. The pastors and churches. Encouragement—"God shall be with thee." Repeated by the Lord Jesus, "Lo, I am with you," &c. This presence of God is, 

1. Essential—no substitute, &c.—essential to all, and for all. 

2. Is pledged. Promise upon promise. 

3. Has never failed. All God's servants can testify, &c. In regard to Moses. See Deu ; Deu 30:4. Belongs to the entire Church of God. He is in it—its foundation—light—glory, &c.

III. The pastor's duty to the people (Exo ). Ovserve—

1. He is to teach them. Being taught of God—teach them what God reveals—teach them things about religion. Not science; but the fear and service of God. 

2. Teach them ordinances. The services of God had fixed—instituted offerings, sacrifices, &c.; of course God's ordinances, and His only—all of them—not to abate, or add, or change. So now Christ, &c. Ordinances. 

3. Moral precepts. "Laws." God-ward laws first, man-ward laws next, self-ward laws also. All the Divine precepts. Practical religion, as well as ceremonial and doctrinal—all conjointly. 

4. The exhibition of public religion. "Called the way"—open. Observe the right way, old way, good way, way of life and salvation, way to Heaven. 

5. Religious work. "The work that they must do." Now religious work. 

(1.) Is very diversified. Various kinds—public—home, &c. 

(2.) Religious work is obligatory—must be done—no evasion permitted—no neglect excused. 

(3.) Religious work must be done by all God's people. For their own sakes. It is their health, happiness, &c. For the sake of the Church. Every member of the body. Of the family. For the world's sake.—(Dr. J. Burns.)

SUGGESTIVE COMMENTS ON THE VERSES
Exo . The morning brings its own work from God unto His servants, not every day the same.

God's servants are careful as to worship Him, so to do justice to His people.

Good rulers sit close to deal justice to their people.

Providence sometimes puts hard work upon God's ministers from morning to evening.

It is just to be wearied in giving and receiving judgment when God calls.

Observant fathers may see inconveniences in acting judgment, which judges do not perceive.

Nature and affection may well move to question works of superiors in order to good.

The best rulers may overburden themselves.

The greatest and best rulers disdain not to give an account of their judgment to reasonable inquisitors.

God's laws are the best rule to order judgment between men.

God may use men of meaner calling and endowment to help in the government of His Church.

Good and righteous work may be too heavy for the strongest shoulders.

It is the mediator's work to teach the ways proper to the Church.

Supreme governors have need of subordinate agents to administer justice.

Men intrusted with government should be eminently qualified with wisdom, knowledge, and courage.

Matters of greatest moment have a just way of appeal from lesser to superior judges.

Prosperity to prince and people may be well expected by keeping God's commands.

Wise and sage counsellors after their work is done to others, betake themselves to their own charge.

Exo .

I. Others view our acts.
II. Others can often see faults where we cannot.
III. Others reproving us may lead to a better course of action.
Or,

I. Men should interest themselves in the acts of their relatives.
II. Men should be faithful in giving reproof and advice.
Or,

I. The wisest have some defects in their conduct.
II. The wisest may be benefited by the advice of others.
Exo (last clause).

I. Moses was a Divine manifestation.
II. Moses was Israel's mediator.
III. Moses was a type of Christ.
Talent requires to be evoked. It is true indeed that genius asserts itself, and clears for itself space and prominence equal to its measure of supremacy; on the other hand, it is equally true that much sound ability may become dormant, simply because the leaders of society do not call it into responsible exercise. The counsel which Moses received from Jethro inspired Israel with new life. From the moment that it was acted upon, talent rose to the occasion, energy was accounted of some value, and men who had probably been sulking in the background came to be recognised and honoured as wise statesmen and cordial allies. There is more talent in society than some of us have suspected. It needs the sunshine of wise encouragement in order to develop it. There is a lesson in this suggestion for all who lead the lives of men. Specially, perhaps, there is a lesson to pastors of churches. It is a poor church in which there is not more talent than has yet been developed. When Saul saw any strong man and any valiant man, he took him to himself. This is the law of sure progress and massive consolidation in church life. Let us keep our eyes open for men of capacity and good-will, and the more we watch the more shall our vigilance be rewarded. We should try men by imposing responsibilities upon them. There is range enough in church organisation for the trial and strengthening of every gift. Better be a door-keeper in the house of God than a sluggard, and infinitely better sweep the church-floor than lounge upon the Pew top, and find fault with the sweeping of other people. Every man in the church ought to be doing something. If the pattern be taken from the case described in the context, there need be no fear of rivalry or tumult. The arrangement indicated by Jethro was based upon the severest discipline. The position of Moses was supreme and undisputed; every great case was to be referred to his well tried judgment, and in all cases of contention his voice was to determine the counsels of the camp. There must be a ruling mind in the Church, and all impertinence and other self-exaggeration must be content to bow submissively to the master will. Very possibly there may be danger in sudden development of mental activity and social influence; but it must be remembered, on the other hand, that there is infinitely deadlier peril in allowing spiritual energy and emotion to fall into disuse. In the former case, we may have momentary impertinence, conceit, and coxcombry; but in the latter we shall have paralysis and distortion more revolting than death itself.—(City Temple.)

Now, my text suggests that no man can do everything. If a minister of the Gospel has on one shoulder the spiritual affairs of a church, and on the other shoulder the financial affairs of a church, his feet are on the margin of an open grave, clear to the bottom of which he can look without moving. Let all ministers of the Gospel, so far as possible, gather around them sympathetic men and women upon whom they can throw much of the care and responsibility and trouble. "Thou wilt surely wear away, both thou, and this people that is with thee; for this thing is too heavy for thee; thou art not able to perform it thyself alone." Standing before you this morning, preaching my sixth anniversary sermon as your pastor—a style of sermon in which the preacher is generally expected to be more than usual personal—I have to tell you that the burdens of life are getting to me less and less, and that as the years pass on I have fewer and still fewer anxieties. In beautiful Belleville, on the banks of the Passaic, where I began my Christian ministry, it seemed as if all the work came down on my young shoulders. Going to the West, the field was larger and the care less. Going to Philadelphia, the field was still larger and the care still less. And standing to-day, as I do, among hundreds of warm personal friends, whose hands and feet and hearts are all willing to help, I have less anxiety than I ever had. I have taken the advice of Jethro in the text, and have gathered around me a great many with whom I expect to divide all the care and the responsibility; and though sometimes, what with the conduct of this Church where we have a perpetual religious awakening, and the conduct of a religious weekly newspaper, and the conduct of the lay College, people have often addressed me in words similar to those of my text, saying, "Thou wilt surely wear away; this thing is too heavy for thee," I am glad to know that this morning I am in perfect health, and ready to recount to you what the Lord has been doing in all these days of our sojourn together, between 1869 and 1875.—Dr. Talmage.

ILLUSTRATIONS
BY

REV. W. ADAMSON

Moses Burdened! Exo . We may glance at—

1. Fatiguing government—its 

(1) Care, and 

(2) Constancy. 

2. Faithful guests—the 

(1) Counsel, and 

(2) Compliance. It was no easy thing to govern Israel, as may be enforced by illustrations from "Robinson Crusoe," or from the Missionary at Metlahkatlah. The unselfishness of Moses to benefit Israel may be paralleled with that of Jesus, in often denying Himself food and sleep for the sake of His followers, &c. The "Mayflower" Pilgrim Fathers from England furnish an excellent parallel to Jethro's farewell in Exo . The difficulties of government may be referred to by a poetic quotation—

"Each petty hand

Can steer a ship becalm'd; but he that will

Govern and carry her to her ends must know

His tides, his currents, how to shift his sails;

What she will bear in foul, and what in fair weather."

—Johnson.

Faithful Friend! Exo . In one of the lovely homes of the Susquehannah sat an anxious careworn mother, whilst grown-up daughters lounged or pored over books, &c. Day after day did she undertake all the responsibilities of a large American farmhouse hold. Whilst she toiled, her children idled. They had the ability, but not the opportunity. The mother was too anxious to do everything herself, fearing its failure otherwise. An old friend absent for years in England had just returned. During his long absence, the little children have grown up to manhood and womanhood, only to increase the fatigues of their over-anxious mother. He has noted with pained heart this weary and exhausted look; and knowing where the shoe pinches, he has been counselling the mother to adopt another plan. He points to her overtaxed powers of body and mind,—explains how this may be avoided without injury to family interests, by allowing her daughters to do all but the most important household matters, and assures her that a trial of his method will satisfy her of its wisdom. She can still retain the general superintendence. Jethro observes the overstrain of mind and body which Moses allows from day to day, and like a faithful friend interposes.

"The true friend is not he who holds up flattery's mirror,

In which the face to thy conceit most pleasing hovers;

But he who kindly shows thee all thy faults,

And helps thee mend them 'ere an enemy discover."

—Oriental.

Divine Consultation! Exo . Jethro advises Moses to take his advice to the throne of grace, and ask God whether it was good or bad. "In all thy ways acknowledge Him, and He will direct thy paths." So felt Ebezer, Samuel, David. Balaam consulted God; but with no intention of compliance. Not so Moses. On receiving an affirmation from God, Moses at once carries the suggestion into practice. A parallel more or less exists in the case of the apostles and their Divine consultation as to the wisdom of selecting Stephen and the other deacons in the Pentecostal Church. Professor Caird sees here the ideal of the Presbyterian government, by which the pastors are relieved from many needless self-imposed cares and burdens in the appointment of elders and deacons. By the co-operation of Christian laymen in the practical work of the Church, the clergy are enabled to give more time and thought to the work of public instruction. In all plans suggested to ourselves, or suggested to us by others, let us consult God.

"Implore His aid, in His decisions rest

Secure; whate'er He gives, He gives the best."

—Samuel Johnson.

Farewell Considerations! Exo . During the stormy days, when Cavaliers and Roundheads swept England with the incessant tide of war, many a "Farewell" had to be uttered by English families. How solemn was the "adieu" which Paul paid to the elders at Miletus, where we are told that he knelt down and prayed with them all—that they all wept sore and fell on Paul's neck, and that they kissed him, sorrowing most of all at the thought of no more beholding his face on earth! (Acts 20) And are we not reminded of that affecting scene between David and Jonathan, whose tender, conscious farewell David never afterwards forgot! (1Sa 23:14) Yet another "Farewell scene "suggests itself—the most sweet and solemn of all adieus, viz., that of the Lord Himself: "I go away." Then followed that interval of most solemn and delightful converse, in which the disciples, bowed down with sorrow at what they had heard, were assured that He would not leave them comfortless, and that He would come again to them (John 17). No such consolation could Jethro give. Probably he realised that, like Simeon, he would soon depart, having seen the "salvation of Jehovah." Still, Jethro and Moses were Christians, and had both respect unto the recompense of reward. Both knew that there was a land in which the everlasting epitaph "Farewell" had no place.

"Wherein may be nor pageantry, nor pride,

Nor altars, save the pure one of the heart,

Nor tombs, except for sorrow; and no tears!

The fadeless world of God, where human lips

Need say ‘Farewell!' no more."

—Sladden.

19 Chapter 19 

Verses 1-6
CRITICAL NOTES.—
Exo . The Wilderness of Sinai.]—Sinai is the "proper name of the granite mountain in the Arabian Veninsula, rendered famous by the Mosaic legislation. It consists of three large summits, of which the north-eastern is called Horeb, the south-western that of St. Catherine. ‘The Wilderness of Sinai' is the wilderness about Sinai, and particularly the plain of Sebayeh, south of Gibel Mûsa." (Fürst.)—

Exo . Thus shalt thou say.]—There is something peculiarly beautiful in this message to Israel. (a) Its poetical form strikes the ear as well as the eye if printed, as it ought to be, in parallel lines. (b) The graciousness of its tenor goes straight to the heart: "Ye have seen what I did … now therefore." Benefits already bestowed are urged as a motive to consecration. (c) Its position at the commencement of the Divine announcement is an introductory proposal to Israel, eliciting Israel's first response—being, as we may term it, "the first time of asking," prior to the ratification of the covenant (ch. Exo 24:3; Exo 24:7). (d) Its lofty aim, namely, that of securing a holy, obedient "people," and consecrating them as "a kingdom of priests" on behalf of all the earth, for which Jehovah thus shows His care. Note especially, how much light is here thrown upon the meaning of the Hebrew berith in its loftiest application, as truly signifying COVENANT and, further, the grace of Jehovah, in that, even here, where He appears in terror as Lawgiver, He makes way for His sovereignty by the most exquisite tenderness and love. 

Exo . Peculiar treasure. "Heb., çeghullah = property, possessim, i.e., that which one embraces, encloses. (Fürst.) The Sept. has periousios = "abundant, opulent; peculiar, eminent." The language is that of one who has many valuables, but brings out one as his special delight. For all the earth is mine.]—The point of this clause is apt to be lost, until, with the proper emphasis laid on the pronoun "mine," the contrast is carried forward by the adversative conjunction "but," which in this case is required.

"For MINE is all the earth;

But YE shall become mine as a kingdom of priests," &c.

The specialty of pure Hebraism and the narrowness of Pharisaic Judaism are utterly opposed to each other. Jehovah's care for all nations is ever and anon gleaming out in the Hebrew Scriptures. Even here in Israel's betrothal it is not forgotten.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
GOD'S PROMISE TO THE JEWS

I. The recital of His works. The works recited are these:—What He did to the Egyptians for the sake of Israel, His people; how He bore His Church on eagles' wings; how He bought His people to Himself. Every Christian can understand this: I defy any one else to do it. There is a spiritual import in all these expressions which none but the converted can understand. The child of God can enter into all this. God hath borne him on eagles' wings, delivering him from worse than Egyptian bondage. "Who hath delivered us from the power of darkness, and hath translated us into the kingdom of His dear Son; in whom we have redemption through His blood, even the forgiveness of sins."

II. The proposals of His love. The two things that God Almighty, by His servant Moses, urges upon the people, are these. First, "If ye will obey My voice indeed:" do not mistake the matter, every word has its meaning:—"If ye will obey My voice indeed." They were to follow God at all risks, heedless of consequences: determined to obey Him, though all the world should frown, or hiss, or should persecute. Israel was also to keep the covenant of God. "If ye will keep My covenant." It may be said that it was a national covenant; and I admit that to a great extent it was a national covenant. All must admit that who examine the matter; but I must affirm that it was something more than this. Yes, it had respect to a Saviour, to an approach to God which now, through infinite mercy, is offered to you and to me. There are two grand characteristics of a Christian wherever you meet with him, that by God's help he is willing to follow God's voice at all risks; and that he shall lay hold on the cross as the only means whereby sinful man can approach God.

III. The promises of His grace. Now this promise contained in the text is the most remarkable in the Bible, "Then ye shall be a peculiar treasure unto Me above all people; for all the earth is Mine." Oh, what a bold word to utter! If the word had come out of other lips, it had been the greatest blasphemy ever uttered; but coming from God, it is the language of truth and soberness. "All the earth is Mine." O Christian! do not be afraid! The very world in which you live, with all its treasure, with all upon its surface, with all beneath its surface, belongs to God. Now, though all the earth be His, He says, "Ye shall be a peculiar treasure unto Me above all people." The Israelites were never great as a commercial people; they were never great as a maritime people; they were never great in war, except, indeed, in the early stage of their history, when, in fact, God fought for the people, and they had little to do but to take possession of what God had given them. But they were a peculiar treasure to God; and still that people have mercies in store for them. The Bible teems with promises of the restoration of the Jews. The poorest saint is a treasure to the Lord. We do not know how to set a value upon moral excellence, upon spiritual greatness, but God does: "They shall be Mine, saith the Lord of hosts, in that day when I make up My jewels." 

1. What actually became the state of the Jews? How far was this promise fulfilled? The Jews were, to a certain degree, for a long time, a kingdom of priests, a holy nation. While all other nations, the whole world around them, was in a state of pagan darkness, the lamp of life and truth shone forth in Israel. A succession of patriarchs, and then of prophets, and then of priests, was vouchsafed; and God's truth was perpetuated among the people, and they were, to a great degree, a kingdom of priests, and a holy people. 

2. What was it that caused it to come to pass that this promise was never completely fulfilled, that it never has yet been completely fulfilled to the Jews? Because the people left off to hear God's voice, and left off to keep God's covenant. They went after dumb idols. They left the God of all their mercies. Hence the promise has never been fully realised. 

3. How far this promise, together with these proposals, may be considered as fairly bearing upon the state and upon the future prospects of the Christian Church. With all our improvements in science, we are a degenerate people as to the service of God. We must be more regular in the worship of God, in private devotion, in family prayer. Let us make the most of our exalted privileges.—Rev. T. Mortimer in The Pulpit.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Months and days from Egyptian bondage are fit to be recorded.

Days are set by God for the progress and rest of the Church.

From Rephidim to Sinai, or from trials to rest, God removes His Church.

The camp of the Church and the Word of God are sweetly joined together.

In covenant making with God there is need of a mediator.

God's call alone can qualify or authorise a mediator between Him and sinners.

It is incumbent on the mediator to declare fully God's mind to His people.

A due recognition of God's gracious acts for souls against enemies is a good preparation to receive His law.

God's securing providence as well as selecting a people to Himself prepares them to hear His covenant.

God's covenanted people are His peculiar treasure in the world.

Royalty, near communion with God, and sanctity, are the privileges of God's peculiar ones.

The needs of duty and privilege must be spoken and made known to the Church.

We would remark that as soon as God had erected the framework of this body politic, He gave His subjects laws—His own laws. He did not allow any man to lay down a rule for His own conduct or for His own worship. He did not allow these people to think they could be independent of Him, but He brought them to this wilderness where they had evidence in abundance that their God was the God of Providence and the God of power; and now He was about to teach them another lesson, that He was the God to whom they were amenable. "I said it was interesting to mark the order in which these events occurred. It is false doctrine, though almost universally received, that it is God's method to bring the sinner under subjection by moulding his heart into obedience by some repenting process as it were, and afterwards, when the man becomes worthy, then to bestow upon him His choicest gifts. There never was more unsound teaching, brethren. God takes the sinner just as he is; and according to the riches and sovereignty of His own grace, makes him a recipient of mercy; and after He has brought him into His fold—alter He has taken him under the shelter of His own wing, He writes His law upon the fleshly tables of that sinner's heart."

—W. H. Krause, M.A.

"You will observe, in the first place, that every man is thus taught his accountability to God. Do what you will, you cannot escape that accountability. It seemed as if God brought the people of Israel into the solitude of that wilderness that each man might, in the nakedness of his own soul, stand before God and hear His law. It has been said with much solemnity by a good man, that in the present time men hide themselves in the crowd, but in the day of judgment every man must stand alone, as if he saw or knew no one and nothing but himself and his own transgressions.

Exo . "For all the earth is Mine."

I. God's assertion of universal possession in the earth. 

1. Nations. 

2. Lands. 

3. The animal and vegetable kingdoms.

II. God's assertion excludes every other being from universal possession. 

1. It is not man's earth. 

2. It is not the devil's. 

3. It does not belong to any created intelligence.

III. God's assertion should awaken confidence in His saints and terror in sinners. 

1. All forces are under His control. 

2. Everything that is not of Him must fail. 

3. His possession of the earth will be fully manifest in the end.

ILLUSTRATIONS
BY

THE REV. WILLIAM ADAMSON

Divine Motive! Exo . Exotic flowers or foreign plants, if seeded on the mountainside, or inserted in the meadow amongst the promiscuous herbage growing there, soon become choked and disappear. Those who wish to preserve the flaming glories of the Cape, or the rich fruits of the tropic, must provide a garden enclosed—must keep out the weeds and ruffian weather. And so God, anxious to preserve "His Holy Law," fenced in the Hebrew nationality. He secluded them, and walled them in, and made them, as it were, His own conservatory—a conservatory where Divine truth should survive uninjured until Messiah should come.

"We are a garden walled around,

Chosen and made peculiar ground;

A little spot enclosed by grace

Out of the world's wide wilderness."

Divine-Presence! Exo . Greenland says that hunters once went out and found a revolving mountain, and that, attempting to cross the chasm between it and the firm land, some of these men were crushed as the mountain revolved. But they finally noticed that the gnarled, wheeling mass, had a red side and a white side. They waited till the white side came opposite them; and then, ascending the mountain, found that a king lived on its summit—made themselves loyal to him, surrendered themselves to him affectionately and irreversibly, and afterwards found themselves happy in his presence. There was but one way of approach to the "Mount of Awe," and by that path Moses entered into Jehovah's presence without fear. Along that "new living way" Gentile sinners pass to God. It is the King's highway, for through Christ, who is our peace, both Jew and Gentile have access by one Spirit unto the Father. "I am the Way, the Truth, and the Life, no man cometh unto the Father but by ME."

"Thou art the Way, the Truth, the life;

Grant us that Way to know,

That Truth to keep, that Life to win,

Whose joys eternal flow."

—Donne.

Mountain-Eagles! Exo . Arabia is a region of mountains and magnificent bluffs; bare of verdure and destitute of streams of living water. Amid these granite cliffs the eagles make their nest; and high above their frowning peaks these noble birds wheel in majestic flight. So that this figure, "borne on eagles' wings," must have been full of deepest significance. M‘Cheyne, when visiting a synagogue in Tarnopol—one of the finest towns of Austrian Poland—witnessed a procession of the law, in which he observed a standard embroidered with the Austrian eagle, and bearing these words, "I bear you on eagles' wings." During the eagle-like career of Alexander the Great, he had occasion to attack the Sogdians. These people dwelt amid huge mountain rocks and refused to surrender. When threatened by the Macedonian conqueror, they replied that they feared not his soldiers until they were "borne up on eagles' wings." The eagle soars the highest, and is the most majestic in its aerial courses. God, as it were, bears up His people on these mighty wings, so that they are above all obstacles and hindrances. As no bird can rise higher than the eagle, so none can get above God's children when He thus enables them to mount up with wings as eagles (Isa 40:31).

"While on this vantage-ground the Christian stands,

His quickened eye a boundless view commands;

Discovers fair abodes not made with hands—

Abodes of peace."

—Elliott.

Divine Republics! Exo . When the freed negroes arrived on the West Coast of Africa, as the Republic of Liberia, they received certain laws and regulations. These were established amid the firing of cannon, the flaunting of flags, and the flashing of firearms. But when Jehovah constituted the legislation of Israel's Divine Republic, the eye was arrested by darkness that defied the gaze, and by lightning and tempest that played about the summit of Sinai, while the ear was thrilled by the trumpet-blast, and appalled by the thunder. The great mountain rocked to and fro, and burned like a furnace. Then, piercing through cloud and camp, was heard the trumpet-blast pealing out above the thunder, that "the laws of the Divine Republic were about to be promulgated." Glorious was this Divine legislation ceremony! The Lord came from Sinai, and rose up from Seir unto them. From His right hand went a fiery law for them: Deu 33:2.

"The terrors of that awful day, though past,

Have on the tide of time some glory cast."

—Baillie.

Verses 7-25
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
The subject of this paragraph is God's revelation of Himself,—the call to receive it, the manner in which it was made.

I. When God reveals Himself man is summoned to attend. This is uniformly God's method. First the call, then the revelation. "Hear, O Israel," then, "the Lord thy God is one Lord." "This is My beloved Son, hear ye Him," then the New Testament dispensation. This was "one of the sundry times and divers manners" in which "God spake to the fathers by the prophets." Moses was His minister here. "In these last days," He "hath spoken unto us by His Son." The aim of Moses is to call Israel's attention to God. So Christ, in answer to the prayer, "Show us the Father," says, "I am the way," &c. Moses was a type of the ministry of the Son of Man, and an example to Christian ministers in the manner in which he summoned men to God. He spoke—

1. Authoritatively. "Moses came and called for the elders of the people." He spoke for God. He knew that he spoke for God. His message was no trivial speculation of his own about which there might be two opinions. God's truth, his own conviction of it, and its great importance, invested him with authority. 

2. Clearly. He "laid it before their faces." In order for a declaration to be clear, the speaker must see it clearly himself, or he will never make it plain to his hearers. He who has never seen Christ will never be able to proclaim Him to others. In order to see a thing clearly one must contemplate it for a sufficient length of time, till all its points and bearings are fully understood. Then, in order to convey it clearly to others, an intellect capable of more or less concentrated thought and power of distinct articulation are indispensable. All these qualifications Moses possessed in an eminent degree. 

3. Completely. "All these words." This needed courage; a weak man would have suppressed or toned down what was likely to be unpalatable. Memory, unselfishness, fidelity, a habit of accurate statement, and a sense of the vast importance of his message. Peter, "All the words of this life." Paul, "I have not shunned to declare unto you all the counsel of God." 

4. Successfully. 

(1.) It was successful in producing the desired effect upon the people (Exo ). This is the true test and seal of a faithful ministry. If men will deliver "all the words of the Lord" without adulteration in all their Divine power, they will do their appointed work. The result may not be seen, but that is God's matter (Ecc 11:1; Isa 55:10-11). 

(2.) It was successful in securing the people's confidence; "that the people may … believe Thee for ever." Another test and seal of a faithful ministry. Men will honour those who honour the truth. Men will trust those who are true to their own convictions. All workers for God should aim at these elements of success. "Seals for their ministry and souls for their hire" and the confidence of their fellow-men. 

5. Moses spoke for the people to God. "Moses told the words of the people back to God." So does Christ combine our poor prayers with the mighty eloquence of His intercession.

II. When God reveals Himself man must be prepared for the revelation (Exo ). This is natural. Men prepare themselves for a visit from their fellow-man. Much more so should man be prepared for the revelation of God. It were an insult to receive any superior otherwise; much more so when that superior is God (Ecc 5:1). In order to be prepared man must—

1. Attend to the herald who proclaims God's coming. It was Moses in this instance. God announces Himself through many agencies. His Son, His Spirit, His Providence, His Word, the means of grace, the Christian ministry, &c., are ever telling man to "prepare to meet" his "God." Hence the importance of treating them with due respect. Learning and dignity sink into insignificance before the humblest of God's messengers (Heb ). 

2. Man must be prepared by personal sanctification. "Sanctify them." "And Moses … sanctified them." Sanctification in its Biblical sense means—

(1.) Separation from sin; for only "the pure in heart shall see God." 

(2.) Separation to God, or else God cannot be seen. These two ideas must never be disassociated. There can be no real separation from sin which is not at the same time separation to God. Some men deny this, and call the outcome of their discipline virtue and morality. But these are only artificial flowers, fading and perishable, without life, having no root in the ground of true virtue, and no spring in the source of true morality. On the other hand, no amount of asceticism, praying, psalm singing, or ecstasy will impart sanctity to a life which harbours or practises any form of sin. "Wherefore come out from among them," &c. (2Co ). 

3. Man must be prepared by a ready acquiescence in all that God commands. Some of the commands here indicated may seem trivial; but they are not really so. They involve great principles, and that God commands them invests them with importance. One of the first was personal cleanliness. Discomfort, disease, death, are God's retribution on those who deem this trivial. Again, they were not to presume to over step a prescribed boundary. Those who would enjoy God's revelation of Himself must remain humbly and patiently in the sphere which God sees fit to appoint. 

4. Man must be prepared at the appointed time. "Be ready against the third day." 

(1.) God has now appointed times in which He promises to reveal Himself to men. The Lord's day. All times of duty and religious privilege. Let no man be unprepared, or plead excuses, or make other engagements. "Be not deceived, God is not mocked." 

(2.) God has now appointed times which He has not chosen to reveal. Death, judgment. We "know not the day nor the hour when the Son of Man cometh." Hence the wisdom of immediate and constant preparation. "Watch and pray." Ten virgins. "Blessed is the man who, when his Lord cometh," &c.

III. When God reveals Himself it is in a manner suited to the occasion. It was necessary that He should speak to men who for years had been surrounded by idolatrous associations, and who had become debased by years of servitude, in a most solemn, startling, and impressive form. God has other methods than those employed here. Abraham, Elijah. Bethlehem, Pentecost, Patmos, &c. So in each individual case. 

1. God here revealed Himself in a cloud, luminous, but still a cloud. So He does now in many instances. Doubt, adversity, depression. But every cloud is luminous that has God in it. Christians, therefore, should not "fear to enter into the cloud." 

2. God revealed Himself within a Divine enclosure (Exo ). So He does always. God ever says, "Hitherto shalt thou go and no further (Job 38:11). Hence the sinfulness of undue speculations about the Divine existence—of spiritualistic prying into the mysteries of the unseen world (Deu 29:29). God has made all things plain that are necessary to life and godliness. Let us be satisfied with that. 

3. God revealed Himself with terrible manifestations of His power. It was needful under the circumstances. It is often needful now. It is perilous for man to prescribe to God. He could be as tender in His dealings with His people then as He usually is now (Deu ; Deu 1:33; Psalms 103; Isaiah 54). And God never, under the Old Testament dispensation, revealed Himself more terribly than He has through loving lips in Matthew 24; Matthew 25; 2 Thess., Heb 12:28-29, Jude and Revelation, and in some of the events of modern history. 

4. God revealed Himself after He had minutely ascertained that all preparations were complete (Exo ). This reveals to us God's careful attention to detail, and affords us many thoughts for edification and comfort. He studies the safety of His people. It is for their temporal and eternal safety that there is so much minute detail in the dispensation of—

(1.) Creation (Isa ). 

(2.) Providence (Mat ). 

(3.) Grace. Promise in the garden, types, prophecies, incarnation, crucifixion, Pentecost, means of grace, ministry, &c. Learn then: 

1. To listen when God speaks. Faith has a faculty not only of sight but of hearing. 

2. When God calls obey that call, and be prepared for the public revelation which that call precedes. "God now commandeth every man to repent" (2Co ). 

3. Receive God's revelation of Himself in His own way.—J. W. Burn.

A COMMENDABLE ENGAGEMENT, RASHLY MADE, AND REPEATEDLY BROKEN.—Exo 
The covenant between God and Israel was, in general, made at this time. Its particulars were entered into subsequently (Exo ). A clear and correct idea of how the term covenant is here used is important. When applied to relations subsisting between God and man, the word is evidently used by way of accommodation; because man is in no respect in the position of an independent covenanting party in relation to God. He cannot say upon what terms he will render obedience, &c. Compliance with the Divine requirements is a most binding obligation, from which there is no possibility of escape for man. "Generally, however, the form of a covenant is maintained by the benefits which God engages to bestow being made by Him dependent upon the fulfilment of certain conditions which He imposes on man." Two points are clear. 

1. The covenant does not originate in human obligation to render to God loyal obedience. It recognises it, enforces it; but its origin is coeval with human existence, and springs out of man's relation to God as a dependent moral creature. 

2. The covenant is an act of grace and condescension on the part of God towards man. In assuming the attitude of a contracting party with us He generally stoops to our weakness, &c. Our text is the response of Israel to the general terms of the covenant as stated by Moses. We have in the text—

I. A commendable engagement. "All that the Lord hath spoken we will do." This promise is commendable. 

1. Because of its righteousness. To do what God commands is our sacred duty. Even if there were no heaven for the loyal and obedient, and no hell for the rebellious and incorrigible, still it would be our binding duty to seek truth, practise righteousness, reverence holiness, love moral beauty. 

2. Because of its advantageousness. In keeping the commands of God there is great reward. The Lord promised to bestow the choicest blessings upon Israel if they would obey His voice indeed (Exo ). He engaged to grant unto them 

(1.) The highest character: "a holy nation." 

(2.) The highest service: "unto Me a kingdom of priests." 

(3.) The highest privilege: "a peculiar treasure unto Me," &c. How very much is included in the last-named assurance. The path of obedience to God is the path of safety and blessedness for man. "In the way of righteousness is life." "He that keepeth the law, happy is he" (Pro ; 1Ti 4:8; 1Ti 6:6). 

3. Because of its unanimity. "And all the people answered together," &c. Such harmony in making this holy engagement is admirable. In itself it is commendable. Union in a holy enterprise is beautiful. In its tendency it is commendable. The natural tendency of this union would be to promote the fulfilment of this engagement.

II. A commendable engagement rashly made. The Israelites entered into this engagement—

1. Without due consideration. They had not weighed the character or measured the extent of the obligations which they undertook. Had they considered what was involved in being unto God "a holy nation"? Or estimated the comprehension of their promise, "All that the Lord hath spoken we will do"? Their haste in making so vast and solemn a promise reminds us of the scribe who said unto Jesus, "Master, I will follow Thee whithersoever Thou goest." In making religious vows, serious and thorough thought should be exercised. 

2. Without earnest purpose. As the subsequent history shows with painful copiousness and conclusiveness, they entered into this engagement without any high and earnest resolution to keep it. Sacred promises should not be uttered without a sincere and firm purpose to fulfil them. 

3. Without hearty concurrence with the will which they promised to obey. In their after history they manifested an almost utter absence of sympathy with the will of God. They had little or no love for either God or His will, although they so readily promised to obey it in all things. Make no religious resolutions except your heart be in them. 

4. Without any realisation of their need of Divine help in order that they may keep it. The ring of self-confidence is in their words "How easily overween we our own abilities!" The most ready promisers are often the slowest performers. He who makes religious promises in his own strength is deplorably self-ignorant. Peter is a conspicuous example of this (Mat ; Mat 26:69-75). "Apart from Me ye can do nothing." "When I am weak, then am I strong." "I can do all things through Christ which strengtheneth me."

III. A commendable engagement repeatedly and terribly broken. They seem to have forgotten the promise as readily as they made it. They violated their engagement.—

1. With great frequency. Many instances in the following history (32; Numbers 11; Numbers 14; Numbers 16; Num ; Num 21:4-6; et al). 

2. With great unanimity. The great majority of the people united in practically repudiating the solemn obligations of the covenant. In the narrative of their rebellions we meet with some of these words frequently—"the people gathered themselves together;" … "all the people;" … "all the congregation;" et al. The breakers of the engagement were not the exception, but the rule. 

3. With great aggravations. Their sin in violating this solemn promise was the more heinous because of 

(1.) God's great goodness to them. 

(2.) His invariable faithfulness in His portion of the covenant. 

(3.) The comparatively trivial circumstances and slight influences which proved sufficient to induce them to break their engagement. Notwithstanding the strongest obligations to fulfil their promise, they broke it upon the slightest provocation. CONCLUSION.—

1. Let us heed well our obligation to do all that the Lord commands. 

2. Let us be careful in the utterance of religious vows. 

3. Let us be humbled by the recollection of the many religious vows we have made but not kept, and seek forgiveness for our failures. 

4. Let us endeavour to perform our vows, looking to God for strength to enable us to do so.—William Jones.

THE RESPONSE OF THE PEOPLE TO GOD'S CALL.—Exo 
Moses was God's minister. In a sense, he spoke for God to the people, and for the people to God. "I stood between the Lord and you" (Deu ).

I. The call (Exo ). 

1. The elders represented the people. In dealing with so great a multitude some such arrangement was necessary. So it is in many things—in the nation, the family, the Church. 

2. God's commands were faithfully communicated. "Laid before their faces all," &c., nothing was added and nothing kept back. The will of God was made known so plainly that none could plead ignorance; so particularly that none could plead excuse. The truth was communicated to every man's conscience in the sight of God.

II. The response (Exo ). "And all the people answered together," &c. 

1. Prompt. There was no hesitancy. 

2. Hearty. There was no reservation. 

3. Unanimous. There was no dissentient voice (Act ). How grand the spectacle. The mighty multitude as with one heart and voice proclaimed their submission to God. But, alas! the sequel showed, that mixed with their apparent sincerity and enthusiasm there was much of ignorance, presumption, and self-conceit. Like myriads since, they had not rightly counted the cost. They professed more than they felt; they promised more than they could perform; they needed further and deeper instruction, both as to God's law and their own hearts. How penetrating and wise are the words of Joshua at a similar juncture, "Ye cannot serve the Lord, for He is a holy God" (Jos 24:19).

III. The report to God. "And Moses returned the words of the people unto the Lord" (cf. Exo ). Such report was necessary to secure the favour of God and the faith of the people. It tended to—

1. Exoneration of conscience. 

2. Relief of the heart. 

3. Invigoration of hope. 

4. Accrediting of character. 

5. Success of ministry. Nothing works more to give a man power with men than the belief that he has power with God.—William Forsyth.

THE PREPARATION FOR MEETING WITH GOD.—Exo 
Moses acted throughout according to Divine command.

I. The people were called to sanctify themselves. This work was to be done thoroughly. Both inward and outward defilement were to be put away (Lev ; Heb 10:22). There must be separation from what was not of God, that there might be fellowship with what was of God. To this end self-consecration was required (Psa 26:6; Isa 1:16-18; Rom 12:1; 1Co 6:9-20).

II. The people were charged to be ready at the appointed time (Exo ). The fixing of times and seasons for worship belongs to God. Unquestioning obedience is ours. Thus we receive the blessing. But times of special manifestation and privilege require special preparation. The soul must be in readiness, the ear open to hear, the reason quick to apprehend; the conscience, the heart, and the will ready to bow in homage and submission. Come into God's presence careless or preoccupied, and you can expect no benefit; but come with humility, prayer, and hope, and you will not come in vain. Instructed and refreshed, your grateful song will be, "This is none other but the house of God; this is the gate of heaven!"

III. The people were commanded to observe the prescribed laws and ordinances as to approach to God. Bounds were fixed as to place, action, and behaviour (Exo ). These restrictions were not arbitrary. They proceeded from the wisdom and love of God. They were necessary to check vain curiosity and unhallowed licence, and to preserve due order and reserve at a time of extraordinary excitement and peril. The lesson for all time is that found in the counsels of St. Paul, "Let all things be done decently and in order" (1Co 14:10). "Wherefore we receiving a kingdom which cannot be moved, let us have grace, whereby we may serve God acceptably, with reverence and godly fear. For our God is a consuming fire" (Heb 12:28-29).—William Forsyth.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Orderly proceeding to acquaint the people with God's will by their chiefs is reasonable.… Proposition and exposition of God's words must be made to souls that they may know them all to be God's words, and no more but His.… Jehovah commands His ministers to speak to His people. Universal and free must be the confessions of the Church visible to the demands of God.

Mediators can return no other but what they receive from people unto God.

Upon people's readiness to obey, God is willing to make known His law.

People must hear God's speech by ministers, that they may believe it.

Sanctification of the people by the mediators is commanded by God before He deal with them.… Due preparation must be performed by souls against the time of meeting with God.

Exo . God on Mount Sinai. With what eager hearts would the people hail the dawn of the third—the appointed day. Doubtless they must have had many strange thoughts, and much talk one with another of what was to come to pass, but who could have conceived the reality? Fathers and mothers were there by thousands who had seen the wonders of the Lord in Egypt, and His works in the wilderness; but now something more sublime and terrible by far was to be revealed to their eyes. What excitement there must have been when they were commanded to leave their tents! What an awful pause of stillness and suspense as they stood marshalled in the plain before the Mount of God! And then—Exo 19:16-20. This manifestation was fitted to give an awful sense of—

I. The greatness of God. The most tremendous powers of nature were under His control. They were His servants, to do His pleasure (Exo ; Psa 96:4; Psa 97:1-6; Psa 104:4).

II. The nearness of God. The thunder was near, but nearer seemed the lightning. The lightning was near, but nearer still seemed the trumpet. The trumpet was near, but nearest of all was "The Voice." It was the Voice of Jehovah, and spoke to the hearts of the people, thrilling them through and through (Deu ).

III. The mysteriousness of God. Though much was revealed, more was unrevealed. "Clouds and darkness are round about Him. Righteousness and judgment are the habitation of His throne" (Psa ; cf. Job 12:7; Isa 45:5; Deu 29:29; Rom 11:33-35).

IV. The holiness of God. Everything proclaimed the holiness of God (Exo ; Isa 6:1-2; Rev 4:8; 1Pe 1:16).

V. The sovereignty and mercy of God (Deu ). It is a fearful thing to fall into the hands of the living God. How great our privileges under the Gospel of Jesus Christ (cf. Heb 12:18-29).—William Forsyth.

Exo . The highest ministry. The ultimate and supreme object of man is to be united to God. But we forget this. The things of this world for countless powers and agencies are constantly at work to hide God from us, and to make us feel and act as if there were no God. The essence of religion is to realise the presence of God. Therefore we should hail as our highest benefactor the man who does for us as Moses did for Israel. "And Moses brought forth the people out of the camp to meet with God."

I. In the operations of nature. Poets have sung of the sublimities and beauties of nature, and philosophers explain her secrets, but he does the noblest work who brings us face to face with nature's God.

II. The events of providence. Many writers have done well in history and fiction, and have depicted with wondrous skill the varieties of character and incident, and the strange vicissitudes of human life; but he does best who shows us that there is a providence in the affairs of men, and that the Lord our God ruleth over all in righteousness and love.

III. The ordinances of the Gospel. Preachers may be learned and eloquent, but it is only as they manifest God's law to the conscience and God's love to the heart that they do us real good. Prayer and praise are proper duties, but unless in them we rise to God they are meaningless and vain. We should remember the words of Christ, "I am the way, and the truth, and the life; no man cometh unto the Father but by Me." "Without Me ye can do nothing." Only through Christ can men be brought to God, united to God, and blessed in God.—William Forsyth.

Exo . Vain curiosity. There is a curiosity which is just, and which lies at the foundation of all science and research. But there is a curiosity which is vain and productive of much evil.

I. It pries into secrets.
II. Breaks through boundaries.
III. Sacrifices reverence and self-respect.
IV. Recklessly rushes into danger.
V. Multiplies confusions and perils.
Remember Eve, Uzziah.

According to this agreement, ratified by God, in which the mediatorship between God and the people was conferred upon Moses, the latter now approached the darkness in which God dwelt. Who does not stand amazed at the admirable confidence exemplified by Moses under such terrific circumstances—a confidence so filial and fearless! Who does not rejoice at the power which God can bestow upon the children of men, filially and confidentially to converse with Him, as a man with a friend. If such was the case under the Old Testament, where a spirit of fear predominated, and the true way of holiness was not yet thrown open, what cannot, what ought not, to take place under the New Testament which bestows a filial spirit, by which we cry, "Abba, Father!" and are encouraged to come boldly to the throne of grace; whilst at that period the people were told not to come near, but to stand at a distance.—P. Krummacher.

ILLUSTRATIONS
BY

THE REV. WILLIAM ADAMSON

Divine Republics! Exo . When the freed negroes arrived on the West Coast of Africa, as the Republic of Liberia, they received certain laws and regulations. These were established amid the firing of cannon, the flaunting of flags, and the flashing of firearms. But when Jehovah constituted the legislation of Israel's Divine Republic, the eye was arrested by darkness that defied the gaze, and by lightning and tempest that played about the summit of Sinai, while the ear was thrilled by the trumpet-blast, and appalled by the thunder. The great mountain rocked to and fro, and burned like a furnace. Then, piercing through cloud and camp, was heard the trumpet-blast pealing out above the thunder, that "the laws of the Divine Republic were about to be promulgated." Glorious was this Divine legislation ceremony! The Lord came from Sinai, and rose up from Seir unto them. From His right hand went a fiery law for them: Deu 33:2.

"The terrors of that awful day, though past,

Have on the tide of time some glory cast."

Oath of Allegiance! Exo . When a kingdom is established, an oath of allegiance is required. Napoleon the Great, when he founded his empire on the ruins of the great "French Revolution," required this. And when Victoria was proclaimed the Empress of India at Delhi, it was accompanied by a similar requirement. God was now about to become the King or President of Israel, and required a voluntary self-surrender to His holy law. With a view to this, the hosts were marshalled, and by some suitable arrangement Moses communicated all the words of the Lord. They were good precepts and gracious promises, and the people took the preliminary oath of allegiance, "All the words which the Lord hath said will we do." Such supreme self-surrender is still required. Matthew Henry wrote as follows: "Oct. 20, 1686.—I take God the Father to be my chiefest good and highest end. I take God the Son to be my Prince and Saviour. I take God the Holy Ghost to be my Sanctifier, Teacher, Guide, and Comforter. I take the Word of God to be my rule in all my actions, and the people of God to be my people in all conditions. And this I do deliberately, sincerely, freely, and for ever." This Divine oath of allegiance need not be written. "To whom shall we go but unto Thee! Thou hast the words of eternal life."

"Lord, Thou art mine, and I am Thine,

If mine I am; and Thine much more,

Than I or ought or can be mine.

If I without Thee could be mine,

I neither should be mine nor Thine."

—Herbert.

Divine-Division! Exo . An eminent war-correspondent describes his first sensations during the Crimean war in beholding a shell fired from an English mortar. He watched it as it issued from the mortar, and admired the sublime rapidity with which it cuts through the air. While he followed the deadly missile, an explosion far off in the enemy's earthworks attested at once its gunner's purpose and unerring aim. The terrors of Sinai were a sublime spectacle, but their design was to shatter Israel's earthwork of self-confidence; to show men in all ages of the world that no citadel of self-righteous dependence was proof against the Divine law.

"Hence shall dividing hills and rents

Between my soul and Thee,

Be to my faith but arguments

To haste thy march to me."

—Erakine.

Divine Monitions! Exo . There is a quaint fable of the archer who went to the mountains in search of game. All the beasts of the forest fled at his approach. The lion alone challenged him to combat. The bow-man shot an arrow at the monarch of the wild, who fled in pain and panic. Met by a fox, who exhorted him to take courage and not give up at the first onset, the king of beasts replied, "You advise to no purpose, for if you archer sends so fearful a messenger before him, who will be able to contend when the man himself draws near?" If the bolts and arrows of Sinai were so terrible to Israel, what must be the appalling terrors of His arm when He draws near at the last day! Sir F. Henneker says that "so great is the wildness of this region that if he had to represent the end of the world, he would model it from Mount Sinai."

"Then the trumpet's pealing clangour

Through the earth's four quarters spread,

Waxing loud and even louder,

Shall convoke the quick and dead."

—Latin.

Fire-Symbolism! Exo . The lamp of fire was an emblem of the Divine presence in Gen 15:17. That presence was connected with covenant, and was indicated by the fire that passed between the pieces of the victims sacrificed. In the literature and customs of the East, the same thing is still asserted; and at the celebration of respectable marriages, it is a general practice to have a fire as a witness of the transaction. This fire is made of the wood of the mango-tree, and intimated that the vow was taken in the presence of the God of fire, whose vengeance was thereby invoked upon the breaker of the covenant. The Sinaitic covenant was entered into with all the sacred accessions of the most solemn invocation; and Jehovah's judicial presence at the last day will be linked with fire.

"Flame, and fire, and desolation

At the Judge's feet shall go;

Earth, and sea, and all abysses,

Shall his mighty sentence know."

Fiery-Clouds! Exo . Brydone relates that in his tour through Malta, in 1757, a great black cloud was visible, which, as it settled, changed colour, till at last it became like a flame of fire mixed with black smoke. In 1772, in the island of Java, a bright cloud was observed covering a mountain in the Cheriton district. It was seen rising and falling like the waves of the sea, and emitting globes of fire, while loud reports as of cannon terrified the natives. Sir Charles Lyell says that Commander Murray observed, at Bagdad in 1857, a huge black cloud like a pall over the heavens. Afterwards, the black darkness was succeeded by a red lurid gloom.

"Ye fearful saints, fresh courage take;

The clouds ye so much dread

Are big with mercy, and shall break

In blessings on your head."

Divine Forces! Exo . A traveller relates that—when passing through an Austrian town—his attention was directed to a forest on a slope near the road. He was told that death was the penalty of cutting down one of those trees. He was incredulous, until he was further informed that they were the protection of the city, breaking the force of the descending avalanche, which—without this natural barrier—would sweep over the quiet home of thousands. When a Russian army was marching there, and began to cut away the defence for fuel, the inhabitants besought them to take their dwellings instead. Alas! men are not so anxious to preserve those moral fences which God sets up for the preservation of their souls from His righteous judgments.

Law Functions! Exo . Wandering last year over the South Downs with my daughter, we came upon a model farm, under whose open outhouses were ranged the various implements of husbandry. It was no difficult task to explain to the young inquirer what the "drill" was. She could understand why it was necessary to plant the seed, and, under the blessing of God, ensure a golden harvest to a full garner. But the "plough," with its shining, terrible coulter, called for greater and more careful explanation. Why should it be required? To upheave the hard clods of earth—to uproot the tangled thistles and weeds. Are men not more readily disposed to believe in the "Gospel Drill" than in the "Legal Plough"! And yet both conserve the same purpose—both conduce to the same result. The Law ploughs conviction deep in the hard, weed-grown human heart; while the Gospel follows in due time, casting in seeds of saving grace. And the deeper the plough is put in beforehand, the better the crop afterwards.

"So the hearts of Christians owe

Each its deepest, sweetest strain

To the pressure firm of woe,

And the tension tight of palm."

THE TEN COMMANDMENTS.—Exo 
These words stand out from all others in the Old Testament. Other things God spake to mankind through men,—these were spoken by Him through the nobler ministry of angels (Heb ; Gal 3:19; Act 7:53). They were uttered, not by the Divine spirit in the stillness of a prophet's soul, but audibly, as voices coming from heaven (Deu 5:22-26). They may be said to have been the only direct utterance made by God to men under the old covenant (Deu 5:4). As if to mark the special sacredness that belonged to them, they were, moreover, Divinely recorded (Exo 31:18; Exo 32:15-16). But what were the words that were uttered under circumstances so solemn, and recorded in a manner so special? When we compare the two versions of the Ten Commandments (Exo 20:1-17; Deu 5:6-21), we find some important variations such as the reason assigned for the sanctification of the seventh day. Probably all were originally given with the same brevity as the first, sixth, seventh, and eighth; and all else that we now find included in them is amplification, command, and explanations which Moses was Divinely authorised to make in order to render their meaning more plain. Concerning these great commandments, I observe—

I. That they are of universal obligation. They thus differ from many ceremonial injunctions afterwards given to the Jews. They are intrinsically and therefore eternally right. They have their foundation in the nature of God and of man, and therefore can never be abrogated while God and man continue what they are. This is true of the fourth. "The Sabbath was made for man" (Mar ) by his Creator, who best knows what his needs are; and while man continues what he is, he cannot neglect to consecrate to rest and worship without sinning against himself, as well as against God.

II. They are universal in their scope. They cover the whole range of duty, at least to the prohibition of every kind of wrong-doing. Consider what would be the state of society were they universally obeyed!

III. They reach to the heart, as well as the outward life. They are completed by One that teaches the heart alone. Christ teaches us that all the other commandments were intended to forbid, in like manner, not merely the actions named in them, but the cherishing in the heart of those evil thoughts which are the germs of crime (Mat ). Hence, if we would know if we have kept these great commandments, we must examine our heart as well as our outward life. In that solemn day, when the secrets of all hearts shall be known, it will be seen that some of the blackest criminals who ever trod this earth were men whose outward lives were blameless, and upon whom their fellow-men looked with a respect that almost amounted to veneration (Mat 23:27-28).

IV. Nevertheless they are the most elementary that can be conceived of. If God undertook to give men any intimation at all as to their duty towards Him and each other, He could not have said less than He did from Mount Sinai. A man may keep all these commandments from his youth up, and yet lack the "one thing needful" (Mar ). Nay, he may do so, and yet be far from being a good man. Now, with one exception—the command to honour father and mother—they are all negations. They tell us what we must not do. Even the command to keep holy the Sabbath day is explained by a series of negations. To abstain from evil is better than to commit it. But abstinence from evil is by no means all that is demanded from moral agents. Otherwise, even an atheist who worked only six days in the week might be said to keep all the commandments of the first table, and a harmless idiot all the commands of the second. Remember, you may abstain from all forms of crime, and yet not be a good man. Were I to propose to erect a statue in honour of a man who had never been known to be guilty of any violation of the letter of the Ten Commandments, you would laugh at me. You would ask me what good he did—what benefactions he conferred on society—that he should be thus honoured. The barren fig-tree did no harm; it brought forth no poisonous fruit, as do some trees, that smite all who partake of them with madness and death: it simply brought forth no fruit—it did no good; and that was reason enough for condemning it (Luk 8:7). If we would be loved of men and commended of God, we must not only eschew that which is evil: we must follow that which is good (Rom 5:7). Before we can even thus secure the commendation of God, we must be restored to a right relation to Him. Through Jesus Christ, we must obtain the pardon of our first transgressions, and our acceptance with God or His children. Then our acts of faith and love will be sacrifices well pleasing in His sight; and even the imperfections of our services will be passed over in His fatherly pity (Psa 103:13-14).—R. A. Bertram.
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Verses 1-3
CRITICAL NOTES.—
Exo . All these words.] Concerning which observe 

(1.) That they form the basis of the covenant, of which ch. Exo offers the first proposal; chs. 21-23, the detailed sketch; and ch. Exo 24:1-8, the formal ratification. 

(2.) That they are all grounded upon the existing relationship between Jehovah and Israel announced in Exo ; so that THE LAW, par excellence, is itself founded upon redeeming grace. 

(3.) That thus they may all be united by the principle to which they owe their privileged position—faithfulness to Him who has redeemed Israel, shown directly towards God Himself in matters of worship ("four commands." 3-11); and indirectly towards man—for whom Jehovah cares—in matters of social intercourse ("six commands." 12-17). 

(4.) That, nevertheless, they reveal the immeasurable inferiority of the old covenant to which they give character, as compared with the new: the leading note of the former being "Thou shalt," that of the latter "I will" (cf. Jer ; Hebrews 8). 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE FIRST COMMANDMENT

The recollection, and admiration, and love, and worship, and obedience, and fellowship of God, form the substance of true religion. Salvation is God revealed in Christ.

I. Every man must have a god—originally. 

1. Man must draw enjoyment from without—God alone is independent. 

2. Man has capacities which are exercised on something external. 

3. Man must now have many gods (Jer ).

II. Jehovah claims to be the God of each individual. The grounds of this claim are stated in the Preface to the Ten Commandments. "I am the Lord thy God. 

1. His intrinsic excellence. 

2. His relation to men—to His people—to all. 

3. God willingly submits to comparison (1 Kings 18).

III. Jehovah's claims to be the God of His creatures are generally overlooked and rejected. The forms of human idolatry are very numerous. 

1. The creature is deified (Rom ). 

2. God Himself is made after the fancies and tastes of depraved men. 

3. God is contemplated out of Christ.

IV. Jehovah observes and marks the manner in which His Divine claims are disposed of by men.—

1. He observes it as omniscient. 

2. He observes it as jealous of His glory. 

3. He observes it as forming a righteous judgment respecting the conduct of all His creatures. 

4. He observes it that He may deal with men accordingly. 

5. Prepare to meet thy God.—Outlines by Stewart.
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Law Divine! Exo . A converted infidel exclaimed on reading Exodus 20, "Where did Moses get this law? The Egyptians and the adjacent nations were idolaters. So were the Greeks and Romans. The wisest Greeks and the best Romans never gave a code of morals like this. Where did Moses get this Law, which surpasses the wisdom and philosophy of the most enlightened age? He lived at a period comparatively barbarous; yet he has given a law in which the learning and sagacity of all subsequent time can detect no flaw. Where did he get it? He could not have soared up to it. It must have soared down to him. It must be from God." No Canova-eye can detect the tiniest flaw in this snow-white marble code.

"How holy is the precept,

How righteous the decree,

Revealing to His creatures

The Lord's own purity."

Moral Law! Exo . A boat on a summer sea is a pleasant picture. But a boat full of people on the Indian Ganges or the mighty Amazon, when the day is dull and the sky dismal—when the wind roars and the thunder peals—when the waters swell and the stream flashes past—is a spectacle of horror. You hear the shrieks between the thunderpeals as they on surging waters, and you on solid strand, wonder how salvation is to come. Ah! if their frail barque could but be drawn into yonder narrow creek, all would be well. A rope is flung out to them, and fastened to the boat. Suddenly a frantic sailor seizes a hatchet, and by one frenzied blow severs the rope. One blow—no more! The boat sweeps headlong against the rock. A crash—and all is o'er. It needs not that the rope should be cut in ten places to sever the connection and injure salvation. If one commandment be broken; if frenzied passion cut God's Law at any one point—all is broken. Thus we see how

"One mischief entered brings another in;

The second pulls a third, the third draws more,

And they for all the rest set open the door."

—Smith.

Divine Denial! Exo . Kircher, the famous astronomer, anxious to convince an infidel friend of the Divine existence, procured a very handsome astronomical globe, and placed it in a corner of his room. When his friend called, he saw the globe, and admiring it, inquired to whom it belonged! "It was never made; it came here by ‘chance.'" The sceptic declared it was but a sorry jest, since such was impossible. The wise philosopher at once happily retorted, "You will not believe that this tiny, frail globe came from ‘chance,' and yet you expect me to believe that all those mighty worlds have no Maker!" He then proceeded to reason with his friend, so earnestly that he flung his infidel ideas to the wind, convinced of the existence of the Divine "I am."

"Infinite strength, and equal skill,

Shine through Thy works abroad;

Our souls with vast amazement fill,

And speak the builder God."

—Watts.

Idolatry! Exo . A man's idol is not necessarily an image of gold. It may be a child of clay—the fruit of his own loins—the wife of his bosom. It may be wealth, fame, position, success, business—anything which absorbs unduly the affections and attention. Against such idols God hurls His resistless missile here as resolutely as against "the heathen idols of wood and stone." When the English captured Rangoon, the saintly Havelock established a prayer-meeting in a famous heathen temple. The room was filled with idol-images, and in the lap of each of these "dumb gods" he placed a lamp to give light. He turned the idols into lampstands for the Divine glory. When there is no danger of our worshipping our old human-idols, let us turn them to good account. We may transform them into lampstands. We may make them serveas lights to enable us to worship Him, whose glory is that of the One True God.

"There are many heathen people,

Who yet God's name have known;

And many other idols

Than those of wood and stone."

Verses 4-6
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE SECOND COMMANDMENT

The Being and Spirituality of God seem to be among the most simple ideas of which the human mind is susceptible; and yet they have been perverted or entirely obliterated by the corruption of our nature. The Being of God is almost universally admitted. But the Spirituality of His essence has never entered into the conceptions of mankind under the dominion of sense. The deities of the heathen were all local—often in the form of deified heroes—it was therefore natural that they were made to assume a shape. Even the Israelites were guilty of this unholy worship.

I. Offer some general observations upon idolatry. 

1. In the origin of idolatry we may find a lesson for our guidance with regard to the misuse of things in themselves lawful, and the perversion of ideas in themselves unobjectionable. The probable origin of idolatry was the perversion of simple and sublime sentiments. When mankind, in the infancy of their existence, opened their eyes upon creation, they beheld everything wonderful and splendid in the scene. What could be more calculated to awaken inspiring contemplations? The mind would then soon pass from admiration to reverence and worship. Thus homage was paid to the sun, moon, and stars, which was only due to the Creator. The reverence felt for men of genius gave them an ideal grandeur, and exalted them into the rank of deities. Thus the perversion of good ideas occasioned the growth of bad ones. 

2. Nothing can be more painful than to record the extensive prevalence of idolatry. It would have been a melancholy fact had history stated its existence in only one town; how sad when all nations are under its influence. This proves the folly and depravity of man. The whole world has wandered from God. 

3. The effects of idolatry. While, on the one hand, the depravity of the human heart has produced idolatrous worship, this has reacted upon man himself, to debase his character. The effects of idolatry are cruelty, the rendering sacred the worst vices, the contaminating the temples and homes of the land, and the corrupting of society. 

4. The spirit of the command in the text must be considered as including all mental idolatry. There is a distinction to be made between idolatry and image worship. The former, which is the worship of false gods, is forbidden in the First Commandment; the latter, which is the worship more especially of images or representations of the true God, is interdicted in the Second. But as all out-ward figures or images of God are forbidden, so it must be considered that every substitute for God, as an object of adoration and love, is also forbidden, for God requires the supreme homage of the heart. We must not form an image in the mind of anything lovely which turns aside the mind from God. Covetousness is idolatry. What images of folly and abomination lurk in the secret recesses of the mind!

II. Notice the particular reasons here assigned for its interdiction. These reasons comprehend both the jealousy and mercy of Jehovah; both powerful considerations. 

1. The Divine jealousy and its terrific manifestations. The term is frequently applied in the Old Testament to God, and is strikingly descriptive of His determination to maintain His high prerogatives. Jealousy is considered as one of the strongest passions of our nature. It is the feeling which an interference on the part of another with the object of tender affection inspires—a feeling of wounded love. We are not to suppose that God is susceptible of any painful emotion of the mind, in the strict sense of the word; but this passion is employed to illustrate the fact of that concern about His people which God is described as entertaining. The heathen gods had no jealousy; they were not capable of love. 

2. Another reason for the interdiction of idol worship is taken from the mercy of God; and it is one, in its nature, most conciliative. The Jewish economy, as well as the Christian, was founded in mercy. Their formation into a distinct and chosen people was the outcome of mercy. Their system of worship was ordained by heaven in mercy. They had providential mercies. What motives are there in the mercies of God to urge us to keep the commandments.—(F. A. Cox, LL.D.)

SUGGESTIVE COMMENTS ON THE VERSES
Exo . There are few feelings stronger than those of the parent for his children, and it argues an extraordinary moral derangement where the father is careless and indifferent to the wellbeing of his offspring. The Supreme Legislator has taken advantage (so to speak) of these sentiments, and arranged them on the side of righteousness. He attacks men through the avenue of the domestic charities, and calls upon them to prove themselves not unnatural parents, by striving to lead a life of holiness and piety. If they care not for themselves, will they not for their children! If they are indifferent to the ruin which sin must procure for their own portion, can they consent to the sending down to those they best love an hereafter of woe and of shame? Yet this is precisely what they have a right to expect if they go on in a career of transgression. "I, the Lord thy God am a jealous God, visiting the iniquity of the fathers upon the children unto the third and fourth generations of them that hate Me."

We shall assume that the announced visitation of the iniquities of the fathers upon the children is unrestricted and general, so that it constitutes a feature in the fixed economy of the Almighty. We must state, however, that when we speak of the fathers and of the children, we are not to confine our ideas to that single relationship which these terms would ordinarily define. It is clear that the alleged principle is, the dealings of God must be supposed to take a wider range. The principle is, that one set of men shall be made to suffer for the sins of another set of men. We should do evident violence to the spirit, and, we may almost say, to the letter of the precept, were we to suppose that the transmission of iniquity was only then to take place when the parties were associated by the close ties of blood.—H. Melvill, B.D.

Of course the case of the father and the child is one of those cases in which the principle is applicable; but whatever the connexion which binds together two sets of men—whether it be that which subsists between rulers and subjects, or that general one between the present generation and the following, or that between the members of a church and their successors—the same principle is brought into play, so that the punishment of sin may descend on those who have had no part whatever in the commission of that sin.—Ibid.

Now we can add other instances which, if less general, are not less decisive. You remember that when David sinned by numbering the people, the monarch himself was not stricken for the offence. A pestilence was sent, so that there died from Dan even to Beersheba seventy thousand men; and so evident was it, that the king cried out in the bitterness of his soul, "I have sinned, but these sheep, what have they done?" A still stronger instance is to be found in the history of the Gibeonites. Joshua had made a league with the Gibeonites, covenanting that they should not be destroyed with the rest of the inhabitants of Canaan. In contravention of this league, Saul sought to extirpate the Gibeonites, and in his zeal put many of them to death. This sin of Saul was not at once noticed by God; but in the days of David there was a famine, and God, on being enquired of, declared that it was a judgment on account of Saul's sin in slaying the Gibeonites. And what was the vengeance He then took for that sin? Seven of the sons of Saul were delivered to the Gibeonites, and hung up to the Lord in Gibeah of Saul; and then was God entreated for the land. Who will say that in this instance God visited not on the children the iniquity of the father? In like manner David had fallen into the heinous sins of adultery and murder; on confessing his iniquity he was punished! Hear how the prophet Nathan speaks to the king—"Because by this deed thou hast given great occasion to the enemies of the Lord to blaspheme, the child also that is born unto thee shall surely die." But our instances are not exhausted. We bid you next look at the Jews, strewed over the globe like the fragments of some mighty shipwreck. What have this people done that, through long centuries the weakest are strong enough to trample on them, the humblest lofty enough to despise them? Why should the countrymen of the Maccabees, those prodigies of valour, have been oppressed by every child, as though their arms were incapable of being strung by bravery? You can give no explanation of the history of the Jews since the destruction of Jerusalem, if you keep out of sight that they are under the ban of God's displeasure for the iniquity of their forefathers. It is, however, worthy of observation that the proceeding after all cannot be repugnant to our notions of justice, since its exact parallel occurs in human legislation. If the statutebook of the country enact the visiting on children the sin of the father, it will be hard to show that the visitation is counter to common sense and equity. In cases of treason, we all know that it is not the traitor alone who is punished. His estates are confiscated, his honours destroyed; so that, in place of transmitting rank and affluence to his son, he transmits him nothing but shame and beggary. We do not say that the thing must be just because enacted by human laws; we only say that there can be no felt and acknowledged contradiction between the proceeding and the principles of equity, since human laws involve the children in the doom of the parent. He, who would have worn a ducal coronet and succeeded to a noble patrimony had his father kept unsullied his loyalty, loses both title and revenue if his father revolt against his king, though all the while he himself had no share in the treason; and the consequences go on from generation to generation; so that the highborn family is for ever degraded, and penury and ignominy make up the heritage which passes down to a remote posterity, who, except for the rebellion of a single ancestor, would have rolled in wealth and ranked with princes. We are clear that the gist of the question lies in this: Do the children when visited for the iniquities of the fathers lose anything to which they have a right, or receive anything which they have not deserved? It is certain, on all the principles of a sound theology, that sin involved the forfeiture of every blessing and exposure to every misery; it is just as certain, therefore, that no blessing can be obtained, and no misery averted, by right; and we think it, consequently, an inference not to be disputed, that whatever are God's reasons for making adistinction between families, there cannot be injustice in visiting on children the iniquities of parents. The visitation cannot overpass what is due to the children themselves; and who then can pronounce the visitation unjust? Why, then, it is certain that the child is dealt with injuriously, if sentenced for the parents' iniquity to penury and affliction. Are penury and affliction never overruled for good? It is necessarily an evil to have been born poor in place of rich; to be of weak health instead of strong; to struggle with adversity, in place of being lapped in prosperity. No man who feels himself immortal, who is conscious that this confined theatre of existence is but the school in which he is trained for a wider and nobler still, will contend for the necessary injuriousness of want and calamity; and yet, unless this necessary injuriousness is suffered, it cannot be proved that the children who are visited for the father's iniquity are on the whole worse off than they would have been had there been no visitation. Thus the argument against as much falls to the ground as that against his justice; for, proceeding on the principle that physical evil is never subservient to moral good, we overthrow our position by assuming what we know to be false.—H. Melvill.

ILLUSTRATIONS
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Idol Inventions! Exo . The god Moloch was a fearful-looking monster, with a huge red mouth and grinning teeth, to show that he was fond of blood. The goddess Kalee, worshipped by many persons in India, is a fierce-looking female figure, with instruments of death in her hands, and a string of human skulls hanging round her neck as an ornament. Ganesa, another of the gods of the Hindus, is represented with the head of an elephant, and having four arms and hands. He always appears riding on the back of a great rat, having the figure of a serpent wreathed round his head. There are hundreds of uglier and more repulsive idols among the poor heathen in Africa and the South Seas; but it is not their hideousness that condemns them as objects of worship. Lovely idols are as loathsome in God's sight. How lovely are the sun, moon, and stars, and how greatly the Psalmist appreciated their exceeding beauty! Yet men have made these beautiful creations of God loathsome. How! By making idols of them. The Brazen Serpent was no doubt a very bright and beautiful object; but it became repulsive when turned into an object of worship, and had to be destroyed. To admire a beautiful sculpture—whether stone, marble, brass, or silver—is not wrong; but to adore it, raises the Divine jealousy.

"Thou art a God who beareth

No rival near Thy throne;

Yet many a creature shareth

The love that is Thine own."

Verse 7
CRITICAL NOTES.—
Exo . Take in vain.] Rather: "utter loud" (as for the purpose of solemn attestation) "for falsehood," i.e., in the service of falsehood, to confirm falsehood. 

(1.) The word ns, from the primary notion of "taking up," "lifting," "lifting up," comes to mean, when applied to the voice, the lifting up or elevating of the voice in public utterance (cf. Isa ; Isa 24:14; Isa 42:2), and hence obtains the signification, in certain connections, of uttering aloud. 

(2.) The word shav means not only "vanity" but also "falsehood" (cf. Deu ; Eze 12:24; Hos 10:4; Jon 2:9). The last cited passage is worthy of special notice: "lying vanities;" habley shav = "vanities of falsehood," where the qualifying notion of "falsehood" is expressly conveyed by the word shav. The more fundamental result thus obtained,—in harmony with the downright prohibition of murder, adultery, theft, &c., favours the view that nothing less than the awful crime of perjury is here forbidden; so that, as Kalisch says, "our verse contains what is more distinctly expressed in Lev 19:12, ‘Ye shall not swear by My name falsely.'" 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE THIRD COMMANDMENT

I. What is meant by the name of God? 

1. By the name of God is often understood God Himself; for to call on God's name and on Himself are one. 

2. Properly hereby is understood His titles, as God, Jehovah, the Lord, Holy, Just, &c. 

3. More largely it is taken for whatsoever He maketh use of for making Himself known.

II. What is meant by taking His name in vain? 

1. False swearing, or blasphemy, charming, and what is wrong as to the matter. Nor 

(2) only profane abusing of the Lord's name when the matter is right, but by rashness, precipitancy, frequency in swearing. Nor 

(3) doth it mean unnecessary swearing when it may be forborne. But 

(4) in vain when it is not made use of to good purpose; that is, to God's honour—perjury, levity, scoffing.

III. Why the Lord is so peremptory in urging this command. 

1. That He may set out His own greatness and work reverence of Him in the hearts of His people. 

2. Because His name is dreadful and glorious. 

3. Because this is the way to curb atheism and profanity, which the devil driveth on by these steps; first to think little of God, and then to profane His name. 

4. God's name is precious, and given to His people for a great refuge (Pro ). God is a Friend in Covenant, yet so that relation may not in the least wear out His honour, and our due distance with Him (Deu 28:58). Because this honoureth God, and adorneth the possession of the gospel before others; whereas irreverence therein dishonourath God. Look through your public duties, if there be not much taking of God's name in vain. Look through your private duties in families, reading, praying, singing, saying grace; how little regard is had to the name of God in these! Look through secret duties between God and you. Look through occasional duties, as when we say it is God's will. In the writing of books and letters. Accidental mention of God's name, in salutations. Consider narrations of Scripture history. Let us not take the name of God in vain in any of these things.—See Denham.

ILLUSTRATIONS
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Profanity! Exo . In ancient feudal times, when a man paid a small "peppercorn rent" to the landlord, it was in token of submission. It was no onerous burden. But when the "landholder" fell to fighting with some neighbouring chief or baron, or when he was summoned by the king to join the royal army into France, the "peppercorn submission" brought its corresponding penalty and danger. The payee was bound to follow in the baron's train, to make any sacrifices required by the landholder, and encounter any dangers, even death, in his service. Such are "profane expressions." They are tokens of submission to Satan, and the prince of darkness does not scruple to make the utterers testify their allegiance whenever it suits him. Oaths are light things. Blasphemies are rents too readily paid to the "prince of this world;" but they bring in their train heavy responsibilities from which there is no escape, except by sincere repentance.

"Take not His name, who made thy mouth, in vain;

It gets thee nothing, and hath no excuse."

—Herbert.

Profanity! Exo . 

(1) When the name, titles, and attributes of God are lightly, falsely, and profanely employed, this link is broken. And it is to be feared that many ignorantly do this in prayer. We have read about a good man once, who made it a rule always to pause and took up before he uttered the name of God. That action was the index of his heart. He stood in awe of God. His holy name was to him holy. 

(2) A Southern planter had a favourite negro servant, who always made a low and solemn bow whenever his master uttered the Divine name. On being asked why he did this, he replied, that he never heard that great name mentioned but it filled his soul with awe and reverence. How many fear not frequently and foolishly in their prayers to take God's name in vain—i.e., to make it common—to utter it carelessly and irreverently!

"Oh! may we never dare

To act that wicked part;

Nor offer up a prayer

That comes not from the heart;

Or speak that Name in careless phrase

That heaven adores, and earth obeys."

Profane-Penalty! Exo . (I) In one of the loghouses so common in the southern counties of Vermont sat a man watching a fearful snowstorm. He was on his way across the Green Mountains, and was determined to reach home that day. When urged to tarry with his host, and not brave the perils of the increasing storm, he profanely declared that he would go though God Almighty stood in the way. But he never reached home. He was found dead near a large tree, partly supported by its trunk. His body was bent forward, and his ghastly intent features told the stubbornness with which he had profanely taken Jehovah's name in vain. For more than thirty years that tree stood by the solitary road, scored to the branches with names, letters, and hieroglyphics of death,—a silent rehearsal of the Sinaitic speech: "The Lord will not hold him guiltless that taketh His name in vain." 

(2) A profane coachman, pointing to one of the horses he was driving, said to a pious traveller, "That horse knows when I swear." To this remark his listener made the solemn retort, "Yes, and so does ONE ABOVE."

"Look to thyself, then deal no more with oaths,

Lest He that hears against thee sends His woes."

Verses 8-11
CRITICAL NOTES.—
Exo . Before Me.] That is, "in presence of Me:" suggesting that the Divine presence in Israel would greatly aggravate the sin of idolatry—under the circumstances, the worship of idols would be an affront committed to Jehovah's face. The expression may admonish us that a due sense of the Divine presence is the great safeguard against idolatry. 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE FOURTH COMMANDMENT

It is not the original institution of the Sabbath which is here referred to. The Jews are simply reminded of an institution which is actually in existence. This is clearly implied in the word "Remember." To remember a thing, it is necessary that we should have some previous knowledge of it. We are, therefore, carried back to the original institution of the Sabbath (Gen ).

Some say Moses was speaking anticipatively in this passage. They contend that the Sabbath was not instituted until the law-was given on Sinai. It was peculiarly a Jewish institution; consequently it came to an end with the Jewish dispensation, and is, therefore, no longer binding. That this view is utterly false is evident from the following considerations:—

1. The language of the text—"Remember." This implies some familiarity with the Sabbath on the part of the persons addressed.

2. It is recorded in sacred history that the Sabbath was regarded as a Divine institution, and observed as a day of peculiar sacredness before the law was given (Exo ).

3. This is a precept of the MORAL LAW. Moral duties can never be temporary. Nor can the application of a moral law be restricted to any particular nation. Dispensations may change or pass away, but man remains a moral being in all ages and countries; and those laws which relate to his moral nature must ever abide in full force. If the Fourth Commandment is not binding upon us, neither are the rest.

I. The design of the Sabbath. Two ideas are invariably associated with this day—rest and sanctity. It is intended to serve two great purposes: 

1. A day of rest from physical toil. On this day God "rested" (Gen ; Exo 31:17). So man is to "rest." On this day there should be a general cessation from labour. Ordinary work must be laid aside, and only that which is necessary performed. This provision applies to the animals which serve man (Exo 23:12; Deu 5:14). Is not this day of rest a wise and benevolent appointment? We greatly undervalue it. What would be our condition without a Sabbath? Every workshop, business mart, and commercial exchange open. Hand at it. Brain at it. Pen at it. One monotonous round of work, with no break in the weary march. Can we conceive of anything more dreary? How would this no Sabbath tell upon the physical constitution? Let facts give the answer. How is the Sabbath observed as a day of rest? In some departments of activity it is difficult to distinguish it from other days—specially true of places of refreshment, public conveyances, &c. The following statistics throw a flood of light on the question:—100,000 men are employed on Sundays on our railways; another 100,000 on rivers, steamboats, and canals; 250,000 in public-houses and beer-shops; 24,000 in connection with cabs, omnibuses, and tramways in London alone, and 20,000 in the Post-office. 

2. A day of holy employment. Mark the injunction: "Keep it holy." (See also Deu ; Isa 58:13-14). It is to be a day of rest, but not a day of idleness. The time taken from secular employments must be devoted to holy pursuits.

II. What is the practical religious value of the Sabbath? 

1. It is a perpetual reminder of spiritual things. It makes men think of God, keeps eternity before then. &c. 

2. It is a great conservative of good, and a powerful barrier against evil. As things are now, the moral condition of the country is dreadful. What would it be if we had no Sabbath? Some advocate the opening of museums, picture-galleries, &c. To this I offer most resolute and unqualified opposition. I do so for three reasons:—

(1.) The opening of such places is quite unnecessary. As an age of books. Books are plentiful and cheap. Working men get good wages, and can afford to buy them. They work short hours, and so have time to read them. They have frequent holidays, and may visit museums, &c., without encroaching on the Lord's day. 

(2.) It would entail labour upon others. It is unjust to compel one portion of the community to work on Sunday merely to gratify the whims and tastes of another portion. 

(3.) The purpose served by these institutions is not a spiritual one, and is, therefore, unsuited to the character of this holy day. They instruct and elevate the mind, but do not purify the moral nature.

III. The duty and privilege of keeping this day. As a duty, it is binding upon us in a threefold sense. 

1. It is a duty we owe to God. He made the Sabbath. He commands us to keep it. 

2. It is a duty we owe to ourselves. As a day of rest it is essential to the highest condition of physical health. As a day of holy meditation and worship, it is essential to our spiritual education and growth. 

3. It is a duty we owe to our fellow-men. You cannot violate the Sabbath without influencing your brother to do the same. Perhaps you directly compel him to labour for your pleasure. A privilege. It is a great privilege to be permitted to rest from exhausting toil. It is a still greater privilege to be able to devote an entire day to the interests of the soul. A Sabbath rightly spent is a foretaste of heaven; it exalts us into intimate communion with God, and elevates the whole tone of our life.—George Brooks.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . As a social institution, the Sunday imposes upon us an obligation to keep it as free as possible from ordinary work; but as a religious institution it does not so much impose obligation as offer privilege. The great question we have to ask, in relation to any possible infraction of its religious sanctions is not, Shall I by doing this break a law? but, Shall I by this miss a blessing? Every thing will fall into its right place, and every question will receive its true answer, if we once seize the true idea of the day. It is a day to rejoice in; a day not of bondage, but of freedom; not of gloom, but of gladness; a day in which we declare that we are not merely merchants, mechanics, shopkeepers, and lawyers, but men—children of God and heirs of immortality; a day in which we assert our position as the rulers and lords of the material universe, and refuse to be in thraldom to it, and in which we claim to be the citizens of an invisible and Divine commonwealth. It perpetuates the memory not of our rescue from slavery in Egypt, but of a still nobler redemption. It bears witness to the resurrection of Christ; and to our resurrection with Him—it is "an Easter Day in every week." It reminds us, not of the completion of the Old Creation, but of the commencement of the New; in which at last the sins and sorrows which have marred and desolated the fair beauty of this world shall be known no more; but in which the glory of God shall be man's inheritance, because in the life of man the life of God shall be perfectly manifested; and in this weekly rest, which has not been imposed upon us by any external law, but demanded and won by an inward spiritual instinct, we anticipate the blessedness of the new heavens and the new earth in which righteousness shall dwell—the everlasting Sabbath of the regenerated and glorified sons of God.—R. W. Dale.
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Sabbath-Symbolism! Exo . The Sabbath is coeval with Paradise. Both date their existence from the first week of time, and both bear the impress of an unfallen world. There is meet harmony between the two. Hence they stand together on the same page of the Bible, and are linked inseparably together in our recollections of man's primeval condition. As we cast our eyes backwards, they are seen shining like twin stars in the morning sky of the world, giving promise of a refulgent day. Venerable, beneficent, and holy, the Sabbath is the link between the Paradise which has passed away and the Paradise which is yet to come.

"Where that innumerable throng

Of saints and angels mingle song;—

Where, wrought with hands, no temples rise,

For God Himself their place supplies;

Nor priests are needed in the abode

Where the whole hosts are priests to God;—

Think what a Sabbath there shall be,—

The Sabbath of eternity!"—Grinfield.

Sabbath-Slaughter! Exo . One morning, a happy cheerful Christian was on his way to the house of God. He was a singular man, prone to do things which others called "eccentric;" but his readiness of thought often proved of great service. As he walked joyfully along the way to the sanctuary, he encountered a man driving a heavily-loaded waggon through the town. No sooner had be encountered the cart than he suddenly stopped, turned around, and, lifting up both hands in horror, he exclaimed, as he grazed under the waggon. "Oh! you have gone right over the child." The driver was frightened, brought up his horses with a jerk, and then looked down with pallid face under the wheels. He expected to find a little mangled body, but he observed nothing. Perplexed, he looked to the man who had so strangely arrested his attention, and anxiously exclaimed, "What have I gone over?" "The fourth of God's ten offspring. ‘Remember the Sabbath-day to keep it holy.'"

"Day fixed by God for intercourse with dust,

To raise our thoughts and purify our powers,

Periods appointed to renew our trust;

A gleam of glory after six days' showers!"—Barton.

Sabbath-Steadfastness! Exo . 

(1) Recently, the Queen's bandmaster required the members to attend rehearsal on Sunday, on account of some special performances before Her Majesty. Two Germans refused to desecrate the Lord's Day, and were dismissed by the master without the knowledge of the Queen. The Bishop of London heard of the incident and reported it to Her Majesty, who, on the day of performance, inquired for the absentees. The bandmaster acknowledged the dismissal, whereupon the Queen ordered their instant restoration, declaring that none in her service should suffer for "remembering the Lord's day to keep it holy." 

(2) In New York, an esteemed clerk was required by the manager of the bank to attend next day (Sunday), and help to make up the back work. As a Christian he could not comply. The president threatened him with dismissal, but to no purpose. He steadily refused to "forget the Sabbath day," and was dismissed. Some time after, when a new branch was opened, the president was asked to recommend a thoroughly trustworthy manager. He at once nominated the clerk whom he had dismissed, and the nomination was sanctioned. He felt the force of sterling Christian principle displayed in so praiseworthy a manner.

"Let us say to the world, should it tempt us to wander,

As Abraham said to his men on the plain,

There's the mountain of prayer, I am going up yonder,

And tarry yon here till I seek you again."

—Edmeston.

Verse 12
CRITICAL NOTES.—
Exo . Upon the land.] More exactly: "upon the ground" or "soil" ('adhamah, not 'eretz); a term happily used of a people destined to become a nation of agriculturists. Patriotism clings fondly to the "soil" on which a people's fathers have trod. 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE FIFTH COMMANDMENT

I. Who are we to honour? "Thy father and thy mother." They have given birth to their children. They have educated them. They have provided for their wants in days of infancy and weakness. They love them as no one else can. They watch them with intense interest, in the opening of their minds to truth, and in their progress in social and commercial life. They are over them in the Lord; and children must give honour not merely in the social and domestic life, but in the moral aspects of the relationship.

II. How are we to honour them? Not by mere verbal expressions of respect; but by true reverence, by constant affection, by untiring obedience, and by every effort calculated to enhance their welfare and delight. Speak well of your parents. Take care of them in old age. Never cause them pain by evil doing. Always commend them to God.

III. Why are we to honour them? "That thy days may be long in the land which the Lord thy God giveth thee." It is well to observe that this is the only one of the commandments which has a distinct promise connected with it. Hence the apostle says, "Children, obey your parents, which is the first commandment with promise" (Eph ). "Children, obey your parents, that it may be well with you." We may contrast this with another passage: "Cursed be he that setteth light by his father or his mother." Children must honour their parents. Because God has commanded it, because blessing will be attached to it, because the high relationship demands it, because self-respect prompts it, and because in the future they will need a like regard.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Some young people may say that their parents are not lovable, and that therefore they cannot love them; not wise, and that therefore they cannot respect them; that they are unreasonable, capricious, and selfish; that they have vices of temper and speech, and, perhaps, vices of a still grosser kind; and that therefore it is simply impossible to honour them. I think that there are not a few children in our days who are disposed to take this ground, and to maintain it as a principle. Our parents have a right to just that measure of respect and affection from us, which they can claim on the ground of their intelligence and worth, no more and no less. At first sight this looks reasonable enough. There is very much to be said for that view of matters. How can I love any one who has very little in her to love, simply because she happens to be my mother? How can I respect any one in whom there is nothing to respect, simply because he happens to be my father? The movements of the heart and the decisions of the judgment are and must be altogether independent of mere relationship, and are determined by the character and power of the people with whom we have to do. That looks very philosophical, no doubt. But, my philosophic young friend, how would it have fared with you if your father and mother had had the same ideas about your claims on them? You want your parents to stand on the same ground as other men and women, and to be loved and respected according to their personal merits, just as if they had no natural relationship to you; what would have happened if they had been equally philosophical and impartial, and if they had given you only as much affection and care as you seemed to deserve, or as you claimed on the ground of your helplessness; if, in short, they had justified themselves in ignoring any special obligation to love you and to care for you, beyond the obligation which would have rested on them to love and care for any child that happened to come into their hands?—R. W. Dale.

The notices of the childhood and youth of Jesus Christ in the Word of God are very few. But let us look now at His obedience to His earthly parents. He honoured them, first by being "subject to them;" He was obedient; He was "full of grace and truth;" He grew in wisdom daily. His understanding and His answers astonished all that heard them, even the most learned doctors of the day; and yet this Son went down to Nazareth with His parents, and was subject to them. What a lesson for all is this! He who was higher than the kings of the earth was subject to His parents; He honoured His father; He obeyed them. And nothing can excuse a child from this duty; it belongs to the relation, and what God has joined no man may put asunder. We find the greatest characters in the Word of God honouring their parents, Joseph, though governor of Egypt, bowed himself with his face to the earth before his father Jacob; and Solomon, the most magnificent of all earthly kings, honoured his mother with the same reverence, rising up to meet her and bowing himself unto her, and giving her the place of honour at his right hand; and "behold a greater than Solomon is here," "who was subject unto His parents"—not merely courteous and reverential, as the examples I have mentioned may have been, but "subject" unto them, obedient to them. Nor should I conceive, dear friends that age in the least interferes with this duty on the part of children, but that obedience is due from the child to the parent as long as the relationship exists. There may be a variety of reasons why the parent should have no occasion to exercise his authority; but should occasion arise, I conceive that the child, however advanced in years, is in no sense exempt from obedience; because we shall see, as we go on, that the parent is certainly not exempt from the exercise of authority.—J. W. Reeve, M.A.

ILLUSTRATIONS
BY

THE REV. WILLIAM ADAMSON

Parental Honour! Exo . When, after the delivery of the law on Mount Sinai, the commandments were graven on two tables of stone, this was placed first upon the second. It is the first commandment with promise. A little boy was once asked in school to explain the fifth commandment. Instead of trying to do so, he covered his face with his hands to hide his blushes, and said, "Yesterday I showed a strange gentleman over the mountain, and the sharp stones cut my feet. When the gentleman saw that they were bleeding, he gave me some money to buy shoes. I gave it to mother, for she had no shoes either, and! thought that I could very well go barefoot to honour my mother."

"Thou shalt honour thy mother, whose love unto thee

The greatest of God's earthly blessings shall be."

Filial Faithfulness! Exo . George Washington, when quite young, was about to go to sea as a midshipman. Everything was in readiness. His trunk had been taken on board the boat, and he went to bid his mother farewell. Seeing her distress, he turned to the servant, saying: "Go and tell them to fetch my trunk back, for I will not go away to break my mother's heart." His mother. struck with his decision, and with mingled tears of joy and sorrow, assured him that God would bless him for thus honouring his mother. And the assurance was realised. The name of General Washington is a world-wide word of valiancy, integrity, and piety. We say that "now we see through a glass darkly." Suppose, when all is clear in the eternal world, we discover that had Washington gone to sea he would have met with an untimely—or unhonoured—death, whereas by honouring his mother his days were long in the land of his birth.

"How sweet, when we hear the commandment to say,

‘Lord, if THOU wilt help me, I'll strive to obey;

I'll bend down the force of my own stubborn will,

And bid every passionate feeling be still.'"

Filial Folly! Exo . In Deu 27:16 we read these solemn words: "Cursed be he that setteth light by father or mother." In Pro 30:17, God speaks in this awful way: "The eye that mocketh at his father, and despiseth to obey his mother, the ravens of the valley shall pick it out." In Western Pennsylvania dwelt an Irishman, who had been wealthy at one time. He had an only son, whose wild and wicked ways reduced the father to poverty. With shattered health and fading sight—poor, blind, friendless, and forsaken—the old man found shelter in the Franklin almshouses. One day the wicked and ungrateful son was passing through the city, and was urged to visit his kind father, whom he had ruined. He refused to do so, and proceeded on his journey. A severe storm overtook him, and he caught a severe cold. It fastened on his eyes, from which all sight soon entirely fled. Poverty came; and on the very day that the dead corpse of the father was borne out, his living corpse was borne into the Franklin almshouse. He was put into the same room—died in the same bed—and was borne forth to the same grave.

"Thou shalt honour thy father, the guide of thy youth,

And yield him the homage of love and of truth."

Verse 13
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE SIXTH COMMANDMENT

One great source of mischief to society is disrespect to parents; against this God has guarded His people, by directing them to "honour their father and their mother." Another great source of evil in the world is to be found in the angry passions of men, which have hurried them on to thousands of violent and cruel actions against each other. God has given this command in His Word, "Thou shalt not kill." In order to see the true tendency of our corrupt nature in this matter, we must go to those lands in which the counteracting influence of Christianity is unknown. In heathen lands now interminable wars and private murders quite thin the population. Look at civilised nations; contemplate the wars in which they have been engaged. The passions which lead to war are here condemned.

I. Let us look at its meaning—"Thou shalt not kill." This command is not to be taken in an unlimited sense, as prohibiting all bloodshed, because there are certain limitations to it which the Word of God lays down, and it is one amongst many passages of Scripture which show that we must constantly seek for those limitations which God has set. God has Himself shown that there are some cases in which bloodshed is not only allowable, but right (Gen ). Long after, when the old Mosaic law was established, the life of a murderer was by that law to be taken, and there was to be no atonement made. It is thus God's will that the murderer should be put to death. Nay, further, it is His will that other intolerable evils which would otherwise overrun society should be checked forcibly; and if, in the effort to prevent them, blood be taken, it is agreeable to His will (Exo 22:2). Defensive wars may be placed upon this ground: if the thief, who broke into a dwelling, was to be resisted even to death, it must be agreeable to the Divine will that, when a multitude of men combine to overrun a peaceable community, they should be put to death. Human life may be taken when necessary to the repression of violent crimes, it may not be taken on the mere plea of expediency. But to take away human life on any other pretext whatever—to take it away from revenge or passion—to take it away unjustly, under colour of law or without law, by means of the magistrate or by personal violence—is absolutely contrary to the express will of God. It is contrary to His will that we should take away our own lives. Suicide leaves no space for repentance. It closes life by an act of rebellion against God. Even heathens could speak of the cowardice of suicide; because it never springs from any other cause than a man's incapability of bearing the sorrow which Divine Providence has imposed upon him, or which arises from his own fault. But we especially refer this command to others. Sometimes it has happened that men have taken away the life of a fellow-creature by means of unjust and oppressive laws. That was no justification for their conduct in the sight of God; it must be murder, because they were the direct cause. If a man has made use of another as his instrument in attempting to murder, he is the murderer in God's sight. David, rather than Joab, was the murderer of Uriah. Cruelty leads to murder, as in the case of the oppressed slave. Excessive work leads to murder, and those who require it are guilty of murder. But the command of God bids us bind those angry passions which tend to murder. We are called to check all strife (Pro 17:14). We must avoid hatred, as it leads to strife. In the Word of God, hatred is said to be murder. We must not permit the feeling of revenge (Mat 5:39). Envy is also the source of murder; resist it. This occasioned the first murder; it nearly wrought the death of Joseph. Resist pride, as by pride cometh contention. Also the command not to kill, enjoins upon us the cherishing those opposite affections by which the temptation to kill shall be destroyed, and those passions controlled which are the first step to murder. Instead of indulging revenge, we are told, "Therefore, if thine enemy hunger, feed him; if he thirst, give him drink," &c. Instead of allowing ourselves to hate our fellows, the command is given that we should cherish brotherly kindness. Instead of being allowed to envy our fellow-creatures because of their superior merit, we are told to honour all men Instead of indulging pride, we are to be subject one to another. We are to love our enemies, &c.

II. How we may strengthen this principle of obedience which we are called to cherish. When God has said to us, "Thou shalt not kill," He has enjoined upon each of us to take the means, which are prescribed in the Word or presented by circumstances, by which we may secure obedience to that command. Prayer is necessary; thus grace comes to the soul. We have no reason to expect the aid of God, except we ask it. We must present to our minds those considerations which tend to strengthen the principle of obedience. Think of the authority of God in enacting this law; He calls us to repress all angry passions. Let us remember God's forbearance to us, and that He loved us while enemies. Take care to avoid the beginning of strife; if called to it in the way of duty guard the motives. Be careful in your friendships; make no friendship with an angry man. Let us guard all prejudices against others. Let us not fancy evil against any one. Let us form those habits which cherish all the purest and best affections. Let us enter upon this duty in dependence upon God's grace. There are many motives to it. It will bring us many personal comforts; it tends to give us the purest and most steadfast happiness on this side of eternity, and to prepare us for that celestial abode where no angry passion enters. It is calculated to benefit society and to adorn the doctrine of Christ.—B. W. Noel, M.A.
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Murder-Memories! Exo . Amongst the numerous converts to God amongst the Red Indians of N.W. America was a great chief, noted for his many savage murders. When brought to a saving knowledge of the truth, his exclamation was, "Oh! why did you not come sooner; and then those whom I have killed would have heard those glad tidings." During a long and useful Christian old age, he frequently lamented the fact that he had by death prevented some of his fellow-creatures from hearing the Gospel's joyful sound. Even in the closing scene of life, his thoughts wandered to these murdered ones, whether he should meet them in the other world. He felt how awful a thing it was, even in heathen ignorance, to send a fellow-creature, whether friend or foe, unprepared into eternity. He had never read Shakespeare, but he still could enter into the feelings of Hamlet's ghost, who dwells so much on the fact that he was killed

"With all his sins broad blown,

Unhonselled, unanointed, unannealed."

Verse 14
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE SEVENTH COMMANDMENT

Among the various, the innumerable proofs, which God has given of His perfect goodness, the institution of marriage is one of the most beneficent; and it shows especially and abundantly His goodness to fallen man. Those who have not entered this endeared relation, feel in the midst of the world a solitude of the heart. In this relationship there is every circumstance calculated to promote human happiness. Other relationships are often interrupted and broken in upon by opposite interests; but, through the goodness of God, the interests of man and wife are one. Other relations are often separated by the circumstances of life; but a husband and his wife are united for ever. Yet man is so perverse and foolish that he will cast aside this happiness. An adulterous man breaks many vows, and destroys the happiness of an entire family.

I. In this command, God has forbidden unfaithfulness towards a husband or towards a wife; having attached to it, both under the law and the Gospel, the most fearful penalties. Then the adulterer and the adulteress were to be put to death. Now we are told that adulterers shall not inherit the kingdom of God. But this commandment forbids any previous step in a course of infamy,—any kind of incentive to impurity is forbidden by the pure morality of the Gospel. Indecent conversation. Immodesty in dress. All evil thoughts.

II. Rules favourable to moral chastity. 

1. To mortify any evil propensity. We are commanded by the Word of God to put to death any corrupt inclination. 

2. We must endeavour to strengthen the spirituality of our minds. "If ye be risen with Christ, seek those things which are above, where Christ sitteth on the right hand of God; set your affection on things above, not on things on the earth." 

3. Seek the society and the friendship of those who are themselves good and holy. If a person loves the good he has a natural distaste for the society of the abandoned and the wicked. Just in proportion as virtuous affections obtain the dominion in our hearts, vicious passions are subdued. 

4. Fill up lime with wholesome and right employments. Even those that are not in themselves of a high and elevating character, but are the lowest kind of duty to which any man can be called, have this excellent effect; they are calculated to occupy the thoughts, to interest the mind, and to prevent the thoughts becoming vagrant after that which is in itself corrupt. 

5. Observe the rules of temperance in all things, in eating, sleeping, and drinking. We owe a duty to society at large. We must secure our personal purity and lessen the amount of vice found in the world. Society ought to frown upon vice. No government ought to employ an avowed libertine. The public journals ought to brand him with infamy.—W. B. Noel, M.A.
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Passion-Power! Exo . One bright July morning, I was driving to town. As I came to the top of the hill just above the bridge, on the outskirts of the place, a little boy, from a cottage on the north side of the road, fired off a small cannon. He was so near the road, the cannon made so big a noise, and the whole thing came so unexpectedly, that my little bay pony took fright, and shied, with a spring, to the other side of the road. He not only overturned the carriage in doing so, but was with great difficulty reined in and prevented from running away. "You should not fire your cannon so near the road," said I to the boy, after I had got the pony somewhat quiet; "you frightened my horse badly, and nearly made him run away." "I didn't mean to do it," said he, "but it got agoing before I saw the horse, and then I couldn't stop it." I said no more, but drove on, thinking of the boy's answer, as I have often thought of it since, though all this happened years ago. "Couldn't stop it!" How often, when we start "lust," there is no stopping. Do not begin, and the difficulty will not arise It will not get "agoing."

"But if once we let them reign,

They sweep with desolating train,

Till they but leave a hated name,

A ruined soul, a blackened fame."

—Cook.

Verse 15
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE EIGHTH COMMANDMENT: VARIETIES IN THEFT

Man is not to regard himself as an individual unit—as living for himself alone—but as forming part of the great aggregate of humanity. The promotion of his true welfare is the promotion of the welfare of the whole community of which he forms a part. He who wrongs the community wrongs himself; and also he who wrongs himself wrongs the community. A man by stealing thinks to enrich himself; but he is certainly impoverishing himself in the long run, as well as doing injury to his neighbour, so that the man who is a faithful keeper of the law obtains a reflex blessing. In seeking his neighbour's good a man is promoting his own highest welfare.

I. We must not rob ourselves. It might be supposed that selfishness would prevent us violating this precept, but selfishness overleaps itself, and is suicidal. The selfish are those who are self-spoliators. The selfish man robs himself of happiness at least; and in most cases hinders himself from becoming truly wealthy. Matthew Henry very pithily observes—"This command forbids us to rob ourselves of what we have by sinful spending, or of the use and comfort of it by sinful sparing." The prodigal robbed himself by sinful spending and was reduced to starvation. We must not rob ourselves either by wasting our money or our time, or by misusing our privileges, or by abusing Divine gifts, or by letting pride and prejudice prevent us receiving gospel blessings. There are duties which a man owes to himself. There is a sense in which a man must live to himself.

II. We must not rob our neighbours. Human laws very generally enforce this Divine law, "Thou shalt not steal," as a precept to be observed with regard to material property. Human governments have instinctively recognised the Divinity, and the necessity to social welfare, of a great part of the Mosaic Decalogue; and on what principle some are regarded as Divine and as perpetually binding, and others as not so, we fail to perceive! Material stealing is a crime universally abhorred. How comes it to pass that intellectual stealing is not more generally reprobated? Great changes would take place in the literary world if over every desk of the writer, and if over every pulpit of the preacher were written, and were duly observed the words, "Thou shalt not steal." We may repeat the question, Thou that preachest a man should not steal, dost thou steal? Dost thou attempt to shine in borrowed plumage? Dost thou unblushingly appropriate the intellectual wealth of others? There is also moral theft. Every man who lowers the moral tone is stealing. Every man who undermines public virtue is stealing. There are many thieves who are regarded as honest men. There are thieves everywhere, but we shrink from calling things and men by their right names. A periphrastic mode of utterance may mean national decline, as well as the advance of civilisation.

III. We must not rob God. "Will a man rob God? Yet ye have robbed Me. But ye say, Wherein have we robbed Thee? In tithes and offerings. Ye are cursed with a curse; for ye have robbed Me, even this whole nation." We rob God more frequently than we rob men. There are those who are regarded as honest by their fellows who have robbed God. A man has no right to steal himself from God. The creature is the Creator's property, and the creature who does not use himself for the Creator's glory is guilty of stealing. And in thus robbing God we rob ourselves much more. We must be honest to ourselves, honest to our neighbours; and perfect honesty is only secured when we are honest to our God. Godward honesty will make manward dishonesty an impossibility. Then masters will not steal from servants, nor servants from masters. Then justice will be rightly administered. Then kings will rule in the fear of God. Then nations will not steal from nations. Oh, for the bright day when all shall seek to understand and to obey the comprehensive and farreaching command, "Thou shalt not steal!"—W. Burrows, B.A.
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Theft-Tests! Exo . Years ago, in Edinburgh, lived a "gang of body-snatchers." It was common for gipsies to steal children from their homes. The Arabs of East Africa are designated "men-stealers;" while some white traders under the Southern Cross are termed kidnappers. All these are regarded as heinous breakers of the Eighth Commandment. But this "eighth of God's moral offspring" may be slain and set at defiance by others. Very recently a man of eminence stole a rare volume from the Metropolitan Library, though he would have cut off his hands rather than steal the money it was worth. He steals, who robs God of the honour due unto His Name; and so does she who plunders her own soul of those precious moments given for solemn preparations for eternity. The self-plunderer thus seriously breaks God's law; how much more, then, the robber of God? To withhold part of the price of our obligations to God is the most aggravated form of theft.

"Higher yet this sin extends;

For it steals the spirit's love

From the very best of Friends—

Robbing e'en the God above."

Theft-Trouble! Exo . Phœbe was tempted along with other girls to gather plums in a neighbouring orchard. On bringing home some of the fruit, her mother mildly reproved her, and said that she ought not to have gathered the plums without leave, because it was sin: God had commanded her not to steal. The child, not being sensible of the evil before, seemed greatly surprised, and bursting into tears cried, "I cannot touch these plums." The other children did not seem much concerned, but there was no pacifying Phœbe. She returned the plums to the owner; yet still she was full of grief. To every inquiry, her reply was, "Oh, it was sin"—sin against God. Phœbe never forgot to old age the solemn lesson, "It was sin."

"I must not nurse within my soul

One spark of sin's unhallowed fire;

Or yield my heart to the control

Of aught that speaks a wrong desire."

Verse 16
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE NINTH COMMANDMENT: THE POWER OF THE TONGUE FOR EVIL

Human codes take cognisance of theft and of murder, and seek to repress them by severe punishment; but they do not punish for theft and murder committed by the tongue. We acknowledge the power of the human hand, but too often forget the power for evil of the human tongue. In this the Divine code is for the most part superior to human codes. The tongue can steal and can murder. It may kill a neighbour's reputation. It may rob of that the loss of which makes him poor indeed and does not enrich the thief.

I. The violation of this command destroys the witnesser's moral manhood. This is a species of lying. All falsehood is base. It is the outcome of baseness. and increases the baseness. Every man who bears false witness does himself more moral damage than he does to the neighbour of whom the false testimony is given.

II. The violation of this command does injustice to our neighbour. It may do him no moral harm, but does him great social damage. It places him in a false position. The court may disbelieve and reject the false testimony, but the man has been injured by being subjected to an examination. It is extremely difficult for a man to clear away all the dirt which has been thrown by the false-witness bearer. Many a man's reputation has been darkened all his life by the malicious tales of the bearer of false-witness.

III. The violation of this command prevents the course of justice. The administrators of law cannot move with certainty when witnesses are not reliable. Witnesses are not likely to tell a false tale, if appearances are not against the accused. It requires great sagacity to separate the true from the false, to get above mere appearances, and discover the correct state of the case.

IV. More generally notice that the violation of this command degrades. The tale-bearer revealeth secrets; and depraved human nature loves to hear evil secrets revealed. The slanderer may be welcomed, but is not respected. And ultimately his tales are received with suspicion. He is in danger of being cast out as an evil spirit. The man who to me slanders my neighbour, will in turn slander me to my neighbour; and if we are wise we shall not lend him our ears.

V. The violation of this command robs the slanderer of his capital. In modern society especially reputation is as much capital as the current coin of the realm. It is true that character remains when reputation is destroyed. This may be some consolation to the man sitting amid the ruins; but when reputation is gone a man's social position is gone. It may also be true that a man's well-known character will tend to preserve his reputation; but if sufficient dirt is thrown some of it is sure to stick. Slanderers are the bane of society. What suffering they inflict! They have embittered the lives of the purest and the holiest. We must pray God to hide us safe in His pavilion from the strife of unruly tongues.—W. Burrows, B.A.

Bearing false witness covers the whole case of those sins which transgress more or less of the whole truth; and one who fails in a given case to tell the whole truth is more or less amenable to this law. Observe apart from deliberate lying—

I. That we may bear false witness by equivocation.

II. That we may bear false witness by the suppression of any essential element that goes to make up the whole truth; e.g., in revealing an incident which affects our neighbour's character.

III. That we may bear false witness by putting a wrong connection on and giving a wrong emphasis to the words of another.

IV. That we may bear false witness without the utterance of a word. 

(1.) By neglecting to defend a slandered character, silence implying consent. 

(2.) By a shrug of the shoulders, a compression of the lips, a motion of the hand, is quite enough to ruin a reputation or a soul. To avoid this and its heavy condemnation; (i.) Seek to become like Him who is "the Truth;" (ii.) be open and candid in all your ways; and (iii.) give others credit for what you demand for yourself.—J. W. Burn.
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False-Witness! Exo . This commandment requires us to keep our tongues from evil-speaking, lying, and slandering. In the garden of Eden, Satan bore false witness against God by telling Eve that she would not die if she ate of the forbidden fruit. Every one, therefore, who lies, slanders, or speaks evil of his neighbour, is becoming like Satan. It is said that there is one place in India where, when a person is found guilty of false witness, he is taken to a public place, and in the presence of a multitude of people his mouth is sewed up. It is to be feared that such a penalty inflicted impartially on such offenders in England would produce startling stillness of speech. Still greater would be the silence, were the mouths of all who gave ear

"With greediness, or wittingly their tongues

Made herald to his lies, around him sewed."

—Pollock.

Scandal-Seed! Exo . The story is told of a woman who freely used her tongue to the scandal of others, and made confessions to the priest of what she had done. He gave her a ripe thistle-top, and told her to go out in various directions and scatter the seeds one by one. Wondering at the penance, she obeyed, and returned and told her confessor. To her amazement, he bade her go back and gather the scattered seeds; and when she objected that it would be impossible, he replied that it would be still more difficult to gather up and destroy all the evil reports she had circulated about others. Any thoughtless, careless child, can scatter a handful of thistle-seeds before the wind in a moment, but the strongest and wisest man cannot gather them again. And the "thistle-seeds" need not be of the tongue. False witness is too often borne by

"The hint malevolent, the look oblique,

The obvious satire, or implied dislike,

The sneer equivocal, the harsh reply,

And all the cruel language of the eye."

—More.

Verse 17
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE TENTH COMMANDMENT: INORDINATE DESIRE

"Thou shalt not covet thy neighbour's." "Thou shalt love thy neighbour as thyself." Here are two closely related commands. The negative and positive aspect of a perfectly righteous man's life. "Thou shalt not" may go far enough for children; but "Thou shalt" is a step higher. The perfect one must not only refrain from injuring a neighbour, but embrace him with the arms of love. The man who can say he has kept the commandment, "Thou shalt not covet," has gained a high moral elevation, but he has not yet climbed the sublime moral heights of him who loves the neighbour even as if the neighbour were himself. Love is compatible with desire, but it is not consistent with inordinate desire. Love thinketh no evil; and the covetous man is an envious man, is an evil-thinking man, is a man given to dismal brooding. Love doth not behave itself unseemly, seeketh not her own; but the covetous is most unseemly in his behaviour—the covetous not only seeks his own with great zeal, but seeks by fair means or by foul to get possession of that which is not his own. My very love for a friend may increase my admiration of his perfections, and thus lead me to desire them, but it will prevent me looking upon him with an envious gaze; it will keep me from being discontented. 1 shall rejoice in his perfections and possessions as if they were mine. Indeed my love makes them mine. They afford me as much pleasure as they do to him whom the world considers the true owner.

I. The violation of this command arraigns the wisdom of Providence. Some men may blame not Divine Providence, but their own improvedence, for the fact that they are not surrounded by all material blessings. We too often make Providence responsible for the evils under which we groan. But having done our best, and having been beaten in the race, we arraign the wisdom of Providence when we covet the winner's prize. The disposal of human events is of the Lord. We must believe that the hand of God gives riches, and beauties, and pleasures to some, and withholds from others. And we must not arraign the wisdom which guides the hand by coveting our neighbour's possessions.

II. The violation of this command disturbs the balance of society. It disturbs the harmony of all societies, both communistic and non-communistic. The early Church tried all things in common, but covetousness threw its withering blast over the fair ideal. Covetousness is the worm which destroys every booth which communism erects for a shadow. Covetousness leads the rich to oppress the poor; and causes the poor to combine for the destruction of the rich.

III. The violation of this command produces criminal deeds. The desire is inordinate, irrepressible. It consumes and destroys all right moral feelings in the man. No stone must be left unturned for the gratification of the forbidden lust. Every barrier must be thrown down that intervenes between the man and the coveted boon. Guile shall accomplish the purpose. But if guile fail, then force must be applied.

IV. The violation of this command embitters existence. A man may have sufficient worldly prudence left so as not to permit his covetousness to lead him into criminality. He may have sufficient self-control to stop just where the police meet him, or human law traces its lines. But his life is stripped of all pleasure. The cup he constantly drinks is very bitter, and his covetousness has prepared the ingredients. Envy is the rottenness of the bones. And where there is no envy there will be no covetousness.

V. This command can only be kept in the spirit of the Gospel. Love will enable us to fulfil the law, and this special law requires a special love. The Gospel teaches the true brotherhood of humanity. Covetousness is a thing of the darkness and cannot live in the clear light of brotherly love. Brotherhood is destroyed when covetousness takes possession of the soul. We need not only more brotherliness, but more motherliness. For a brother may covet a brother's goods, but a mother could never covet a child's goods. Oh, for this highest love 1 Oh, for the true spirit of Christ! Oh, for this power to look not with covetous eyes, but with complacent gaze upon the things of others!—W. Burrows, B.A.

That this law is of vast importance is seen—

1. From its position in the code. It is the last. 

2. From the fact that it is one of the secret sins of the heart. 

3. From the fact that it is the root and mainspring of every other evil. God's Word gives illustrations which can be multiplied in every experience of the breach of the other commandment through it (cf. Jas ); idolatry and kindred crimes (Col 3:5): Sabbath breaking (Num 15:32); dishonour to parents (Luke 15); murder, David and Uriah; adultery, David and Bathsheba (Rom 1:29); theft (Mic 2:2); lying (2Ti 3:2; 2Pe 2:3). Learn—

I. That covetousness is possible in many forms. 

1. We may covet our neighbour's property, money, house, dress, &c. 

2. We may covet our neighbour's abilities. 

3. We may covet our neighbour's reputation. 

4. We may covet our neighbour's friendships.

II. That covetousness is punished in many ways. 

1. It is abhorred by God (Psa ). 

2. It is condemned by God (Hab ). 

3. It involves exclusion from Church membership. 

4. It disqualifies for heaven (1Co ).

III. That covetousness may be avoided in all its forms. 

1. By purification of the heart (Mar ). 

2. By effectual fervent prayer (Psa ). 

3. By godly contentment (1Ti ; Php 4:11-14; Php 4:19). 

4. By earnest coveting of the best gift.

IV. That God's blessing rests upon them that hate it in many ways (Pro ).—J. W. Burn.
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Covetousness! Exo . In the backwoods of Canada the forests have to be cleared for farms. The trees are cut down, but the roots remain. Efforts have been made to burn them, but this method is only partially successful. Some one has, however, invented a "root extractor," which has huge iron hooks and a crank connected with very powerful machinery. In this way the tough gnarled roots are torn up. The human heart is like the uncleared prairie. It has many twisted roots, and amongst the worst is that of "covetousness." Men, women, and children have these roots in their hearts. Hippocrates, in his letter to Cratena, an herbalist, gives this good counsel: "If it is possible, among other herbs, cut up that weed covetousness by the roots that there be none left; for know this of a certainty, that by so doing your patients will soon be cured in mind and body." Diodorus Siculus relates that the forest of the Pierian mountains being set on fire, and the heat penetrating to the soil, a pure stream of silver gushed forth from the bosom of the earth. The best dissolver of the spirit of covetousness is the fire of gospel love. When it burns up the growth of worldliness, silver lodes of self-denial and devotedness flow out from the human heart; for, says the Bible, out of the heart are the issues of life.

"Is there, then, naught above

That we may covet to possess?

Yes, there's the Saviour's boundless love,

With which He waits my soul to bless."

Verses 18-21
CRITICAL NOTES.—
Exo . We will hear.] Kalisch happily remarks that "in the word v‘nishma‘AH, with the he paragogicum, lies the readiness and willingness: ‘we will eagerly and gladly hear.'" 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE SUPERFICIAL AND THE PROFOUND

The law was given under circumstances of great solemnity. Nature assumed her sternest aspect; and spoke in tones of thunder. All was calculated to impart deep and striking emphasis to every enactment given forth by the world's great legislator. The whole scene was so appalling that the people were filled with terror. When we think of our own emotions as we listen to the thunder's deep base, or watch the lightning's vivid flash, we are not surprised that these people were alarmed. Let us, however, seek to get a correct view of Divine proceedings, and thus gain confidence.

I. Superficial views of Divine proceedings induce fear. Superficial views are always dangerous, though they may not always lead to fear. The superficial man is bold through his very shallowness. Fools rush in where angels fear to tread. Ignorant men are not troubled with doubts. They sometimes speak with repellant fluency and painful dogmatism upon subjects they have never thoroughly studied and much less mastered. Nevertheless, superficial views are dangerous, and lead to great mistakes. They did so in this case. The people said unto Moses, "Speak thou with us and we will hear; but let not God speak with us, lest we die." Their fear led them to prefer the human and to reject the Divine. This is the history of fearing and deluded humanity. Human voices are followed through a mistaken sense of safety. Divine voices are rejected through baseless terror. The world follows the teaching of the priests, instead of listening to the still small voice of the Infinite. And the world is thus led fearfully astray; for earthly priests are not constituted after the Mosaic type. Our fears are the result of our sins; for conscience doth make cowards of us all. Earthly and self-seeking priests take advantage of our fears; but not so Moses, he was the world's sublime prophet.

II. Profound views of Divine proceedings encourage confidence. The voice of the earthly priest is fear; but the exhortation of the Heavenly Priest is, Fear not. The former carries on his trade by increasing the fears of the people; but the latter, with Divine benevolence, seeks to encourage a legitimate confidence. Moses had profound views of Divine proceedings, therefore his exhortation. A correct understanding will remove terror; it often does so in things temporal. The lions produce terror, until we get a further revelation and find that they are chained. It must do so in things moral. God is to be feared in the assembly of His saints, but He is not to be regarded with terror. Fear not, is the exhortation of Moses; Fear not, is the exhortation of Jesus Christ, of whom Moses was an eminent type. If men were to fear not in the presence of the mount that might not be touched, how much more may we say, Fear not, to men who see the mount which is bright with the light of Divine love?

III. Profound views of Divine proceedings lead to a correct understanding of Divine purposes. "For God is come to prove you, and that His fear may be before your faces, that ye sin not." Shallow views lead to disastrous mistakes. The religion of mere sentiment will be a religion of terror. We must think upon the Divine ways, and then shall we turn our feet unto the Divine testimonies, and understand more correctly the deep things of God. Here is a seeming paradox, fear not and yet fear. Fear not with slavish terror; but fear as loving children. Fear not with that terror which makes you shrink from the Divine voice; but fear so as to shrink from that which the Divine voice forbids. The purpose of Divine proceedings is that His people may be proved. Nature herself tests man's powers. His power of labour and of endurance are tested. The phenomena of nature may become great moral tests. The thunder's peal and the lightning's flash may develop a true manhood. God comes to prove His people, not always by the thunder and the lightning and the smoking mountain, but by the common events of our daily life. Disappointments in business, defeats in ambitious projects, a new and seemingly unpromising opening in life, disorders in the family or in the nation, sickness, and bereavement, are the pathways along which God travels to prove His beloved. The ultimate purpose of all Divine methods is that His people sin not. The terrors of the Jewish economy were to keep people from transgression. The love and grace of the Gospel are intended to promote holiness. Jesus came to save people from their sins, to deliver them from moral bondage and corruption.

IV. The unenlightened and the fearing stand afar off. "And the people stood afar off." There is no reason to keep away from God. He invites and welcomes to Himself the children of men. We do not get to ourselves the true knowledge of the Divine Fatherhood, and therefore we keep at a distance. The prodigal felt himself unworthy to be called his father's son, until he understood the greatness of the father's love. Let us pray for more light. Let us consider that God is our Father in heaven, bending down with loving gaze and deep interest to us His children upon the earth. And why should we keep away from a Father's love? Why should we shut out the light of a Father's compassion? Why should we stand afar off, when we may be embraced by the arms of the Eternal?

V. But the heaven-taught are taken into the thick darkness where the true light appears. Moses drew near, or, more correctly, was made to draw near, unto the thick darkness where God was. The rabbis suppose that God called unto Moses, and encouraged him, and sent an angel to take him by the hand, and to lead him up. This may be a mere fancy, but it has its foundation in fact. God's encouraging call is heard in the hearts of the faithful. God's guiding angels lead by the hand God's faithful ones into the thick darkness where the true light appears. The pure in heart shall see God. At first the vision may seem only like thick darkness, but soon it will be one of celestial splendours. This is often the Divine method through the thick darkness into the Divine celestial splendour. Through the thick darkness of earlier formations into the light, and glory of the finished creation. Through the thick darkness of the law into the light of the Gospel. Through the darkness of repentance into the light of pardon. Through the darkness of this world, and through the deeper darkness of death, into the land of unclouded light and unsullied glory.

—W. Burrows, B.A.

GOD'S REVELATION OF HIMSELF.—Exo 
God's revelation of His law was accompanied by a revelation of Himself. What was this but a symbolic promise that He would be with them and enable them to keep His law. Cf. Mat ; Mar 16:20; Luk 14:4-9. We have dealt with this subject under other aspects before, (see on Exo 19:14-25). Here we have the mode, the reception, the comfort. Notice—

I. That the mode of this revelation was striking. Exo . 

1. Such a mode was necessary 

(1.) to reveal God's majesty to men familiar with the puerilities of heathen worship; 

(2.) to show that God was not to be trifled with and His laws broken with impunity; 

(3.) to meet the case of those—and the Israelites in general were such—who are open only to impression which can be made upon their fear.

2. Such a mode served some of the most important functions of the old dispensation. 

(1.) Gal , cf. Joh 1:17. It was preparatory to the mild and beneficent grace of Jesus Christ that by contrast with it the latter might be the more welcome. It was the storm before the calm, the night before the day. See also Heb 12:18. 

(2.) It was a symbol of the workings of the law in an awakened conscience before the blessing and liberty of the Gospel of Christ (Romans 7, 8).

3. Such a mode was appropriate as accompanying judicial proceedings. It was the same 

(1) at the flood; 

(2) at the destruction of the cities of the plain; 

(3) it will be so at the last day (2Th ; Revelation 20.) &c. &c.

II. That the reception of this revelation was what God intended it should be. 

1. It was intelligent. "All the people saw it." 

(1.) Revelation is not an appeal to credulity, but to reasonable faith. Its evidences and credentials all appeal to the intelligence of man. 

(2.) The people saw what God intended them to see, not merely a spectacle which it would be difficult to forget, but the manifestation of Himself in it. So many painful providences tax our energies to see the meaning of them; but if our eyes are opened we shall see Him there (2Ki ).

2. It was reverent. "They removed and stood afar off." 

(1.) This was reasonable; undue familiarity would have been shocking. 

(2.) This was exemplary. Many Christians in their references to the person, words, or works of God, may learn a profitable lesson from it. 

(3.) This should be usual (Exo ; Ecclesiastes 6).

3. It was prayerful. Exo . 

(1.) This shows the natural and reasonable yearning of man's heart for a mediator. 

(2.) This shows how desirable it is that the mediator should be man. 

(3.) This shows that the benefit of mediation is mercifully accepted by God.

III. That the comfort of that revelation disarmed it of all its terrors. 

1. God had spoken. The God of their fathers. Their Redeemer. The God who had promised to bless them if they would keep His law.

2. God had spoken for their encouragement, "Fear not." The fire should not burn, the lightning should not strike them. These were but manifestations of the power which was on their side.

3. God had spoken but to prove their loyalty to Him. If they could stand the test, what could harm them? (Rom ).

4. God had spoken for their moral elevation. 

(1.) "That His fear may be before your faces." 

(2.) "That ye sin not" (1Jn ), especial in earnest with Exo 20:21. Learn—

I. Not to dread God's revelation. "Ye fearful souls, fresh courage take." II. To approach God through the one new and living way which is ever open. III. To keep all God's laws in the strength of the comfort which His presence brings—J. W. Burn.

ILLUSTRATIONS
BY

THE REV. WILLIAM ADAMSON

Law and Love! Exo . The prodigal's father was no Eli, chiding with bated breath. Faithful and monitory were his counsels; urgent and expostulatory were his warnings. Did he love the wayward child less when thus he chided sternly than when he gently seated him at the festive board with its fatted calf? We trow not. The same deep, tender love was there in both; only it differed in expression. When I warn one dear to me from entering on some desperate plunge that must end in peril if not death, is my affection less than when I plunge in to save him! No. And so there is the same love in the law as in the gospel. In the law of Moses, love warns; in the gospel of Messiah, love wins. Both are the true mirror of Him who thus defines His own character, "God is love."

"The Law brought forth her precepts ten,

And then dissolved in grace."

—Erskine.

Divine Discernment! Exo . The law was in one sense God's "odometer." It reminded men that He could tell when they had gone beyond the boundaries of righteousness. The odometer is a machine something like a clock which can be fastened on to a carriage, and in some way is connected with the motion of the wheels. It is so arranged that it marks off the number of miles travelled over. Two young men hired such a conveyance, not knowing that it had an odometer fastened to it. Having gone ten miles more than the hire, they returned to the stableyard, where the postmaster asked them how many miles they had been? "Twenty" was the reply. He touched the spring, the cover opened, and there on the face of the instrument the thirty miles were found recorded. The moral law is the odometer divinely fastened to the conscience, and when the journey of life is over, its face will tell how far the conscience has deviated from the way of holiness.

"Law of the Lord most perfect!

And traced in burning light!

How can a fallen rebel

Survive the dreadful sight!"

Divine Design! Exo . The tidal river, below the banks of which a pretty rural village stood, suddenly overflowed with an unusual spring-tide, and sweeping away the low banks for hundreds of yards, poured its rushing waters over the whole district for miles round. Nancy's cottage was one of the first to be surrounded by the roaring torrents, and but for the land sloping behind, it must at once have been swept away as a frail leaf. As it was, the rushing waters made it tremble and almost totter, and to save herself from the fast-rising water within the cottage, she retreated up her little staircase. As step by step the waters rose, she retreated still higher, "wondering what the end would be." Her husband was away in the fields a mile or two distant, and no human help was at hand. "And how did you feel then, Nancy!" I inquired, as we talked together in the evening of that memorable day. "O miss, it was dreadful to hear the rushing of the water come so sudden. But I thought, ‘Well, the Lord's here too;' and SO I sat on the stairs and sang that verse—

"‘This awful God is ours,

Our Father and our Love;

He will send down His heavenly powers

To carry us above.'"

Verses 22-26
CRITICAL NOTES.—
Exo . Ye shall not make with Me gods of silver, neither, &c.] We prefer the Massoretic punctuation of this verse, which reveals a delicate appreciation of the meaning, although it entails on us an ellipsis which makes the text appear stiff, and tasks the reader a little to supply the unexpressed idea. "Ye shall not make … with Me: gods of silver and gods of gold ye shall not make for your selves." "With Me:" i.e., "to associate with Me." Supply "anything"—which in fact has not unfrequently to be understood. Then read: "Ye shall not make [anything] to associate with Me:" as much as to say "to put in My place," "to represent Me." Without the vowel points, 'itti = "with me," and 'othi = "ME" are indistinguishable: "Ye shall not make ME, i.e., "anything to stand for Me," "be called by My name;" which brings us to the same thing again. The division of the verse made in the authorised version is unhappy. It leaves an utterly unintelligible antithesis between "with Me" and "unto you;" as though the "gods of silver" were the more likely to be associated with God, and those of "gold" to be appropriated to man. Understood as above suggested, there is something majestic and impressive in the very vagueness of the earlier half of the verse. Not merely are the Israelites forbidden to make IMAGES of God: they are told not to make anything to be in any way put in the place of God, as even remotely representing HIM.

MAIN HOMILETICS ON THE PARAGRAPH.—Exo 
GOD'S VOICE BUT NOT A FORM

Moses went into the thick darkness, and held converse with God, and then came forth to declare the Divine regulations unto the people. And thus he was unto the people as a mediator. The ministration of the Gospel is more glorious than the ministration of the law. Moses was the law's mediator; but Christ Jesus is the mediator in the Gospel covenant. The one the servant; the other the Son in the Divine house, which house is constituted by believing people.

I. God's voice. How wonderful that God should speak with men! We know not what manner of a voice it was. We cannot tell how the people were made to understand that God talked from heaven. But this we are told that He did speak from heaven. The voice of God is indicative of the Divine personality. Some men's ears are too dull to hear the Divine voice, so they give themselves up to Pantheism in some cases, and in others to Polytheism. God's voice may truly be heard in the myriad voices of earth; but there is still a separate voice. He talks from heaven. The Infinite speaks, but reveals no form.

II. God's abhorrence of idolatry. The command is again repeated, and after a very short interval; and thus the people must have been impressed with the sinfulness of idolatry. We can suppose that the Infinite even might have come forth from the thick darkness and revealed Himself in some wonderful form; but the fact that God refrains makes impressive the lesson—Ye shall not make unto you gods of silver, neither shall ye make unto you gods of gold. Our loftiest conceptions, embodied in the most costly and precious material forms, must fall short of Infinite perfectness.

III. God's love of simplicity. Altars of earth, and altars of unhewn stone. The simplest is often the purest and the divinest. If we are to have our altars, let them be of such a character that they shall be helps and not hindrances to a true comprehension of the spirituality of the Divine nature. Man's superb altars lead to degrading conceptions of the Infinite.

IV. God's respect to appearances. "Neither shalt thou go up by steps unto Mine altar, that thy nakedness be not discovered thereon." Let all things be done decently and in order, is the injunction of two economies. There is a reverence for places and for structures which is idolatrous superstition; and there is an irreverence which betokens a low state of the emotional nature, and which even God does not approve. There may be excessive and soul-destroying ritualism; and there may be excessive and God-dishonouring baldness

V. God's superiority to splendid structures. In all places where God's name is recorded there He will come, and there He will bless. It was by Divine appointment that the Temple was built; and yet, before the erection of that superb structure, God teaches that wherever He is devoutly and sincerely worshipped there will His Divine blessing descend. And better than curiously wrought marble, or precious stones; better than telling and striking architectural designs; better than golden adornments, is the Divine blessing. God is not confined to any particular buildings. Wherever His people meet, there they behold His mercy seat.—W. Burrows, B.A.

PUBLIC WORSHIP.—Exo 
The Book of the Covenant (cf. Chron. Exo ; Exo 24:7), extending from Exo 20:22 to Exo 23:33, appropriately follows God's revelation of Himself, and appropriately opens with regulations for public worship. Upon which, by way of introduction, we remark—

1. That the end for which God reveals Himself is, that we should worship Him. "Ye have seen" (Exo , cf. Chron. Exo 20:1-4). 

2. That God's revelation of Himself should be kept in perpetual memory by acts of public worship (Exo ). So the revelation of Jesus Christ (Luk 22:19; 1Co 11:24). 

3. That God having made a spiritual revelation of Himself, He should not be worshipped under any symbolic form. This text further teaches us—

I. That public worship involves cost. Exo . Let the Christian who complains of the expense of his religion, the collections, the pew rents, &c., remember 

(1) what it cost the Jew to be religious; 

(2) what it cost God to make him a Christian (Joh ; Rom 8:32).

II. That public worship can dispense with elaborate ritual. The altars were to be of earth or of unhewn stone, the simplest and plainest possible.

III. That public worship carefully excludes all idea of merit on the part of the worshipper. Here all art and ability of man was to be carefully dispensed with, lest the worshipper should arrogate any virtue to himself. In after years, when the Israelites were indoctrinated into this spirit, this literal command was repealed.

IV. That public worship is not confined to set places. Altars of this description could be set up anywhere and everywhere. Public worship should be celebrated in every place that God appoints for the purpose. God now guides His Church by His providence. That providence points to our neglected populations. What an argument for Home and Foreign Missions! "In every place where I record My name."

V. That public worship does not depend on the material or intellectual qualification of the worshipper. If altars required wealth to erect them or art to adorn them, then only the wealthy or the intelligent could worship. What a plea for common worship! Not the minister alone, or the choir, but all should engage in the worship of God's house.

VI. That public worship must be conducted with proper decency. Exo . 

1. It is a sin to serve God with less attention and decorum than man. 

2. It is a folly to encourage it in others. To invite men "to come in their working clothes" is an affront to the intelligent artizan.

VII. That public worship, when properly conducted, is uniformly attended with a blessing. 

1. The Divine presence; 

2. The Divine benediction (Exo ). In conclusion, Joh 4:20-24; Mat 18:20.—J. W. Burn.

ILLUSTRATIONS
BY

THE REV. WILLIAM ADAMSON

Moral Restraints! Exo . No doubt, says Guthrie, the Law restrains us. But all chains are not fetters, nor are all walls the gloomy precincts of a prison. It is a blessed chain by which the ship, now buried in the trough, and now rising on the top of the sea, rides at anchor and outlives the storm. The condemned criminal in Newgate would give worlds to break his chain, but the sailor trembles lest his should snap. And when the grey morning breaks on the wild lee-shore, all strewn with wrecks and corpses, he blesses God for the good iron that stood the strain.

"Laws do not put the least restraint

Upon our freedom, but maintain it;

Or, if it does, 'tis for our good,

To give us freer latitude."

—Butler.

21 Chapter 21 

Verses 1-6
CRITICAL NOTES.—
Exo . Judgments.] Here begins the second part of "The Book of the Covenant" (ch. Exo 24:7), the entire contents of which seem to range themselves thus:—

1. Safeguards of worship (ch. Exo ); 

2. Safeguards of justice and mercy (ch. Exo to Exo 23:19); 

3. Promises, blended with admonitions (ch. Exo ). Next to the Ten Commandments stands this "Book," in importance, as the Divinely-laid foundation of Israel's nationality, and as the Magna Charta of the people. Here we see more in detail than in the Ten Commandments, but still in a summary and very comprehensive way, what, sort of a nation Israel was laid under the most solemn obligation to become. 

Exo . Unto the judges.] Heb. el hâ 'elthim. literally "unto the gods;" but, according to usage, rather, "unto God," "unto the God," "unto the [living and true] God," or unto "God Himself." No doubt, however, "the judges" are intended. Compare especially (Deu 19:17): "Then both the men, between whom the controversy is, shall stand before Jehovah, before the priests and the judges, which shall be in those days." In coming unto the priests and judges, they came "unto the judgment seat of God," as the LXX. here renders ( πρὸς τὸ κριτῆριον τοῦ θεοῦ). 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
SLAVERY AND SOVEREIGNTY

The most influential factor in the process of human development has been the written revelation of God; and without that we cannot suppose humanity would have risen to glorious heights. These judgments are part of that revelation, and indicate the gradual methods by which the Almighty educates the nations. God's teachings touch humanity at its lowest point, and are adapted to the state of highest development. These judgments, then, must be considered in their relation to primitive conditions. They are the world's most ancient and most complete repositories of legal enactments. Their spirit is undying, and proclaims infinite wisdom. These judgments of God are the declarations of human rights. We must, in a teachable and impartial spirit, consider these judgments, as severally set forth to the Jews, in their ethical bearings.

I. These judgments dealt with an existing institution. The word most commonly employed in the Old Testament in this connection was one meaning slavery in our modern sense. We have, then, the fact that slavery was an admitted institution in the Mosaic economy. The circumstances under which a Hebrew might be reduced to servitude were—

(1) poverty; 

(2) the commission of theft; and 

(3) the exercise of paternal authority. We cannot explain the divine methods, and do not know how it was that slavery was not at once abrogated by a divine decree. But we see that divine beneficence was revealed in the regulations.

II. This admitted institution does not sanction modern slavery. The Mosaic sanction of slavery was a strong support of that institution in the Southern States of America. But a candid inquirer will soon, perceive that it had little kinship with that which it claimed for its support. There is in the divine revelation a spirit ever working to the enfranchisement of the race. The letter is for the time then present, but the spirit is for all time; and it shall operate unceasingly and triumphantly till all forms of oppression are banished from the world. More closely consider the conditions of Mosaic slavery.

III. This system asserted the slave's personal sovereignty. Every step in the process will show the absurdity of instituting a comparison between Hebrew slavery and other forms of slavery, in order to make the former sanction human greed and cruelty. In modern systems, the man is a mere chattel, but in the Mosaic system the slave's manhood is declared. He is sovereign over himself, and is allowed the power of choice. The Southern slaveholder would not permit his slave to say, "I will not;" but the Hebrew slave is permitted to say, "I love my master, my wife, and my children; I will not go out free."

IV. This system declared the slave's right to be a man of feeling. The man was not to be separated from the wife he had chosen prior to his days of servitude. The slave is here regarded as one capable of loving, and of feeling distress at separation. Even where the wife was the gift of the master, and there fore she and her children the master's property, the servant was not to be forcibly separated; but, under other systems, slaves have been treated as if they did not possess the feelings common to humanity. This part of the Mosaic regulations would not harmonise with the painful scenes which took place at slave marts.

V. This system proclaimed the slave's right to freedom, and that it is the highest condition. The Hebrew slave worked on to the day of happy release. This term of service was no longer than a modern apprenticeship. The bells of the seventh year rang out the old order of slavery, and rang in the new glorious order of freedom. "If thou buy an Hebrew servant, six years he shall serve; and in the seventh year he shall go out free for nothing." "The fixing of the seventh year as the year of emancipation is connected with the sabbatical year, but does not coincide with it." The slave might choose to continue in servitude, but he did not choose the highest state. Such an one must have his ear bored before the judges, as setting forth his subject condition, and as sealing the voluntary compact. But no marks are placed on the person of the free man. "The boring of the ears was among the Orientals a sign of slavery."—Knobel.

VI. This system typically sets forth that the service of love is the highest, and alone enduring. He only was to serve "for ever" who chose continued servitude on account of love to his master, and love to his wife and his children. The service of love outstrips in dignity and surpasses in duration all other forms of service. Love's bonds are sweet. Its yoke is easy, and its service light. There is a loving service which shall be in the literal sense "for ever"—a service which is highest freedom, and from which the slave will never ask to be liberated. The service of Christ reaches beyond death, and is coeval with eternity.—W. Burrows, B.A.

In considering generally the judgments of that part of the "Book of the Covenant" (Exo ) contained in Exodus, chaps. 21-23, three things must be borne in mind.

1. That God was legislating for Jews, and had to deal with such materials as existed and to make the best of them. Remember 

(1) The Jews were contaminated by their contact with and bondage under the Egyptians, and these were familiar with and contracted those habits which these judgments were intended to abolish or control. And 

(2) How needful a special and minute legislation was, their characteristics through many centuries of their history amply show (cf. Mat ).

2. That this legislation was founded on great moral principles and was referable to them (Exo ).

3. That this legislation as such 

(1) was not final. Many of the enactments, e.g., those respecting slavery, contemplated a special state of things and made provision for their removal. And 

(2) it had respect to a legislation higher and final to which it was preparatory (Deu ; Gal 3:24; Heb 8:6-13). 

(3) With that legislation therefore this must be compared.

Chapter 21. exhibits (i.) God's care for the slave (1-11, 16, 26, 27); (ii.) God's indignation against the unfilial spirit (15, 17); (iii.) God's disapprobation of the use of brute force (18, 19); (iv.) God's regard for the safety of man and beast.

GOD'S CARE FOR THE SLAVE

1. Slavery was an established institution, and thus was only recognised and not established by the Mosaic law.

2. Humanly speaking, its entire abolition at this period was impossible or at least impracticable. 

(1.) Subsequent history shows how difficult it was to repress customs far less rooted in the Hebrew mind. 

(2.) In the wars in which the Israelites were engaged, it was the only alternative to extermination. 

(3.) In a condition of society where a labouring class was unknown, in many cases it was the only alternative to want (Lev ). 

(4.) Under circumstances where imprisonment was impossible, it was the only alternative for a criminal to a harsher fate (Exo ).

3. עֶבֶד conveyed a very different meaning to δοῦλος, or servus or serf or thrall or slave. It implied a position of trust, and dealt rather with the duties of the servant than the right of the master.

4. Those who make a difficulty of Old Testament slavery should remember—

(1.) That this is the first, and for centuries the only, attempt to legislate on behalf of the slave. 

(2.) That this attempt stands first among those judgments which regulated political and social life. And 

(3.) that if fairly carried out it meant the eventual and effectual extinction of slavery, and the establishment of the right of man as man.

5. That bondage could scarcely have been very intolerable from which its subjects should so seldom endeavour to escape (1Sa ; 1Ki 2:39).

The other subjects connected with Old Testament slavery will be dealt with in their proper place in Leviticus and Deuteronomy. The present passage deals with Hebrew slaves.

I. With regard to the slave himself we notice—

(1.) That his term of service was limited. In the sabbatic year (not literally six years) he was to be free (Exo .) 

(2.) Then he was to be made free, legally and without cost, "for nothing." 

(3.) That the service might be of such a character, that, through love of his master or his family, it might be preferable to freedom (Exo ). 

(4.) That so precious and divine was liberty, a special enactment was necessary to enable the slave to forego his right to it (Exo ). 

(5.) That fair play might be observed all round, this preference of slavery to freedom must be expressed in the most judicial, public, and solemn manner (Exo ). 

(6.) That with regard to woman (with the exception noted in Deu ) she could only become a slave on the condition of marriage with her master or his son, in which case all the rights and privileges of wedlock under all circumstances must be respected, or else her unconditional freedom must be granted (Exo 21:7-11). 

(7.) That no man could be kidnapped and sold for a slave under penalty of death for the manstealer (Exo ).

(8.) That the life and limb of the slave must be respected under severe penalties. (a) If he died under chastisement, the master might be indicted for murder (Exo , cf. Exo 21:12). (b) If he was maimed in the slighest degree, he was entitled to freedom (Exo 21:26-27).

All this minute legislation was for the benefit of the slave.

II. With regard to the slaveholder—

(1.) He was entitled at most to six years of service. 

(2.) Only by the free consent of the slave, and the authorities, could he retain his services for one moment longer. 

(3.) In the case of punishment inflicted on the slave, only unless the victim survived it two days, did the owner escape the charge of murder, and even then the loss of a valuable servant was no small penalty. A great deal has been made of this last case (Exo ). But 

(1) it argues a strong public sentiment on behalf of the slave, and implies that indignation might rise so high as to be difficult to repress. 

(2) The slave might not die wholly from this cause, and since it might be beyond the power of the master to prove his innocence, the law provides that he should have the benefit of the doubt. 

(3) The master was punished if guilty by the loss of valuable service, which was equivalent to money. 

(4) Why should "He is his money" be interpreted more literally than "Time is money"? In conclusion—

I. If God cared for the Hebrew slave He will care for the Christian servant.

II. If it was the duty of the Hebrew slave to serve his master with that diligence and affection which this legislation implies, how much more is it obligatory on the Christian servant?

III. If the Hebrew master were amenable to God's laws, and if those laws distinctly contemplated his relation to his dependent, how much more should he, who himself "serves the Lord Christ," obey His laws who said, "One is your master, even Christ, and all ye are brethren"?—J. W. Burn.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Penalties as well as laws God would have made known to His people.

It concerns all Israel to know the judgments of God as well as His laws.

Notwithstanding all the general laws given to men, God has reserved some special judgments for His Church.

Amongst the judgments given to the Church, God has provided much concerning servants.

Servants in the Church must do faithful service for their time.

God in judgment delivers men to certainty of servitude when they choose it.

God's judgments, about corporal bondage and freedom, should remindus about our spiritual: to hate slavery and love freedom.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Moral Law! Exo . Travelling some Alpine pass, where the narrow road, cut out of the face of the rock, hangs over a frightful gorge, it is with friendly eyes you look on the wall that restrains your restive steed from backing into the gulf below. Such are the restraints God's law imposes—no other. It is a fence from evil—nothing else. Men hate the Divine restrictions as the madman raves against the padded walls which save him from deeds of horror. Thank God, our hearts are not left to themselves.

"For wholesome laws preserve us free,

By stinting of our liberty."

—Butler.

Slavery-Bias! Exo . Martin says that slavery, both Indian and Negro, that blighting upas which has been the curse of the West Indics, has accompanied the white colonist—whether Spaniard, Frenchman, or Briton—in his progress, tainting like a plague every incipient association, and blasting the efforts of man, however well disposed, by its demonlike influences over the natural virtues with which the Creator has endowed him; leaving all cold, and dark, and desolate within. But his limitation is unjust to the "pale-faces," for black and red and white skins have been alike addicted to enslaving their fellows. In Germany, England, and Russia a modified kind of slavery has existed. In the last-named country it was only a few years ago that the masses of serfs were emancipated. Although the serfs of Russia, the old villeins of England, and the like, could hardly be denominated slaves in the sense in which that word is understood to apply to the Roman slave, or to the modern African slave; yet there is no doubt that these servants of feudal chiefs worked for their masters, and were sold by them, very much as the modern serf.

"Thus man devotes his brother, and destroys;

And worse than all, and most to be deplored,

As human nature's broadest, foulest blot,

Chains him and tasks him, and exacts his sweat

With stripes."

—Cowper.

Slave-Trade! Exo . It has been suggested that a great distinction lies between "slavery "and the "slave trade." The primitive domestic slavery which has for ages prevailed in Africa, bears no comparison with the cruel, oppressive bondage under which the poor negroes so long groaned in America. The Portuguese were the first to begin this infamous traffic at Cape Bajedor in 1442. But the first cargo of slaves was conveyed to Jamaica by some Genoese merchants in 1517, to whom the Emperor Charles V. granted a patent for the annual supply of 4000 negroes to his West Indian possessions. England first sullied her hands with "the blood of bondage" in 1562, when Charles II. sanctioned an expedition of three ships under Captain Hawkins.

"I would not have a slave to till my ground,

To carry me, to fan me while I sleep,

And tremble when I wake, for all the wealth

That sinews, bought and sold, have ever earned."

Slave-Sufferings! Exo . Little Benome was an African girl. Sent by her mother to one of Africa's sunny fountains for water, she saw a slave-hunting party approach. Rushing home, the villagers were alarmed and escaped to the woods. Their village was burnt, and next day themselves pursued. The fugitives were captured by the men-stealers, and Benome with her mother and many others were tied together and marched off to the coast. The way led through a desert and across a river. Here the cruel hunters seized a babe in arms, and flung it alive into the jungle to be devoured by wild beasts. The coast reached, mothers and daughters, brothers and sisters, were sold separately, and shipped to America. Hundreds were imprisoned in the hold of the ship; and there, like bales of goods, kept till the voyage was over. Benome's ship was, however, captured by a British man-of-war, and Benome and the others were taken to the Island of Trinidad for emancipation. Here she learned to love the Lord Jesus Christ.

"O England, empire's home and head,

First in each art of peace and pow'r,

Mighty the billow-crest to tread,

Mighty to rule the battle hour,

But mightiest to relieve and save,—

Rejoice that thon hast freed the slave."

—Carlisle.

Slave-Emancipation! Exo . One of the grandest results of Christian missions to the West Indies was the emancipation of the slaves in all the British Colonies in 1838. The enemies of freedom had predicted anarchy and rebellion. They loudly averred that the freed-men would at once rise against their former owners, and seek revenge. But it was not so. The utmost quiet prevailed. A Watch-night meeting was held in different places. Thousands of men, women, and children were found upon their bended knees before God to receive the blessing of freedom from heaven. When the clock struck twelve, which was the death-knell of slavery, they rose to their feet, and sung with united heart and voice, as they had never sung before—

"Praise God, from whom all blessings flow!

Praise Him, all creatures here below!

Praise Him above, ye heavenly host—

Praise Father, Son, and Holy Ghost."

Freewill-Serfdom! Exo . As in nature's field, says Law, so in Israel's story, almost every object reflects Christ. A Hebrew servant is the subject of this verse, but one for whom freedom has no charms. Attachment binds him to his master's home, and a new ordinance is appointed to sanctify this willing offer of perpetual service. It may, perhaps, come as a new thought to some, that in this servant's choice and constant love, Jesus reveals Himself. In the 40th Psalm, where faith ascends in heaven-high flight, the Eternal Son, in close communion with the Eternal Father, is heard declaring, "Mine ears hast Thou opened," i.e., digged by Thy hand. Thus we see the God-man stooping to the lowest grade—seeking a servant's voice—submitting to a servant's toil. Jehovah's fellow is Jehovah's workman in the labour-field of grace. We have, then, in this abject state a speaking portrait of the love of Jesus. "Behold My servant, whom I uphold" (Isa 42:1). "I am among you as he that serveth" (John 13).

"To conquer and to save, the Son of God

Came to His own in great humility,

Who wont to ride on cherub wings abroad,

And round Him wrap the mantle of the sky."

—Heber.

Verses 7-11
CRITICAL NOTES.—
Exo . Not as the men-servants] From Deu 15:17, ‘Kalisch infers that in this place foreign female servants are intended, whereas in that place Hebrew domestics are meant, by which supposition the seeming contradiction is removed.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE RIGHTS OF THE FEMALE SLAVE

This passage is somewhat obscure, and in its interpretation we find comparatively little help from the Commentators. It treats of that state of concubinage which was assumed and provided for by the law of Moses. "The natural desire of offspring was, in the Jew, consecrated into a religious hope, which tended to redeem concubinage from the debasement into which the grosser motives for its adoption might have brought it."

I. The Israelitish daughter as servant and concubine. On account of poverty the Israelite sold his daughter, not merely as a slave, but with the hope that ultimately she would become the wife of her master, or of his son. In this respect she is not to be treated as a male slave. She is not to be sent out in the seventh year, but remain as one of the members of the family. Practically she has become a concubine, and if her rights are respected, it is far better for her to remain in the house of her master, than to go out free as did the manservant in the seventh year. "She shall not go out as the menservants do." The master must not follow mere caprice. Lust must be checked. She has rights which must be respected.

II. Her rights when betrothed unto the master. He has no power to deal with her as he lists, even though she be evil in his eyes. "If she please not her master, then shall he let her be redeemed." The father may redeem her by paying back either the whole or part of the purchase money. The master has no power to sell her unto a strange nation. "The Greek, too, did not sell a Greek slave to go beyond the boundary of the land" (Knobel). Her lot would be more severe in a strange land than in her own country. To sell her into a strange land would be to deal unjustly by her. This would be to increase the injustice, if. after having dealt deceitfully with her, he were to sell her unto a strange nation.

III. Her rights when betrothed unto the son. "And if he have betrothed her unto his son, he shall deal with her after the manner of daughters." "As his son's concubine, she is to be regarded by him as a daughter." The servile merged in the connubial relation, and her children would be free.

IV. Her rights if displaced by another. "If he take him another wife, her food, her raiment, and her duty of marriage, shall he not diminish." If the master take another wife for the son, then the concubine's domestic rights must remain inviolate. She must have her proper food, her fitting raiment, and her recognised seat and resting-place in the house as a lawful concubine.

V. The concubine's remedy if her rights are not regarded. "And if he do not these three unto her, then shall she go out free without money." She becomes a free woman, and the master can get no compensation. Learn that the weakest have rights which must be regarded—and that masters must conduct themselves so as to promote the welfare of the community and the consolidation of the nation.—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . It is a great hardness of heart to sell children for the advantage of men to unnatural fathers.

God's special judgments take care for daughters as the weaker sex, before men. God will not have any to make merchandise of the children of the Church.

Man's deceitfulness occasions God's faithfulness to provide for His oppressed children.

God's judgments determine all relations justly to be used, servants as servants, children as children.

God's justice appears in legal freedom, and His goodness to the Gospel freedom under Christ our head.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Slave-Service! Exo . Swinnock says that civil subjection to man came in by sinful defection from God. The word "servant" is thought to be derived from a servando, because those who were taken in battle and might have been slain were saved (2Ki 5:2). As servitude came in with a curse (Gen 9:25), so sovereignty is promised as a blessing (Gen 27:9). It was usual for the debtor to become servant to the creditor amongst the Romans, by the law of the Twelve Tables. The French were wont also to sell themselves to noblemen for debt; and the Jews were not ignorant of this practice (2Ki 4:1). Titus Sempronius would sell his aged and weak servants as cattle. Cato Pollio commanded one of his servants to be thrown into his fishponds for breaking a glass which he valued highly, though he had an abundant stock of them. When Augustus Csar heard of it, he entered the place where the glasses were, and broke them all.

"Why didst thou this? Man! was he not thy brother?

Bone of thy bone, and flesh and blood of thine?

But ah, this truth, by Heaven and reason taught,

Was neverfully credited on earth."

—Pollok.

Verses 12-17
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
CASES OF HOMICIDE

A rude state of society requires rough measures for the repression of crime and for the preservation of social order; and in considering the stern severity of the Mosaic code, we must try to project ourselves into that aboriginal state of society, and pronounce our judgments accordingly. Laws which were required in those early times ought not to be needful in these days. It is well that, through the spread of Gospel principles, justice is being more and more tempered by mercy. But mercy must not be allowed to supplant justice. And there is a danger lest in our pity for the man we restrain justice with regard to the criminal.

I. Homicide in effect.—The first case is that of the man who strikes his fellow; strikes in anger, but not with a murderous intention, and yet death is the result of the angry blow. Such a man shall be surely put to death. This is one of the most severe cases of punishment in those early periods. But it is a stern practical comment upon the New Testament words, "He that hateth his brother is a murderer." Let us then learn to avoid angry feelings towards our brother men. Anger in the heart gives unconscious malicious power to the will. The blow directed by an angry man may be more severe than his better self would approve. The man, then, is responsible for the effects of his anger, even though these effects are more disastrous than he intended. The preservation of the physical life is important, but much more the preservation of the moral life in all its purity.

II. Homicide by mistake.—If a man kill his fellow, not in consequence of an angry blow, but by reason of a stroke given through mischance, then there is to be merciful provision for his safety. It a man kill his fellow through misadventure, then the city of refuge is to be opened for his reception. And cities of refuge were afterwards provided. Into those cities the avenger of blood could not enter. And in the final adjustment of human affairs, merciful consideration will be dealt out to those who have done vast mischief by mistake; upon sins of ignorance will fall the blessed light of Divine mercy. Embrace the glorious truth that through the sternest code the Divine love cannot help revealing its gracious tendencies.

III. Homicide by design.—The last mentioned, in verse fourteen, is a case of real murder. Here are all the marks of the murderer. There is the breaking through, in ebullient rage, the sacred restraints which protect one's neighbour as God's image. There is to be no hope for such a man. He is even to be torn away from God's altar. Death is to be his portion. It is a strange fact that through all times, with very few exceptions, the Mosaic law of death for death has so largely prevailed. A few monarchs have abolished capital punishment; but soon the stern decree has been re-enacted. It is sad to hang a man, but in saying this we seem to forget that it is a sadder thing to murder a man. The sufferer of capital punishment has not such severe measure dealt out to him as the victim who has suddenly been deprived of life. The repression of crime, and not revenge, is the purpose of wisely-constructed and justly-administered penal codes; and if the abolition of capital punishment tend to the diminution of murder, then we do not see that the Bible stands in the way of such a course. Learn the exceeding preciousness of life. How awful to kill the body! More awful still the conduct of those who go about destroy moral life! It is dreadful to be a soul murderer. Life is God's most sacred gift. He bestows largely for its unfolding. He provides many safeguards for its preservation.—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . The life of man is dear to God to preserve it; man is God's image.

Pride, presumption, and treachery, make men truly murderers.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
GOD'S INDIGNATION AGAINST THE UNFILIAL SPIRIT.—Exo 
Nothing is more marked, in Old Testament and New Testament alike, than the imperative character of parental claims and filial duties. A special law incorporated in the moral code deals with this subject. These rights and duties arise from the peculiar relation in which parents stand between their children and God. God, through the parent, gives existence to the child, and makes through the same medium provision for its protection and nurture, and the supply of its moral, intellectual, and physical necessities. Parents must be regarded, therefore, as God's delegated authorities, and must be respected as such. Offences against them God treats as offences against Himself, and punishes them as such. Our text deals with 

(1) the unfilial spirit in two aspects; and 

(2) with its uniform punishment. Some excellent remarks on this subject and the Rabbinical treatment of it will be found in an article by Dr. Ginsburg in "Cassell's Bible Educator," vol. i. pp. 153.

I. The unfilial spirit in two aspects.
1. He that smiteth his father or his mother (Exo ). 

(1.) A child may smite his parent literally, as in the case of those brutes we read of in the newspapers every week. 

(2.) A child may smite his parents' authority by rebellion in thought, word, or deed; e.g., Absalom. 

(3.) A child may smite his parents' wealth by extravagance or carelessness; e.g., ancient and modern spendthrifts. 

(4.) A child may smite his parents' character by an incautious revelation of domestic secrets. 

(5.) A child may smite his parents' health and, by misconduct, bring their grey hairs with sorrow to the grave; e.g., Joseph's brethren. 

(6.) A child may smite his parents' heart, and break it by disobedience and wilfulness; e.g., sons of Eli

In all these instances (2-6) a child may effectually smite his parents' without lifting a finger.

2. "He that curseth (lit. revileth) his father or his mother." 

(1.) A child may revile his parents by an assertion of personal independence; as in the case of the prodigal demanding his portion of goods and taking his journey into a far country. 

(2.) A child may revile his parents by speaking of them in a careless and irreverent way. What else is it when a youth refers to his father as "the governor," and to his mother as the "old lady"? 

(3.) A child may revile his parents by speaking to them in a familiar or impertinent way. 

(4.) A child may revile his parents by treating their counsels with contempt; and 

(5.) Alas! a child may revile his parents by cursing them to their face.

II. The uniform punishment of the unfilial spirit.—"Shall surely be put to death." The letter of this condemnation is now repealed, but its spirit lives on through the ages.

1. An unfilial child dies to the respect of civilised society. All the unwritten codes of humanity agree in condemning it as an unpardonable sin to treat one's parents with disrespect.

2. An unfilial child is morally dead. If the sign of the moral life is "love of the brethren," how dead must he be in whom filial respect and love is extinct! It would be easy to show 

(1) how all that deserves the name of intelligence, 

(2) veneration, 

(3) natural affection, and all the higher faculties of the soul, are utterly destroyed before a man can "smite" or "revile" his father or his mother.

3. An unfilial child, inasmuch as he breaks a moral law, and a law that partakes of the qualities of both tables and combines them, dies in a more terrible sense. "The soul that sinneth" (sin is the transgression of the law) "it shall die."

In conclusion—

(1.) A word to parents. "Provoke not your children unto wrath." Don't do anything calculated to excite those distempers which may express themselves in "smiting" or "reviling"; but "train them up in the way they should go," "in the nurture and admonition of the Lord." 

(2.) A further word to children. "Obey and honour your parents in all things in the Lord." If there is anything you may deem objectionable, remember (a) your own inexperience, and (b) your indebtedness to those who have given you life and who have preserved and provided for it till now.

PARENT-SMITERS AND MEN-STEALERS

We do not observe any deep metaphysical or psychological reasons for the order and number of these laws. There does not seem to be any great regard for logical order in the Hebrew spirit. We may simply discover the instructive and very suggestive circumstance that the three crimes mentioned in these verses are placed in the same category, and have meted out to them the same awful penalty. Thus, it appears that the man who curses his father or his mother is no better than the man-stealer. And in this respect the social code of Christian England is scarcely equal to the moral code of the Mosaic economy. It is not indeed to be deplored that the penalty of death is less frequently inflicted in these times than in the days of the past; but it is to be lamented that reverence for parents is not now-a-days a virtue very strenuously insisted upon. We should not now think of placing the curser of parents, or even the smiter of parents, on the same level with the man-stealer. Those who make a trade of kid-napping are now reprobated; but cursers of fathers and of mothers are at least not regarded as criminals, if indeed they are not welcomed into good society. There is, however, a similarity of spirit in the two characters. There is a closer connection between the curser of parents and the man-stealer than we may at first imagine. Let us study them together, as placed before us in Holy Writ, and learn to avoid the evils.

I. The crime of cursing father or mother. The order now proposed for discussion as logical is to commence with cursing father or mother, then smiting father or mother, and then man-stealing. This crime of cursing father or mother is one of the letters of the Mosaic economy that has been in too large a measure dropped out of the moral alphabet of modern society. There is a needs be that it stand out in brighter colours. It is not by any means a desirable circumstance that, practically, we are behind the Jews, the Greeks, the Romans, and the Egyptians in this particular. We read out to our children the words, "Honour thy father and thy mother," but society does not on a large scale reprobate those who curse their fathers and their mothers. There are fathers and mothers who entail upon their children a heritage of woe; and we must feel pity for such children, and not be very much surprised if there is a tendency to curse their parents. It is difficult for us to be hard upon those children whose parents, either by their folly or by their wickedness, have entailed upon them a depraved physical or moral nature. Oh, let us be gentle in our speech towards those whose parents have been vile, reckless, and worthless! What a severe lot it is for those children whose homes are the abodes of wretchedness, or the hotbeds of crime! Still, crime in others is no excuse for our crimes. Cursing father or mother is to be condemned under all circumstances. (a.) It is to be condemned, for it is a reflection upon the human authors of our being. And thus it is in a sense a reflection upon God Himself. Instead of thanking God for our creation, we are practically cursing God that ever we were born. There is a great deal in life for which to be thankful; and most shun the process of giving up life. Why, then, should we curse those who have brought us into life? Why should we curse the dear mother whose gentle voice has hushed our sorrowful wailing into peaceful slumbers? Why should we curse the father whose strong hand has shielded from danger and ministered to our necessities? (b.) It is to be condemned, for it is a disparagement of God's vicegerent. If there is any being in this world placed by God in a position of authority, it is the father. He is the type of the eternal Father. He is God's true representative on earth. The house is his kingdom, and the children are his subjects, and he has an undoubted right to sway the sceptre of a divinely-constituted authority. How great, then, is the crime of that child who curses his father; who despises God's representative; who resists the lawful control of God's vicegerent! Is it much to be wondered at that the penalty for this crime in that early society was death? (c.) It is to be condemned, for it is a subversion of the good order of society. The family constitution is the primal form of government. All true governments are but its development. The true ideal of a nation is that of a family of which the king is the head and father. And our kingdom is established for this, among other reasons, that the throne is built upon the thrones set up in happy English homes. Rightly conducted family life is essential to national life and national prosperity. Rebellion in the household is rebellion in the nation. Cursing the father leads to cursing the king. Anarchy in the home means anarchy in the state, and destruction to the community. We have regretted the fact that we seem behind some other nations in not branding the cursing of parents as a crime of deepest dye; but we have to rejoice in the salutary influence of so many Christian homes, which have been the safeguard of our nation; and we are extremely jealous lest the safeguard should be removed or its power diminished.

II. The crime of smiting father or mother. The man who curses his parents is the man who is prepared to smite them when the occasion arises. That father cannot safely trust himself to that grown-up son who has ventured to curse, and thus shown his contempt for the parental authority. Under certain circumstances it may be right for the father to smite his son. There may be too much leniency, as well as too much severity, in the family; some modern fathers appear to have lost faith in the wisdom of Solomon's proverbs. They spare the rod, and by bitter experience find that the child is spoiled. The father who never smites his son may thank God if that son never smites him. However, never use the rod in anger. Administer chastisement in the spirit of prayer, for the child's good, and for the maintenance of authority. But it is not right for the son to smite the father. The son had better suffer undeserved physical injury than venture to smite his father or his mother. The reasons adduced for the condemnation of those who curse their parents, are still more cogent when applied to those hardened children who smite their parents. What a wretch is he who smites the mother that has given of her life for the promotion of his life; who has poured out all the vast wealth of her nature in order to nurture up to glorious manhood. The penalty of death for this crime has no place in our civil code; but the man who smites his father or his mother will find that the stroke has a recoil sooner or later. Years may elapse between the act of smiting and the fact of being smitten. But the return stroke, though long delayed, at last shall come with fearful pains. Better suffer thy right hand to be amputated than use it to strike thy father or thy mother.

III. The crime of man-stealing. We have seen that slavery was allowed to continue; but man-stealing was made subject to the penalty of death. Even in those rude states of society God taught the great lesson that He had made of one blood men of different nations, as well as men of the same nation. It is a crime to steal a man's property. It is a crime to steal a man's character by villanons slander. But the crime of crimes is to steal a man's person. It is a striking fact that this Mosaic enactment has been exerting a powerful influence from age to age; and it has so worked that the kidnapper has never for long occupied a respectable position in society; and the time is fast hastening when the word may be eliminated from our language, and kindred words from all other languages. So great is this crime that the Apostle Paul numbers the men-stealers amongst those lawless and disobedient ones with special reference to whom the law is made. So great is this crime that there is in every rightly-constituted nature—yea, in every man not deeply sunk in sin and thoroughly hardened by iniquity—an instinctive horror of and shrinking from the man-stealer. Executioners appointed by human governments may not now put the man-stealer to death; but his doom is sealed. Fearful is the outlook. Unless he truly repent and forsake his way, his lamp too shall go out in fearful darkness. And the man who smites his father or his mother without any feeling of remorse, and without an earnest effort to restrain himself, is quite prepared to become the man-stealer when the opportunity presents itself; his depravity is sufficiently great to avail himself of the offered power of kidnapping his fellows.

Lessons.—

(1.) These three crimes taken together are suggestive of the genesis of crime. There is the indulgence of evil thinking, then this grows into evil speaking, and then comes evil acting. Inward cursing grows into outward cursing, and this culminates in crime of physical violence. The man who permits himself to curse his father inwardly, will not be long before he curses outwardly. In this respect cursing and smiting follow closely upon one another. And the man who smites his father or his mother is prepared to smite anybody else if there be provocation sufficient and no dread of consequences. The children who forsake their parents, when those parents are God-fearing, commence a downhill course from which return is difficult. 

(2.) Gives a word of caution to parents. So live, and work; and pray that your children may not curse you, but have good reason to bless your memories. And, parents, remember that in after years children may think they have reason to curse you for being too indulgent as well as for being too severe. 

(3.) Gives a word of caution to children. The wrongdoing of parents is no justification for the wrongdoing of children. Most likely a more severe penalty awaits the child who has been favoured with many privileges and has abused them, than the child whose privileges have been few, and who has accordingly gone astray. Do not dwell upon what your parents might have done for you if they had been different or had acted differently; but reflect upon the more pleasing part of their dealings with you. And try to make the best of unpropitious circumstances. He is the best general who knows how to retrieve mistakes. He is the world's hero who fights his way through and surmounts difficulties, and achieves moral victories.—W. Burrows, B.A.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Homicide! Exo . Pause and look for a moment on these drops of gore that stain the fresh greensward of earth. It rests silent, but how significant, upon the ground! It lies there a memorial of the curse which God had pronounced on man, "Thou shalt surely die." It lies a mirror, wherein sin may see its foul features most accurately represented, and whence the homicide may start back appalled at his own image. It is an awful thing to send any man into eternity, still more awful if he is unprepared. Anger is too often the fruitful cause of staining the human hand with the "red rain." All perfumes will not sweeten this hand!

"Will all the mighty ocean wash this blood

Clean from my hand?

No; this my hand will rather

The multitudinous seas incarnadine,

Making the green one red."

—Gilfillan.

Parricide! Exo . This was by the Roman law punished in a much severer manner than any other kind of homicide. After being scourged, the delinquents were sewn up in a leather sack with a live dog, a cock, a viper, and an ape, and then cast into the sea. Solon, in his laws, made none against parricide, conceiving it impossible that any one should be guilty of so unnatural a crime. And yet we are told that Tullia, the wife of Tarquin, drove over the corpse of Tullius, her own father; the wheels of her chariot, dashing through the pool of gore, besprinkling the garments of the parricide with a baptism of blood. By the order of Antipater, in his very presence—some say with his own hands—his mother Thessalonica was put to death because he thought she favoured his brother. When a Tahitian became tired of his aged parent, he would either place him in a separate hut to die of starvation, or thrust him through with a spear. Recently, in the south of France, a young man killed and buried his widowed mother in order to be owner of the little farm.

"Blood of the soul! Can all earth's fountains

Make thy dark stain disappear!"

—Sigourney.

Slave-Taking! Exo . Men defended the modern slave-trade by Scripture allusions; but there was little or no analogy between the two. Ancient heathen nations made slaves either 

(1) by sentence of courts for breach of the laws of the land; or 

(2) by capture of soldiers in battle; and the Jews may have acted similarly. But there is no warrant for "slave-hunting;" and such pictures of the pursuit of African villagers as modern writers have lined in pathetic language, would have aroused emotions of horror in the Hebrew heart. In Africa, petty wars were got up. Slave-hunting parties were organised for the express purpose of surprising peaceful villages in the interior, capturing the inhabitants, and dragging them into perpetual slavery. These parties were generally headed by base Portuguese, who were assisted in their nefarious enterprise by such depraved negroes from the coast as would enlist for such service. England has, however, secured treaties with Egypt and Zanzibar and Malagasy, empowering her cruisers and soldiers to put down this iniquitous traffic with resolute hand.

"Proudly on Cressy's tented wold

The lion-flag of England flew;

As proudly gleamed its crimson fold

O'er the dun heights of Waterloo;

But other lyres shall greet the brave;

Sing now, that we have freed the SLAVE."

Selling Slaves! Exo . The Koran justifies slavery on two grounds only: 

1. A religious war; 

2. Captives in such war. The Sultan of Turkey declares that man is the most noble of all the creatures God has formed in making him free, therefore selling people is contrary to the will of the sovereign Creator. The Pasha of Egypt has also denounced slavery in the strongest terms. The Shah of Persia raised some religious objection to the abolition of the slave-trade, but he was met by the opinion of six of his chief Mollahs that selling male and female slaves is an abomination. It is worthy of remark that Mahomet strove to ameliorate the condition of the slave, and gradually to extirpate slavery itself, which from old times had taken root in Arabia as well as in many other countries.

"Dear as freedom is, and in my heart's

Just estimation prized above all price,

I would much rather be myself the slave,

And wear the bonds, than fasten them on him."

Slave-Sellers! Exo . The Banians of Zanz bar figure prominently in the literature connected with the East African slave-trade. These men are Hindus, i.e., natives of India. They are to be found in large numbers in Kattywar; but their stronghold is Pylitana. There they have beautiful temples, to which bauds of pilgrims periodically flock from other countries. They possess the most tender feelings for animals, and would run any risk to prevent cruelty to them. But though they have an elaborate system for the protection of even noxious creatures, they have no regard for human life. These are—along with the Bhatias—the slave-dealers in Zanzibar; and when they have acquired by this nefarious traffic a competency, they return to their native laud. Thus

"There's naught so monstrous, but the mind of man,

In some condition, may be brought to approve."

—Lillo.

Verses 18-27
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
GOD'S DISAPPROBATION OF BRUTE FORCE.—Exo 
I. One of the great underlying principles and fundamental axioms of the Mosaic legislation was the sanctity of human life. Hence the number of hedges and guards by which it was surrounded.

1. Life is everywhere regarded as the gift of God. It is therefore taken for granted that He alone has a right to interfere with it or take it away.

2. Life is everywhere regarded as given for the express purpose of promoting the Creator's glory, and fulfilling those duties which He has laid down. To injure or destroy that life, therefore, is to make it fail of the end for which it was given.

3. Life, therefore, is to be protected from—

(1) attacks which would inflict a temporary injury upon it, under the penalty of remuneration for loss of time and medical attendance (Exo ); or, according to the lex talionis (Exo 21:22-25), and which might become 

(2) murder, in which case the punishment was death.

4. Life, however, was so precious that even the manslayer, if his crime was accidental, might have an opportunity for clearing himself (Exo ); thus in the wilderness, anticipating the cities of refuge (Numbers 35; Deuteronomy 4; Deuteronomy 19; Joshua 20)

5. But life was so sacred that even the sanctuary was no protection to the deliberate murderer (Exo .) (See 1Ki 1:50; 1Ki 2:28; Lev 4:7).

II. This principle, properly applied, means the extinction of all strife, whether between individuals or nations. There may be circumstances under which personal encounter or national war may be justifiable, as when rights are invaded or the helpless oppressed. But, in the great majority of cases, quarrels may be settled by arbitration or mutual concession. At any rate, this grand principle of the sanctity of human life, if acted on all round, would discourage all violence and inaugurate the era of universal peace and good will towards man.

GOD DISAPPROVES OF BRUTE FORCE

I. Because it is beneath the true dignity of man. Such contests as described in the text are the outcome of the animal and lower part of our nature (Jas ), and reduce man to the level of the beast. But God has given man reason, discretion, self-control; and fighting degrades the man. This applies 

(1) to what, by a solemn irony, is described as the "noble (?) art of self-defence;" 

(2) to the vast majority of those wars undertaken to gratify an individual's or a nation's lust of glory, revenge, or spoil.

II. Because it is unnatural. Humanity is a brotherhood. "God has made of one blood all the nations of men." Therefore men should be prepared 

(1) to make concessions; 

(2) to forgive; 

(3) to live in peace and unity together.

III. Because it is dangerous—

1. To the victor in the struggle. 

(1.) He may disable his adversary, and have to pay a heavy indemnification (18, 19). 

(2.) He may have to pay with his life the murderer's forfeit (Exo ). 

2. To the vanquished. It may mean (a) serious injury, or (b) death.

IV. Because no worthy object is gained. Strength, time, skill, money, and, it may be, life are expended for what? Merely the ascendency of the strongest and the compulsory subjection of the weak.

V. Because it is eminently unchristian. "God, who at sundry times and in divers manners spake in time past unto the fathers by the prophets, hath in these last days spoken unto us by His Son."

1. It is contrary to the example of Christ, "who, when he was reviled, reviled not again (1Pe ), and who "did not strive."

2. It is contrary to the precept of Christ. "Love one another;" "Love your enemies;" "They that use the sword shall perish by the sword;" "My kingdom is not of this world else would My servants fight."

3. It is contrary to the whole body of Christian teaching. Paul (2Ti ; Heb 12:14); Peter (1 Epis. Exo 3:8-11); James (Exo 3:13-16), Jude (Ep. 9); and as for John every chapter in his epistles is against it. This principle applies (I.) To the dogmatist. (II.) To the controversialist. The instrument need not be fist or stones. God disapproves of the employment of—(i.) force of intellect; (ii.) fluency of speech; (iii.) power of lung when exerted against moral principles.—J. W. Burn.

STRIVERS AND SMITERS.—Exo 
There is in this passage no punishment appointed for the mere striver. He is simply held responsible for any evil consequences that may ensue from the strife. So that he who would be on the safe side, as regards either the being injured or being the cause of injury to another, must learn to "walk honestly, as in the day;—not in strife and envying." For mental strife stirreth up anger; and this leadeth to physical strife; and this to violent smiting; and this sometimes terminates in death. "He loveth transgression that loveth strife."

I. The striver who injures his opponent. The man smitten with a stone in a contention, and forced to take to his bed, is entitled to compensation. The smiter must pay for the loss sustained during enforced absence from work, and must also be responsible for all the injured man's medical requirements. Acts have consequences, and men are to be held responsible for such consequences. On this principle we still proceed in great measure; and especially is this true when the consequences are immediate. Move with caution. Let every deed be the result of prayerful deliberation. Who can tell what the deed of to-day may produce in the far off to-morrow?

II. The smiter who injures his servant. The man who smites his servant or his maid with a rod, and causes death, is to be surely punished. It is plain that capital punishment is not to be inflicted on this smiter; for it is left to the discretion of the judges to award the damages. If capital punishment were intended, it is strange that it is not stated, as in the foregoing passages. Perhaps the term "rod" is here employed designedly; for where an iron was used malicious intention was supposed, and death was the punishment where death was caused. If, however, the injured servant continue a day or two, the striker shall not be punished; for the servant is the master's money. The master suffers the loss of his servant's services, and therefore receives sufficient punishment. If the servant or the maid lose either an eye or a tooth, through being struck by the master, then the servant or maid so suffering is entitled to liberty as a compensation. Such is the merciful provision for the slave's physical welfare. A tooth is but a small price to pay for liberty. Many slaves have risked their lives in order to purchase the precious boon of freedom. Even the physical part of man's nature is important. A slave's body is God's workmanship, and must be treated with respect.

III. The striver who injures a pregnant woman. Very often women meddle with the strifes of husbands or brothers. It is natural that women should seek to separate the contending parties. And if such women get injured in their efforts, we sometimes say it serves them right for interfering. But the Mosaic code did not so affirm; and we think rightly. Strivers should be held responsible for the results of their quarrels. It would greatly alter the condition of things if warlike strivers could be held responsible for the results of their contentions. As the result of the pregnant woman suffering permanent injury we have an enforcement of the law of retaliation. In rude states of society we may proceed on the principle of an eye for an eye, &c; but we may aspire to and work up to a state of society, thoroughly permeated with Gospel principles, where all the members of the state will be members of Christ's mystical body—when this law shall vanish, and the higher laws of Christian love and forbearance shall be in full operation. It will then be an easy thing not to resist evil, for this will be reduced to a minimum. And, till those Elysian days appear, "Let every soul be subject unto the higher powers. For there is no power but of God; the powers that be are ordained of God." "If thou do that which is evil, be afraid; for he beareth not the sword in vain; for he is the minister of God, a revenger to execute wrath upon him that doeth evil."

—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Passion and contention breed very bad events amongst neighbours.

Not only death, but the injury of man, God desires to prevent.

It is just with God that he who wounds must look to the healing of his neighbours.

Security and prosperity of creatures is the end of God's judgments against violent men. The lives and comforts of the poorest slaves are dear to God, and secured by Him.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Homicide! Exo . Dr. Leland writes concerning the Spartans, that nothing could exceed their cruelty to their serfs—their helots, as they called them. Not only did they treat them in their general conduct with great harshness and insolence, but it was part of their policy to massacre them on several occasions in cold blood, and without provocation. Several authors have mentioned their kruptia—so called from their lying in ambuscade in thickets and clefts of rocks, from which they issued out upon the serfs, and killed all they met. Sometimes they set upon them in the open day, and murdered the ablest and stoutest of them as they were in the fields at work. But English and American writers have been forced to admit the record of many such homicides in more modern times. Murdered "Uncle Toms" are no myth.

"Ah! for the tale the slave could speak,

Ah! for the shame of England's sway;

On Afric's sands the madden'd shriek,

'Neath southern suns the burning day;

Ye sounds of guilt—ye sights of gore—

Away! for slavery is no more."

Slave-Sorrows! Exo . All honour Livingstone's righteous indignation against the cruelties which he was obliged to witness as he travelled amid the horror of the slave-traffic. On the Luongo, he describes an incident in words which show this feeling. Six men were singing as if they did not feel the weight and degradation of the slave-sticks. I asked the cause of their mirth, and was told that they rejoiced at the idea of coming back after death, and hunting and killing those who had sold them. Some of the words I had to inquire about; for instance, the meaning of the words "to hunt and kill by spirit power." Then the song started afresh: "Oh! you sent us off to the sea-coast, but the yoke is off when we die, and back we shall come to haunt and to kill you." Then all joined in the chorus, which was the name of each seller. The strain told not of fun, but of the bitterness and tears of such as were oppressed.

"O for a lodge in some vast wilderness,

Some boundless contiguity of shade,

Where rumour of oppression and deceit

Might never reach me more."

—Cowper.

Eye for Eye! Exo . Selden says that this does not mean that if I put out another man's eye, therefore I must lose my own (for what is he better for that?), though this is commonly received. It means that I must give him what satisfaction an eye shall be janlged to be worth. Accordingly, Cruickshank relates the case of a slave, who appealed to a traditionary law which entitled him to freedom for the loss of an eye, in his master's service, from the recoil of a branch of a tree. Compensation, then, and not retribution, is the essential element in this law. Substitution is here, and not revenge.

"You satisfy your anger and revenge;

Suppose this, it will not

Repair your loss."

—Massinger.

Verses 28-36
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
GOD'S REGARD FOR THE SAFETY OF MAN AND BEAST.—Exo 
This is an extension of the principle maintained in the preceding section,—the sanctity of human life. So sacred is it, that it is not merely to be protected from injury or murder, but from accident. And not only human but animal life. Even that must not be sacrificed carelessly. Then—

I. God cares for the safety of man.

1. If an ox injured a man for the first time, the life of the ox only was forfeited (Exo ). But 

2. If the owner of the ox, acquainted with the proved vicious character of his beast, neglected to put him under restraint, and the ox killed his victim as culpably negligent, 

(1) the owner was put to death; or 

(2) his life commuted for a fine.

II. God cares for the safety of the beast. Other scriptures demonstrate this (Mat ; &c.).

1. In the case of a beast falling into an unprotected pit (or well), the penalty was adequate remuneration for the loss (Exo ). 

2. In the event of an ox exhibiting vicious propensities for the first time, both the ox and its victim were to be sold and the proceeds equally divided; but after its proved viciousness, the owner for culpable carelessness was to bear the entire loss.

None but a superficial mind will deem this legislation trivial. It involves important principles recognised in all civilised codes. The application is, that God's regard, as expressed in the law, should be man's as expressed in action. The Jew, in the literal case before us, must put a wall round his pits or wells, or cover them in some way and "keep in" his intractable bulls: the Christian, in practical life, must adopt every precaution necessary for the safety of his neighbour or his neighbour's property. Hence there are matters about which a man may not simply consult his own interest. God and society demand that we consult the interest of others. Thus selfishness is checked, and provision made for harmony and peace and safety between man and man. The text suggests—

I. That provision for the safety of others should be made. We must not argue that others are able to take care of themselves, and if they walk into danger it is their own fault. No, the Christian law is, "Thou shalt love thy neighbour as thyself." We may be able to walk amidst the dangers of our own field with impunity, because we are familiar with them, and are armed against them. Our neighbour may not be. Wherefore, "If eating flesh or drinking wine," &c. "Destroy not thy brother for whom Christ died."

II. That this provision should be made promptly. We must not argue that it will be time to adopt precautions when we see our neighbour coming. No, Christian life must be regulated by the principle that "prevention is better than cure." We are not at liberty to wait till the accident has occurred. Life is too short, and too valuable, for such experiments. We save life equally by prevention as by rescue. There may be no conspicuous heroism in taking precautions, but God counts it as very acceptable service. Davy did more for humanity by inventing his simple lamp than he would by daring attempts to rescue hundreds of victims from exploded mines. And so it is better by far to save a man from moral ruin than by indefatigable attempts to save him when ruined.

III. That this provision should be permanent. That accidents are exceptional does not alter the case. Most of the permanent arrangements of life are made to meet exceptional cases. A house is not built for weather, which with us is pretty uniformly mild; but so as to stand the severe stress of occasional torrents and winds. A shipbuilder does not contemplate the fair weather; but the exceptional storm. So our neighbour may be calling, or his ox straying, at any moment. The visit may be uncertain, but the uncertainty is permanent. So should be our means of meeting it. Be prepared, therefore, for accidents, and make sure in case of uncertainties. And depend upon this, he who is careful about his neighbour will be equal to any emergency that may occur respecting himself.

Application—(i.) Beware of injuring your neighbour's soul by any unguarded inconsistency. (ii.) Beware of injuring your neighbour's friendship by any unguarded passion. (iii.) Beware of injuring your neighbour's character by any unguarded word. (iv.) Beware of injuring your neighbour's peace by any unguarded look or action. (v.) In all matters concerning your neighbour, remember that "Whatsoever ye would that men should do unto you, do ye even so unto them."

—J. W. Burn.

THE PENALTIES OF CARELESSNESS

In a nomadic state of society, great care is required in the management of cattle, if interests are not to clash, if the welfare of the community is to be promoted. Even when the children of Israel reached the Promised Land, there would be still need for caution, and great precision in the laying down of laws. The wise foresight of the legislator is seen in these particular laws with reference to dangerous cattle.

I. Life is superior to property.—The ox that had gored a man to death was to be killed, and put out of the way. His flesh was not to be eaten. The ox is stoned to death; and, legally, it would involve physical uncleanness to eat of the flesh. Is there Old Testament symbolism in this fact? Does the ox symbolise the murderer? Does the Almighty thus in a most significant manner set forth the awfulness of murder? This, however, may be safely inferred, that property should ever be subordinate to life. What a pity that this noble principle of the Mosaic code is not more fully carried out in modern days! We rightly slaughter cattle to prevent the spread of disease; but the farmer would object to have an ox slaughtered because it had unfortunately gored a man to death. There is still at work in modern society the influence of this mistaken principle,—the omnipotence of property. We need to learn the preciousness of human life.

II. The careless man is culpable.—If the animal had been known to gore; if this fact had been testified to the owner, and proper precautions had not been taken, then the owner was in some measure participant in the evil doings of the vicious creature. Carelessness is culpable. He that knoweth to do good, and doeth it not, to him it is sin. To prevent evil by wise precaution is our bounden duty, and is an indirect method of doing good. There are degrees of carelessness, and degrees of guilt. The man may so conduct himself as to declare that he rather rejoiced in the ox's murderous tendency; and, if so, the man must not only have his ox killed, but he himself is to be put to death. But there may be mitigating circumstances about the owner's conduct. The sufferers may take a lenient view of the transaction. Then the owner of the ox shall give a proper ransom for the life which has been forfeited, whether son or daughter. But if it be a manservant or a maidservant that is killed, then thirty shekels of silver shall be given to the master; which was probably the usual market price of a slave. All life is precious; but it seems to be indicated that some lives are more precious than others. Thirty shekels is a high price for some; but a hundred shekels would be a low price for others. After death has visited, then estimates nearer the truth of a man's worth will be formed.

III. Man is responsible for preventable evil.—If into the uncovered pit an ox or an ass fall, the owner of the pit shall make good the damage. He shall pay the price of the animal so killed; and receive the dead beast, of which he could only use the skin, and other such parts. The flesh was unclean. If we leave a pit uncovered we must take the consequences. Will the Almighty hold us responsible for the moral pits we have left uncovered? We have not placed precautionary signals in sufficient number along those highways where moral pits and quagmires abound.

IV. Community of interest.—In the Jewish polity men were not to be allowed to consider their own interests as paramount. They were to consider the welfare of others. The man, whose ox had killed the ox of another, was in a measure responsible for the loss occasioned. The goring ox was to be sold, and thus removed out of the sight of those to whom it had rendered itself obnoxious And the money got for the living ox was to be divided; and the dead ox also they shall divide. It is likely that the dead ox had gored. But if the ox had been known to gore aforetime, then the owner must pay ox for ox; and the dead shall be his own. The master must be watchful over the very cattle that he owns. He must have respect to the welfare of his neighbour. Let us feel that we have interests in common. The prosperity of one is the prosperity of all in a degree. In the long run there can be no individual interests separate from the interests of the whole community. Selfishness is self-defeating and suicidal. If there cannot be community of goods, there must always be community of interests—W. Burrows, B.A.
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Pitfalls! Exo . Evils are wrought by want of thought, as well as by want of heart. Bare want of thought is censured as sinful. There is a selfish and heedless disregard of the rights and personal safety of others. But there are moral as well as material pits. The gin-palace keeper should be compelled to write up, "An open pit here." Keepers of haunts of vice should be forced to have for their sign the opinion of the wise man in the Book of Proverbs—"The Way to the Pit."

"Our dangers and delights are near allies;

From the same stem the rose and prickle rise."

—Daniel.

22 Chapter 22 

Verses 1-6
CRITICAL NOTES.—
Exo . No blood be shed for him.] This is a free translation, which, however, fairly gives the purport of the original words. The Hebrew phrase reads literally: "There is of for him bloods" ('eyn lo dâmim), the last word—in the plural—plainly standing for "blood-gulitiness." "There is, in his case," or, "in reference to him," "no blood-guiltiness" resting on any one. No further blood is to be shed by way of avenging the death of one who had lost his life in the way described. We have here an instance of the underlying admission in the axiom, "Blood for blood" as the rule which calls for the caution of the text, as an exception.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
ACTUAL AND VIRTUAL CRIMINALITY

The Mosaic law is a schoolmaster. Not a mere pedagogue to guide mankind to the place or person where education may be obtained, but a veritable schoolmaster to educate mankind—to lead men up out of a low into a high social condition, to develop humanity. We do not deny the fact that the Mosaic law, is a pedagogue, while we strive to bring into prominence the fact that it is itself also an educator. The educational power of the law is seen in this passage, as well as in others. Here men are taught to discriminate between crime and crime. While sin is one in its essence, yet there are degrees in criminality. Crime is variable, all sinners are not equally guilty.

I. Men must suffer for crime. The man who steals an ox or a sheep is not merely to make good the stolen animal, but must be mulcted in a penalty. The stolen ox must be replaced by another. But four oxen, or three sheep, is the price of the crime. And if the thief have nothing, then he is to be sold for his theft. The judges must thus determine. And out of the money thus obtained the loser of the animal must receive compensation. It is better to suffer wrong than to do wrong. The evil-doer must ultimately be a sufferer. The man who suffers evil patiently must ultimately receive compensation. The great moral law of the universe cannot be thwarted. He who hopes to gain by wrongdoing will find that his hope is cut off by the sharp and sure stroke of the hand of retribution. Honest gains may be slow, but they are sure and blessed.

II. Men must suffer, unavenged, the extreme consequences of criminal conduct. If the thief is killed while in the act of pursuing his criminal course, then no one is to be held responsible for the slaughter. "There shall no blood be shed for him." If a man meets with evil while doing evil, then the human consciousness declares that it serves him right. And here truly the voice of all peoples is the voice of God. But danger might arise if men took the law into their own hands, so that they are not permitted to pursue the thief, and slay him in revenge. In the night, and in self-defence, the thief may be unwittingly slain, then he reaps as he has sown. But when the sun has risen, when the time of danger is over, extreme measures can only be regarded, as dictated by revenge. Even evil-doers have rights which must be respected. It is better to suffer evil than to give way to a revengeful spirit. "Avenge not yourselves."

III. Men must learn, by degrees of suffering, that there are degrees of criminality. The thief who kills or sells the stolen ox must restore fivefold; but if the theft be found in his hand alive, then he shall restore double. We may picture the thief arrested in his course by the voice of conscience. He does not proceed to extreme lengths. He seems to be on the verge of confession. The law has regard to moral states. A slight penalty is judged for a first offence. The man who has been repeatedly in prison receives a severe sentence. The great Lawgiver is wise and merciful. "If we confess our sins, God is faithful and just to forgive us our sins."

IV. Men must learn that property has rights. It seems likely that the case presented in verse five is that of the man who purposely causes his beast to feed in another man's field, or on the herbage growing between the vines; and of the best of his field and of the best of his vineyard shall he make restitution. Though, from our reading of the law, if this should happen as the result of carelessness, we should expect that restitution would have to be made. Communistic theories were not taught in the Old Testament. And the trial of communism was a short-lived and unsuccessful experiment in the early Church. The peculiar theory of some communistic advocates seems to be self-enrichment at the expense of others. The cattle of others must not be allowed to graze on my lands, while my cattle may trespass anywhere. When human selfishness is thoroughly destroyed, when men are as anxious for the welfare of their neighbours as for their own, then boundary lines may be obliterated, and courts of justice may be abolished.

V. Men must learn to consider the welfare of their neighbours. Love thy neighbour as thyself, is a law for all economies. The virtual incendiary must make restitution. The man may simply have been burning the weeds or stubble of his own ground, but he burned too near his neighbour's standing corn. He may be sorry for the destruction; but sorrow of itself will not fill the granary. Sorrow must work repentance, and repentance must show itself in ample restitution. Be careful how you handle fire. There are fires that cause such awful destruction that compensation is impossible. Who can make restitution for the fires of lust, of sensuality, and of criminality, kindled in the souls of men? Evil. doers have much to answer for. What hand can stay their ever-burning fires?

—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
THE LAW OF ROBBERY.—Exo 
God made provision not only for the acquisition of property, but for its security. Hence this law, which respects—

1. Theft. 

2. Housebreaking.

I. Theft, Exo . As the wealth of an Israelite consisted mainly in flocks and herds, the depredations of the thief were directed for the most part against them. 

1. If the stolen animal were destroyed or sold 

(1) in the case of an ox, as the more valuable for food and service, and the owner losing its work as well as its literal value, the penalty was fivefold. 

(2) In the case of a sheep, the penalty was fourfold (2Sa ). But—

2. If the animal were not sold or destroyed, the penalty was only double, as the thief would probably be a novice in his art.

II. Housebreaking, Exo . The public sentiment (which ever recognises that a man's house is his castle) against this act, it may be presumed, was so high, that the protection of a robber from sanguinary vengeance was necessary. 

1. If his depredations occurred at midnight, and he lost his life in the attempt, the right of self-protection on the part of the householder was recognised. 

2. If, however, they occurred during the day when he might be identified or apprehended, and he was slain, even the life of a thief was precious, and taking that life was murder (Exo ). 

3. In the case of his success and detection, the penalty was double the value of the stolen property, or slavery. 

4. In the case of non-success, he obtained the benefit of the doubt. (See also Lev .)

Learn—

i. That God's providence extends to property as well as persons. Both are His gift. Neither must be interfered with except by the original donor.

ii That those who endeavour to thwart that providence play a losing game. The law of retribution imposes not only the loss of the apparent gain but of more. An act of injustice prevents enjoyment, entails the loss of self-respect, the approbation of conscience, the censure of good men, and the anger of God.

iii. That the recognition of that providence is not inconsistent with, but demands the use of, means. It is an abuse and perversion of it to tamely submit to wrong when the legitimate prevention of wrong is within our reach.

iv. That providence protects even the life of the wrong-doer, and no man must wantonly interfere with that protection. It is a terrible thing to send a man into eternity red-handed in his guilt. Milder measures, as all history testifies, may produce reformation.—J. W. Burn.

THE PENALTY OF CARELESSNESS.—Exo 
As in Exo ,—the principle is laid down that a man must "not only look on his own things, but also on the things of others."

1. If a man, negligent of doors or fences, "shall let his beast go loose, and it shall feed" (according to LXX. Vulg. Syr. followed by Luther) in another's field; or 

2. If a man, according to the custom of Eastern countries before the autumnal rains, to prevent the ravages of vermin and to prepare the soil for the next crop, shall burn the dry grass and stubble in his field, and neglect to keep the fire within safe and proper bounds; then, 

3. Restitution must be made.

Learn—

i. To be careful of your neighbour's material, intellectual, and spiritual interest, and do not damage them by a careless word or action.

ii. In order that those interests may not be invaded, put a strong check on those loose and vagrant so-called interests of your own.

iii. In order to prevent any possibility of the transgression of those interests, see that those passions of avarice, envy, and revenge which cause so much mischief in the word, are quenched.

iv. If those interests are invaded, render a frank, manly, and ample restitution. 

1. Confess your fault. 

2. In the case of loss make it up. 

3. In the case of injury to character, let the acknowledgment be co-extensive with the slander. 

4. Let those who have been injured forgive as they hope to be forgiven.

J. W. Burn.
THINGS ENTRUSTED AND LOST

If the social compact is to rest on solid foundations, there must be a widespread feeling as to the sacredness of trusts. In societies one man is dependent upon another, and there will arise occasions when either goods or cattle must be entrusted to the keeping of others. Law must hold them responsible to whom goods have been entrusted. They must faithfully discharge the trust. They must render true accounts. Balance sheets must be submitted for inspection. The trustee occupies a responsible position. Every man, morally considered, is a trustee. Each man ought to consider himself as his brother's keeper. One day accounts will have to be rendered. How solemn is man's position as a moral trustee. Let there be a faithful discharge of duties, and there will be a wonderful display of Divine love and mercy.

I. The course to be pursued when the thief is found. If the goods have been stolen out of the trustee's house, and the thief is discovered, then the case is clear. The trustee is free from all blame, and the thief must pay double for that which he has stolen. The thief might have taken the goods of the trustee as well as the goods entrusted to his keeping, and therefore it is not needful to suppose him guilty. If the trustee has taken the same precaution with that which is another man's as with his own, then he has proved his faithfulness. Law requires no more.

II. The course to be pursued when the thief is unknown. If the goods are stolen, and the thief is not discovered, then there may be a case of embezzlement. The master of the house is responsible. His innocence must be proved. It must be shown that there has been no evil connivance. This is to be done by—

1. An appeal to the judges. It will be their difficult task to decide whether the accused is guilty or innocent. Evidence must be taken. The truth must be elicited by careful cross examination. And whom the judges shall condemn, he shall pay double unto his neighbour. 

2. An appeal to the Supreme Judge. The sacredness of a religious oath has been held by nations in rudest states. There is a religious instinct in men, which speaks of his Divine original. Low has that man fallen who can easily violate a religious oath. And yet how many in our day can trifle with this solemn engagement! If the owner accepts the oath, then the trustee is freed from blame. We certainly must take into consideration the character of him who swears. Happy the man whose character is above suspicion, whose simple "yea" is deemed conclusive.

III. The course to be pursued when cattle are stolen from the trustee. There is difficulty in comprehending the purport of Exo when taken in connection with the preceding verses. If they had not been present then we might fairly have supposed that the trustee is more responsible for the safety of cattle than for the safety of goods. Thus we may perceive that it is a more difficult matter to steal cattle than to steal money. Therefore the trustee to whom cattle is entrusted, and from whom they have been stolen, must make restitution unto the owner. But if the cattle be torn in pieces, and he be able to bring it for a witness, then he shall not make good that which was torn. Perhaps the trustee was present at the attack, and endeavoured to drive away the wild animal, and the torn pieces rescued from the jaws of the destroyer are the witnesses of his heroism.

IV. The course to be pursued when injury is done to borrowed things. If the borrower has sole charge, then he is to be held responsible for the damages that may happen. But if the owner be with it, he shall not make it good; if it be an hired thing, it came for his hire. It seems as if the borrower is supposed to be in the hired service of the owner. The piece of the dead beast must be subtracted from the pay. We must be careful of borrowed property. All that we have has been lent unto us by the Lord, and He will call us to account for injuries done to that with which we have been entrusted.

V. The course to be pursued when a maid is enticed to her undoing. Some suppose this to be a case of trust like all the rest. The maid has entrusted herself—her honour and virtue—to the man, and he has betrayed the trust. He has violated her person, he has spoiled her virginity, and he must endow her to be his wife. He has no power of choice in the matter, but the father may for wise reasons utterly refuse to give the maid unto her betrayer, and he must pay money according to the dowry of virgins. The father ought to know what is for the good of his child. He is likely to have a knowledge of the world, and to know that his daughter's happiness would not be safe in the keeping of such a man. It is always wise to take the counsel of parents. Let daughters especially not forsake the guide of their youths. Seducers ought to be compelled to marry the seduced if the parents are willing, or, if not, to make restitution. This would lessen the amount of the prostitution which is one of our national sins.—W. Burrows, B.A.
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Divine Enactments! Exo . 

(1) There is a world of difference between a stained glass window and a kaleidoscope. Their relative values are very different, and so is their structure. The pieces of variegated glass are flung anyhow, for the prism to arrange; whereas, those employed in the window are all arranged to give a beautiful, effective, and abiding impression. These separate enactments are not strung together haphazard. On the contrary, they are chords divinely arranged to produce harmony in the world, and give forth strains of Divine adoration in their observance. 

(2) If one side of a tree grows, and the other does not, the tree acquires a crooked form. It may be fruitful, but it cannot be beautiful. God would have humanities and nationalities, theocracies and individualities, both rich in the beauties of holiness and the fruits of righteousness. The unequal growth of the Christian graces is undesirable; hence the numerous Divine precautions to make them alike fair, fragrant, and fruitful.

"Stern lawgiving! yet thou dost wear

The Godhead's most benignant grace;

Flowers laugh before thee on their beds;

And fragrance in thy footing treads;

Thou dost preserve the stars from wrong."

—Wordsworth.

Dishonesty! Exo . 

(1) Matthew Henry says, "That which is won ill will never wear well, for there is a curse attends it, which will waste it." Many a fraudulent speculator on 'Change is none the richer for the gains dishonestly obtained from widows and old maids. Honesty is, after all, the best policy; for very frequently, the same corrupt dispositions which incline men to the sinful ways of getting will incline them to the like sinful ways of spending. 

(2) In a recent Court of Queen's Bench trial of some men of note, for dishonest building estate transactions, the judge passed sentence of imprisonment, adding that during the interval pecuniary restitution would have to be made; otherwise at the expiry of the term, they would again be brought up on other counts of the indictment. Restitution and retribution were here combined. "The way of transgressors is hard."

"The sun of justice may withdraw his beams

Awhile from earthly ken; but soon these clouds,

Seeming eclipse, will brighten into day."

—Bally.

Full Restitution! Exo . A youth having, in a moment of peculiar temptation, plundered his employer, was sentenced to several years' penal servitude. His conduct in prison was so exemplary that he was soon released on parole. Filled with a deep sense of his sin before God, and his ingratitude to his employer, he resolved to make the utmost amends. By dint of diligence, energy, and industry, he raised sufficient to refund the monies, including interest in full. He then presented himself before his old master in the spirit of a sincere penitent, expressed his sorrow for the dishonest action, and presented the full amount with interest. Conscience and a desire to live before God combined to achieve this happy result of full restitution. Conscience

"In leaves more durable than leaves of brass

Writes our whole history."

—Young.

Trespass-Tribute! Exo . Chandler in his "Asiatic Travels," observes, that the tame cattle are very fond of vine-leaves, and are permitted to eat them in the autumn. He observed about Smyrna that the leaves were decayed, or stripped by the camels and herds of goats, which were permitted to browse after the vintage. If those animals were so fond of vine leaves, it is no wonder that Moses, in anticipation of possessing the vineyards and oliveyards of Canaan, forbade by an express law any selfish, wilful intrusion of one man's cattle into the property of another. The trespass would prove a serious injury, if it took place before the time of the vintage; and if it occurred afterwards, it would still be plundering the food of the neighbour's own cattle. This law has its moral aspect, and applies to the "spiritual vineyards of humanity."

"Man spoils the tender beauty

That blossoms on the sod,

And blasts the loving heaven

Of the great, good world of God."

—Household Words.

Law and Love! Exo . Two small farmers—the one a Christian the other a worldling—owned adjoining lands. Frequently the pious farmer found his neighbour's cow enjoying the rich grass of his meadow field, in spite of hedgerow and gateway. After driving back the animal, and closing the gate time after time, the humble Christian sent to the churlish, dishonest neighbour to say, that it grieved him more to witness his neighbour's dishonesty than to lose the fodder for his cattle; and therefore, if his neighbour could not give up breaking the hedge and opening the gate for his cow to trespass, he would cheerfully feed the animal for nothing along with his own stock. This tenderness of heart for his conscience touched the neighbour, and he at once confessed his constant practice of dishonesty, and offered to make restitution in any way.

"Conscience, what art thou? thou tremendous Power!

Who dost inhabit us without our leave;

And art within ourselves another self,

A master-self, that loves to dominate,

And treat the mighty frankly as the slave?"

Honesty! Exo . 

(1) Entrusted! A writer in the "Sunday at Home," alluding to the honesty of the Malays in the Dutch Indies, says that his business required frequent absences, during which he left his house in their care. Before setting out, he gave the key of his bureau to the mandoor, and told him to take care of the money it contained. He says he never found a single farthing amissing—that sometimes returning late, the servant would be found sleeping close to the bureau for its greater security—and that during all the time he passed in the island, he had no occasion to complain of the theft of any article. 

(2) Lost! Not far from St. Petersburgh lived a poor woman, whose only livelihood arose from the visits of a few shipmasters on their way to the capital. One of these left behind a sealed bag of money; which the woman put away in her cupboard till it should be claimed. Years rolled on; and though often in great want, the bag of gold still remained sacredly intact. Seven years afterwards, some shipmasters were again staying at her house, when one of them remarked that he would never forget the town they were then visiting, for he had years before lost a sealed bag of 700 roubles. The poor woman overhearing the remark, said, "Would you know it by the seal?" The shipmaster pointed to a seal hanging by his watch-chain; and the bag was at once produced and restored to its rightful owner.

"An honest man is still an unmoved rock,

Washed whiter, but not shaken with the shock."

—Davenport.

Trust-Restitution! Exo . 

(1) Recently & lady went to parison on a visit, entrusting her house and furniture to a friend, on whose honesty she relied. Unfortunately the confidence was misplaced; and during her absence, articles of considerable value were removed. On her return, the discovery was made, and the person guilty of so contemptible a breach of trust arraigned. The judge ordered him to restore all the objects of vertu which he had purloined, and to suffer a term of imprisonment for his breach of trust. 

(2) A poor widow entrusted the title-deeds of some properly, left by her husband, to a solicitor, in whom she had confidence. Her trust was, however, grossly abused, as he retained the deeds on the plea of some false debt due by the husband. After long and persistent endeavours to obtain recovery of the documents, but in vain, the defrauded widow was advised to apply to the Lord Chancellor. On inquiry, the judge decided that the dishonest lawyer must either deliver up the title-deeds and make restitution for their retention, or be struck off the roll of solicitors.

"Justice has her laws,

That will not brook infringement; in all time,

All circumstances, all state, in every clime,

She holds aloft the same avenging sword."

—Percival.

Conscience-Restitution! Exo . Gray mentions that as a gentleman in London entered his house, he found a well-dressed female sitting on the stairs. She asked pardon for the liberty she had taken, saying that she had taken refuge for a few minutes in his house from a mad dog. On hearing her story, he gave her some refreshment before she left. In the evening, his wife missed her gold watch—it having been purloined by the forenoon visitor. Fifteen years afterwards, the watch was returned, with a note from the. thief. It stated that the Gospel had recently changed her heart, and that in consequence she desired to return the watch to its rightful owner.

"Conscience! It is a dangerous thing.

It made me once

Restore a purse of gold."

—Shakespeare.

Verses 7-13
CRITICAL NOTES.—
Exo . Judges.] See Critical Note on Exo 21:6. 

SUGGESTIVE COMMENTS ON THE VERSES
THE SANCTITY OF HUMAN TRUSTS.—Exo 
This paragraph recognises the sanctity of trust reposed on the principles—

1. of neighbourliness; 

2. of trade.

I. If a man entrusted property, Exo , "money or stuff," which it was impossible or inconvenient to keep himself, to his neighbour, the trustee was responsible for its safety. 

1. If it was stolen and the thief discovered, of course the thief was punished. 

2. But if the thief escaped, the holder, either as negligent or guilty, was fined double its value. From Exo , however, it would appear that the judges had some discretion in the matter.

II. In the case of any beast, lent presumably for the purposes of trade, being hurt or lost. 

1. If upon oath the borrower declared his innocence and proved his carefulness, that was deemed sufficient. 

2. But if stolen, as careless, he had to make restitution. 

3. Or if slain by wild beasts, and the carcase were produced, then, as his courage and vigilance were not at fault, he was released from responsibility.

III. But the responsibility must be submitted to judicial examination and decision, Exo . Thus guarding on the one hand recklessness, and on the other unreasonable exactions.

Application.—"Bear ye one another's burdens, and so fulfil," not only the law of Moses, but "the law of Christ."

i. On the one hand—

(1.) Be neighbourly (Luk , &c.). 

(2.) Take the same care of the matters in which you have obliged your neighbours, as you do of your own. If he has entrusted his goods to you, protect them. If his secrets, do not divulge them. If his liberty or character, through previous service of yours, do not threaten them. If the guardianship of his defenceless children, do not neglect them. ii. On the other hand, if your neighbour has obliged you—

(1.) Do not impose on his good nature. 

(2.) Don't suspect that, if your interests have been damaged because it was his interest to damage them, he has done so. 

(3.) In ordinary cases, unless you have good reason for the contrary, take his word. 

(4.) Don't make him suffer for circumstances over which he had no control. The whole subject it full of interest to masters and servants, employers and employed.—J. W. Burn.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Divine Enactments! Exo . 

(1) There is a world of difference between a stained glass window and a kaleidoscope. Their relative values are very different, and so is their structure. The pieces of variegated glass are flung anyhow, for the prism to arrange; whereas, those employed in the window are all arranged to give a beautiful, effective, and abiding impression. These separate enactments are not strung together haphazard. On the contrary, they are chords divinely arranged to produce harmony in the world, and give forth strains of Divine adoration in their observance. 

(2) If one side of a tree grows, and the other does not, the tree acquires a crooked form. It may be fruitful, but it cannot be beautiful. God would have humanities and nationalities, theocracies and individualities, both rich in the beauties of holiness and the fruits of righteousness. The unequal growth of the Christian graces is undesirable; hence the numerous Divine precautions to make them alike fair, fragrant, and fruitful.

"Stern lawgiving! yet thou dost wear

The Godhead's most benignant grace;

Flowers laugh before thee on their beds;

And fragrance in thy footing treads;

Thou dost preserve the stars from wrong."

—Wordsworth.

Honesty! Exo . 

(1) Entrusted! A writer in the "Sunday at Home," alluding to the honesty of the Malays in the Dutch Indies, says that his business required frequent absences, during which he left his house in their care. Before setting out, he gave the key of his bureau to the mandoor, and told him to take care of the money it contained. He says he never found a single farthing amissing—that sometimes returning late, the servant would be found sleeping close to the bureau for its greater security—and that during all the time he passed in the island, he had no occasion to complain of the theft of any article. 

(2) Lost! Not far from St. Petersburgh lived a poor woman, whose only livelihood arose from the visits of a few shipmasters on their way to the capital. One of these left behind a sealed bag of money; which the woman put away in her cupboard till it should be claimed. Years rolled on; and though often in great want, the bag of gold still remained sacredly intact. Seven years afterwards, some shipmasters were again staying at her house, when one of them remarked that he would never forget the town they were then visiting, for he had years before lost a sealed bag of 700 roubles. The poor woman overhearing the remark, said, "Would you know it by the seal?" The shipmaster pointed to a seal hanging by his watch-chain; and the bag was at once produced and restored to its rightful owner.

"An honest man is still an unmoved rock,

Washed whiter, but not shaken with the shock."

—Davenport.

Trust-Restitution! Exo . 

(1) Recently & lady went to parison on a visit, entrusting her house and furniture to a friend, on whose honesty she relied. Unfortunately the confidence was misplaced; and during her absence, articles of considerable value were removed. On her return, the discovery was made, and the person guilty of so contemptible a breach of trust arraigned. The judge ordered him to restore all the objects of vertu which he had purloined, and to suffer a term of imprisonment for his breach of trust. 

(2) A poor widow entrusted the title-deeds of some properly, left by her husband, to a solicitor, in whom she had confidence. Her trust was, however, grossly abused, as he retained the deeds on the plea of some false debt due by the husband. After long and persistent endeavours to obtain recovery of the documents, but in vain, the defrauded widow was advised to apply to the Lord Chancellor. On inquiry, the judge decided that the dishonest lawyer must either deliver up the title-deeds and make restitution for their retention, or be struck off the roll of solicitors.

"Justice has her laws,

That will not brook infringement; in all time,

All circumstances, all state, in every clime,

She holds aloft the same avenging sword."

—Percival.

Conscience-Restitution! Exo . Gray mentions that as a gentleman in London entered his house, he found a well-dressed female sitting on the stairs. She asked pardon for the liberty she had taken, saying that she had taken refuge for a few minutes in his house from a mad dog. On hearing her story, he gave her some refreshment before she left. In the evening, his wife missed her gold watch—it having been purloined by the forenoon visitor. Fifteen years afterwards, the watch was returned, with a note from the. thief. It stated that the Gospel had recently changed her heart, and that in consequence she desired to return the watch to its rightful owner.

"Conscience! It is a dangerous thing.

It made me once

Restore a purse of gold."

—Shakespeare.

Verses 14-19
CONCERNING BORROWING.—Exo 
This is an extension of the preceding principles. Borrowing might be for the purpose of—1, obligation; or 2, trade.

I. If that which was borrowed received hurt in the absence of its owner, Exo , the owner was to be indemnified.

II. But if, as might be the case when the loan were cattle, and the owner were present, the sum for which it was hired was understood to cover the risk of accident, and the owner bore the loss.

Learn—

i. On the one hand—

(1.) to be obliging. If you can do a needy neighbour a good turn by lending advice or material assistance, do so. 

(2.) Don't make your needy but obliged neighbour answerable for any accident that may occur through your own misfortune or fault.

On the other hand—

(1.) Be careful not to abuse that which is in kindness lent you; or 

(2.) (grave though minor inability of life) forget to return it, and thus render evil for good. Book-borrowers should note this. But 

(3.) rather both in principle (2Ki ) and in action suffer the loss than inflict it.—J. W. Burn.

SOCIAL EVILS.—Exo 
1. Are recognised in the Word of God, and recognised as abominable before God and man. But unfortunately they are not so recognised by Christian communities and governments. Hence their prevalence and their enormities.

2. Are dealt with delicately, but firmly, by the Word of God, Old and New Testament alike. But, from mock modesty and a strange stupidity or inhumanity, are not so dealt with, but are rather encouraged by Christian communities and governments. And the result, of course, is ruin and misery now, and to the third and fourth generation.

3. Should urge every man who takes the Bible as his law, and who loves his fellow-creature, to adopt every legitimate means, at all times, and everywhere, to bring back society and government to the spirit, at any rate, of the legislation here enforced.

I. Contrast the Mosaic precept with the Christian practice with regard to the seducer.

1. Then the penalties fell on the real criminal. 

(1.) He must marry his victim; or 

(2.) in case the parents should interfere, pay a fine of 50 shekels of silver—the amount of her dowry.

2. Now the penalty falls upon the victim. 

(1.) It is true a feeble sentiment (anything but universal) is expressed, but nowhere legally as to the obligation of marriage. But when that obligation is not recognised, the poor creature loses all, loses reputation, position, opportunity for retrieving her character, inherits the scorn of her sex, and, driven mad with woe, sinks into a suicide's grave. 

(2.) While in the second case, the villain holds his head as high as ever, often escapes all penalty, and when that penalty is incurred it is the amount he spends upon his dog. Shame on our Christian society, which adds burdens to that which by itself is too heavy to be borne. Shame on our inhuman and immoral legislation, which dares to put a premium on vice and to let the oppressors go free. (See also Deu ).

II. 

1. The Mosaic precept concerning the beast was death without mercy.

2. The Christian practice is to put a cloak over his crime or to hurry him away.

Learn—

i. The awful sanctions of personal purity and chastity (1Co ; 1Co 6:9-20).

ii. To expend your wrath on the right offender.

iii. Do not shun the society of the offender (Luk ; Joh 4:18; but Gal 6:1; Mar 2:17; cf. Joh 13:15).—J. W. Burn.
DIVINE JUSTICE AND DIVINE COMPASSION

The strictness of the Divine justice is seen in these ancient enactments; but there is also revealed the tenderness of the Divine compassion. The law is severe on evil-doers, in order that well-doers may be encouraged and strengthened. God is just to punish the unjust and the oppressor; but He is compassionate to the weak and helpless. How tenderly He cares for the widow and the orphan. Their mournful cries touch His Divine heart. Here are combined the justice of the ruler and the tenderness of the father. We must be just, but justice must be tempered by mercy, and sweetened by compassion. Let the beautiful humaneness of our religion be always manifested.

I. Irreligion must be checked. The witch is especially mentioned because women are more addicted to these evil practices than men. She is instrumental in the promotion of radical irreligion. She invokes the aid of demoniacal powers. She nurtures all that is evil in man. She is an evil worker for the purpose of getting gain, or securing power, or carrying out her desire for revenge. "Thou shalt not suffer the witch to live." Perhaps if she repents and forsakes her evil ways, pardon may be granted. It is strange that this enactment is carried out in countries where the Bible is not read. Witchcraft is very generally abhorred. We must avoid all causes which tend to the spread of irreligion.

II. Unnatural abominations promote irreligion. The beastly is opposed to the spiritual. Religion exalts humanity, while irreligion degrades it. "Whosoever lieth with a beast shall surely be put to death."

III. False sacrifices are the outcome of irreligion. We sometimes use the word religion in a loose sense. And in this way we speak of idolaters as religious. But religion is that which binds the heart of man to the service of his Maker. That man is not religious, in the scriptural sense, at least, who offers sacrifice unto a god made by art and man's device. There are those who insist on a religious spirit, and say that forms are no matter. But a right spirit will embody itself in a right creed, and express itself in right forms of religious worship. It is ridiculous to affirm that it is of no consequence to what god we offer sacrifices, in what form we worship, so long as the heart is right. "He that sacrificeth unto any god, save unto the Lord only, he shall be utterly destroyed." Spiritual destruction at least will be the result of erroneous creeds and immoral practices. Erroneous creeds are very often the forced product of spiritual death or decline. The pure in heart shall see God, shall see His truth, and be led into right ways.

IV. Inhumanity is opposed to true religion. "Thou shalt neither vex a stranger, nor oppress him; for ye were strangers in the land of Egypt." Knobel says, "The persons meant are the Canaanitish and non-Canaanitish strangers, who stayed as individuals among the Israelites; the Canaanites as a whole are, according to this lawgiver also, to be extirpated." No penalties are laid down now for the non-observance of this command. An appeal is simply made to the former condition of being strangers. The remembrance of our own afflictions ought to make us sympathetic with the afflicted. But in the day of our prosperity we forget the days of adversity, and have not a due consideration for those in adverse circumstances. Vex not the stranger, for thy soul was once vexed in a strange land. Oppress not the foreigner, and he will come to love thee, and to admire that religion which has taught thee compassion.

V. Gentleness towards the weak is highest manhood and noblest religion "Pure religion and undefiled before God and the Father is this, To visit the fatherless and widows in their affliction, and to keep himself unspotted from the world." An exalted humanity abhors the conduct of him who oppresses the widow and the orphan. Their very helplessness should be their strength. If the oppressor makes them cry, their cries, though only the sighing of crushed hearts, will pierce the heavens. The oppressor will be finally crushed by means of the oppressed. It is the great law of nature and of revelation that as a man sows so shall he reap. Retribution will come sooner or later. The oppressor of widows and orphans shall be killed with the sword, and their wives shall be widows, and their children fatherless. Escape is only in seeming. The prosperity of the wicked cannot be for ever. Oppressors must be destroyed. Tyrants must feel the awful recoil of their tyranny. Let us hasten for forgiveness and for power to amend our ways to Him whose gentleness was such that He did not break the bruised reed.—W. Burrows, B.A.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Divine Enactments! Exo . 

(1) There is a world of difference between a stained glass window and a kaleidoscope. Their relative values are very different, and so is their structure. The pieces of variegated glass are flung anyhow, for the prism to arrange; whereas, those employed in the window are all arranged to give a beautiful, effective, and abiding impression. These separate enactments are not strung together haphazard. On the contrary, they are chords divinely arranged to produce harmony in the world, and give forth strains of Divine adoration in their observance. 

(2) If one side of a tree grows, and the other does not, the tree acquires a crooked form. It may be fruitful, but it cannot be beautiful. God would have humanities and nationalities, theocracies and individualities, both rich in the beauties of holiness and the fruits of righteousness. The unequal growth of the Christian graces is undesirable; hence the numerous Divine precautions to make them alike fair, fragrant, and fruitful.

"Stern lawgiving! yet thou dost wear

The Godhead's most benignant grace;

Flowers laugh before thee on their beds;

And fragrance in thy footing treads;

Thou dost preserve the stars from wrong."

—Wordsworth.

Seduction-Solatium! Exo . Marriage or money are the only earthly compensations which can be made. Unhappily, Wilson's "Tales of the Borders" abound with instances, in which this law—still in force—was utterly disregarded altogether in its compensatory aspects. So far are men from any disposition of heart towards the act of restitution, that English law has to be framed and put in force to compel them to make solatium, either by matrimonial contract or pecuniary indemnity. One of the most painful of the annals of British Law Courts is that which concerns the disclosure of man's heartlessness in regard to the maiden whom he has seduced. Law, however, can only enforce compensation; and it remains for grace to suppress the inclination. St. Benedict relates that when he felt this desir upon him, he rushed from his cave, and flung himself into a thicket of briars and nettles, in which he rolled himself until the blood flowed. This expedient could only be a temporary relief; and the only efficient and permanent method of preventative is "Prayer for divine grace."

"Terrestrial objects, disenchanted there,

Lose all their power to dazzle or easnare;

One only object then seems worth our care—

To win the race."

—Elliott.

Witchcraft and Wizardry! Exo . 

(1) The Church of Rome subjected persons suspected of witchcraft to the most cruel torments; but itself is the most notorious offender in this respect. Its pretended miracles from the blood of St. Januarius to the trance of La Pucelle are a concentration of superstitious wizardry. In tens of thousands of cases the victims—often innocent—were burned alive; while others were drowned by the test applied. Rome herself, the apocalyptic wizard clothed in scarlet, is to know the retributive penalty of this law: "She shall not be suffered to live." 

(2) Sad as are the evidences of superstitious wizardry in modern spiritualism of America and England, there is this sure solace, that all witchcraft is doomed sooner or later. It is Carlyle who says, that the burning of a little straw may hide the stars of the sky; but the stars are there, and will reappear. Truth is Eternal.

"Truth, crushed to earth, shall rise again—

The eternal years of God are hers;

But Error, wounded, writhes in pain,

And dies among her worshippers."

—Bryant.

Witchcraft! Exo . The river Dart is a bright clear stream, which takes its rise amid the wild beauty of our English Alps—the Dartmoor range. Long years ago, a crowd was gathered. Here were the middle-aged and young farmers and labourers, with mingled fear of all witches, and hatred to witchcraft a part of their very creed. Here also were women with rancorous tongues; little children, with babes in their mothers' arm, gathered as for a holiday. The squire's daughter has been condemned to the test of witchcraft; if she sinks, she is guilty; if she rises and escapes, she is innocent. Arrayed in white garments, she is led towards the river through the crowd, whose cruel jests and coarse words are the first gauntlet her pure mind must run. The tender arms were grasped, and the graceful form hurled into the stream, swollen with the unusually heavy rains. Suddenly a cry was raised; the cruel crowd gave way; and a man rushed breathlessly to the river's brink. It was the maiden's lover, to whom she was shortly to be united; and having heard of the dreadful ordeal designed, he had hastened to rescue her from the "witch's test." Too late! Without a word, he plunged in after her. A gleam of a white robe—a sudden uphang of a man's strong arm—were all that the superstitious onlookers ever saw more of the maiden or her lover.

"But endless is the list of human ills,

And sighs might sooner fail than cause to sigh."

—Young.

Verses 18-24
SUGGESTIVE COMMENTS ON THE VERSES
WITCHCRAFT.—Exo 
The term is here used to represent the whole class of wizards, necromancers, and diviners with which the world has been infested from a very early date, and is in one form or another infested still, who, when not gross impostors, appeal to a power not in subordination to Divine law, and are therefore guilty of, and punished for high treason against the government of God. The Bible regards it—

1. As a stern and diabolical reality (Lev ; Deu 18:9). 

2. As unlawful trafficking with the unseen world (Lev ; Isa 8:19, "For the living to the dead," i.e., on behalf of the living to the dead.) 

3. As sometimes trickery and imposture (Isa ), "that peep and mutter" (probably ventriloquise. See art. Pythoness, Smith's Dic. Bible). 

4. As filthy defilement (Lev ). 

5. As deserving death (Lev . cf. text). 

6. As one of the crimes for which the Canaanites were destroyed. 

7. As inconsistent with a trust in God (Isa ). 

8. As frustrated by God (Isa ). 

9. As a power from which the godly have nothing to fear, for there is no solitary prayer in the whole Bible to be protected from its enchantments, and no thanksgiving for deliverance from them.

The belief in witchcraft has prevailed in all ages, and been sanctioned by some of the most eminent men. Amongst the heathen, Pythagoras, Plutarch, Pompey, Crassus, Cæsar, were all under its spell. The progress of modern civilsation has not destroyed this upas blight, for it counts its devotees by the thousand to-day. But whether it comes in the form of astrology with its stargazing, palmistry with its hand-reading, or spiritualism with its media and trances and dark seances, it is the same foul abomination reprobated by the Word of God. In this country we only now meet with it in the latter form, and as such—

I. It is dangerous. 

1. Because it destroys, all faith in the person and providence of God, and hence imperils the hopes, aspirations, and safety of the soul. 

2. Because it tends to debase man's moral standards, and to obliterate the fact of sin. 

3. Because its direct aim is to subvert Christianity, and to abolish the Word of God. 

4. Because it comes before the imagination and the affections with plausible appeals.

II. It shuns the light. 

1. Its performances, like the old witchcraft, take place in the dark, and under circumstances the force of which requires the exertions of the strongest will. On the contrary, the grand facts of both Old and New Testaments were "not done in a corner," but in the light of day. 

2. It is chary of the open exhibition of its credentials to the critic and the unbeliever; this privilege is reserved for those who first believe in the magician and in his powers. The miracles and other credentials of the Bible—court scrutiny—were mainly for the convictions of those who disbelieved. 

3. And why does it shun the light? For the old reason (Joh ).

III. It is unlawful. 

1. Because expressly forbidden in the Word of God. Christ and His apostles meet the spirits not in darkened cabinets but with open exorcism. 

2. Because of its avowed mission to pry into and traffic with the unrevealed matters of the spirit-world. God has emphatically set His face against this (Deu ). 

3. Because it is "another gospel" (Gal ).

IV. It is partly gross imposture. 

1. Spiritual realities are solemn and imposing, and worthy in every way of the high source from which they emanate, When God communicated to the prophets and apostles we do not hear that it was on dancing tables, illegible inscriptions on slates, or through books made luminous by phosphoric oil. We do not hear of angels or spirits, whether in Old Testament or New, pulling men's hair, scattering sweetmeats, rapping on walls, hurling bed pillows, appearing in regimentals, or handling hot coals. 

2. Spiritual realities in the Bible were never discovered to be small tricks. They were never found to be men and women ventriloquising, speaking through tubes, using electric batteries, or stuffed gloves; nor were the spirits, when suddenly embraced, found sufficiently substantial to be armed with fists and nails. 

3. Spiritual realities in the Bible have never been explained by natural phenomena as have much of the legerdemain of modern magic.

V. It is uniformly useless. 

1. For harm (Isa ), when there is a firm trust in God. 

2. For good (Luk ), when there is no such trust.

Application.—i. It is at the Church's peril that she ignores what is condemned in the Word of God, and what threatens the well-being of the world. ii. Or fails to expose, check, and destroy what threatens to be the most gigantic superstition of modern times (1Jn ).—J. W. Burn.

GOD'S EXCLUSIVE RIGHT TO MAN'S DEVOTION.—Exo 
We remark—

I. That this claim is founded on right. It is not an arbitrary fiat, but a reasonable demand. By creation, providence, and grace, all belongs to God. God, therefore, asks us but to sacrifice His own.

II. That no other power has the right to make this claim. The whole Bible goes upon the fact that "an idol is nothing in the world." Sacrifice to them, therefore, can be but the outcome of superstition, and must end in disappointment.

III. That this claim involves self-denial. God demanded the best of the flocks and herds. He now demands our best faculties in their fullest vigour (Rom ).

IV. That this claim is very widely disregarded. Man "robs" God (Mal ), and still sacrifices to idols. We set up pride, vanity, ambition, selfishness, pleasure, friendship, and desecrate the holiest qualities of our nature by offering them to other than the living God.

V. That the recognition of this claim can alone secure our highest well-being. 

1. The literal punishment of death passed away with the theocracy, but the spirit of it lives on through the ages. As God is the only source of spiritual life, and the sacrifice of ourselves to Him through Christ the only means of securing that life, spiritual death is a penalty of neglect. But, 2, by rendering to God that which belongs to Him, body, spirit, soul, possessions, friendships, by contact with Him and separation to Him, they are enriched, elevated, sanctified, and glorified. Observe—

i. That God's claims can never be fulfilled without God's help. ii. That idolatry, the disregard and contempt of those claims (as Jewish history testifies), was uniformly the result of neglecting to procure that help. iii. That that help God is able, willing, and anxious to afford "Little children, keep yourselves from idols."

—J. W. Burn.

INTERNATIONAL RIGHTS.—Exo 
Strictly interpreted, this passage bears on duties to foreigners dwelling in the country, and supplies a motive for it; they themselves had been foreigners; and is another practical application of the "golden rule." But its principle may be enlarged, so as to compass the rights of nations to justice, humanity, and peace in their relations to one another.

I. The rights of foreigners as individuals. Here is a word, 3000 years old, of special force in many cases (thank God, not in all) to us Englishmen. We are surrounded by men from all nations under heaven. We should not oppress them—

1. By reminding them that they are not at home; but, on the contrary, endeavour by a generous hospitality to make them feel at home. 

2. By noticing their peculiarities and criticising or exaggerating them; but, on the contrary, try to conform as far as possible to them, so as to make them less conspicuous. 

3. By taking advantage of their imperfect acquaintance with our language and manners in trade, law, debate; but rather assist them with all the means at our disposal. 

4. Because 

(1.) artificial boundaries should not separate between men of the same blood, the same wants, the same feelings. 

(2.) We may be (some of us have been) placed in the same position as regards homelessness, peculiarities, and imperfections.

II. The right of foreigners as nations.—

1. If weak to protection, if strong to equal privileges of freedom, courtesy, and laws. 

2. To be regarded irrespective of our mere interests, which are not "the measure of right and wrong all over the world." 

3. Because we have had to claim, and still do claim, the same for ourselves.

Learn—i. Not to let our insular position generate an insular feeling. ii. To act upon principles of honour and humanity. iii. To follow peace with all men.

GOD'S CARE FOR THE WIDOW AND FATHERLESS.—Exo 
The widow and the orphan were God's special care, and their oppression was one of those crimes the punishment of which God reserved to Himself. This is one of those instances which reveal the large and comprehensive and spiritual character of the Mosaic law. God's people were not tied down, as is often supposed, to a fixed and literal obedience to a number of fixed and literal enactments. Much (as in the case before us) was left to their common sense and humanity.

1. No legal provision was made for the widow except 

(1.) The duty of her eldest son or nearest relative. 

(2.) Her right to a share in the triennial third tithe (Deu ; Deu 26:12). 

(3.) Her right to gleanings (Deu ) and religious feasts (Deu 16:11-14). 

(4.) Her exemption from the necessity of giving her garments to pledge.

But 

2. Her rights were everywhere recognised and 

(1) (Deu ; Isa 1:17; Jer 7:6; Jer 22:3; Zec 7:10,) threw her upon that charity which is above rubrics. 

(2.) (Psa ; Isa 10:2; Eze 22:7; Mat 3:5; Mat 23:14) Any neglect of or cruelty to them was most severely condemned.

3. The New Testament declares "pure religion and undefiled" to be (Jas ). Our text declares—

I. That widows and orphans have claims upon our regard.

1. They have claims upon our sympathy. Their stay, comfort, defence is gone. What state can be more sorrowful or helpless!

2. They have claims upon our protection and help. Our resources are only held in stewardship for God's purposes, and to what better purpose could they be applied, both as regards its intrinsic merits and the Divine will concerning it.

II. That widows and orphans have special privileges.
1. God has legislated for them. Not in the dry and hard manner in which penal and ceremonial codes are obliged to be enacted, but in a way which throws them on the broad and better principles of humanity and love.

2. God stands in a peculiar relation to them (Psa ). In the absence of their natural guardians He takes them under His wing.

3. God is always ready to help them; to hear their cry (Exo ; Jer 49:11).

III. That any oppression of the widow and fatherless will be rigorously punished, Exo .

1. The oppressor is left to the righteous judgment of God, who will surely avenge His own (Luk .)

2. The oppressor is left to the terrible retribution of a hard and cruel heart, which inflicts as much punishment on the subject as on the object.

3. The oppressor is left to the certain contempt and execration of his fellowmen.

Husbands and fathers, learn—

i. To provide for the wants of those whom you may leave behind to mourn your loss. 

1. Make diligent use of your time, and save all you can for them. 

2. Your life is uncertain. insure it. 

3. We don't know what a day or an hour may bring forth, have all your affairs in order, so as not to add perplexity to trouble already too heavy to be borne. It is "afflicting them," not to do so. (See 1Ti .)

ii. Then, having made a proper use of means, leave them with calm faith in the power and goodness of their "Father in heaven."

iii. Help the widow and the orphan, as your wife may be left a widow and your children fatherless.—J. W. Burn.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Divine Enactments! Exo . 

(1) There is a world of difference between a stained glass window and a kaleidoscope. Their relative values are very different, and so is their structure. The pieces of variegated glass are flung anyhow, for the prism to arrange; whereas, those employed in the window are all arranged to give a beautiful, effective, and abiding impression. These separate enactments are not strung together haphazard. On the contrary, they are chords divinely arranged to produce harmony in the world, and give forth strains of Divine adoration in their observance. 

(2) If one side of a tree grows, and the other does not, the tree acquires a crooked form. It may be fruitful, but it cannot be beautiful. God would have humanities and nationalities, theocracies and individualities, both rich in the beauties of holiness and the fruits of righteousness. The unequal growth of the Christian graces is undesirable; hence the numerous Divine precautions to make them alike fair, fragrant, and fruitful.

"Stern lawgiving! yet thou dost wear

The Godhead's most benignant grace;

Flowers laugh before thee on their beds;

And fragrance in thy footing treads;

Thou dost preserve the stars from wrong."

—Wordsworth.

Idol-Sacrifices! Exo . Idolaters and their sacrifices, says Dr. Chapin! You cannot find any more gross—any more cruel—on the broad earth, than within a mile's area of the pulpit. Dark minds, from which God is obscured! Deluded souls, whose fetish is the dice box, or the bottle! Apathetic spirits, steeped in sensual abomination—unmoved by a moral ripple—soaking in the swamp of animal vitality! These are your modern Daphne and Delphian idolaters. False gods, more hideous, more awful than Moloch or Baal—worshipped with shrieks—worshipped with curses; with the hearthstone for the blood-stained altar, the drunken husband for the immolating priest, and women and children for the sacrificial victims! These are your modern idol-holocausts. This verse may not be applicable to Christianised England in its literality; but the moral vein lies hidden beneath the literal surface. In its moral aspect it is England's obligation of a truth.

"Turn thee from these, or dare not to inquire

Of Him whose name is jealous, lest in wrath

He hears and answers thine unblest desire;

Far better we should cross His lightning's path,

Than be according to our idols heard,

And God should take us at our own vain word."

—Keble.

Idolater's Doom! Exo . A philosopher, states the Hebrew Talmud, once remarked to Gamaliel: "Instead of uttering threats against the worshippers of idols, why does not God rather turn His wrath against the idols themselves?" The wise Rabbi replied by a story. A prince had an insolent and rebellious son, who, among other insults to his father, had the audacity to bestow his father's name upon his dog. His father was full of wrath; but against whom? To this inquiry, the philosopher made reply, "The son, doubtless; but if God were to send all these idols into destruction, there would no longer be any danger of idolatry in the world." The pious Hebrew at once retorted: "The barbarians deify the rivers and waters, the stars and suns. Would you then have God, on account of the folly of some of His creatures, plunge creation in ruin? If any one steals seed, and afterwards sows it in the ground, does it remain fruitless on accouut of its having been stolen?" Hence the doom of death upon the Jewish idolater.

"If I have sought to live

But in one light, and made a mortal eye

The lonely star of my idolatry,

Thou that art LOVE, oh pity and forgive."

—Hemans.

Strangers' Rights! Exo . A certain shepherd had a flock which he led daily to pasture, and which he brought home each evening to the fold. It came to pass on a time that a stag voluntarily joined, and became the inseparable companion of the flock. When they went to the pasture it went thither; when they returned to the fold, it returned with them. The shepherd greatly loved the stag, and often charged his servants that nothing should be wanting to its welfare. But the servants, astonished at the injunction, inquired of their master his reason. "This poor animal, accustomed to the wilderness, has left its natural freedom of roaming, and joined itself fearlessly to us! Should not we, therefore, be kind to it, and not vex or oppress it?" God loves the stranger in giving him food and raiment; and He enjoins similar consideration on the part of the Jews. He requires still more of Christians in this respect. There is a premise: "Be careful to entertain strangers, for thereby some have entertained angels unawares."

"And He will leave the ninety-nine that range

In pleasant pastures where the grass grows sweet,

And seek us till He sets our wandering feet

Where tempting herbage springs and cooling waters meet."

—Mason.

Strangers! Exo . Upon the higher Alps, the snow is sometimes piled so high, and so evenly balanced, that a crack of a whip or the shout of a voice may give sufficient vibrations to the air as to bring down the whole mass upon the travellers below. So in our moral world, there are souls just hovering over the abyss of ruin. A word, or even a look, from us, may cause them to plunge down into depths from which there is no return. On the other hand, a helping hand stretched out to them in the moment of peril may lead them into the safe, sure way of peace. To vex the stranger, or afflict the alien, may lead to the overthrow of all the life of hope in him; whereas kindness may induce him to give heed to those truths of Scripture, which have led in your case to the practise of the Christian virtues. Many a stranger has been alienated from the gospel by the cruelties and oppressions of its professors. Better those—

"Who lead the blind old giant by the hand

From out the pathless desert where he gropes,

And set him onward in his darksome way."

—Lowell.

Widow Woes! Exo . The Jewish law required a man's brother to marry his widow. In numerous countries, notably India, widows are devoted to great privations from the time their husbands die. At the Isthmus of Darien, when a widow dies, such of her children as cannot from tender age provide for their own subsistence, are buried in the same grave with her. It was one of the most heinous of Pharisaic offences, which drew down the stern malediction of Jesus upon them, that they vexed and afflicted the widows in Israel. One of the most touching of His parables is based upon the wrong-doing of a poor widow's adversary, and the indifference of the judge towards her importunate plea. It is remarkable that the Lord in Exo 22:22 alludes to the "crying of the widow" as ever to be heeded by Him. He may bear long with them. There may be a long, and from our view-point inexplicable delay; but let not the oppressed widow despair. He will avenge her—His widowed and oppressed Church. When the cry rises, broken and stifled, but eager, as uttered by one enduring dread wrong, God in heaven hears it well pleased.

"You take my house, when you do take the Prop

That doth sustain my house; you take my life,

When you do take the means whereby I live."

—Shakespeare.

Orphan Oppression! Exo . Other offences are punished by the medium of human justice; but God is His own avenger of this heinous wrong. Years ago, a rural parish clerk was left in charge of an orphan relative of his wife. He appropriated the monies, and abused the boy. Forced by persistent cruelties to flee away from home, he reached Australia, where God raised up friends He prospered in life, and became a landowner. His dishonest and tyrant guardian, none the richer for his fraudulent gains, yielded to evil counsellors—took part in a local crime, and was tried and transported to the Australian convict settlement. Here, he made his escape with a fellow convict, and both took refuge in a cave. They quarrelled over the fire, as to which should have possession of certain stolen articles, and in the dispute their gunpowder flask fell into the flames. It instantly exploded in the face of the convicted tyrant, depriving him of eyesight; while his comrade, seizing the things in dispute, left his blind companion in the cave. AS he was shrieking piteously for help, some horsemen passed by; and overhearing his agonising screams, they alighted from their horses and entered the cavern. The leader was the "defrauded orphan," who, having nobly struggled to position and honour, now knelt by his oppressor, whose system was so shattered by the shock, that he died a few minutes afterwards.

"Though the mills of God grind slowly,

Yet they grind exceeding small;

Though with patience He stands waiting,

With exactness grinds He all."

—Longfellow.

Orphan Obligations! Exo . Orphans should be grateful to their benefactors. God Himself will reward them. A poor widow took an orphan left by a next door neighbour, into her own family. For years she struggled on with the humble proceeds of mangling in the court, until illness came. The orphan youth obtained a place in the city, which enabled him to find necessaries for the widow and her children, most of whom were younger than himself. His leisure hours were spent in ministering to the wants of his benefactress, and instructing her children. As he grew up, his honesty and shrewdness won him a post of confidence and competence in his firm; enabling him to advance the temporal welfare of his adopted brothers and sisters. All of them were placed in good situations. In course of time the orphan became the junior, then the head partner of his firm. He purchased a rural estate; and in one of the prettiest of the cottages he placed the poor widow; poor no longer, but enriched with a handsome annuity for life. Here she lived happy and honoured; dying at last in the arms of him whom she had received as a penniless child, and whom she had rescued from the fate of a youthful London Arab.

"Kind hearts are more than coronets,

And simple faith than Norman blood."

—Tennyson.

Verses 25-31
CRITICAL NOTES.—
Exo . And ye shall be holy men.] This seemingly abrupt clause is to be taken in a relation of strict sequence with all that has gone before. As much as to say: "And so—namely, by your observance of all these instructions—ye shall be (or become) holy men." It is true that these words are introduced simply by the conjunction vav; the part, however, which this small word plays in Hebrew syntax is beginning to be more rightly appreciated. Its strong sequential force is, no doubt, more commonly noticed when it is construed with a verb, in which case it very frequently requires to be translated "and then," "and so," "so," "so that;" but it "can also denote the sequence of thought before any other word (and was in that case originally spoken with a tone peculiar to itself)" (Ewald, "Intro. Heb. Gram.," sec. 348). And so it may have this force With a noun as here. This very example is a strong proof of such a usage; since thereby alone does the fitness of these words to their place appear. The thought evolved by this legitimate recognition of their fitness is one of which the earnest teacher of God's people may make a most fruitful use. The end of redemption is holiness; the rule and guide of holiness is the revealed will of the Thrice Holy One.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE DIVINE NATURE HAS TWO ASPECTS

The Almighty declares Himself gracious unto those who cry unto Him for succour; and in His provision He makes special regulations for the protection of those who might easily become the prey of the ungracious. "With the merciful man thou shalt thyself be merciful, and with the upright man thou shalt shew Thyself upright. With the pure thou wilt shew thyself pure; and with the froward Thou wilt shew Thyself unsavoury. And the afflicted people Thou wilt save; but Thine eyes are upon the haughty, that Thou mayest bring them down." The haughty must not presume upon the Divine graciousness; but the afflicted people may reasonably hope in His salvation.

I. We must learn to deal tenderly with the poor. "Blessed is he that considereth the poor; the Lord will deliver him in time of trouble." The cause of the poor is the cause of God. The Bible should be the poor man's Book In no other ethical systems is their case fully considered, or are their claims urgently pressed. The subject of usury is difficult. We must find it hard to settle what is mere proper interest, and what is usury. Certainly the exigency of the poor must not be abused. In that early society, where money was not largely required, we may suppose that money was to be lent without interest. That it must be very small, at least, is evident from the fact that the poor man's raiment, given for a pledge, must be returned to him before the sun has gone down. The mantle marks the extreme of poverty in general. The indigent Oriental covers himself at night in his outer garment. Great cruelty is characteristic of him who keeps in pledge the poor man's protection from the cold of an Eastern night. How many are those who cry because of the advantage taken of their poverty! While God is gracious unto those who call for help, what will He be to the pitiless. Let men be gracious unto the poor that God may be gracious unto those who are indeed poor and needy, though rich in earthly possessions.

II. We must be respectful in our dealings with those in high estate. The word "gods" in Exo is taken by some to mean the Deity. Thus the Israelites are commanded not to revile the deity. A more general way of dishonouring God than that of directly cursing Jehovah. And this view is supposed to be supported by the next sentence, "nor curse the ruler of thy people," as God's vicegerents, as the one next to, and placed in a position of authority by God. Certainly, he who dishonours "the powers that be" dishonours Him by whom the powers are appointed. Even Paul's practical opposition to the powers is accompanied by wonderful Christian courtesy. We must not curse the rulers; and the rulers must not oppress—must not interfere with the authority of conscience. When rulers and consciences are opposed resistance must follow, but resistance may be courteous while it is firm. The highest style of gentleman is the Christian. Let us forbear cursing or reviling, lest we dishonour the Infinite Ruler.

III. We must be prompt in presenting our offerings. He gives twice who gives quickly. Delays are dangerous. Delay not to offer the first of thy ripe fruits, and of thy liquors. The fruit of all is to be presented as an offering to Him who is the first great cause of all productiveness. In these New Testament times we reverse the order. The first we give ourselves; and the last, if we can easily spare it, we give to God; and yet surely He has a greater claim. If under the law God could command the first of all, how much more under the Gospel! The God of revelation is the God of nature, we must not do unnecessary violence to nature even for the promotion of religion. Seven days must the sheep be with the dam before it is offered. A truly religious spirit will not interfere with natural productiveness and social prosperity.

IV. The glorious purpose of all Divine legislation. "And ye shall be holy men unto Me." This is the great directing motive for all God's movements with reference to His people. Holy men must have regard to the beauty and welfare of the temple when the spirit of holiness is enshrined. Ye shall not eat any flesh that is torn of beasts in the field; ye shall cast it to the dogs. Defile not the temple of God. The body is the soul's temple. The purity of the temple promotes the purity of the worshipper.—W. Burrows, B.A.

CONCERNING LOANS.—Exo 
While every one is liable to those fluctuations of fortune which entail temporary embarrassment or permanent poverty, the legitimacy and necessity of loans is apparent. The same remark applies to loans on security for purposes of trade. Loans are only illegitimate when applied to immoral purposes, or when they encourage indolence. The law before us provides—

I. That in a case of real distress the rules of an ordinary commercial transaction were to be set aside, and the loan decided on the principles of humanity (Lev ; Deu 23:19).

II. That in a matter of business (presumably) when the loan is under some risk, but which is expected to yield the borrower some kind of profit; then, as in the case of mortgages and pawnbroking, a security is required. But this security, if a necessity of life, as, e.g., the loose outer robe used for a coverlet as well as a garment, was to be restored when wanted.

III. That the graciousness of God should be the motive of man's conduct to his fellow in matters of obligation, and even business.

IV. That in this case, and in others which were to be decided on the principles of humanity, God took the consideration of the infraction of His law into His own hand.

Application.—i. Avoid borrowing or lending as far as possible. ii. When needful or in the way of business, let mercy and generosity enter into the transaction, as well as interest and justice. iii. God has been gracious to you, be gracious to your fellow (Mat ). iv. Remember that God "executeth righteousness and judgment for all that are oppressed."—J. W. Burn.

THE DIVINE RIGHT OF MAGISTRATES TO RESPECT.—Exo 
There has been some controversy about the interpretation of the first clause, Thou shalt not revile Elohim. 

1. Some understand it God, conformably with Gen and general usage. (De Wette, Keil, Knobel, Speaker's Com.,&c.) 

2. Some (as A.V. LXX. Vulg. Luther, Cranmer, &c.) Gods. Philo and Josephus understand it as expressing liberality to gods of other nations. And 

3. (The Targum, Syr, Saadia, Theod. Genevan, &c.) as the marg. judges. The second may be dismissed. The third is untenable, as in that case Elohim would have the article prefixed. The first is the ordinary translation, and as here employed, suggests that magistrates wield the delegated authority of God, rule by Divine right, and are therefore entitled to respect (Jos ; Psa 21:6-7; Pro 24:21-22; Ecc 8:2-3).

I. That the powers that be are ordained of God (Rom ; 1Pe 2:13-15).

II. That magistrates must be treated with respect, both their persons and their decisions (Jos ).

1. Because they administer that which when it is law at all, is based on the will and authority of God (Rom ).

2. Because they administer that which is the bulwark of national stability and personal safety (Rom ).

III. That magistrates must receive respect, irrespective of the effect of their decision (Pro ).

1. Because they are but the servants of the law.

2. Because if through human infirmities, justice should occasionally miscarry, it is better to suffer than to bring the law into disrepute (Pro ).

3. But if their decisions violate conscience, then Act ; Act 5:29.

IV. That magistrates must be secure against all hostile action (Pro ; Job 34:17-18).

1. Fear will warp the judgment.

2. Fear will divert the course of justice.

V. That magistrates are not only entitled to respect, but to our sympathy and prayers (Psa ; Ezr 6:10; 1Ti 2:2).

VI. That disrespect to magistrates is severely condemned (Jude ).

Application.—Let magistrates, all who are in authority and all who administer law whether civil or domestic, whether in law courts, homes or houses of business, remember—i. That they are responsible to God (2Sa ). Let them see 

(1) that they accurately know the law, and 

(2) that their administration is conscientious and courageous (Psalms 72; Psa ). ii. That they are responsible to man. Upon their decisions depend the well-being of the citizen, and the stability of the realm. iii. That their title to sympathy and veneration is recognised by the people at large.—J. W. Burn.

CONSECRATION.—Exo 
These laws are most appropriately interrupted by the revelation of God's claims upon us and ours. This revelation teaches us—

I. That God's law should lead us to consider our relation to the Lawgiver.

1. We are not slaves under the rigorous and iron rule of an inflexible despot (Joh ; Rom 8:15).

2. But sons under the mild, free, and benignant rule of our Father in heaven (Num ; Deu 22:6; Rom 8:15-16; Jas 1:25; Jas 2:12).

3. And should therefore disseminate and obey those laws which are for our Father's glory and our brother's good.

II. That this relation to the Lawgiver should lead to the practical acknowledgment of His claims upon the service of all we have.

1. He has claims upon our property. We are only stewards (1Co ).

(1) Those claims upon part of it are literal and exclusive, and must be acknowledged by benevolence to the poor and the support of his ministers.

(2) Those claims are upon the whole of it, and must be acknowledged by the use of all our property in getting the will of God "done on earth as it is done in heaven."

2. He has claims upon our children. 

(1) We must be cautious how we abrogate this literal claim upon one of them. If, under the old dispensation, one was to be specially dedicated to His service, there are stronger reasons for the same under the new. While education for the ministry, as a mere profession, cannot be too strongly reprobated, yet when God comes to call at your house for "labourers for His harvest," let Him find one at least of your children ready for that call. Let all parents, whether rich or poor, take heed to their privileges and duties in this direction.

(2) But as God has claims upon all of your children, see that they are dedicated to Him and "trained up in the nurture and admonition of the Lord."

III. That God's claims should be acknowledged first. "The first of thy ripe fruits," &c.

1. Let God's claims be acknowledged first in the order of time. The Jew embraced the first opportunity—as soon as the sheep could leave its dam, and the child its mother, God's claim was recognised. Surely the Christian should not be behind the Jew. In God's cause as well as man's, "he pays twice who pays promptly." Do not wait till the end of the quarter or the year before you pay your subscription. Let it be at the beginning.

2. Let God's claims be acknowledged first in point of quality. "First of ripe fruits." Other laws, based upon these claims, enact that the gifts shall be without blemish. God's sacrifices were of the best of beasts, God's house was the best in the land. How sad the contrast between this and Christian customs. Any scrap of money, or time, or prosperity, is good enough for God's use, and any barn good enough for His worship. And when a noble spirit is awakened, it is met with the old and usual, "To what purpose is this waste?" Not that God is particular, whose is the earth and the fulness thereof! He can value the widow's mite. But let them see to it, who live on the fat of the land and give a reluctant morsel to God's cause; who can give the whole twenty-four hours to their own interest, and not as many minutes to God's, and who sleep in palaces but worship in hovels (Hag ).

3. Let God's claims be recognised first in order of interest. If the rest of the flock died, this must be given to God. But now God's interests are considered last. After having consulted the claims of self, family, business, then if anything is left it may be given to God. On the other hand, if there must be retrenchment then God's interests are considered first—to be invaded and ignored, and the guinea dwindles down to half a sovereign, &c.

IV. That God's claims should be acknowledged systematically. "First," "on the eighth day." God here demanded a definite amount at a definite time. God's claims must not be considered more recklessly or haphazard than those of family and business. The Christian rule must not be repealed till God repeals it (1Co ).

V. That our relation to the Divine Lawgiver should lead to the practical acknowledgment of His claims upon all we are, Exo . God's claim is everywhere on ourselves. No proxies, as such, are permitted. There are many who acknowledge God's claims on what they have that but practically repudiate them which are personal. But (1Co 6:20).

1. God demands personal holiness. 

(1.) Separation from sin. 

(2.) Separation to Himself. (See on Exo .) God's command is, "Be ye holy, for I am holy," "God's will" is "even your sanctification."

2. God demands a practical exhibition of that holiness in the dignity and nobility of our lives. The flesh that was torn by wild beasts was not forbidden as unclean, but because it was mean and paltry for those members of the "kingdom of priests" to eat their leavings. So the Christian, in his living and general conduct, must not condescend to practices which degrade his profession and dishonour his God.

Learn—

i. That all you have belongs to God. 

1. How noble. 

2. How safe are our possessions.

ii. That all we are belongs to God. 

1. What dignity (Rev ). 

2. What promises (Mat ; 2Co 6:16-18; 2Co 7:1; Rom 8:28). 3 What safety (Luk 12:32; Joh 10:28-29; Rom 8:31-39). And what glory (Rom 8:18; 1Jn 3:2), belong to the sons of God.

iii. "What manner of persons ought we to be?"—J. W. Burn.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Divine Enactments! Exo . 

(1) There is a world of difference between a stained glass window and a kaleidoscope. Their relative values are very different, and so is their structure. The pieces of variegated glass are flung anyhow, for the prism to arrange; whereas, those employed in the window are all arranged to give a beautiful, effective, and abiding impression. These separate enactments are not strung together haphazard. On the contrary, they are chords divinely arranged to produce harmony in the world, and give forth strains of Divine adoration in their observance. 

(2) If one side of a tree grows, and the other does not, the tree acquires a crooked form. It may be fruitful, but it cannot be beautiful. God would have humanities and nationalities, theocracies and individualities, both rich in the beauties of holiness and the fruits of righteousness. The unequal growth of the Christian graces is undesirable; hence the numerous Divine precautions to make them alike fair, fragrant, and fruitful.

"Stern lawgiving! yet thou dost wear

The Godhead's most benignant grace;

Flowers laugh before thee on their beds;

And fragrance in thy footing treads;

Thou dost preserve the stars from wrong."

—Wordsworth.

Security Pledges! Exo . In all parts of Southern Africa the skin cloak is the covering of males and females by day and night. The Hottentot cloak is composed of sheepskins, retaining the wool on the inside of it; and in this he sleeps comfortably under a bush or tree. In the East, extreme heat of the day is often succeeded by extreme cold of the night. The Israelite encamping in the wilderness would probably be often content with such a cloak or mantle. No doubt in the Holy Land there would be many poor, who could afford no other raiment than this by night and day. The Red Indian has his blanket, in which he wraps himself when wandering in his vast native forests. The thoughtful and gracious care of God, therefore, shines out sweetly in this humane and considerate enactment. Man should follow the Divine example.

"Have love! Not love alone for one,

But man, as man, thy brothers call;

And scatter, like the circling sun,

Thy charities on all."

—Schiller.

Gratitude-Gifts! Exo . St. Paul stamps the sin of ingratitude to God as peculiarly heinous, when he says of the heathen (Romans 1) that they were not thankful. Seneca—between whom and St. Paul some suppose that there was personal intercourse—says: "We are thankful to a friend for a few acres of land only, or for a little money; and yet for the possession of the whole earth, which God has given us, we care not to testify any grateful returns." The English proverb declares a humiliating axiom: "The river passed, and God is forgotten." The Italian form of it sounds a still sadder depth of ingratitude: "The peril passed, the saint mocked." Mandrabulus the Samian, having vowed to the goddess Juno a golden ram if she disclosed to him a certain mine, the Greek story runs that under her auspices and direction he was the discoverer. Once in possession, however, his votive-offering of a golden ram dwindled down into a silver one; that again for a brass one; and at last nothing at all. God here lays down the law of Divine gratitude, in which are also involved the Divine rights of human self-consecration: "All that I have is Thine;" "I am my Beloved's, and my Beloved is mine;" "Let my Beloved come into His garden, and eat His pleasant fruits." But

"Man, the worldly, ingrate man can ever

Enjoy God's gifts, but never mind the Giver;

And like the swine, though pampered with enough,

His eyes are never higher than the trough."

—Quarles.

Cheerful Consecration! Exo . As fruits artificially raised or forced in the hothouse have not the exquisite flavour of those fruits which are grown naturally, and in their due season; so that obedience, which is enforced by the requirements of the law, wants the genuine flavour and sweetness of that obedience which springs from a heart warmed with the love of God in Christ. God loves a cheerful giver, for this among other reasons: The votive-fruits of such self-dedication are exceeding sweet to His taste. "How much better is thy love than wine! and the smell of thine ointments than all spices!" (Son 2:10).

"Come, bring thy gift. If blessings were as slow

As men's returns, what would become of fools?"

—Herbert.

Legislation-Links! Exo . The study of the Mosaic laws will repay the students. "They will repay the historian," says Hamilton; "for they will introduce him to a civilisation compared with which the Greek culture and Roman commonwealth are barbarisms. They will repay the jurist, for in the dividends and compensations—the doctrine of trespass and damage and malice prepense laid down by the Hebrew lawgiver, he will find the origin or earnest of much in our own British statute-book. And they will repay every student of morals and of mankind; for thoughts, says Wines, colonise as well as races; ideas, like families, have a genealogy and a propagation. The cradle of all codes is the law of Mosaic enactments."

"These are the lessons God would write—

These laws as with a burning pen,

In traces of eternal light,

Upon the hearts of men."

—Schiller.

23 Chapter 23 

Verses 1-9
CRITICAL NOTES.—
Exo Thou shalt not raise] = tissa, from the inf. napa, in its simple sense, "to carry," and in its ethical, "to bear about in the heart." Hence tissa is a pregnant word, and signifies: "Thou shalt neither raise nor carry abroad, nor harbour in your heart, evil report." 

Exo . Thou shalt not follow]. Our idiomatic expression, "to be after," i.e., to preserve a course of parsistent getting at a person or thing answers well to the literal meaning of the words, lo tihyeh, "be not;" achrey. "after;" rabbim, "multitude;" le roth, "for evil." In other words, do not get at the multitude with evil designs, and so become an evil unto the multitude. Hence the appositeness of the other clause of the sentence becomes evident, if rightly rendered: "Neither shalt thou speak in a cause to incline (to the multitude) to wrest judgment." The exhortation means, "not to give way, or bend (lintoth), on account of the pressure of the multitude, and thus suffer the multitude to become an occasion for evil unto thee." 

Exo . Thou shalt not adorn] (tehdar), i.e., gloss over the cause of a man (though he be) dal = destitute. 

6. The poor referred to in this verse is "thy poor ones" (ebyoncha), in the sense of simply being in, or suffering from, want, but not being absolutely destitute. 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
RULES FOR JUDICIAL PROCEEDINGS

We see a connection running through the whole of these verses. They may all be said to have a bearing upon judicial proceedings. Rightly received they tend to promote the integrity of the witness, the uprightness of the judge, and the correctness of the judicial conclusion. All must regard themselves under law. Subjects are under law. Lawgivers and law administrators are likewise under law. There can be no escape from law. The highest condition is that of being ruled by the great law of love.

I. Perjury is to be avoided. "Thou shalt not raise or receive a false report; put not thine hand with the wicked to be an unrighteous witness." If the receiver is as bad as the thief, then the receiver of a false report is as bad as the raiser. If we pass out of the court of justice and say that men are not to raise false reports, which is undoubtedly true, and that the receivers are just as guilty as the raisers of false reports; then we get a very painful view of even Christian (so called) society. Such is the corruption of human nature that we delight in listening to a false report, though we may doubt its accuracy. Laws against perjury are severe, and justly so, for the perjurer is one of the vilest of men.

II. The influence of the multitude is to be repudiated. Too often the multitude is omnipotent. "The voice of the people is the voice of God," is a proverb which is injurious, which is in great measure false, but which shows how men follow the leading of the crowd. The voice of the sovereign people is too often appealed to as the divinest law. The conclusion of the thinking multitude will very likely be correct; but the movements of the unreflecting multitude are just as likely to be under the direction of folly; and the greater part of large gatherings are unreflecting. The crowd will cut a man's head off to-day, and canonize him to-morrow. There is no reason why the multitude passes so quickly from crying "Hosannah" to crying "Crucify." The leaders of the people exercise a responsible function. Too often the leaders are only led. The men are benefactors who work to create a healthy public opinion. Judges, above all men, should be free from the influence of the multitude.

III. False sentiment must find no place. "Neither shalt thou countenance a poor man in his cause." Thou shalt not wrest the judgment of thy poor in his cause. Tenderness for poverty is misplaced when it leads to the perversion of justice. The emotional must not be stifled, but kept in its right position. The emotional must be subordinate to the intellectual and deliberative faculties. In all our judgments let us preserve the true position of our God-given faculties.

IV. Prejudice must be laid upon one side. Regard the directions in Exo not merely as enjoining upon men the duty of doing good to those who hate them, but as showing that the judge must not let prejudice influence while seeking to come to a conclusion. Thus we see a purpose in the placing of them in this part of the general legal directions. It is certain that judges ought to be even-handed, as free on the one hand from the sentiment of pity as from the feeling of hatred on the other.

V. The bribe must be at once rejected. How true universally are those words—the gift blindeth the wise. Gold can throw a yellow film over the most keen-sighted of men, that they see not clearly. All things are tinged with the colour of the metal prostituted to a base purpose.

VI. And yet the judge must not be a hard oppressor. He must give the Poor stranger a fair chance. He must make due allowance for his timorousness; for ye know the heart of a stranger. How suggestive from the homiletical point of view! 

1. Sorrowful dispensations increase knowledge. 

2. Sorrowful dispensations develop refinement. 

3. Sorrowful dispensations enlarge sympathy. 

4. Sorrowful dispensations promote beneficence.

V. Judges themselves must be judged. "I will not justify the wicked." Therefore be careful. The innocent and righteous slay not. Fearful will be the doom of unjust judges. Slaughtered innocents will confront them, and fill their souls with unutterable anguish. God is judge, and a great day of trial will come to universal man.—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
SLANDER.—Exo (first clause)

The word rendered "thou shalt not raise" is from נָשָֹׁא to take away; hence both text "raise," and margin "receive," are correct. In this law slander is characterised, prohibited, and punished.

I. Slander is characterised—

1. Slander consists in originating a false report. 

(1.) It may be from envy. 

(2.) It may be from carelessness; judging appearances merely. 

(3.) It may be from hasty conclusions, through not taking into consideration the whole of the circumstances of a given case, or not waiting for its full explanation.

2. Slander consists in listening to false reports. 

(1.) Because it countenances and encourages the slanderer. 

(2.) Because you allow it to be reported to one at least who ought not to have heard it. 

(3.) Because repeated encouragement of slander may make you a slanderer.

3. Slander consists in circulating a false report (Lev .) 

(1.) It may be circulated confidentially; "I wouldn't let any one know it for the world! It may not be true, you know." 

(2.) It may be circulated as an ordinary topic of information in gossip. 

(3.) It may be circulated by a pretended desire to benefit the individual concerned: "Don't you think I ought to mention it to him?" 

(4.) It may be circulated by implication; shoulders, eyes, lips, hands, may be all eloquent with slanderous insinuations. 

(5.) It may be circulated negatively: "I don't believe it; now, do you?"

II. Slander is prohibited.
1. Affecting antecedents. 

(1.) A man's character does not consist in what he has been, but in what he is. 

(2.) What a man has been ought not to be a lever to lift him into it again. 

(3.) Even if a man has been very bad in the past, he may be very good in the present.

2. Affecting character. A man's character is his all; if you take that away, you leave him "poor indeed!"

3. Affecting his family or social relations.

4. Affecting his goods.

III. Slander is punished. This is one of those commandments which are addressed to the conscience, common sense, and good feeling, and is not followed by judicial punishment. But does the slanderer escape? Nay, verily!

1. He is excluded from religious fellowship (Psa ).

2. He is the object of Divine vengeance (Psa ).

3. He is exposed to the contempt of mankind (Pro ).

4. He is excluded from the kingdom of heaven (Rev ). See some excellent remarks by Wesley (Sermon xxii. on Mat 5:5-7).

In conclusion—

1. Exo ; Exodus 2. Mat 18:15; Matthew , 

3. Gal .

—J. W. Burn.

THE DUTIES OF WITNESSES (last clause of Exo )

I. Not to co-operate in an unrighteous cause, Exo . This "commandment is exceeding broad," and conveys a lesson—

1. To judicial witnesses. 

(1.) Personal friendships. 

(2.) The guilt of the accused on some other point. 

(3.) A show of justice must not influence us.

2. To all partisans, controversialists, politicians.

3. To trades unionists, &c.

II. Not to co-operate in any unrighteous cause because it is popular, Exo .

1. Because majorities are no test of truth. Multitudes may be roused by passion, prejudice, or self-interest.

2. Because men should be weighed as well as counted.

3. Because righteousness, from the constitution of human nature, is often unpopular, and in the minority.

III. Not to co-operate in an unrighteous cause because it is apparently benevolent, Exo ; (Lev 19:15).

1. Because we may be putting a premium on vice which is the source of all misery. 

(1.) By endeavouring to conceal the crime. 

(2.) By extolling other virtues, so as to minimise the enormity of guilt. But to what purpose is it if we extol a man's honesty, if he is lazy, or a drunkard; or his sobriety, if a thief?

2. Because justice is above mere sentiment, and for the wellbeing of the whole community, and not for the exclusive benefit of a class.

3. Because of its influence on the object himself. Let a man feel that you do this or that for him simply because he is poor, and he will see no advantage in helping himself.

Learn then—

i. To entertain none but righteous considerations. ii. To pursue them at all cost.—J. W. Burn.

ON DUTIES TO ENEMIES.—Exo 
Notice—

I. That duties to enemies are enjoined (Pro ; 1Th 5:15).

1. It is our duty to protect the interests of our enemy. 

(1.) If they are damaged, we should endeavour to retrieve them. 

(2.) If they are in danger of damage, we should endeavour to prevent them (Jas ).

2. It is our duty to help the difficulties of our enemy. 

(1.) His mind may be in difficulties. 

(2.) His soul may be in difficulties. 

(3.) His material interests may be in difficulties.

II. That duties to enemies are difficult: "and wouldest forbear to help him."

1. Such duties are against the grain of human nature.

2. Such duties are apparently against self-interest.

3. Such duties require self-denials and sacrifices.

III. That duties to enemies are rewarded (Pro ; Mat 5:44-45; Rom 12:20).

IV. That neglect of duties to enemies is punished (Job ; Pro 24:18). In conclusion—

i. Our text applies to all enmity, whether polemical, political, or national. ii. Its precepts should be obeyed, because we may be in the wrong and our enemy in the right. iii. Because God has Himself set us the sublime example. "When we were enemies, we were reconciled by the death of His Son."

—J. W. Burn.

THE DUTIES OF JUDGES.—Exo 
Our text enjoins—

I. That judges should be impartial

1. In particular towards the poor, Exo . 

(1.) Because the poor are most open to the oppression of the powerful. 

(2.) Because the poor are often at a disadvantage for the want of technical knowledge, or means to procure legal assistance. 

(3.) Because the poor are easily overawed.

2. In general towards the right, Exo , first clause. Not to aid or abet a wrong cause.

II. That judges should be cautious, particularly with regard to matters relating to capital punishment. "The innocent and righteous slay thou not."

1. The case must be clearly proved.

2. The accused to have the benefit of the doubt.

3. Because justice would be done. If the criminal escaped an earthly doom, God would "not justify the wicked" (Pro ).

III. That judges should be incorrupt, Exo , either in the shape of direct bribe or indirect present.

1. Because the bribe may blind him to the true merit of the case; and

2. Because the bribe may weigh down and pervert his judgment on the wrong side.

IV. That judges should be considerate, Exo ; particularly in regard to foreigners. Because—

1. They had been foreigners themselves, and had suffered for the want of consideration.

2. They therefore knew something of the sufferings of foreigners. 

(1.) Foreigners may be ignorant of the law and unwittingly break it. 

(2.) When broken, they may know nothing of legal technicalities, or be unable to pay legal expenses.

Application.—"I will not justify the wicked" applies to the judge as well as to the accused. Judges will have to stand before the judgment-seat of Christ.—J. W. Burn.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Mosaic Morals! Exo . A modern jurist, Hennequin, says: "Good right had Moses to challenge the Israelites, what nation hath statutes like yours? a worship so exalted—laws so equitable—a code so complex?" A Frenchman and an infidel, he observes that, compared with all the legislations of antiquity, none so thoroughly embodies the principles of everlasting righteousness. Lycurgus wrote, not for a people, but for an army: It was a barrack which he erected, not a commonwealth. Solon, on the other hand, could not resist the surrounding effeminate influences of Athens. It is in Moses alone that we find a regard for the right, austere and incorruptible; a morality distinct from policy, and rising above regard for times and peoples.

"But what could Moses' law have done

Had it not been divinely sent?

The power was from the Lord alone,

And Moses but the instrument."

—Newton.

Slander-Scandal! Exo . It must be universally acknowledged that mankind at large are insatiable reporters of gossip—that gossip heats by friction—and that what today is only an unusual circumstance, is tomorrow a foul crime. If an apprentice runs away from his master, the latter is straightway reported to have killed and concealed him. If a girl is found drowned without any circumstance whatever to warrant such a notion, it is immediately insinuated that she has been murdered. If a husband or wife dies suddenly, the slander is at once broached that the survivor accomplished the death for sinister purposes. If a child is burnt to death, forthwith the calamity floats abroad that the parents behaved cruelly to the child, and at last burnt the body to destroy all traces of their wanton and unuatural brutality. The morbid appetite for horrors and the ordinary appetite for gossip, when combined together, constitute a calumnious power of terrible evil. Hence the Mosaic Law here seeks to dry up the fount of corruption by legal barriers.

"For Slander lives upon succession;

For ever licensed when once it gets possession."

—Shakespeare.

Slander-Sting! Exo . It is fruitful in variety of expedients to satiate as well as disguise itself. But, says Sterne, if these smooth weapons cut so sore, what shall we say of open and unblushing scandal, subjected to no caution, tied down to no restraints? If the one, like an arrow shot in the dark, does nevertheless so much secret mischief, this, like the pestilence which rages at noon-day, sweeps all before it, levelling without distinction the good and bad. The whispered tale

"That, like the falling hill, no foundation knows;—

Fair-faced deceit, whose wily, conscious eye

Ne'er looks direct—the tongue that licks the dust,

But, when it safely dares, as prompt to sting."

—Thomson.

Multitudes. Exo . It is here assumed that the multitude do evil; and it is here implied that we are in danger of copying their example. Hence the urgent need to guard against the seductive influence of the multitude. This is best accomplished by seeking the grace of God. Colton remarks that the mob is a monster with the hands of Briareus, but the head of Polyphemus, strong to execute, but blind to perceive. If Dryden is correct, how valuable the command not to follow a multitude: "it is the scum that rises upmost when the nation boils." Nothing is more easily swayed than the multitude, and that sway is always most easy in the direction of evil.

"And since the rabble now is ours,

Keep the tools hot, preach dangers in their ears,

Till they run headlong into evil discords,

And do our business with their own destruction."

—Otway.

Judges! Exo . Aristides being judge between two private persons, one of them declared that his adversary had greatly injured Aristides. Interrupting him at once, the judge said: "Relate rather what wrong he hath done thee; for it is thy cause, not mine, that I now sit judge of." Corrupt judgment is a familiar evil in Egypt, Syria, and other Eastern lands. Of these, we may say with Massinger, "petitions not sweetened with gold are but unsavoury and oft refused; or, if received, are pocketed, not read."

"Who painted Justice blind, did not declare

What magistrates should be, but what they are;

Not so much 'cause they rich and poor should weigh

In their just scales alike, but because they,

Now blind with bribes, are grown so weak of sight,

They'll sooner feel a cause than see it right."

—Heath.

Falsehood—Folly! Exo . There is nothing of so ill consequence, says Lloyd, to the public as falsehood, or—speech being the current coin of converse—the putting false money upon the world; or so dark a blot as dissembling, which, as Montaigne remarks, is only to be brave towards God, and a coward towards man; for a lie faceth God, and shrinketh from man. Therefore a lie should be trampled on and extinguished wherever found. Carlyle says, "I am for fumigating the atmosphere when I suspect that falsehood, like pestilence, breathes around me." Let those who bear false witness remember Reade when he says, "that every false report, great or small, is the brink of a precipice—the depth of which nothing but Omniscience can fathom."

"Lying's a certain mark of cowardice;

And when the tongue forgets its honesty,

The heart and hand may drop their functions too,

And nothing worthy be resolved or done."

—Southerne.

Judicial Venality! Exo . 

(1.) Sir Thomas More succeeded Cardinal Wolsey as Lord Chancellor of England. Many abuses had multiplied during Wolsey's chancellorship, more especially in the way of gratuities. Sir Thomas, however, neither in his own person nor in that of any under him, would allow of anything in the shape of a bribe. At this his son-in-law rather complained, saying, "The fingers of my Lord Chancellor Cardinal's veriest doorkeepers were tipped with gold; but I, since I married your daughter, have got no pickings." And yet, no matter how immaculately impartial a judge may be, how far wrong may be his judgment! Not so God; His judgment is unerring and unimpeachable. Venal judges cannot bribe the Divine Judgment. 

(2) There is a machine in the Bank of England which receives sovereigns as a mill receives grain. This is for the purpose of determining wholesale whether they are of full weight. As they pass through, the machinery—by unerring laws—throws all that are light to the one side. This proceeding affords the most vivid similitude of the judicial functions at the Last Day! Venal judgments will be weighed in the balances and found wanting. The Lord Cardinal's fingers, as well as those of his veriest doorkeeper, may have been weighted heavily with gold, but this will not avail to pass them from before the Divine Judge as of standard weight.

"Of mortal justice, if thou scorn the rod,

Believe and tremble, thou art judged of God."

—Swenam.

Verses 10-12
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
SABBATIC YEARS AND DAYS

It has been said that a life according to nature is the highest good. Now, most certainly, a life conducted on the principles laid down by Him who is the God of nature and of grace is the highest good,—being productive of the largest amount of happiness The wisdom and benevolence of the Almighty are manifested in the appointment of the Sabbath; and those consult their highest good—not only their future, but their present welfare—who observe that appointment, and devote a seventh of their time to rest, and to the cultivation more especially of the spiritual life.

I. The beneficence of the Sabbatic year. 

1. It is beneficent to the land. Every seventh year the land must rest and lie still. Even in high farming it is found needful to give the land a rest by a change of crops. The earth is wonderfully productive, and has a marvellous power of renewing its youth from year to year, and from age to age. But this power of productiveness must not be stretched too far. The land, too, must have its Sabbath. A shortsighted policy works the land until it becomes comparatively barren; and thus selfishness, in the long run, is not as profitable as a spirit directed by Divine regulations. 

2. It is beneficent to the owner of the land. He learns by this arrangement to husband his resources, and to be provident. One reason of the poverty of uncultured tribes is, that they are not provident. They do not look into the future, and store up seed for the coming harvest. This Sabbatic year will teach the owner to be provident. It will teach him to have a wise management of affairs. He will be taught to take a large view of God's dealings. He will see that the world is not conducted on the haphazard principle. There is method in the Divine government Thus the farmer's reflective faculties are developed. He is not to be a mere working machine; but a king in nature moving in subjection to the Divine King, learning lessons of dependence upon God, and admiring the bounty of that God who in six years gives ample supplies for the seventh. 

3. It is beneficent to the poor and to the beasts, "that the poor of thy people may eat: and what they leave, the beasts of the field shall eat." The poor have a divine right to the charities of the rich. There is no law against the plenty obtained by six years' hard labour; but here is a wise limit to the spirit of acquisition. The poor must not envy the rich their six years' plenty; and the rich must not deny to the poor the power to glean in the seventh year. God cares even for oxen; and the rich must care for those who are God's care. If God cares for oxen, how much more for those made in His image. That community must be safe and prosperous where there is this mutual consideration. Communistic violence will not be known in that land where the rich do not oppress the poor. There is plenty for all in God's vast universe. Let there be no waste, but a wise economy. Surely six years' produce is enough for the reasonable and benevolent owner of property! Let the poor have the gleanings of the seventh year.

II. The beneficence of the Sabbatic day. The blessed Saviour said, "The Sabbath was made for man, and not man for the Sabbath." And in the Old Testament we find that the appointment of the Sabbath was a beneficent arrangement for man's welfare. But some so read our Saviour's words that the Sabbath is divested of any binding power. The Sabbath was made for man, and therefore if man does not want to keep a Sabbath he has no need to do so. Put the statement in another form. It is self-evident that food was made for man, and not man for food. No one would ever think that the statement meant that man need not take food. It was made to meet man's physical necessities, and he cannot do without it. Now, just in the same way as food was made for man, so the Sabbath was made for man's physical, intellectual, and moral nature. The Sabbath was not made for man as a toy is made for the child, to minister for an hour or two to its amusement, and then to be destroyed. The Sabbath was made for man as the sun was made for man, to give us light, heat, beauty, and productiveness. The Sabbath was made for man as the revolving seasons, as the sweet interchange of day and night were made for man, that this world may be to him a glorious dwelling-place. The Sabbath was made for man, as the Bible was made for man, that he may attain the true conceptions of manhood, that the true royalty of his nature may not be blotted out of existence, that he may rise above mere notions of animality, that he may stand in this world conscious of the dignity of his origin and the greatness of his sublime destiny. The Sabbath was made for man as the Saviour Himself was made a man for men, that the powers of evil may not gain a complete mastery, and that they may sit in heavenly places, clothed in garments of spiritual fashion, and radiant with Divine beauty. The Sabbath was made for man as heaven is made for redeemed man. A refuge from the storms of life. A home of peace after the six days of care and toil. A goal to which we look with glad hearts, and towards which we work with hopeful spirits amid the intense struggles and fervid contests and fierce strifes of existence. There are those who seem to regard the Sabbath as an infringement on their rights, and as a robbery of the time they might otherwise profitably employ in trade or commerce. And they strive to frustrate the purposes of Divine benevolence by putting seven days' labour into the six, and then taking the seventh day for the purpose of recruiting an over-wrought physical or mental nature. But it will not do. By and by the man will be compelled to pay the penalty of his folly. Six days thou shalt do thy work, and on the seventh day thou shalt rest. To put seven days' labour into six is like stretching the bow until it snaps and is destroyed. Man needs periods of rest and release from care, from toil, and from business, and this need is met by the appointment of the Sabbath. This is one of the most beneficent of Divine institutions; and it is the one that is the most universally observed. The greater part of civilized humanity, as if by instinctive feeling, seem to appreciate its beneficence. Its infringement is only the result of a narrow selfishness that would soon bring the social fabric to awful ruin. The Sabbath is not for work, is not for pleasure that may be harder toil than our accustomed work, is not for doing little odds and ends for which we have not time in the week, but for rest—rest of body and rest of mind—rest in divine service, rest in peaceful worship, and rest in holy employments. The Sabbath day fosters the spirit of benevolence. The letter of the Old Testament is not binding, but the spirit is. We must do all that lies in our power so that the ox and the ass may rest, and the son of the handmaid and the stranger may be refreshed. In this world of selfishness it will foster a benevolent spirit, and produce restful feelings to strive to minister to the welfare of the lower animals, and the refreshment even of the stranger. The Sabbath throws open the arms of love, and would enfold a wearied universe and impart abiding rest.—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
THE SABBATIC YEAR.—Exo 
For the whole subject, see Dr. Milligan's article on "Sacred Seasons" in Cassells' "Bible Educator." This law was intended—

1. To show the fertility of the land of promise. Every seventh year, without skill or toil, the land would produce of itself sufficient for the poor and the beasts of the field. 

2. To encourage habits of thrift and forethought, so that they might provide for the year of rest. 

3. To test 

(1.) their faith in the providence, and 

(2.) their obedience to the laws of God. The subject suggests—

I. That periods may arrive by the order or permission of God when work must be laid aside. Commercial depression, sickness, old age.

II. That the prospect of such periods should lead us to provide for them. We are not like "fowls of the air," or "grass of the field," which have to be literally fed and clothed by the providence of God, and are utterly unable to forecast and provide for contingencies.

III. That the prospect of such periods should teach us resignation to the will of God and faith in His goodness (Mat ).

Application.—i. There remaineth "a rest" for the people of God; ii. Prepare for that rest by faith and obedience.

—J. W. Burn.

LABOUR AND REST.—Exo 
This verse teaches us—

I. That rest is needful, "May be refreshed."

1. Rest is needful that the exhausted faculties may repose after past work.

2. Rest is needful that those faculties may be invigorated for future service.

3. Rest is needful that work may not become irksome; for if so 

(1.) It will be done slovenly; and 

(2.) Done imperfectly.

4. Rest is needful that work may be free and joyous.

II. That rest is mercifully provided.

1. This rest is provided by God, lest man should not overlook its necessity.

2. This rest is provided by God lest the servant, the foreigner, or the beast should be defrauded of their right to it.

III. That rest should be diligently earned. "Six days shalt thou do thy work." 

1. Not lounge over it; 

2. Not neglect it; but 

3. Do it earnestly, conscientiously, and well.

Application.—i. A lesson to employers. God has provided this rest, beware how you steal what God has given to man. ii. A lesson to working men. This rest is yours by right. Then 

(1.) claim it; 

(2.) don't abuse it; 

(3.) don't curtail that of others; 

(4.) work during your own time, rest during God's. iii. A lesson to the world at large. Sabbath-breaking is the direct cause of 

(1.) Intellectual evils; overtaxed brains, &c.; 

(2.) moral evils; neglect of the rights of God and man; 

(3.) physical evils. Science has demonstrated the need of one day's rest in seven.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Mosaic Morals! Exo . A modern jurist, Hennequin, says: "Good right had Moses to challenge the Israelites, what nation hath statutes like yours? a worship so exalted—laws so equitable—a code so complex?" A Frenchman and an infidel, he observes that, compared with all the legislations of antiquity, none so thoroughly embodies the principles of everlasting righteousness. Lycurgus wrote, not for a people, but for an army: It was a barrack which he erected, not a commonwealth. Solon, on the other hand, could not resist the surrounding effeminate influences of Athens. It is in Moses alone that we find a regard for the right, austere and incorruptible; a morality distinct from policy, and rising above regard for times and peoples.

"But what could Moses' law have done

Had it not been divinely sent?

The power was from the Lord alone,

And Moses but the instrument."

—Newton.

Sacred Seasons! Exo . The deeper basins of the African Sahara are frequently of great extent, and sometimes contain valuable deposits of salt. Wherever perennial springs rise from the earth, or wherever it has been possible to collect water in artificial wells, green aoses break the monotony of the desert. They might be compared with the charming islands that stud the vast solitudes of the Southern Seas. A wonderful luxuriance of vegetation characterises these oases of the wilderness. And what is life but a wilderness? What are the sacred seasons but these emerald, living oases! Here the pilgrims halt for refreshment and repose. Here they rest beneath the shadow of the lofty palm-trees, dip their vessels in the waters of the calm, clear fount, feed upon the luscious clusters of grape and pomegranate, orange and apricot. Then with recruited strength they go forth again upon their pilgrimage towards the Land of Rest; singing as they press onward over the sands of time, How sweet

"To hold with heaven communion meet—

Meet for a spirit bound to heaven;

And, in this wilderness beneath,

Pure zephyrs from above to breathe."

—Bowing.

Sabbath Beneficence! Exo . Stations on the line of your journey, remarks Pulsford, are not your journey's end; but each one brings you nearer. A haven is not Home; but it is a place of quiet and rest where the rough waves are stayed. A garden is a piece of common land, yet it has ceased to be common. It is now an effort to regain paradise. Such are the Lord's days. The true Lord's Day is the rest that remaineth for the people of God—is the upper Eden of eternity. But its earthly type is the ever-recurring weekly world-Sabbath. By cultivating our earthly Sabbaths, we are making an effort to regain the lost Paradise. That benefit God designed, and that blessing God will confer.

"Sabbaths, like waymarks, cheer the pilgrim's path,

His progress mark, and keep his rest in view."

"In life's bleak winter they are pleasant days,

Short foretastes of the long, long spring to come."

—Wilcox.

Verse 13
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE NEED OF CIRCUMSPECTION

The man who makes a wise use of his eyes is in so far circumspect. Words that primarily set forth bodily actions are secondarily applied to the description of mental states and actions. Circumspection is descriptive of a mental condition, and denotes intensity and watchfulness of spirit. The man who takes heed to himself and his ways is circumspect. "In all things that I have said unto you be circumspect." There never was greater need for circumspection. This exhortation is for all time.

I. Circumspection is difficult. It is difficult, from the fact that we are blind, and are unconscious of our sad state. The blind man moves with caution because he feels his defect. Carelessness, which may be taken as the opposite of circumspection, is characteristic of a childish state. It is difficult for the child to command its attention. There is a deal of childishness in full-grown men. It is difficult for the photographer to get a happy expression fixed upon the prepared glass. The sitter cannot bear the necessary fixity of gaze, and the countenance assumes an unnatural aspect. This is typical. It is difficult to keep the mind fixed upon the great problems of life, and the ears ever open to the reception, and the understanding ever on the stretch to the true perception of the voice of God. Circumspection is not a mere listless gaze. It is a looking round about, but it is a looking with an earnest purpose in order to see what dangers are to be avoided, what voice is to be obeyed, and what course is to be pursued. All mental efforts in the initial stages are difficult, and circumspection is a mental effort. It must sometimes be a prolonged mental strain.

II. Circumspection is wise. It is not by ease, but by difficulties, that the world's great heroes have been created. The smooth pathway is the most attractive, but it is not the one selected by wisdom. "See that ye walk circumspectly; not as fools, but as wise redeeming the time." The man is unwise who does not constantly employ his powers of mental vision. Circumspection we consider wise in the merchant, the soldier, the sailor, and the statesman. Circumspection is wise on the part of moral beings, or those who have great duties to discharge. There is a right spirit in which feast days and days of rest must be kept, and it is wise to be circumspect.

III. Circumspection is wise, for it is helpful. Helpful to the individual. The exercise of circumspection increases our power of being circumspect. It will become a habit. All difficulty will vanish. And then all his nature will be enlarged. He will march through this world thoroughly alive to its great movements, and its solemn realities. He will not be easily surprised by any foe. He cannot be taken unawares, for He is always on the watch-tower. Every power and faculty of His nature will be brought into play. Helpful to the community. The careless horse in the team hinders all the rest. A great many overlookers would have to be discharged if all workers were circumspect. What a blessed revolution would circumspection produce in civil and ecclesiastical communities! What holy rejoicings on feast days if all feasters were circumspect! What undisturbed and delightful repose on rest days if all were truly circumspect!

IV. This circumspection is required—

1. By reason of the condition of our nature. We are materialised. The spiritual essence has been eliminated. Idolatry is alluring and compatible. This was the danger of the Jews. This is still our danger. One of our great literary men lately said he was only interested in what he could "see and touch." Is not this the idolater's temper? 

2. By reason of the condition of our surroundings. The Jews were the only theocratic nation. They were surrounded by idolaters. It was needful for them to be circumspect There is a revivification of materialistic philosophy. Matter is deified. Idols are being projected from the ingenious minds of scientists. We may not be in danger of bowing down to misshapen idols of the hand; but we are in danger of worshipping misshapen idols of the mind. We must be circumspect. 

3. Increased circumspection is required with reference to those evils to which we are specially liable. The Jews were not even to mention the name of heathen gods; for this was their special danger. We know how easy a thing it was for them to lapse into idolatry; therefore the need of increased circumspection. "Let us lay aside every weight, and the sin which doth so easily beset." Where danger threatens let the forces gather. Let us consider the circumstances of our times, the peculiar dangers to which we are liable; let us be increasingly circumspect. 

4. Increased circumspection is required in those things that may seem of little importance. It is a strict charge not to let the name of other gods be heard out of the mouth. The Jew might be disposed to resist this as unreasonable. Words are little things, but in them are great powers. The utterance of our thoughts increases their vitality and their potency. The more we speak about the evil thing, the less is our repugnance to it. Let abhorrence of idolatry be so great that we shall not deign to mention the name of other gods. O God, keep the door of my lips, as well as guide the motions of my heart!—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
CIRCUMSPECTION.—Exo 
I. In general. "In all things." Moses is drawing to the close of these precepts, and looking back upon them, he says—"Be circumspect." The original ( שָמַד) suggests—

1. That we should be fully awake to the importance of the Divine commands. 

(1.) Give them intelligent and reverent examination. 

(2.) Store them up in the memory. 

(3.) Study them in their beneficent operation.

2. That we should be on our guard against temptations to break the Divine commands. Temptations are 

(1.) sudden; 

(2.) insidious; 

(3.) deceiving.

3. That we should be careful "to remember His commandments to do them." 

(1.) There is a danger lest an exaggerated estimate of human weakness should lead to despair on the one hand, and recklessness on the other. 

(2.) God would not command the impossible. 

(3.) There is "grace to help in time of need."

II. In particular, "make no mention," &c. Because—

1. That would be uncircumspect in the first and greatest commandment.

2. That would be to forfeit the help promised to the circumspect.

3. That would be to yield to a tendency to be uncircumspect in everything.

Christians—i. "Watch and pray, lest ye enter into temptation." ii. Live so as "to adorn the doctrine of God your Saviour in all things."

—J. W. Burn.

ILLUSTRATIONS
BY
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Mosaic Morals! Exo . A modern jurist, Hennequin, says: "Good right had Moses to challenge the Israelites, what nation hath statutes like yours? a worship so exalted—laws so equitable—a code so complex?" A Frenchman and an infidel, he observes that, compared with all the legislations of antiquity, none so thoroughly embodies the principles of everlasting righteousness. Lycurgus wrote, not for a people, but for an army: It was a barrack which he erected, not a commonwealth. Solon, on the other hand, could not resist the surrounding effeminate influences of Athens. It is in Moses alone that we find a regard for the right, austere and incorruptible; a morality distinct from policy, and rising above regard for times and peoples.

"But what could Moses' law have done

Had it not been divinely sent?

The power was from the Lord alone,

And Moses but the instrument."

—Newton.

Circumspection! Exo . 

(1) Circumspection is nothing else but the soul running up and down, to and fro, busy everywhere. It is the heart busied and employed with diligent observation of what comes from within us, and of what comes from without us and into us. Ah! souls, says Brookes, you are no longer safe and secure than when you are upon your watch. While Antipater kept the watch, Alexander was safe. A watchful soul is a soul upon the wing, a soul out of gunshot, a soul upon a rock, a soul in a castle, a soul above the cloud, a soul held fast in the Everlasting Arms. 

(2) Be circumspect, writes Dyke, over thine heart. It is like a wild horse; if a man once let go the bridle as he is walking on his journey, when it is gone, it is not so easily secured again; and much time may be spent in trying to recover the runaway. Keep thine heart with all diligence, for out of it are the issues of life. 

(3) Be circumspect, counsels Reynolds, for thou hast many foes. When enemies are around, generals and subalterns and sentinels are all on the alert. The Christian's foes are more relentless and numerous. They have no desire that thou shouldst reach the object of thy pursuit. And though they cannot shut thee out from the Land of Promise, the stronghold of eternity, yet may they do much to hinder thy march thitherward.

"Oh watch and pray! for thou hast foes to fight,

Foes which alone thou canst not overcome;

Watching and prayer will keep thine armour bright;

Soon will thy toils be o'er—thy victory won."

—Mant.

Verses 14-19
CRITICAL NOTES.—
Exo . Thou shalt not seethe, &c.]—This command, taken in connection with the preceding one, justifies the explanation of ancient commentators that it was given to banish a pagan rite, in the offering up as an harvest thanks-offering of a kid seethed in its mothers milk. With the milk of this oblation the fields, gardens, and orchards were sprinkled, in the belief that favour of the deities for a good harvest in the coming year would be thus secured. This commandment may, however, also imply a prohibition against cruelty and outrage of nature. Rabbinism took occasion to adduce from this commandment injunctions of an extensive culinary kind, according to which every Jew was strictly prohibited, not only from using milk, butter, or cheese with meat, but he is obliged to keep separate sets of kitchen utensils for each of those two classes of food.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
PILGRIMAGE FEASTS

The three feasts referred to in this passage are—The Feast of the Passover, the Feast of Pentecost, and the Feast of Tabernacles or ingathering; and may be regarded as the pilgrimage feasts. We do not consider them to be of patriarchal origin. They evidently refer not to a pastoral but to an agricultural state of society. The offerings are such as an agricultural people might be expected to present. They are indicative of the fact that the people were not mere keepers of sheep, but tillers of the land. Our religious feasts must be appropriate to our conditions. Our religious offerings must be characteristic of our state, and proportioned to our means. God requires from us only that which we are able to give. Let each give according to that which he has received from the great Giver.

I. Religious feasts are memorials. The feasts of this world very often are made only for empty laughter, and too frequently the laughter is turned into mourning. Many of those who give feasts give them in order to minister to the desire of display, or for the purpose of gaining some advantage. For this reason our blessed Lord tells the givers of feasts to call in the poor, the maimed, the halt, and the blind. But the feasts appointed to be observed by God are memorials. These three feasts are—

1. Memorials of God's past dealings. The word Passover indicates the nature of the feast of unleavened bread. It is a memorial, not of the fact that the children of Israel passed through the Red Sea; but of the fact that the destroying angel passed over the abodes of the Israelites. It is a memorial of a wonderful Divine deliverance. Of all the feasts of the Jewish economy, this is the one great feast which has been brought into prominence by the observance of the feast of the Lord's Supper. "Christ our Passover is sacrificed for us." This great memorial feast of the Jews was typical and prophetical. It pointed onwards through the intervening centuries to the greater feast of the Lord's Supper. The one feast celebrated the deliverance of the natural Israel, while the other celebrates the deliverance of the spiritual Israel. The one feast has become absorbed and lost in a greater feast; but the other feast will be perpetually celebrated. We shall pass away from drinking the symbolical wine of earth to the glorious privilege of drinking the new wine in our Father's kingdom. The one feast was local, but the other was intended to be universal. It is a significant fact that the feast of the Lord's Supper has been so widely observed. Churches that have departed from the faith and lapsed into idolatry have stuck to this Christian ordinance. And we may consider it prophetical of the destined universality of Christ's kingdom. 

2. Memorials of our dependence upon God's care. While the feast of unleavened bread brings into prominence the lesson that God is a deliverer to His people, the feasts of harvest and of ingathering bring into prominence the lesson that God is a provider and a sustainer. They make impressive, and teach by appropriate symbolism, the utterance of the great singer of the Israelitish Church—"He maketh peace in thy borders, He filleth thee with the finest of the wheat." They have a manifest tendency to raise the heart in adoring gratitude to "God, who gives rain from heaven and fruitful seasons, and fills our hearts with food and gladness." Let us never forget that it is God who makes the earth fruitful. While some keep their feasts in honour of "natural causes," the "uniformity of Nature's laws," and a "fortuitous concourse of atoms," let us keep our feasts to celebrate the goodness of Him who is the first cause of all so-called natural causes, the Giver and Enforcer of Nature's laws, and the Glorious Designer who causes the atoms to consort together, so as to produce the useful and the beautiful. 

3. Memorials of our present condition. Not only and merely in the sense of being dependent creatures, but that while in this world we are but pilgrims. The feast of ingathering was the feast of tabernacles. During this festival, the Jews were to dwell in tents or booths. It was a reminder of their wilderness life. Even in our feasts let there be the chastening thought that here we have no continuing city. Our feasts are but temporary as were the booths in which the Israelites dwelt. The only perpetual feast is that which shall be celebrated in heaven. This earth is not our rest.

II. Religious feasts are not to interfere with the duties of life. The wisdom of Divine arrangements is seen in the appointment of these feasts. The Passover was observed in the month Abib—the month of the ears of corn; the Feast of Pentecost, after the corn had all been safely gathered; and the Feast of Tabernacles, after the vines and fruit-trees had been stripped, so that no feast interfered with those times when work was most pressing. Diligence in business is, or may be, religious worship. God may be honoured by the work of this life. Those are divine who do lowliest acts in a divine spirit. The Jew was religious, not only when he brought the first-fruits of his labours as an offering to God, but when he ploughed, and sowed, and reaped, that he might have first-fruits to place upon God's altar.

III. Stated religious feasts are helpful to a religious spirit. "Three times thou shalt keep a feast unto Me in the year." "Three times in the year all thy males shall appear before the Lord God." There are some who object to set times, and say that set times develop mere empty formalism, and that we ought always to be in a religious spirit. The Divine Legislator did not follow this method. And while the gospel sets us free from the trammels of the law, it nevertheless shows the propriety of stated religious observances. And we are "not to forsake the assembling of ourselves together." The more loyal a man is, the more he will rejoice in stated seasons for the expression of his loyalty. The more spiritual a man is, the more thankful will he be for opportunities of public worship, to break up the course of his earthly life, and to develop his spiritual nature.

IV. Religious feasts must promote the social and benevolent instincts of our nature. All are to appear together before the Lord God. The separateness brought about by daily pursuits is to be broken up. There is to be a commingling of feeling and sentiment. This is an Old Testament provision which is greatly needed in these times. Cold isolation pervades the business, the social, and the religious worlds. We do not appear together before the Lord God. None are to appear empty before the Lord. The grasping spirit of selfishness must not be allowed to move on without being disturbed. The best way to uproot selfishness and to develop benevolence is to give unto God's cause.

V. The offerings at religious feasts must be—
Exo . Pure. No leavened bread is to be eaten. Nothing that savours of corruption. We must seek for purity of motive in our religious feasts. They must be free from heathen luxury, or heathen magical arts. "Thou shalt not seethe a kid in his mother's milk." Arabs boil the flesh of kids in sour milk. A delicacy for the feast. Or to scatter the milk on the field for the production of a good harvest. 

2. Of the best. The best of the first-fruits. The best in the Old Testament, and surely the best in the New Testament. Such offerings are productive of prosperity. The very effort to secure a surplus will promote care and develop provident habits. Nothing that is given to God can be lost.—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
GOD'S PROVISION FOR HIS PEOPLE'S ENJOYMENT.—Exo 
We remark—

I. That seasons for rejoicing were commanded. Let those who think that the old dispensation was gloomy remember that there was Divine injunction for joy and feasting three times a year.

II. That these seasons for rejoicing were conveniently appointed. Not in winter, but—

1. In spring, Passover. 

2. Summer, first-fruits. 

3. Autumn, ingathering.

III. That these seasons for rejoicing had a religious basis. 

1. The feasts were "unto God." 

2. Were in remembrance of Divine services which made rejoicing possible.

IV. That these seasons for rejoicing were connected with religious acts, Exo to Exo 19:1. Personal dedication. 

2. Sacrifices.

V. That seasons of rejoicing must not engender slovenliness and uncleanness, Exo .

VI. That seasons of rejoicing must not be desecrated by unnatural or superstitious ceremonies, "Thou shalt not seethe a kid in his mother's milk;" an outrage on nature and connected with witchcraft. In conclusion—

If Judaism was a religion of joy, much more so is Christianity. The latter—i. was inaugurated as "glad tidings of great joy." ii. Its leading fact and doctrines are grounds of joy (1Jn ). iii. Its great central and fundamental principle is an occasion of joy (Rom 5:11). iv. The "fruits of the Spirit are joy." v. It provides an eternity of joy. vi. But remember the joy of the Lord is your strength, and it is only "in the Lord" that we can rejoice evermore (Php 4:4).

—J. W. Burn.
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Mosaic Morals! Exo . A modern jurist, Hennequin, says: "Good right had Moses to challenge the Israelites, what nation hath statutes like yours? a worship so exalted—laws so equitable—a code so complex?" A Frenchman and an infidel, he observes that, compared with all the legislations of antiquity, none so thoroughly embodies the principles of everlasting righteousness. Lycurgus wrote, not for a people, but for an army: It was a barrack which he erected, not a commonwealth. Solon, on the other hand, could not resist the surrounding effeminate influences of Athens. It is in Moses alone that we find a regard for the right, austere and incorruptible; a morality distinct from policy, and rising above regard for times and peoples.

"But what could Moses' law have done

Had it not been divinely sent?

The power was from the Lord alone,

And Moses but the instrument."

—Newton.

Festival Functions! Exo . The Israelites were to be peculiar people. They existed not for themselves, but they had a function to fulfil towards all mankind. In order to fulfil this function, it was needful that they should be for a time a people separate and self-contained, singular in their usages, and sequestered in their dwellings. In order to fix them down to one spot, they had their local worship. It was a law that all the men amongst them should rendezvous at the central shrine three times a year. Thus foreign settlements and distant journeys were made impossible more or less. The Hebrew home must be within a short and easy radius round the Temple; and if he went abroad, he carried this tether, and was pulled back again by the Passover or some other feast.

"Where'er I roam, whatever realms I see,

My heart untravelled fondly turns to thee;

Still to Mount Sion turns with ceaseless strain,

And drags at each remove a lengthening chain."

—Goldsmith.

Humanity and Heathenism! Exo . Various explanations have been given of this precept. It may have been intended, like Lev 22:28, to enforce humane feelings towards animals. But probably the forbidden dish was connected with idolatry. Thomson says that the Arabs are fond of it, highly seasoned with onions and spices. The Arabs call it "Lehn immû." The Jews will not eat it, because they say that it is an unnatural and barbarous dish. It is also a gross and unwholesome dish, calculated to kindle up animal and ferocious passions. It is associated with immoderate feasting, and was connected with idolatrous sacrifices. As the Abyssinians are fond of slicing the shoulders and hips of living animals, and as other civilised and semi-civilised heathen are addicted to boiling and roasting animals alive, there may have been a similar practice extant among them in the time of Moses of shearing the kid, and seething it alive. M‘Cheyne, when in Poland, offered a Jewish boy some bread-and-butter. Though he looked eagerly at it, he laid it aside for some hours, remarking that he had just eaten flesh, and if he had immediately tasted butter, it would have been a violation of Exo 23:19.

"Verily, they are all thine; freely mayest thou serve thee of them all;

They are thine by gift for thy needs, to be used in all gratitude and kindness."

—Tupper.

Verses 20-25
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
DIVINE GUIDANCE

I. There is a divine way. There is a divine way for individuals. Joseph, Abraham, Daniel, and David were led in the right way. The saints of the Old and New Testaments were guided in the divine way. And all those who seek divine guidance may hope to be led in the right divine way. There is a divine way for nations, and those nations that seek to walk in the way of national uprightness, and recognition of God's supremacy, will attain a true national greatness and perpetuity. And there was such a way for the Israelites. 

1. This way was through the wilderness. Such are the conditions of our present existence. Every way to greatness, to glory, and to divinely-prepared places is through the wilderness. This is the law of nature as well as of grace. 

2. This way was beset with enemies. There are always seen and unseen forces and powers opposing the onward and upward course of those who are striving after nobility and the accomplishment of divine purposes. The march of the Israelites was opposed, and the nearer they came to the realisation of their hopes the more numerous did their foes appear. The greatest struggle takes place just before the final victory. The valley of decision is the valley of stern conflict. The fact that the powers of evil concentrate their skill and their strength may be taken as a sign that we are in the right way. 

3. This divine way was one of many privations. Travellers must not expect the pleasures and comforts of home. The march of the Israelites was not a summer's holiday. We must expect privations, and maintain a quiet faith and a spirit of patient and heroic endurance. 

4. This divine way, then, was contrary to mere human liking. Notice the frequent complainings of the children of Israel. And oh, God's way is not our way! Ours may be pleasant at first but bitter at last, but God's way is the reverse; and yet not exactly, for sweets are graciously mingled with the bitters. There is hunger, but there is manna. There is thirst, but there is clear water from the smitten rock. There is perplexity, but there is an angel to guide and protect.

II. This way leads to divinely-prepared places. All is well that ends well, and this way is well, for it brings to a prepared place. Many are willing to endure if they are certain of securing rich results. Hopes are blasted in mere human pursuits; but if we faithfully fulfil divine conditions we shall come to divinely-prepared places. The Almighty has prepared all lands. His wisdom planned, and His power built up, the goodly frame of this terrestrial universe. He has made the green earth, and stretched above the blue sky in striking contrast. His Divine hand has shaped every form of loveliness. But the Almighty seemed to come forth in the greatness of His love, in the depth of His wisdom, and in the energy of His power, in order to make Palestine the most fruitful and beautiful of lands, the joy of all climes, the song of all countries, the goodly heritage of the host of nations. How eminently fitting that this lovely land should be selected to be the dwelling-place of His chosen people, and the magnificent stage on which should be enacted the most glorious transactions of all time. Palestine was a specially prepared place, and to it the wilderness way was the course for the Israelites. Heaven is a specially prepared place. "I go to prepare a place for you." A place in the best of all places. A home in the best of homes. A dwelling-place where all the abodes are mansions. A seat where all the seats are thrones. A city where all the citizens are kings. What matters it though the way be long and sometimes dreary, so long as the place is so attractive; and we cannot fail to reach it if we obey divine directions.

III. The travellers on this way are favoured with a Divine Guide. We cannot tell whether this angel was a created angel, or the second person in the Trinity—the angel that was with the Church in the wilderness. But we learn his greatness. The divine name was in him. The divine name is indicative of the divine character We presume the name was in him as a reflection of the divine glory, as a granted prerogative, as a token of delegated authority, as investing with glorious attributes, and imparting unusual dignity and majesty. This name was in him as a power to inspire religious awe, and to restrain irreverent trifling. "Provoke him not; for My name is in him." This angel was competent. Unerring wisdom never appoints the incompetent to important offices. And this angel was appointed by infinite wisdom. He knows all the way, understands all its dangers and difficulties, and is competent both to guide and to protect. Jesus Christ, the angel of the new covenant, is a perfect guide, fully competent to direct and protect. He has trodden every inch of the way. He has personally inspected the course. He gives ample directions to those who are to go before us to keep us in the way, and to bring us to the divinely-prepared place.

IV. Divine promises are contingent on the faithful pursuits of divine methods. God promises seed-time and harvest, but we only expect harvest as the result of prepared soil and planted seed. Many of those to whom the promises were given did not enter the promised land because they did not carry out the conditions. "Ye shall serve the Lord your God, and He shall bless thy bread and thy water"—is a law and a promise rightly read for all economies. We must obey the voice of the angel; and then God will be an enemy to our enemies, and afflict those who afflict us. Retribution must fall sooner or later upon the heads of all persecutors.

The divine methods may be thus summarised—Caution, obedience, self-restraint, and the entire destruction of all that has the remotest tendency to damage the moral nature. Caution—"Beware of him." Watch with intense interest as you would watch a guide in some difficult pass. "Obey his voice." Listen attentively to the utterance. Interpret as to the spirit. Eagerly catch the solemn whisper of the infinite. Self-restraint. "Provoke him not." Do not trifle with your guide. He is very merciful, but there is a period when even mercy seems to expire. "He will not pardon your transgressions." The doom of triflers is sealed. The despisers have only a gloomy prospect. "For if we sin wilfully after that we have received the knowledge of the truth, there remaineth no more sacrifice for sins, but a certain fearful looking for of judgment and fiery indignation, which shall devour the adversaries." "Provoke him not." "Kiss the Son, lest he be angry."

Thou shalt not only refrain from bowing down to the gods of the heathen; but thou shalt utterly overthrow them, and quite break down their images. The material and the moral are strangely interblended. The very presence of the suggestive material image will surely damage the moral nature. The spiritual requires to be carefully guarded. We cannot be too watchful.

Amid the din of human voices let us have an ear open to the Divine voice. Let us believe in angelic ministry. Amid many seductive ways that present themselves, let us cleave to the one divine way; and through divine grace, and through faith in the Redeemer, we shall come to the prepared place.

—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
THE ANGEL OF THE COVENANT.—Exo 
The people had prayed for a mediator. (See on Exo .) God now appoints a greater than Moses to act in that capacity. The present section reveals the nature and office of the mysterious person, the proper attitude towards, and the reward of obedience to Him.

I. His nature was divine.

1. Equal with God. 

(1.) Bearing the divine name; "My name is in Him." The incommunicable covenant name of Jehovah. 

(2.) Performing divine actions; "Mine angel shall go," &c., "I will cut them off." So New Testament, "I and My Father are one."

2. Distinct from the personality of the speaker, "I send," so New Testament, "The Father which sent Me."

For an able resume of this argument for the Divinity of Christ, see Liddon's "Bampton Lectures," pp. 52-56. (See also Genesis 32; Hos ; Jos 5:14; Jud 2:12; Mal 3:1, &c.)

II. His office was to conduct the covenant people to the fulfilment of God's covenant engagement.

1. Providence. "To keep thee in the way." So Christ "upholds all things by the word of His power." "In Him all things consist." Generally and particularly He preserves those who trust in Him (Joh ).

2. Redemption. "To bring thee into the place which I have prepared." Israel's redemption is only half accomplished as yet. So Christ's eternal redemption is not complete till the last enemy is destroyed (Joh ).

III. The proper attitude towards Him.

1. Fear. Carefulness not to displease Him. Christ is the Saviour of those only who believe in Him. To others He is a "savour of death unto death."

2. Obedience. "Obey His voice." So says the Father in the New Testament (Mat ); and Himself (Mat 28:20). This implies—

(1.) Trust in His person. 

(2.) Subjection to His authority. 

(3.) The prosecution of His commands.

IV. The reward of obedience to Him, Exo . 

(1.) Identification and sympathy with us in our cause. "I will be an enemy," &c. 

(2.) Victory over our foes (1Co ), world, flesh, devil, death, &c. 

(3.) Inheritance in the promised land.

Learn—
i. (2Ti ), That God's grace has been manifested in Jesus Christ from the beginning of the world. ii. That God's grace has been, through Jesus Christ, with His people up to the present moment. iii. And will be till the end of the world.—J. W. Burn.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Covenant Angel! Exo . When the Israelites were delivered from Egypt, how were they guided on their way to Canaan through the trackless desert? "The Lord went before them." In chapter 14 this glorious One is called "The Angel of God"—Isaiah speaks of him as the "Angel of His Presence." This verse shows that the only-begotten Son is referred to for four reasons. 

(1) "My name is in Him;" whereas we are told that Jehovah is the Lord, and that His glory He will not give to another. 

(2) "Obey His voice;" which counsel answers to that on the Mount of Transfiguration, "Hear ye Him." 

(3) "Provoke Him not;" an expression gathering deep and awful meaning when we read the warning of the Apostle, "Let us not tempt Christ, as some of them also tempted." 

(4) "He will not pardon your transgressions;" a monition singularly harmonised by the inquiry, "Who can forgive sin but God only?" Christ was the Angel who was with the Church in the wilderness. This was that Christ of God, who, in all the Church's wanderings and dangers, has evermore been her Leader and Defender.

"Anywhere with Jesus, says the Christian heart;

Let Him take me where He will, so we do not part."

Obedience and Observance! Exo . 

(1) Nothing, says Robertson, can be love to God which does not shape itself into obedience. We remember the anecdote of the Roman commander who forbade an engagement with the enemy, and the first transgressor was his own son. He accepted a challenge from the leader of the other host, slew and spoiled him. He then, in triumphant feeling, carried the spoils to his father's tent; but the Roman father refused to recognise the instinct which prompted this as deserving of the name of love. Disobedience contradicted it. 

(2) Whereas love is the fulfilling of the Law. The other graces shine like the precious stones of nature, with their own peculiar lustre and varied hues; but the diamond is white. In white all the other colours are united; and in love all the other graces and virtues are centred. Love is the only source of true obedience to the commands of God. If Israel only learned to love God with all their heart, they would necessarily love His Law, which is the transcript of His Divine Mind.

"Nay, man's chief wisdom's love—the love of God.

The new religion—final, perfect, pure—

Was that of Christ and love. His great command—

His all-sufficing precept—was it not love!"

—Bailey.

Pilgrim Path! Exo . Goethe, the world's favourite, confessed, when he was 80 years old, that he could not remember being in a really happy state of mind even for a few weeks together; and that, when he wished to feel comfortable, he had to veil his self-consciousness. The following is the closing sentence of his autobiography: "Child! child! no more. The coursers of time, lashed, as it were, by invisible spirits, hurry on the light car of our destiny; and all that we can do is, in cool self-possession, to hold the reins with a firm hand, and to guide the wheels, now to the left, now to the right, a stone here, a precipice there. Whither it is hurrying, who can tell? And who indeed can remember the point from which it started?" What a contrast to Israel's position! "Mine Angel shall go before thee." Happy Christian Israelite, he knows he traverses his pilgrim path under Divine guidance, and that there is no uncertainty as to the "whither."

"Though in the paths of death I tread,

With gloomy horrors overspread,

My steadfast heart shall fear no ill,

For Thou, O Lord, art with me still."

—Addison.

Worldliness. Exo . Pope gives us an affecting account of the death of Villiers, Duke of Buckingham. After having been master of 50,000 per annum, he was reduced to the deepest distress by his vice and extravagance, and breathed his last moments in the mean apartment of an inn. Such is often the end of worldliness. It is said that the Duke of Alva starved his prisoners, after he had given them quarter, saying, "Though I promised your lives, I promised not to find you food." In the same manner does the world deceive its votaries. The Persians, writes Buck, when they obtained a victory, selected the noblest slave, and made him a king for three days. They clothed him with royal robes, and ministered to him all the pleasures he could choose; but at the end of all he was to die as a sacrifice to mirth and folly. So worldliness is shortlived; and when its feast is ended, the guests are only like those who have partaken of poisoned food, or who "have fed on ashes."

"Ay, beauteous is the world, and many a joy

Floats through its wide dominion. But, alas!

When we would seize the winged good, it flies,

And step by step, along the path of life,

Allures our yearning spirits to the grave."

—Goethe.

Verses 27-33
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE POWER OF MORAL FORCES

In our estimation of the powers of the world we do not always give sufficient prominence to the power of moral forces. Much has been accomplished by material force, but this must be under the direction of intellectual force. And this is shorn of its greatest strength if it be not allied with moral force. The greatest movements of the world have been moral movements. The battles that have done most to shape the destinies of mankind have been those where moral forces have been largely at work. The power which must be exalted above all others is moral and spiritual power. Consider then the grandeur of moral forces.

I. The strength of moral forces. God's fear is a moral power, is a religious power; and this is to exercise an intimidating influence upon the enemies of Israel. God's people are to win their onward way to the promised land, not by force of arms, not by skill and heroism and strategy on the battle field; but by the all-subduing force of a Divine fear scattering the opposing hosts. We have heard what an unreasonable panic can do in paralysing an army and causing it to flee. But here is a true cause for panic—even God's fear. The people of God must seek to be strong by the possession and exercise of moral force.

II. The power of littles backed by moral force. We need not inquire whether the word hornets is used in a literal or a metaphorical sense; for the lesson is equally true that moral force can accomplish great results by means of small instrumentalities. It only requires to send forth the hornets, and they will drive out the Hivite, the Canaanite, and the Hittite. If the moral force be there, the feeblest instrumentalities will be sufficiently adequate to the achievement of stupendous and glorious results. Look not to the size and strength of the material forces, but to the vigour and power of the moral force. The world's true victors are the moral victors. If only locusts constitute their army, yet the Hivite, the Canaanite, and the Hittite will flee before their conquering march.

III. Moral forces move to the production of distant results. In all our contests we are impatient of results. But those that work in the moral sphere have need of much patience The enemies are not to be driven out in one year. Regard must be had to the future. Unseen Divine preparations are going on while we are fretting with impatience. If the victory were gained too soon, the land might become desolate, and the beasts of the field might multiply to the destruction of the victors. He who rules in the moral sphere knows best how to guide moral forces.

IV. The movements of moral forces are not hurried. By little and little I will drive them out from before thee, until thou be increased, and inherit the land. The best disciplined armies move with precision. There is no hot haste in Divine movements. By little and little is a very general law of Divine procedure both in the kingdoms of nature and of grace. That which is to be lasting, must be by little and little; and therefore moral movements must be according to this law, for they are to produce permanent results.

V. Moral forces will continue to move until the purpose is finally accomplished. The fear will operate, and the hornets must sting, and all forces must be brought into play, until the time has come to set the bounds from the Red Sea on the south even unto the sea of the Philistines, or Mediterranean Sea, on the west; and from the Arabian desert on the east to the river Euphrates on the north. Divine purpose cannot fail. There may be seeming delay, but never defeat. Through the centuries the purpose is ever ripening. Nothing is so certain in the universe as that these moral forces must ultimately prevail.

VI. Moral forces are ever on the side of right doers. There must be no compromises with evil if the moral forces of the universe are to be enlisted on our side and in our cause. Thou shalt make no covenant with false gods. Moral strength departs so soon as we enter into unholy alliance with the wicked. Evil companionship leads to evil conduct. To serve false gods is to set for ourselves a destructive snare. The wicked are weak, and impart weakness. The righteous are bold as a lion. They themselves are irresistible moral forces.

—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
WORLDLINESS.—Exo ; Exodus 32, 33
Nothing is more emphatic in the Old and New Testaments than God's condemnation of worldliness. Theologians have frequently mystified and misrepresented it, but in these clauses, as elsewhere, it is exhibited in an intensely real and personal form. The Israelites were to be placed in the midst of a people who knew not God, and who followed customs that God abhorred. But they were to have no communion with the one, Exo , and to keep themselves unspotted from the other. Notice—

I. That worldliness is described. It is—

1. Not asceticism. That was utterly foreign to the whole genius of the Jewish system. No race ever had more facilities for intercourse with other nations, or more extensively used them. The Jews have been, all through their history, a commercial nation (1Co ).

2. But intimacy and friendship with irreligious men—

(1.) not, however, that which is necessary to the performance of kindly offices (see Exo ), but 

(2.) partaking of their spirit; "making a covenant with them," implying affinity, sympathy of soul, and fellowship.

3. And conformity to irreligious customs, "doing after their works," "making a covenant with their gods." Irreligious customs may be broadly characterised as—

(1.) Those which God cannot sanction. 

(2.) Those which can do no real and lasting good.

II. That worldliness is dangerous.

1. It brings a snare. 

(1.) Fellowship with ungodly men may through fear of ridicule or singularity draw us into ungodly practices. 

(2.) Conformity with worldly customs may beget a liking for them which may draw us utterly into the vortex.

2. It leads to sin. "Lest they make thee sin against Me" (1Jn ). 

(1.) It extinguishes the love of God (1Jn ). 

(2.) It leads to enmity towards God. "No man can serve two masters," &c. (Jas ).

3. It ensures God's condemnation (Deu ; 1Co 11:12).

III. That the duty of unworldliness is enjoined.

1. Nonconformity. "Thou shalt not," Exo , abstinence from worldly fellowship and customs, &c., but not abstinence merely, but—

2. Active antagonism. He who is not for God in this matter is against Him. "Thou shalt utterly overthrow them and break down their images."

3. Positive unworldliness. "Ye shall serve the Lord your God" (Joh ).

IV. That those who observe the duty of unworldliness are blessed. "And He shall bless," &c.

1. Often literally. Worldliness brings excess, exhaustion, and disease. Godliness promotes temperance and health.

2. Always spiritually. Even eating and drinking, if to the glory of God, are ministers of blessing, and in addition to that there is moral satisfaction, approbation of conscience, and a sense of the benediction of heaven. In conclusion—i. Christ has overcome the world and destroyed the fear of it (Joh ). ii. God will keep us from its evil in our necessary contact with it (Joh 17:15). iii. Faith will be equal to any emergency (1Jn 5:4; Rom 12:1-2). iv. Nonconformity to the world is one of the tests of the new birth (1Jn 5:4).

—J. W. Burn.

PROSPECTS AND PROGRESS.—Exo 
Learn—
I. That there is a bright and extensive prospect before God's people, Exo .

1. If the Christian's prospect is at any time dark, it is because a gloom has settled upon his hope. The promised land in all its fertility and beauty is a fact both in this life and in that which is to come.

2. If the Christian's prospect is at all contracted, it is because of the narrowness of his faith. The promise is as broad as God can make it, and if the believer is at any time disappointed, it is not because God is straitened, but because he is straitened in himself.

3. Let the Christian be fully alive to his privileges, and feel that this broad and beautiful land is for him. Let nothing blanch his courage or divert his step. But let him "strive to enter in."

II. That this prospect is to become his inheritance by Divine power and human exertion. These are always linked together (Php . See some excellent remarks in Hooker's Sermons, i. vol. iii.).

1. God's energy was exerted—

(1.) in giving them the land, 

(2.) in driving out its inhabitants. So God in Christ has effectually weakened the power of our adversaries, bruised the serpent's head, destroyed his works, and overcome the world, 

(3.) in being present with them in all their undertakings, Exo . So God says to us, "Certainly I will be with thee." "If God be for us, who can be against us."

2. But that energy was conditional—upon their exertions. 

(1.) Upon their use of means. So we must make use of means. The whole armour of God, steady resistance, courage, activity, zeal. 

(2.) Upon the cultivation of their own strength, "Until thou be increased:" so we, by the use of means, must grow in grace, and in the knowledge of our Lord Jesus Christ. "Add to your faith," &c.

III. That this prospect was not to be inherited all at once, but by degrees, Exo .

1. Because this is God's usual method of working in the formation of the world, in the course of providence, in the construction of nations, in physical growth. The law of progress is written everywhere. 

(1.) Let not the sceptic sneer at the individual Christian because he is not perfect, nor at the Church because it is not universal, because God never wantonly interferes with the course of nature or of grace. 

(2.) Let not the Christian be discouraged at his imperfections if he is "going on to perfection," and "pressing toward the mark." Let not the Church be discouraged at the limited range of her operations if she is, as far as she can, "preaching the gospel to every creature."

2. Because a sudden occupation of the land might be dangerous to themselves. They could not cover the whole space, and the uncultivated tracts would be a covert for wild beasts. Let the inhabitants remain, "till thou be increased and inherit the land." 

(1.) A word to the Church—perhaps it is wise that in her past and present condition she has not "covered the whole earth." God wants the work done properly and perfectly. Is it not fitting then that her own growth in grace, power, and purity, in all moral perfections should be promoted first? It were hardly desirable, since the work will be accomplished properly and perfectly, that the Church, as it has presented itself in any century of its past development (witness its superstitious fears, corruption, &c.) should be universal. Better to let other systems keep their place a little longer, than that the Church, weak by internal discord and lack of faith, should be unequal to fill their place, and perhaps be beaten by worse foes—her own arrogance and pride.

3. A word to the believer. It is wise that some enemies should remain a little longer perhaps. They test your faith and patience, while other departments of spiritual life and grace are preparing for a contest which shall eventuate in their perfect overthrow.

In conclusion, see 1Co .

—J. W. Burn.

ILLUSTRATIONS
BY

REV. WILLIAM ADAMSON

Hornet-Harms! Exo . The hornet is abundant in the Holy Land. The species are larger than ours. Instances are on record in profane history where these have multiplied to such a degree as to become a pest to the inhabitants. Probably the insect meant is the Abyssinian fly. Its bite produces fatal boils; and at the very buzzing of a swarm the cattle run almost mad with terror. The Septuagint translates the word "wasps." But Dr. Tristram thinks that the word "hornets" here is metaphorical, and is used of a panic, i.e., of sharp stings of fear, by which flying rumours stung them so that they fled. It is wisely counselled to avoid the pugnacious, poisonous, quarrelsome character of the hornet: such are proverbially called "waspish;" a number of them are rightly designated a hornet's nest. However, it seems best to regard these hornets as material agencies—types of the moral agencies to which they have given place in subsequent ages of the world.

"Owls, ravens, crickets, seem the watch of death;

Nature's worst vermin scare her godlike sons."

—Lee.

Grace-Growth! Exo . "The path of the just is as a shining light that shineth more and more unto the perfect day." Many a struggle the spiritual Israel have in overcoming inherent leanings to sin; but, by little and little, they shall drive them out. And as a man, looking at a dial, cannot see the shadow move, yet after a while perceives that it has moved; so it is with Christian progress. The surrounding nations could see the result of Israel's gradual conquest of the Canaanite nationalities, until the land became entirely their own possession. The work of grace, says Salter, if begun, is gradually and continually going on; and it will not be completed till the image of God can be seen perfectly reflected in us. The conquest of self is steadily and expansively progressing; and by and by the triumph will be wholly achieved. Yet, as Bishop Reynolds says, we must not expect a fulness until the time of the restitution of all things—wherein the light, which is here but sown for the righteous, shall grow up into a full harvest of Canaan conquest. There may be slowness in the struggle onwards to absolute possession, but there is also sureness: "Thou shalt inherit the land."

"No mortal eye the manner sees,

The imperceptible degrees,

By which our Lord conducts His plan,

And brings us to a perfect man."

—Wesley.

Prospect! Exo . God allures Israel from the present, where all was dark and uncomely, into the future, where all was bright and fair. He, as it were, takes the Hebrew host by the hand, and leads them, as a father his child, out from the gloomy wilderness region, which they were pacing somewhat sadly, into the fertile fields and fruitful glades of Canaan; so that joy, or at least the faint reflection of it, stole into their hearts, and lifted up their heavy eyes. And how cheering the Christian's prospect of the heavenly Canaan—that rest which remaineth for the people of God. It transfuses the life of heaven through our frame; either, on the one hand, making our languid pulse to beat more swiftly; or, on the other, our feverish pulse to throb more calmly and evenly. It acts as a regulator of the soul in its wild and inconstant movements—neither allowing the spiritual Hebrew to sink too low, nor to soar too high. It fills with energy to face the toils, and with ready courage to brave the dangers, of the night.

"From strength to strength advancing, only he,

His soul well knit and all his battles won,

Mounts, and that hardly, to eternal life."

—Arnold.

World-Snares! Exo . 

(1.) As you love your souls, beware of the world. It has slain its thousands and tens of thousands. What ruined Lots wife, but the world? What ruined Achan, but the world? What ruined Haman, but the world? What ruined Demas, but the world? What ruined Judas, but the world? The gods of this world are indeed a snare. 

(2.) The pleasures of the world are not like the waters of the Nile, which leave, when they are gone, the germs of beauty and fertility to bud and blossom, and cheer the heart of man. On the contrary, they are like those streams polluted by the washings of poisonous minerals, depositing the seeds of disease and death to all who drink them. 

(3.) The Reubenites, having taken a liking to the country which was first conquered because it was prolific in pasture, renounced the promise of interest in the Holy Land; which "love of the world" proved a snare to them, and subsequently their destruction. So the gods of this world, the pleasures of sin, lure men to delight in the present, and forego all hope of heaven. 

(4.) A man residing on the coast of England, and seeing his neighbours grow rich with foreign trade, converted his goods into gold, went to Spain, and bought a cargo of figs. On his way home a great storm compelled him to throw the cargo overboard. When again tempted by the sea, he said: "No; your fair looks shall never deceive me again; they once proved a snare to me: get thee hence, for I'll have none of them."

"Is this a friend indeed, that I should sell

My soul to her, give her my life and youth,

Till my feet, cloven too, take hold on hell?"

—Rossetti.

24 Chapter 24 

Verses 1-8
CRITICAL NOTES.—
Exo . "And he said unto Moses."] These words should be read in connection with Exo 20:18. The order of events seems to be this—After Moses had received the ten commandments, he drew near again "where God was," and then he received the book of the covenant (Exo 20:19 to Exo 23:33); and before leaving the presence of God he was asked to appear again, accompanied by Aaron, Nadab, and Abihu, together with seventy of the elders of Israel (Exo 24:1, &c.) 

Exo . And half of the blood he sprinkled on the altar.] This preliminary to the act of communication of the book of the covenant to the people signifies that God pledged Himself to fulfil His part of the covenant independently of the acceptance of it by the people. 

Exo . And he took the book, &c], i.e., after God had declared Himself bound to the fulfilment of the covenant. 

Exo . And sprinkled it on the people,] i.e., after the book of the covenant had been read out "in the audience," b-osney = into the ears. Thus they were not asked to declare their willingness to do and obey the words until they had heard them distinctly read. Amid all the awful grandeur of the scene God dealt with them as intelligent agents. The objection that Moses could not have made himself heard by so vast a multitude, 600,000, besides children, is met by the fact that the covenant was made not with individuals but with the whole Jewish nation, so that there could be no ground found for dissent on the part of individuals from the engagements of those who heard the words of the covenant and promised obedience to them. The same argument is applicable to the sprinkling of the blood "on the people," which, in all probability, was only sprinkled on some few individuals who were considered as representatives of the whole nation. 

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE RATIFICATION OF THE DIVINE COVENANT

There are divine regulations in nature, but these are not sufficient for man's guidance. Nature teaches only in symbol, and these symbols cannot always be clearly read and interpreted. Nature's teachings are not adequate as a rule of life for man as a moral agent. The scientific man and the philosopher would not be satisfied without a book revelation. And the moralist, who should be the true philosopher, will ask for a direct revelation on morals. And this requirement is met. The true guide for man in the realm of morals is the revelation of God as found in the Bible; taken in its completeness, read and interpreted under the guidance of a discriminating wisdom. The old covenant will tend to illustrate the new; and the new will declare what part of the old is perpetually binding.

I. God makes a covenant with His people. Though the terms of the old covenant were strict and severe, yet they were evidently designed for the good of the people to whom they were delivered. We cannot possibly imagine any advantage that might accrue to the Divine Being from this ancient covenant. But from time to time we have seen that great advantage would result to the people, in so far as they followed the divine rules for life and conduct. Here, again, the divine mercy may be marked in that God makes a covenant with His people. He does not at once destroy, but labours for their social and national prosperity.

II. God reveals the terms of His covenant by specially endowed messengers. Moses was specially endowed as a messenger of God. He displayed the possession of those qualities fitting him in an eminent degree to be a legislator. He ruled with a wise spirit. He stands forth as one of the master spirits of humanity. He was further fitted for his office by special divine communications, and by special disclosures of the divine glory. He alone stands in the divine presence. The people must stand afar off. The elders must worship at a distance. And even the gifted Aaron—the progenitor of a noble priesthood—must not come nigh. In solitude, Moses must approach the mysterious realm. This Moses was the one to tell the people all the words of the Lord, and all the judgments. Those lips, touched with the divine hand and made reflective of the divine glory, must read the book of the covenant in the audience of the people. The old covenant was given by Moses who reflected the divine glory, but the new is given by Him who was the incarnation and visible manifestation of the divine glory.

III. God gives definiteness and permanence to the covenant. "And Moses wrote all the words of the Lord." Yea, God Himself is represented as writing, and we find reference made to the commandments which God had written. Oral instruction is not sufficient. The voice of tradition is vague. As time advances that voice becomes feeble and wavering. The moral code must be clear and definite. This writing of the covenant may be taken as symbolical of its permanence. To this day the broad spirit—the true essential—of the covenant is working in all legal codes and religious systems.

IV. God gives solemn emphasis to the covenant by sacred ceremonials. We may suppose that Moses acted under divine direction. The hands of Moses built the altar, but the mind of God directed the human movements. The altar raised as indicative of the divine presence, and the twelve pillars representative of the dwelling place of the twelve tribes. Moses sends the young men, the life and vigour of the people, to offer burnt offerings and sacrifice peace offerings, the divine and human sides of the great solemnity. Part of the blood was sprinkled on the altar, an act of solemn dedication of their humanity in its completeness to God, and then the other part was sprinkled upon the people, which may be regarded as the divine response and acceptance. The first Testament was dedicated with blood. Thus the covenant was rendered emphatic by solemn observances. The blood sprinkled on the altar and on the people would be calculated to inspire deep reverence.

V. God requires a voluntary assent to the terms of His covenant. There was something of the nature of an appeal to the people. In fact, the whole circumstances, in connection with the promulgation of the covenant, constituted an eloquent appeal. The reading of the book of the covenant by such a reader, and on an occasion so deeply impressive and affecting, was plainly calculated to draw forth the universal utterance: "All the words which the Lord hath said will we do." The whole people joined in the declaration. There was a pleasing unanimity in the promise, but there was unpleasant difference as to the performance. The man who at first refuses and then performs is nobler than the man who too readily acquiesces, and then fails to fulfil his vows.

VI. Man's highest wisdom is to promise and perform obedience to all the terms of God's covenant. Well would it have been for these people if they had kept to their brave resolve—"All that the Lord hath said will we do, and be obedient." There are poetical states in peoples, and then they are apt to be free with their promises. But the prosaic condition soon arrives, and then the promises are broken. God's covenant ever commends itself to man's higher nature, or to man's nature in its loftier and holier moods. The temptations of life, and the weakness of the flesh, render us unwilling to practice, and then unbelieving as to the virtue of the divine covenant. Obedience is the pathway of light, the pathway of true divine knowledge, and the pathway to the realisation of divine benedictions. Let us obey, and then shall we know the blessedness of all divine covenants.

There is a slight disarrangement in this chapter, as Ewald and speakers commonly shew. Exo logically follows Exo 23:33 of previous chapter, and Exo 24:1-2 should be inserted between Exo 24:8-9.

—W. Burrows, B.A.

THE COVENANT.—Exo 
This was one of the most impressive acts of a most impressive dispensation. It was also one of the most important, inasmuch as 

(1) God used this opportunity to "avouch Himself to be the God" of Israel, and Israel "avouched themselves to be His people." And 

(2) it is the great fact upon which the New Testament lays stress as typifying the great covenant work of our Lord Jesus Christ (1Co ; Heb 8:9 For some valuable remarks in this latter application, see Dales' "Jewish Temple and Christian Church," p. 163).

I. The covenant was divinely revealed. "And Moses came and told the people." 

1. It was revealed faithfully. "All the words of the Lord and all the judgments." 

(1.) It consisted of "words" for their direction and encouragement. 

(2.) It consisted of judgment for their warning: so the covenant of Jesus Christ consisted of "beatitudes" and "woes." 

2. It was revealed intelligently. Moses had no interest in suppressing anything. He was a good man, and would not suppress anything. 

(1.) It was not an appeal to their superstition and credulity. It consisted of laws upon the wisdom and beneficence of which 2000 years of legislation have not improved. 

(2.) It was revealed in language which they could all understand. 

(3.) It was revealed under circumstances which attested its divine origin. 

(4.) It was an appeal to their reason, piety, and interest.

II. The covenant was accepted by man. 

1. Unanimously. "All the people … with one voice." 

2. Heartily. "We will do." 

3. Specifically. "All the words which the Lord hath said." There had been a general acceptance before (Exo ). 

4. Speedily. "Moses rose up early in the morning."

III. The covenant was permanently embodied. "And Moses wrote all the words of the Lord." 

1. A written revelation is necessary. Memory is not to be trusted. Traditions from a long past are apt to be vague or to diminish or be added to. Books fix facts. 

2. A written revelation is advantageous. 

(1.) A perpetual direction for obedience and warning against disobedience. 

(2.) A standing witness of the divine wisdom and goodness. 

3. A written revelation is important. An everlasting record for man's benefit of what has proceeded from the mind of God.

IV. The arrangements for the covenant were carefully and impressively prepared. 

1. (1) An altar was built to represent God, and 

(2) pillars to represent His people. 

2. Young men were selected for special service as symbolising the strength and earnestness that should be exerted in keeping our covenant engagement. 

3. Sacrifices were offered. 

(1.) Burnt-offerings, to signify the dedication of the people to Jehovah. 

(2.) Peace-offerings, as typifying Jehovah's reconciliation with His people.

V. The covenant was ratified with blood. 

1. Half the blood of the sacrifices was sprinkled on the altar to signify Israel's dedication to God. 

2. One more opportunity was given to the people to withdraw from their engagement. The law was read and the people renewed their vows. 

3. Then the other half of the blood was sprinkled on the people, signifying the purification of the people and the certainty of the divine favours, and the whole ceremony closed with the memorable words, Exo .

In conclusion—

1. Christ is the mediator of a better covenant. 

2. That His blood is sprinkled on the altar of God (Heb ), and in the heart of His people (Heb 9:13-15). 

3. That He has instituted a "perpetual memorial of His previous death until His coming again" (1Co ).

—J. W. Burn.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Again, I see the seventy left at some little distance; I see Moses alone go up into the mount; and I see the affairs of the people committed to Aaron and Hur. It appears to me this is a beautiful presentment of what is going on in the present dispensation, when the affairs of the Lord's kingdom are administered through subordinate instrumentality. The 4th of Ephesians tells us that, when the Lord Jesus Christ ascended to the right hand of God, "He gave some, apostles; and some, prophets; and some, evangelists; and some, pastors and teachers; for the perfecting of the saints, for the work of the ministry, for the edifying of the body of Christ." But, meantime, higher transactions are going on in the mount—transactions of which you and I know nothing except through the precious lattices of the promises. By and by the time will come when we shall see our glorious Head; see Him in His glory, see Him as he is.—Krause.

We may search from end to end of the legal ritual, and not find those two precious words, "draw nigh." Ah! no; such words could never be heard from the top of Sinai, nor from amid the shadows of the law. They could only be uttered at heaven's side of the empty tomb of Jesus, where the blood of the cross has opened a perfectly cloudless prospect to the vision of faith. The words, "afar off," are as characteristic of the law, as "draw nigh" are of the Gospel. Under the law, the work was never done which could entitle a sinner to draw nigh. Man had not fulfilled his promised obedience; and the "blood of calves and goats" could not atone for the failure, or give his guilty conscience peace. Hence, therefore, he had to stand "afar off." Man's vows were broken and his sin unpurged; how, then, could he draw nigh? The blood of ten thousand bullocks could not wipe away one stain from the conscience, or give the peaceful sense of nearness to a reconciled God.—C. H. M.

ILLUSTRATIONS
BY

REV. W. ADAMSON

Elders! Exo . Pierotti says that, among the Jews, the elders exercised great authority, and were held in high respect. At a later period the word became a regular title, irrespective of age or experience, being conferred generally on those who, by their wealth or wisdom, could head a tribe or lead in public affairs: 

1. From Deu it would appear that in certain expiatory rites they represented the city or the whole nation. In Deu 22:15 they formed a court for trying crimes; while in Num 11:16 they were selected by Moses to aid in supporting his authority. Joshua, in Jos 7:6, relates how, after Israel's defeat, he and the elders fell down before the ark. 

2. In the New Testament we have the seventy disciples; and in the apocalyptic scenery of heaven are twenty-four lesser thrones around about the throne of God—occupied by four and twenty elders. These, sitting in the symbols of priesthood and royalty, of endurance and victory, clothed in white raiment, and having on their heads crowns of gold, are supposed to be the representatives of the twelve tribes under the Mosaic and Christian dispensations:—

"For the Lord their God hath clothed them with

A new and glorious dress.

With the garments of salvation, with the robes

Of righteousness."

Covenant! Exo . Awa, on the lofty mountain-summit is a spring which breaks into two parts, one flowing down one side, the other adown the other. A man, climbing up the wild and rocky side, traces the river up to its source. There he sees the other flowing. He follows down the grassy soft slope, until he traces its descent into the ocean. Even so with Christ's salvation on the Mount of Love. This is not a new covenant, but the renewal and fuller development of the everlasting covenant with Abraham, Abel, Adam, &c. Its living stream flowed on one side to David and Israel, Abraham and Abel; on the other side to the apostles and martyrs, &c., and so on to the eternal ocean.

"Jehovah's covenant shall endure,

All ordered, everlasting, sure!

O child of God, rejoice to trace

Thy portion in its glorious grace."

Law's Province! Exo . In Gal 3:17, the apostle says that law, in its Mosaic development, was added because of transgression. He does not say that there was no law before Adam sinned, much less does he assert that there was none before Moses received it here. There is law in heaven, i.e., the moral law of love, and that law Adam had. In the free state of Liberia certain judicial enactments were absent. After the African Republic had existed a few years, some of its subjects committed offences. To prevent their repetition Government passed certain laws. The moral law was there before, and the Liberian freed-men were as morally bound to obey it before as after its judicial enforcement. God renewed the covenant more stringently, because of previous breaches of its provisions. The purpose of the law was to 

(1) Point out clearly the rule of human duty to tread the path of righteousness; to 

(2) Press home man's natural inability to keep the law in his own strength; and to 

(3) Prepare the way, like John the Baptist, for Christ to enter the sinner's heart, as the end of the law for righteousness.

"By His life, for that fulfilling God's command exceeding broad,

By His glorious resurrection, seal and signet of thy God."

Morning-Prayer! Exo . Milton speaks of the breath of morning being sweet, "Her rising sweet with charm of earliest birds." Vaughan quaintly says that mornings are mysteries. Mysteries of good are they when well used, but mysteries of evil when, as too oft, much abused. Mornings are well used when prayer ushers them in. Beecher says, "Let the day have a blessed baptism by giving your first waking thoughts into the bosom of God." The first hours of the morning is the rudder of the day. Carlyle says we have a proverb among us that "the morning is a friend to the muses," i.e., a good time for study. Is it not more true that it is a great friend to the graces—that it is a good praying time! Therefore

"Serve God before the world; let Him not go

Until thou hast a blessing; then resign

The whole unto Him, and remember who

Prevailed by wrestling ere the sun did shine."

—Vaughan.

Gospel and Blood! Exo . Foss says that he once heard a very earnest and evangelical minister say that he had been accosted by a man who had heard him preach with this remark: "I do not like your creed; it is too bloody,—it savours of the shambles. It is all blood, blood, BLOOD." To this the faithful ambassador replied, "Well, it is so, for it recognises as its foundation a very sanguinary scene—the death of Christ, with bleeding hands, and feet, and side. And without shedding of blood is no remission of sins."

"Jesus, our Great High Priest,

Has shed His blood and died;

Our guilty conscience needs

No sacrifice beside.

His precious blood

Did once atone,

And now it pleads

Before the throne."

—Watts.

Covenant-Obedience! Exo . Obedience is our universal duty and destiny, says Carlyle, and whoso will not bend must break. Upon which Watson adds that to obey God unwillingly, as Balaam did, is to resemble the devils who came out or the man possessed, at Christ's command, but with reluctancy and against their will. If a willing mind be wanting, there wants that flower which should perfume our obedience and make it a sweet-smelling savour to God. The hireling prophet's obedience was deficient in this respect, that it lacked the frequent odours of voluntary or free-will offering. Israel's apparently full self-surrender to covenant-obedience—however earnest for the nonce—afterwards turned out signally deficient in this voluntary grace. Their vehement covenant-protestations of obedience here are a vivid example of the Divine testimony, "The heart is deceitful above all things, and desperately wicked, who can know it?" None but God, who searcheth the heart and trieth the reins.

"Not the labour of my hands

Can fulfil Thy law's demands;

Could my zeal no respite know,

Could my tears for ever flow,

All for sin could not atone—

Thou must save, and Thou alone."

—Toplady.

Verses 9-11
CRITICAL NOTES.—
Exo . And they saw the God of Israel.] The words—"they saw" = Vâyiruh—in this verse is qualified in its ordinary meaning by the word "saw" in the following verse 

(11). There the word Vâyechsuh = they saw—means literally "they visioned," that is, they had a vision of God clear enough to be assured of His actual presence.

Paved = libnath in this construction (stat. constr.)—does not mean brick-lebenah, and hence pavement, but should be rendered white or transparent-splendour. The translation of "a paved work of a sapphire stone"=kimâseh libnath hassappir, like a work of transparent sapphire.

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
A GLORIOUS VISION

There was an indication of unity in the Old Testament Church, Moses and Aaron, Nadab and Abihu, and seventy of the elders of Israel went up together. Prophet, priests, and representatives of the people were united together on the great occasion. And there must be this practical unity on the part of the modern Church if there is to be any great work accomplished, if there is to be any glorious divine vision obtained. The primitive Church was united by the spirit of love. We need the welding power of this gracious spirit.

I. Glorious ascension. This united body went up to the mount of divine manifestation. The Church must not stay in the plain. There are mountains to climb. "Upward" should be the Church's motto. It may be difficult work to climb, but difficulties brace up the energies. Mountain climbing is always wholesome. The more we climb the less will be our difficulty. On the summit of divine mountains are gracious manifestations to reward the praying climbers.

II. Blessed vision. "And they saw the God of Israel; and there was under His feet as it were a paved work of a sapphire stone, and as it were the body of heaven in his clearness." "No man hath seen God at any time." It may be that they saw no objective image, but only the place where the God of Israel stood. Certainly it was a vision that gave them very exalted views of the divine nature. The very place of the divine feet was glorious. "A paved work of sapphire stone, as it were the body of heaven in his clearness." The clear blue stretched itself out as a divine pavement. This is suggestive of calm repose. We may rest sweetly on the divine fidelity. If the footstool be thus glorious, how glorious must be the throne! If the fringes of the divine vesture are thus splendid, how much more splendid the nature that is thus enshrined! Blessed visions are most surely the portion of those who climb the divine mountains. The pure in heart shall see God. Waiting spirits shall not wait in vain. Praying souls shall receive special disclosures of divine love.

III. Gracious preservation. "Upon the nobles of Israel He laid not His hand." Sinners may well fear lest the hand of justice crush; but saints may believingly clasp the hand of divine mercy. Faith may venture where tear cannot approach. The nobles who trust the hand of God will find that it is a saving and not a destroying hand. God's hand will never be laid upon the spiritual nobility. The earthly ignoble may become spiritually noble. The nobles of the spiritual Israel are under God's protecting, preserving care.

IV. Wondrous festivity. "Also they saw God, and did eat and drink." These two short sentences must be connected. They saw God, and yet they did eat and drink. Fear says that the sight of God is death, but faith finds that the divine vision is feeding and sustaining. Blessed are they that did thus eat and drink after, and close upon, such a vision. Here is a wondrous festivity indeed. It is prophetic. The saints shall eat and drink in the Divine Presence. Their food will be heavenly manna. Their drink the new wine of the upper Paradise. Their banqueting chamber the courts of heaven. The banner over them will be love. The attendant music will be struck from golden harps. The song will be that of Moses and the Lamb. May we stand amid prophets, priests, elders, and the great company of the redeemed!

—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
MAN'S APPROACH TO GOD.—Exo ; Exodus 9-11
From these words we learn—

I. That man's approach to God is commanded, Exo . This is both reasonable and necessary. Servant to master; scholar to teacher; child to parent; sinner to Saviour.

II. That man's approach to God must be through a mediator; "worship thou afar off, and Moses alone shall come near unto the Lord." So Jesus has entered into the Holy place for us. He is the "one mediator," &c., "the new and living way" (Joh ). We must remember that this was in answer to their own prayer (Exo 20:19).

III. That man's approach to God must be reverent. "Worship ye afar off."

IV. That man's approach to God is rewarded by a manifestation of the divine glory, Exo . Not a literal or physical vision of "the king" … invisible (Deu 4:2; 1Ti 6:16); but spiritual (Isaiah 6; Act 9:3-4, and refs.; 1Co 12:2).

V. That man's approach to God is not to be dreaded, but welcomed and enjoyed. "They find His presence no more a source of disturbance and dread, but radiant in all the bright loveliness of supernal glory: a beautiful sign that the higher religion and state of conformity to law, now established, shall work onward to eternal blessedness."—Ewald.

Application.—Heb .

—J. W. Burn.

ILLUSTRATIONS
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Covenant-Blood! Exo . Doddridge, in his "Rise and Progress of Religion in the Soul," suggested a solemn covenant being entered into with God. Samuel Pearce acted upon it by writing it with blood drawn from his own body. But he soon afterwards fell into sin, and thus broke his covenant. Driven into more close examination of the question, he was led to see that it was not his own blood, but that of Jesus. Carrying the blood-stained covenant to the top of his father's house, he tore it into pieces, and scattered them to the winds, resolved thenceforth to depend upon the peace-making and peace-keeping blood of Jesus.

"Thy blood, not mine, O Christ,

Thy blood so freely spilt,

Can blanch my blackest stains,

And purge away my guilt."

—Bonar.

Sapphire-Pavement! Exo . "Paved stone" should be "whiteness, clearness." "Splendour of sapphire," says Wordsworth. Kalisch calls it "pellucid sapphire." It is one of the brightest and most valuable of jewels. "Born of darkness," says Macmillan, "it yet holds in its core of focussed rays the blue of heaven." There is one variety, of a singularly soft pure azure, which has the power of retaining its lovely memory of heaven even by candlelight, when an ordinary sapphire looks black. It formed the throne of glory which appeared to Ezekiel in visions; and here it forms the pavement, like the body of heaven in its clearness, under the feet of the God of Israel, as seen by the elders of Israel. God's throne is "Love," its foundations are "Love," and the treadings of His feet are "Love." Such an interpretation is in strict accordance with the symbolism of nearly all rations, among whom sapphire-blue has always been associated with ideas of "Love."

"In heaven's starred pavement at the midnight,

In roseate hues that come at morning dawn,

In the bright bow athwart the falling showers,

In woods and waters, hills and velvet lawn,

One truth is written, all conspire to prove,

What grace of old revealed, that "GOD IS LOVE."—Davies.

Sapphire-Symbolism! Exo . During the Belfast revival of 1859, one of the converts who had previously been crying out under the crushing burden of an evil heart of unbelief said, "If they would but look up at the blue sky, would not that be enough, Jesus? I used to think it was only the blue sky; I did not know that THOU reignedst up there." How came she to connect the blue sky with the Lord's loving tender mercies? Was it not because she was Spirit-taught? And is not the blue sky a most beautiful emblem of the pavement of love, on which the King's throne rests?

"I know He reigneth now

In yonder heaven of love;

And He will quickly come again,

To carry me above."

Verses 12-18
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
DIVINE PREPARATIONS

Through all the ages the Divine hand is at work. In the kingdoms of nature and of grace we notice vast preparatory processes. And the Almighty has to do with individuals as well as communities. He brings forth His chosen instruments when the fit time has come. But He does not bring forth until they are fitted for their work. Moses must dwell forty days and forty nights on Mount Sinai. As nature has its barren winter and fruitful harvest, so God's heroes have the winter of seclusion, and the autumn of golden productiveness.

I. Each one has his proper position to occupy. Moses must go up into the Mount, be hidden in the cloud, and hold communion with the Infinite. Joshua must attend as the minister. Aaron and Hur must act in the place of Moses, and be the administrators of justice; and the elders must tarry. They may serve who only stand and wait; and this is sometimes the most arduous service. Tarry is very often an unwelcome word. Tarry when the cloud conceals a sublime mystery, and when Moses is about to penetrate that mystery. The man who can tarry in a right spirit has a well-disciplined nature. However, let each seek his proper position.

II. Each man has his own divine vision. There was one vision to Moses, and another to the children of Israel. Moses entered the cloud; but the children of Israel stood outside the cloud. And this is still true. The Almighty is differently revealed to different natures. And differently revealed to the same natures at different periods. There is the revelation of the cloud, and there is the revelation of the devouring fire. To-day we may experience Divine chidings, and to-morrow we may be on the Mount of Beatitude.

III. But there are specialities of work. Moses was the lawgiver. He was to teach unto the people the law and the commandments, which God delivered unto him on the Mount. Moses stands out in solitary grandeur as the great lawgiver of the Old Testament. His name stands high in the historic scroll. Grandest and noblest of men! His words and works speak and influence through all time.

IV. Therefore there must be speciality in the preparation. This we see in the whole of the chapter; and it has already been a subject of remark. Whatever may have been the nature of the vision vouchsafed to Moses, it must have been of a special nature. He entered the cloud and conversed with God. He breasted the devouring fire, and was not consumed. He fasted forty days and forty nights, and yet did not perish of hunger. The Bible does not satisfy an idle curiosity. No history writes the tale of that forty days and forty nights' retirement. The deep things of spiritual retirement cannot be written. But their sublime influence will be felt. Moses was brighter, nobler, and truer for the mountain retirement. In all true life there must be seasons of disappearance and of reappearance. The man of action must be also the man of prayer. The man of mighty words must be the man of prolonged meditation. A man may have high swelling words, which are only sound and nothing more, who has never been guilty of half an hours' deep meditation. Moses was not an empty rhetorician. Aaron was the fluent speaker, and yet the words of Moses are more powerful and vital than the words of Aaron. Learn to be much in thought, much in prayer, much in mountain solitude; but much also with the people. Be not the empty-headed demagogue; and be not the useless, selfish recluse. Let waiting and working go hand in hand. Above all things, obey the Divine voice. Wait even six days for the Divine utterance; and it may be that on the seventh, God will call to thee out of the midst of the cloud.

—W. Burrows, B.A.

SUGGESTIVE COMMENTS ON THE VERSES
COMMUNION WITH GOD.—Exo 
All great lives have been characterised by close and frequent communion with God. Enoch, Abraham, Moses, David, our Lord, &c., &c. All Scripture and Christian history testify to the importance and benefit of communion with God. Our text teaches us—

I. That communion with God is necessary.
1. Moses went up after the solemnities of the covenant. Religious teachers, beware how your duties interfere with your devotions. You can only give what you get, and you can only get what you give by communion with God.

2. Moses went up after the performance of his official duties as judge and general of the people. Men of business, beware how your engagements interfere with your prayers. Parents, &c., you can only perform the duties of life well by the "faith and fear" which you can alone get from God.

II. That special places are appointed for communion with God. "Come up unto the mount."

1. God's house is appointed as the place where God records His name and vouchsafes His blessing (Heb ; Mat 18:20).

2. The privacy of our own chamber (Mat ).

True, where there is a praying heart there is a sanctuary; but warehouses, counting-houses, &c., are hardly places where the soul can pour itself out to God.

III. That preparation should be made for communion with God, Exo . "Shut to the door" (Mat 6:6).

1. Arrangements should be made so that this communion may not be interrupted. Let not servant, nor family, nor callers take you away from this important business; let all those matters be settled before you commence.

2. Make such preparations that all worldly and anxious thought may be left outside, and give yourselves entirely up to the business in hand. How often are we half through the service before we begin to reap any benefit. It was not without significance that the Jews had a day of preparation (Mar ).

IV. That communion with God should be most frequently alone. The elders were to tarry behind. This is necessary.

1. Because the presence of others may distract the mind or embarrass the thoughts.

2. Because the presence of others may call our attention away from those intensely personal matters which concern our own souls alone.

3. Because there are sins and wants to confess, about which we should not like our dearest friends to know.

V. That in communion with God the presence of others is sometimes helpful and even necessary. "And Moses rose up and his servant Joshua."

1. There are occasions on which we should take a friend, our wives, our children, separately with us to the throne of grace. There are matters which concern us in common, want, interest, &c. Two Christian workers, e.g., two partners in business, husband and wife about the family, &c.

2. The same applies to family worship and prayer meetings.

VI. That communion with God is the condition upon which man may witness the Divine glory. "And the glory of the Lord abode on Mount Sinai" (Exo ; Isaiah 6)

VII. That communion with God may be protracted, and man must not weary of it (Acts 1; Luk ; Act 12:5; 1Th 5:17). Man's duty is "to wait upon the Lord."

1. Sometimes God delays to test His people's faith.

2. Sometimes in order that the course of His providence may not be abruptly interfered with.

VIII. That among the purposes of communion with God are recognition of the divine authority and preparation for future work. Moses waited for further divine instructions (chaps. 25-31.) In conclusion—

(i.) Psa ; (iii.) Isa 60:21.

—J. W. Burn.
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Two Tables! Exo . 

1. Like that remarkable architecture still found amid Porter's "Giant Cities of Bashan," where a door will be hewn out of the solid rock, and door, rock, and hinge are all a single stone, the two tables make but one law. The fifth commandment is the axis or hinge on which they open and close—the connecting point where you pass from the one to the other. 

2. According to the Talmud, these two tables were formed of sapphires; and it is certainly remarkable that the Hebrew word sappir is derived from the same root as the words that signify a book, writing, or engraving. God's law, like His throne, is based on "Love." Christ is Incarnate Love—blood-besprinkled blue—sapphire soaked in sardine.

"Alone, O Love ineffable!

Thy saving name is given;

To turn aside from Thee is hell,

To walk with Thee is heaven."

—Whitties.

Covenant-Mediation! Exo . A mediator's hands receive the tables, thus establishing signs that grace is in the Law of Sinai. God states His claims that we may see our need of help to pay them, while our sense of ruin is designed to make us prize the gospel. Is it not grace to urge us onward towards the Cross—towards Him who is the Mediator of the New Covenant? To bring us to Christ, the law displays God's holiness, sin's heinousness, hell gaping at our feet. It shows that God's whole nature abhors evil, and is pledged to execute just wrath. Peter was not alarmed to sink him fathoms deep in Galilee's blue waters, but to persuade him to lean on Christ—"Save me, I perish." So the law convicts the sinner that he may seek the Mediator's help; for there is such help in Christ, and Christ alone.

"For Christ is given to be

The covenant of God to thee;

In Him—God's golden scroll of light—

The darkest truths are clear and bright,"

—Havorgal.

Forty-Days' Food! Exo . Clarke and Paxton Hood allude to a conversation between Rabbi Meir and another on this subject. "Is it possible that any man can fast forty days and forty nights?" To this Rabbi Meir replied, "When thou takest up thy abode in a particular city, thou must live according to its customs. Moses ascended to heaven, where they neither eat nor drink; therefore he became assimilated to them. We are accustomed to eat and drink, and when angels descend to us, they eat and drink also." As Grozart says, truly it was a heavenly not an earthly life in the case equally of Moses, Elias, and our Lord.

"Lo! He feeds on living bread,

Drinks the fountain from above,

Leans on Jesus' breast his head,

Feasts for ever on His love."

—Wesley.

25 Chapter 25 

Verses 1-10
CRITICAL NOTES.—
Exo . An offering.] Trumah, from the root rom, "that which is taken off," from what has been put by as private property reserved for special enjoyment. Hence the injunction, "of every man whose heart impelleth him," as there might be some who would not willingly part with what they associated in their hearts as pleasurable enjoyments, for the offering was to consist of choice things. Trumah = offering, also admits of the meaning raised, i.e., to higher purpose, from the very things set apart for earthly pleasures offering should be made for the building of the sanctuary. Gifts coming only from persons whose heart impelleth them had to be the material of which the sanctuary was to be constructed, and in such love-built sanctuary, Jehovah was willing to dwell. 

Exo . Pattern] = tabnith, model or prototype, conveys the idea that a higher purport than the construction of a temporary tabernacle was the design of that pattern, evidently foreshadowing Him who came and tabernacled among us, and in the tabernacle of our flesh lovingly offered by the blessed Virgin. "Be it unto me according to Thy word" (Luk 1:38).

MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
We are taught here—

I. That whatsoever is done for God must be done willingly. "Speak unto the children of Israel, that they bring Me an offering," Exo . The sanctuary was to be built through offerings, not by a tax. "Of every man that giveth it willingly with his heart," Exo 25:2. There was to be no constraint or coercion. The Hebrew is literally rendered: "On the part of every one whom his heart drove."—Keil. How noble is service and sacrifice when it is the spontaneous fruit of the spirit! How joyful is such giving and work! The man has not to spur himself, to argue with himself, to just move himself to action and charity by constraint, but his heart drives him, and his work and giving are full of joyfulness. How efficacious such service! A piece of brass touched by a loving soul has more power in it than shekels of gold given by cold hearts and cold hands.

II. That whatsoever is done for God must be our best, Exo . All things of beauty, preciousness, sweetness, and brightness. We must ever give God our best. Let us be sure that we give Him the best of ourselves—our life in the beauty, sweetness, and preciousness of youth, and not the scraps of a wasted life; let us give Him the best of our powers in seeking to understand His word and worship at His feet; let us not always give Him the smallest coin in our purse; let us not give Him the worthless scraps of our time, or wealth, or ability, or influence; but consecrate to Him the rarest, fairest, brightest gifts of life and fortune.

III. That whatsoever is done for God must be done according to Divine method, Exo . And this command is constantly repeated. Let us beware of "will-worship." God has great reasons for all His commandments, and we must not lightly depart from them. We must carry out God's work on the lines laid down in God's Word.

IV. That whatsoever is thus done for God secures a great reward. "And let them make Me a sanctuary: that I may dwell among them," Exo . The people gave of their treasures to erect the tabernacle, and then a Glory shone there full of truth and grace. Whatsoever is done simply and spiritually for God, brings us nearer to God, brings God nearer to us. Let all bring their services and sacrifices to God. The princes gave the jewels (Exo 35:27), but the poor could give the brass; the rich gave the gold and scarlet, but the common people could give a ram's or badger's skin. And if all give their best, God shall bless all alike (2Co 8:11-12).

SUGGESTIVE COMMENTS ON THE VERSES
Exo . How befitting the wealthy members of Christ's Church among us is disinterested liberality; The tabernacle was mainly formed of the spoils of Egypt: should not our worldly gains be hallowed, in greater or less proportion, to the glory and honour of God? The people of Israel brought much more than enough for the service of the works which the Lord commanded to be made. Indeed, Moses gave commandment and they caused it to be proclaimed throughout the camp, Let neither man nor woman make any more work for the offering of the sanctuary. So the people were restrained from bringing (Exo 36:5-6). Only think of a proclamation in Christian England to restrain the liberality of British Churches in the cause and service of their Lord and Saviour! What a rebuke to our too general parsimony is here!

—W. Mudge.

Surely, divine philanthropy needs not the excitement and the gaze of notoriety to give it impulse. When the stony rock of the human heart is smitten, and a fountain of living water therein opened, its overflowings will be felt, and the Christian, like Abraham, will become a blessing in the place of his sojourn. Israel's offering to the tabernacle was a willing offering: and it is the will spiritualised, subdued, and sweetly captivated to the yoke of Christ, that constitutes the seat and source of all true charity. The walls of Jerusalem rose rapidly under Nehemiah and his faithful coadjutors, for the defence and security of the holy city against Sanballat and his arrogant compeers; and the reason assigned for the successful prosecution of their labour is, The people had a mind to the work (Exo ). With like-mindedness, like results would follow: whereas, without a primary consecration of ourselves to God, our most laborious efforts may prove abortive. "Every man according as he purposeth in his heart, so let him give; not grudgingly or of necessity: for the Lord loveth a cheerful giver" (2Co 9:7). It is principle which the great Father and Giver of all Good chiefly regards in the conduct of His creatures (1Sa 16:7). Hence it is, that mites may be inestimable and millions may be contemptible. Look well, then, unto the state of your hearts before God, and let no attention, however sedulous and constant, to the outward custom and duties of religion, make you forgetful of your inward frame. And at the same time, remember, the higher your station in society, the more commanding your influence and wealth may be, still greater responsibilities rest upon you—Ibid.

(1.) The tabernacle then was a type or emblem of Jesus Christ. "The Word was made flesh, and dwelt,—or as the original expresses it, tabernacled—among us." Such a manner of representing the sojourn of the spirit within its tenement of clay, is frequent among the sacred writers. St. Paul calls the body "our earthly house of this tabernacle." St. Peter declares "that he must soon put it off," or exchange mortality for life. Even thus, the Saviour spake of His own flesh, "Destroy this temple, and in three days I will raise it up." His body was the vail; and in His incarnation, when He descended from heaven, and became "Emmanuel, God with us," He shrouded essential Deity in the likeness of our flesh. And as the Most High dwelt visibly within the sanctuary, even on the ark, so did He reside in the human nature and tabernacle of His dear Son: for "in Christ dwelt all the fulness of the Godhead bodily." "We beheld His glory, the glory, as of the only begotten of the Father, full of grace and truth." Dark, indeed, had been the tabernacle in the wilderness, unless the Shekinah had shed its radiance through it, and the glory of the Lord had filled it. Dark and dreary had been the humanity of Christ, to the eye of those who looked for salvation through Him, unless, in the humiliation of that external character which exhibited "no beauty that we should desire Him," they could also behold the ineffable splendour shed forth by the Mighty God, the Everlasting Father, the Prince of Peace. God was in "Christ, reconciling the world to Himself."

(2.) This consideration leads me to add, that the tabernacle was a symbol of every real Christian. God dwelt within the sanctuary in the wilderness. He dwells within every renewed and believing heart. I will set My sanctuary among them for evermore. My tabernacle also shall be with them. Ye are the temples of the living God. In Christ Jesus ye also are builded together for an habitation of God, through the Spirit. In the soul of every true follower of the Saviour does the Father dwell, the object of his worship, the author of his blessings, the principles of his spiritual and everlasting life. And, as the ark held the commandments and kept them from pollution, so must he in whom the Father dwells, and in whom Christ is formed the hope of glory, lay up the law in his heart, and preserve it from pollution.

The tabernacle also typified the Church. It was an emblem of the heavenly temple. "I heard," said the beloved John, when the consummated felicities of the Redeemer's Church burst upon him in the visions of Patmos—"I heard a great voice out of heaven, saying, Behold, the tabernacle of God is with men, and He will dwell with them, and they shall be His people, and God Himself shall be with them, and be their God." Did He take up His dwelling in their hearts, as over the ark, in the ancient sanctuary? Did His love, His presence, and His Spirit fill their minds, as the Shekinah filled the holy of holies? Oh, then, what will be the splendour of His appearance, when the cloud shall be withdrawn, and His faithful worshippers shall see Him as He is? Glorious things are related of the tabernacle, and glorious things are spoken of thee, O thou temple of the everlasting hills.—Buddicom.
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Typology! Exo . If you hold up your hand between the candle and the wall, what do you see? That shadow of your hand is not, however, of the same size and colour. It is only an outline. Holding up some beautiful object which we have never seen before, its shadow would give but a feeble impression of itself. So Heb 10:1 says, that the Law had a shadow of good things to come. Those good things have come; and

"Man has gazed on heavenly secrets,

Sunned himself in heavenly glow;

Seen the glory, heard the music,—

We are wiser than we know."

—Mackay.
Cheerful-Giving! Exo . 

1. A missionary association having been formed at Huahine, in the South Seas, the native Christians were reminded that they must give "willingly with their hearts" One, however, brought a pig to the treasurer, Huatia, and throwing the animal down at his feet, said in angry tone, "Here is an offering for your society." Huatia calmly explained to the giver that such offerings were for GOD, not for any Society, and that "GOD loveth a cheerful giver." He then, to the chagrin of the native, added, "Take it back again, for God does not accept angry gifts." 

2. In Tahiti, on a similar occasion, a person brought a quantity of cocoanut oil to King Pomare, exclaiming in a very bad spirit, "Here are five bamboos of oil; take them for your Missionary Society." The churlish giver was greatly surprised when Pomare pushed aside his offering with the rebuke, "I cannot mix your angry bamboos with GOD'S oil, so take them away." As Beecher says, There are some who give as a perennial fountain does, freely and without force, while there are others who resemble a well which requires much pumping.

"See the rivers flowing

Downward to the sea,

Pouring all their treasures

Bountiful and free."

—Procter.

Church-Contributions! Exo . A missionary rode one day into a ruined village seeking subscriptions to build a church in the neighbourhood. He called upon a Negro Christian, whom he found living with his wife and family and beneath the fallen roof of his hut, which the earthquake had recently shaken and shattered. On ascertaining the missionary's object the negro went back to the hut, and from amongst the confusion of overturned furniture brought ten dollars. Struck by this liberal gift, the servant of God remonstrated with the donor, but he promptly replied, "Sir, we must build up God's house before our own, and get into it, and then our prayers will bring down such a blessing as will soon set all right again."

"Give, give, be always giving!

Who gives not is not living.

The more you give,

The more you live."

—Anon.

Free-Will Offerings! Exo . 

1. An Alpine missionary relates an interesting circumstance of the Christians at Vanvert, in regard to the scheme for erecting a sanctuary there, "Some," he says, "gave money in francs, some devoted portions of their wearing apparel, some, and these not a few, sacrificed their earrings and necklaces, some could give nothing but a cheese, or a sheep, they were so poor." 

2. This has its parallel in Southern Africa, where, on one occasion, to build a church, the natives contributed oxen, cows, sheep, goats; also horns, skins, ostrich feathers, eggs, &c. Of them, St. Paul might say, "Their deep poverty abounded unto the riches of their liberality; for to their power, yea, and beyond their power, they were willing of themselves, praying us with much entreaty that we would receive their gift" (1Co ). Then

"Give! as the morning that flows out of heaven;

Give! as the waves when their channel is riven;

Give! as the free air and sunshine are given;

Lavishly, utterly, joyfully give."

Israels'-Gifts! Exo . 

1. Bush remarks that the hair of the Eastern goats, particularly that of the Angola species, is of the most delicate and silky softness, and wrought into the kind of cloth known by the name of camlets. 

2. Thomson relates that the vast flocks which annually come from Armenia and Northern Syria are nearly all males, and that the leather, therefore, is literally rams' skins dyed red. 

3. Macmillan says that the spices here were to perfume the oil. It was composed of two paris of myrrh, two parts of cassia, one part cinnamon, and one part sweet calamus, with a sufficient quantity of the purest olive oil to give it the proper consistency. 

4. Spices were also used in making the incense; and, according to rabbinical tradition, a priest or Levite, one of the fifteen prefects of the temple, was retained, whose special duty it was to prepare this precious compound. So precious and holy was this "sweet incense" considered, that it was forbidden to make a similar perfume for private use on pain of death.

"Man is the world's high priest; he doth present

The sacrifice for all; while they below

Unto the service mutter an assent,

Such as springs use at fall, and winds that blow."

—Herbert.

Ark-Speech! Exo . God gives preeminence to the ark; as the heart and core of all religion. 

1. It tells us in language clear and emphatic that Christ should fill up the foreground of each thought and word of ours, that no reserve, no unworthy veil should obscure the brightness of His smile, and that no man should hide Him in the rear. 

2. It also tells us that underneath the seeming barrenness of the Mosaic tabernacle details lie hidden many precious truths—hidden for man to search for—hidden, that when sought and found, man may taste the sweetness of discovery and possession. We, therefore, should not forget that

"The roots of fairest bloom lie sometime hidden

The deepest underneath the soil; that stones

Of purest crystal are from gloomiest mines."

—Bickersteth.

Shittim-Wood! Exo . Dr. Shaw says that the acacia, being by far the largest and most common tree of these deserts, there is good reason to conjecture that the shittim-wood, of which the several utensils of the tabernacle were made, was that of the acacia. The tree abounds with flowers of a globular shape, and of an excellent smell; which is another proof of its being the Scripture shitta tree. The name is derived from the Hebrew verb shata, because the sharpness of its spines made animals decline or turn aside. This plant is so hard and solid as to become almost incorruptible. In the prophecies of Isaiah, it is joined with the myrtle and other sweet smelling plants.

"The cedar waved its arms of peaceful shade,

The vine embraced the elm, and myrtles flower'd

Among the fragrant orange groves."

Ark-Symbolism! Exo . St. John tells us that with enraptured eye, he beheld the Temple of God opened in heaven, and saw therein the ark of God's testament (Joh 11:19). The veil had been rent at Christ's death; therefore its snowy surface, with richly inwrought cherubic figures of scarlet and gold, no longer concealed the holiest of all from view. The covenant-ark is visible. John gazes on this familiar symbol so often and so long associated with the fortunes and the history of the Hebrew people, the palladium of their liberties, the rallying-point in every hour of disaster. It had now, however, a deeper significance as the type of the great Propitiatory—the true ark of testimony. In the glories of His Divine Person, says Macduff, and in the fulness of His mediatorial work, Jesus is set in the heavenly temple, the pledge and guarantee of eternal safety and peace to the Church purchased with His blood. I thank thee

"For countless mercies from Thy hand, my God,

Which never cease;

For each sprinkling of that cleansing blood

Which speaketh peace."

—E. C. C. B.

Verses 10-17
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE LAW OF GOD

The ark of the covenant, containing the two tables of the testimony, was itself a symbol of its contents. It symbolised—

I. The graciousness of the law. The chest was covered with gold (Exo ). Law is generally used as the antithesis of grace; but, really, the law in its inmost essence is love. Men speak sometimes of the "beautiful" laws of nature—the laws of the moral universe are beautiful also. The law is "good"—generous, just, unchallengeable—the expression of essential purity and kindness.

Moral law has become terrible in our eyes, because we have broken it and felt its penalty; but as we are forgiven and restored to purity and understanding, the moral law ever becomes more gracious and precious in our sight. The law was borne in a chest of gold, not of iron, for the law is not a harsh rule of life, propounded by despotism, but the rule of action delivered by Eternal Wisdom and Love to secure the protection and happiness of the whole universe. There is only what is tender and generous on the first table! God asks not from us blood, sweat, and tears, but love. And only the spirit of a noble justice and a generous love breathes in the second table.

II. The immortality of the law. The ark was made of acacia wood—an incorruptible wood. The moral law abides for ever. When Christ came it was not to destroy, but to fulfil this law. His sacred humanity was the golden ark in which the moral law was republished with living power. All those systems which seek to abolish or relax the moral law, whether they are found within the Christian Church or without it, are intensely anti-Christian. This law is the law of the eternal universe. The fashion of the world passeth away, but the word of the Lord endureth for ever. Heaven and earth may pass away, but not a jot or tittle of the law shall perish.

III. The supremacy of the law. "And shalt make upon it a crown of gold round about" (Exo ). This law is sovereign. All must bow to it. The angel that keeps it not is cast from heaven. The kingdom that will not bow to it is broken. The life that will not obey it is damned. Blessed are all those who keep it, but woe to all who despise it. Let us remember this in our outward life of business, pleasure, politics, society; let us remember it in our inner life of imagination, thought, and passion.

IV. The holiness of the law. This is set forth by the fact that the staves of the ark were "not to be taken from it" (Exo ). So that there was no need for the ark to be touched. The law of God is glorious in holiness, and is not to be touched by us. How mixed are the graceful fables of Greece, the mythologies of India, the moral systems of China, the visions of Mahomet! But this law is altogether pure and sublime. Nothing must be added to it—nothing must go into the ark besides it; nothing must be taken from it. It stands alone, the sublime manifestation of the mind and character and purpose of God.

1. Let the priests sustain the law. It was the duty of the priests to carry the ark, and it is the duty of the priests still to sustain, to hold up, to magnify the law. 

2. Let the people follow the law. The ark directed the steps of Israel. Where the law does not lead us, let us not go: where it directs the way we shall be right and safe and happy.

SUGGESTIVE COMMENTS ON THE VERSES
Exo to Exo 17:1. With reference to the ark, we believe that, in its materials, construction, and use, it might point to our Lord Jesus Christ as the true ark of the everlasting covenant; uniting in Himself the divine and human natures, and exhibiting in His life a most perfect conformity to all requirements of God's just and holy law. "Wherefore when He cometh into the world, He saith, Sacrifice and offering thou wouldest not but a body hast thou prepared Me: in burnt-offerings and sacrifices for sins Thou hast had no pleasure. Then said I, Lo, I come (in the volume of the book it is written of Me [namely, in Psa 40:6-8], I delight to do Thy will, O God: yea, Thy law is within my heart" (Heb 10:5-7). Jesus Christ, then, is the grand depository of the Father's will. The costliest and most exquisite productions of human art, although shittim-wood and gold alone may enter into their composition, afford but imperfect resemblances of the person and work of our glorious Immanuel. An understanding that is infinite; a power that is almighty; a love that is inestimable, and a mercy that is boundless and endless as eternity, combined to prepare a body for the Son of God (Luk 1:35). No worm might corrode His flesh; no stain might soil His spirit. All was incorruptible and pure in the world's Redeemer.

—W. Mudge.
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Typology! Exo . If you hold up your hand between the candle and the wall, what do you see? That shadow of your hand is not, however, of the same size and colour. It is only an outline. Holding up some beautiful object which we have never seen before, its shadow would give but a feeble impression of itself. So Heb 10:1 says, that the Law had a shadow of good things to come. Those good things have come; and

"Man has gazed on heavenly secrets,

Sunned himself in heavenly glow;

Seen the glory, heard the music,—

We are wiser than we know."

—Mackay.
Ark of Testimony! Exo . It is God's will that His Son should be set forth without a cloud, in full-orbed splendour. Hence, He first shows that which shows Him most clearly. 

1. It was for the ark that the Holy Tent was reared—that the holiest place was set apart. As the richest jewel in the sacred casket, as the topstone of the hallowed pile, is the Covenant-Ark given precedence. 

2. It exhibits Christ in its substance of wood and gold—as the ark of redemption—as very man, and spotless man, conjoined with perfect Deity. 

3. It testifies to the kingship of Christ in the crown that surrounds its summit; for He hath on His vesture and on His thigh a name written, "King of kings and Lord of lords" (Rev ). 

4. It speaks of Christ abiding as the inmate of the faithful heart, but passing on if not heeded; for the staves might not be taken out.

"Jesus, Master! I am Thine;

Keep me faithful, keep me near;

Let Thy presence in me shine,

All my homeward way to cheer.

Jesus! at Thy feet I fall—

Oh, be Thou my ALL IN ALL."

Mercy-Seat! Exo to Exo 23:1. A lid is placed above the Ark for the purpose of hiding the Law from every eye. The requirements of the Law are very long and wide, their breadth embracing the whole of each man's life. But Christ covers the vast dimensions of the requiring and condemning code; for an exact covering conceals all claims. 

2. A lid of solid gold is made, because mercy has no birthplace but in heaven. And what is mercy but Christ in His finished work? He is, says Law, the mirror of God's loving heart—the pinnacle of tender grace. He is the mountain towering above mountains, in which every grain is God's goodness.

"While reason, like a Levite, waits

Where priest and people meet,

Faith, by a ‘new and living way,'

Hath gained the Mercy-Seat."

Mercy-Model! Exo . Our Lord said, "Be ye merciful, as your Father also in heaven is merciful." 

1. Sterne says somewhat strongly that while we may imitate the Deity in all His attributes, mercy is the only one in which we can pretend to equal Him. We cannot, indeed, give like God; but surely we may forgive like Him. 

2. Richter says, When thou showest mercy, the man who has pierced thy heart stands to thee in the relation of the sea-worm that perforates the shell of the oyster, which straightway closes the wound with a shining, precious pearl.

"The quality of mercy is not strained;

It droppeth as the gentle rain from heaven

Upon the place beneath: it is twice bless'd;

It blesseth him that gives, and him that takes."

—Shakespeare.

Cherubims! Exo . The form of the cherubim used in the tabernacle is uncertain. From the other descriptions of these symbolic figures in Scripture, we perceive that while the same type was adhered to, the details of the form varied. 

1. Fairbairn considers them to have symbolised the fulness of life, i.e., life most nearly and essentially connected with God-life, as it is or shall be held by those who dwell in His immediate presence—preeminently, therefore, spiritual and holy life. 

2. Brown is of opinion that these cherubim represent the redeemed themselves, preoccupied in the holy and delightful exercise of meditation upon the mysteries of grace—the same beings as were inwrought upon the Cherubic Veil. 

3. Law says that, being of the same material as the Mercy-Seat, and indeed of one piece, they teach that the heirs of life have no dependence but on Christ; that they are one with Him, partakers of the Divine nature; and that their expanded wings indicate the devoted and ever-ready zeal of believers to serve God. 

4. A reference to these has been found in Son : "The chariots of My willing people." During the Gospel and Millennial, and even in the Eternal, ages, Christ will be borne abroad—

"Himself the Bridegroom on the right of power,

Where in the heaven of heavens He sate embosom'd,

All in His Glorious Majesty, and deign'd

Ascend the chariot of Omnipotence,

Borne onward by cherubic shapes."

Mercy-Mirror! Exo . Trapp quaintly says that in the heaven-bow there are many wonders. Amongst these are its beautiful shape and various colours. It also has two contrary significations; fair weather and foul. It is a monument of God's justice in drowning, and of God's mercy in delivering the world. The Jews have an odd conceit, that the name JEHOVAH is written on it. Whenever, therefore, they behold its lovely arch they hide their eyes, confess their sins, and adore the Divine Mercy. But the rainbow is not visible after nightfall. Mercy is like it; we must never look for it when night has gathered. It shines not in the other world. If we refuse mercy here, says Le Bas, we shall not find it spanning the dark vault of death and hell. Mercy's bow is only visible NOW, Justice—

"Doth bend itself into a hollow shroud,

On which, when MERCY doth but cast her face,

A thousand colours do the Bow enchase."

—Fletcher.

Throne of Grace! Exo . Ballow says that between the humble and contrite heart and the Majesty of heaven there are no barriers. The only password is Prayer. 

1. It is, however, a blood-besprinkled mercy-seat before which the soul prostrates itself in supplication. There God is present to hear, answer, and bless. There He will open all His heart, and deal, as friend with friend, in all the freeness of familiar love. 

2. The Mosaic throne of grace has disappeared. But Christ ever lives. In Him the Throne of Grace cannot be moved. Essential blessings have eternal life; and he who passes often to it through the parted veil, will return laden with blessings—rich in grace—refreshed with heavenly converse and meet for a heavenly home.

"How dreary and how lonely

This changeful life would be,

Without the sweet communion,

The secret rest with Thee!"

Table of Shewbread! Exo . 

1. A carved representation of this is visible on the famous Arch of Titus. In height it was to be coequal with the ark, whilst the measure of its length and breadth were to be less. The substance also was identical; the inner frame being incorruptible acacia wood, the outer case shining in the chaste splendour of pure gold. 

2. The rings mentioned in Exo were not found in the table which was afterwards made for the Temple, nor indeed in any of the sacred furniture where they had previously been, except in the Ark of the Covenant. These rings were for the insertion of the staves to carry it from place to place during the wilderness wanderings. 

3. Many see in this table a type of the Divine-human nature of Christ. He is the one full table which is ever full. And as the thought and plan of the shewbread table were wholly from above, and of no human pattern or design, so Christ is the offspring of full grace, and comes forth from God.

"I would rejoice for all that Thou hast given in Christ to Me,—

For grace, and peace, and gladdening hope of heaven,

Not bought, but FREE."

Verses 17-23
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE MERCY-SEAT

The Lord Jesus Christ is the true mercy-seat; the piece of temple furniture in the text is the shadow of which Christ is the substance.

I. In Christ the mercifulness of the Divine nature is fully declared. The Old Testament is ever celebrating the mercy of God. Some contend that the God of the Old Testament is an inexorable and cruel deity, but the inmost idea of the whole dispensation is that of the Divine mercifulness (Exo ). This glorious idea runs through the whole of their worship; the whole ceremonial culminates on the golden mercy-seat. And this idea also runs through the whole of their literature. But in Christ we have the clear, full declaration of the mercifulness of God. Thus Zacharias: "Blessed be the Lord God of Israel; for He hath visited and redeemed His people, to perform the mercy promised to our fathers" (Luk 1:68-72). The mercifulness of God is hinted in nature; it is more clearly made known in Mosaism; it is finally and fully declared in Jesus. Mercy for the worst (Luk 19:10); mercy for all; mercy through all generations. The Cross of Christ is the true rainbow in the black cloud which hangs over the destinies of the world.

II. In Christ the mercifulness of the Divine nature is manifestly reconciled with the claims of truth and righteousness (Exo ). The cherubims over the mercy seat symbolise the fact, that the extension of mercy to mankind is justified in the eyes of the heavenly universe. When man fell, the cherubims were the witnesses of his guilt and of his exclusion from paradise (Gen 3:24), and now they are the consenting witnesses to his forgiveness and restoration. Some speak as if it were a very easy thing for God to show mercy to a world of sinners, but Revelation throughout reminds us that it was not such an easy thing as sentiment suggests. The claims of truth and righteousness were to be sustained. These conflicting claims are reconciled in Christ. God shows mercy in the Cross without sacrificing truth (Exo 25:21). The law is the basis. Although God pardons sinners, the truth is honoured. God shows mercy in the Cross without sacrificing righteousness. The golden mercy-seat, sprinkled with blood, tells how the holiness of God was vindicated by the death of Christ (Rom 3:19-27). The universe of glory looks down with wondering, consenting eyes upon the resumption of the world in Jesus Christ (1Pe 1:12).

III. In Christ alone will the Divine mercifulness be extended to guilty men (Exo ). There would God meet with Israel, and there alone. God will only save and bless men through Christ crucified. There is no other name given by which men can be saved. 

1. We all need mercy. Where is the man who can stand before God on the grounds of justice? 

2. We may all find mercy. There is no exception. The mercy of Christ is infinite, universal, everlasting. 

3. Let us so seek this mercy that we may find it. Come to the mercy-seat with penitence, renouncing all sin; come with a bold faith.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . Then, again, we have to remark as to the meaning of the word "mercy-seat;" it literally signifies "covering." The mercy-seat was a complete covering; it came between the law and God. The law condemned the people who had broken that law; when God commanded the mercy-seat to be placed over it, it was as if He had said, Cover it, I will not look upon it; it would be impossible to look upon it without reading, as it were, in blazing letters, the condemnation of My beloved people. This is just what God has condescended to say in another place, "Their sins and their iniquities will I remember no more," or, as we have it again in the 103d Psalm, "As far as the east is from the west, so far hath He removed our transgressions from us."

—W. H. Krause, M.A.
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Typology! Exo . If you hold up your hand between the candle and the wall, what do you see? That shadow of your hand is not, however, of the same size and colour. It is only an outline. Holding up some beautiful object which we have never seen before, its shadow would give but a feeble impression of itself. So Heb 10:1 says, that the Law had a shadow of good things to come. Those good things have come; and

"Man has gazed on heavenly secrets,

Sunned himself in heavenly glow;

Seen the glory, heard the music,—

We are wiser than we know."

—Mackay.
Verses 28-30
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE TABLE OF SHEW BREAD

This table, with its burden and furniture, must be regarded in a two-fold sense. It teaches—

I. That all life springs from God. These loaves on the golden table certainly signify the fact that out of the love of God comes the sustenance of man. 

1. God is the supporter of our natural life. The golden table reminds us of the golden harvest which God gives for the preservation of the world. As the loaves were continually renewed, so from year to year does God give us rain and fruitful seasons, filling the heart of man with food and gladness. But, 

2. God is the giver of spiritual nourishment to the world of souls. Man lives not by bread alone, but by every word which proceedeth out of the mouth of God. This is the heavenly bread which is given in Jesus Christ. 

(1.) The shewbread was made of the finest of the flour, and in Christ we have the pure spiritual truth for which the soul longs (Isa ). 

(2.) The number of the loaves, twelve, indicate the fulness of the provision that there is in Christ for the soul. It satisfies the intellect, the affections, the conscience. He "satisfieth the longing soul, and filleth the hungry soul with goodness" (Psa ). 

(3.) The continued renewal of the bread signifies the everlasting power and grace of Christ. It always satisfies—it satisfies for ever (Joh ; Joh 6:51). In Christ we have not a hollow shape of old history, not a phantom shape of the imagination, but food for the heart and life—a living, loving, personal, strengthening Saviour. "Whoso eats His flesh and drinks His blood hath eternal life."

II. That all life must be consecrated to God. These loaves were to lie before the face of Jehovah as a meat-offering presented by the children of Israel (Lev ). The frankincense sprinkled upon the bread, or consumed over it, indicated that it was offered up to God, and thus all life must be consecrated to God. It comes from Him, and it must be yielded up to Him. Fully given to Him—constantly given up. To Him must ever go up the offering of our love, the incense of our worship, the sacrifices of our obedience. The table of pure gold on which the loaves stood may well suggest the pure heart, without which all our gifts and services are rejected. The cans, cups, dishes, &c, of the table, all of pure gold, remind us that we must keep our members as instruments of righteousness unto God, and that all our gifts and possessions, all the associations and details of life, must be holy and undefiled.

SUGGESTIVE COMMENTS ON THE VERSES
Exo to Exo 30:1. Fine flour was to form the ingredient of the bread, and even this was to pass through a fiery ordeal in its preparation: thus the very purest bread must furnish the table of the holy place. See we not here the impressive import of the words, My Father giveth you the true bread from heaven? The bread of God is He which cometh down from heaven, and giveth life unto the world (Joh 6:32-33). Inconceivably fine and free from all impurity is this bread. Still, it pleased the Lord to bruise Him (Isa 53:10). The Son of God passes through most appalling trial in order to the demonstration of His glorious perfection (Heb 2:10); and, blessedly to observe, every succeeding humiliation and sorrow, though deepening in agony and increasing in intensity at every step, endured by Jesus Christ, does but leave Him more triumphant in righteousness and glorious in holiness.—W. Mudge.

We observe another direction which God gave with regard to the table of shewbread. God said to Moses, "Thou shalt put pure frankincense upon each row, that it may be on the bread"—not mixed up with it, but "on the bread, for a memorial." The "pure frankincense" was to be placed on the "pure table." The sweetness of that provision which God has made for His people is here set before us. We want this idea to be fastened on our minds, dear brethren, that Jehovah is as much delighted with that which is the food and nourishment of His people, as they themselves can be, when they find their wants satisfied to the very utmost. There is such communion, such oneness between God and His Church, that the very thing His people want is the very thing in which He Himself takes de light. So that when the believing soul feeds upon Jesus, the bread of life, this, like sweet incense, comes up with acceptance before the Lord.

Observe the two ideas suggested by this continual placing of bread before the Lord. First, it was the very food which God provided for His people; it was abundantly good food for them, and it was always the same. Just as it is said of the manna, "The children of Israel did eat manna forty years"—all the time of their wilderness history. A spiritual appetite will always like the same food, even the Lord Jesus Christ.

But there is a second idea suggested by the continual placing of this bread before the Lord. You mark there was provision made for all the tribes. Not one of the Lord's people shall want the spiritual food that is best for them. God is bound, by everlasting covenant engagements, to nourish and to feed all His people. Not one of them shall ever complain that good food has not been provided for him. According to the greatness of our wants, the Lord will abundantly satisfy our necessities. This is a truth which the Lord's people are very slow to receive. We look at others, and we say, Oh, if I had the faith, the love, the diligence of such or such an individual in the family of God, all would be well. Depend upon it, brethren, the Lord knows how to satisfy all His people with the food that is best for them.—W. Krause.
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Typology! Exo . If you hold up your hand between the candle and the wall, what do you see? That shadow of your hand is not, however, of the same size and colour. It is only an outline. Holding up some beautiful object which we have never seen before, its shadow would give but a feeble impression of itself. So Heb 10:1 says, that the Law had a shadow of good things to come. Those good things have come; and

"Man has gazed on heavenly secrets,

Sunned himself in heavenly glow;

Seen the glory, heard the music,—

We are wiser than we know."

—Mackay.
Shewbread! Exo . 

1. Literally it means "bread of faces," or "bread of presence," from being always set before the face and presence of God. This bread was composed of twelve unleavened loaves, which were sprinkled over with frankincense, and, it is stated in the Alexandria version, with salt likewise. Jahn says that they were placed in two piles, one above another, and were changed every Sunday by the priests. 

2. Law says that faith knows this emblem well, having often sat at the feet of Jesus with rapture, and heard Him say, "I am the Bread of Life." The numbered bread is a clear picture of the numbered Church, whose members sit together with Christ in heavenly places, on whom rests the constant fragrance of His infinite merits. The ministers of Christ every Sunday place Christ before their flocks,—ever the same, yet ever new. 

3. Gray sees in this presence-bread the tribute of Christian hearts; the outflow of our gratitude. As flowers carry dewdrops, trembling on the edges of the petals, and ready to fall at the first waft of wind, or brush of bird; so the heart should carry its beaded words of thanksgiving, and at the first breath of heavenly flavour let down the shower, perfumed with the heart's gratitude.

"Angels, help us to adore Him,

To behold Him face to face;

Sun and moon bow down before Him,

Dwellers all in time and space,

Praise Him! Praise Him!

Praise with us the GOD OF GRACE."

—Lyte.

Verses 31-40
MAIN HOMILETICS OF THE PARAGRAPH.—Exo 
THE CANDLESTICK

Christ is the "light of the world," and His Church is the lamp-holder, the light-bearer. What does the candlestick teach in respect to the Christian Church?

I. The necessity of purity, if the Church is to diffuse the knowledge of Christ. 

1. "The candlestick must be of pure gold," Exo . Again, Exo 25:36, an impure Church cannot keep the light, and diffuse the light (Rev 2:5). Here the Ephesian Church is warned that if they do not repent and amend, the light that is in them shall become darkness. An impure ministry cannot shed this light long. And, personally, if we are to be evangelists we must be pure. 

2. The Church must be really pure. "Of beaten work shall the candlestick be made," Exo . It was to be solid, not hollow. The goodness of the Church, the minister, &c., must not be formal and ceremonial, but real and heart-felt. 

3. And the lowest workers and instruments for Christ must be holy. Tongs and snuff dishes must be of pure gold. We are taught—

II. The grand mission of the Church of Christ. It is a candlestick—its great mission is to diffuse light. We see sometimes all pains taken with the candlestick—in its ornamentation, &c.,—and it is forgotten that the end of a candlestick is to give light. A church is grand architecturally, but what of that if it is not a light-giving centre? A ministry is eloquent, but what of that if it does not shed the clearer light which leads us to the Lamb? Exo . We are reminded—

III. That the Church must declare the whole counsel of God as made known in Jesus Christ. The candlestick was seven-branched, Exo . There is completeness and fulness of light in Christ, and the Church must seek to set forth fully the manifold light of the Gospel. On matters of belief and matters of duty, our relations to God and man, body and soul, this world and the next. Let nothing deter us from making known the whole counsel of God.

We are reminded—

IV. Of the beautiful fruits which will spring forth under the shining of Christian truth, Exo . Flowers and pomegranates. Beautiful flowers and sweet fruits are the creations of the light. Thus, if the Church is faithful, the wilderness around her shall bloom. We are reminded—

V. Of the constant vigilance which the Church must exercise to keep the truth undimmed. In Exo we read of tongs and snuff-dishes. Let us watch, and carefully remove whatever would dim the shining of the light of Christ. Discipline in the Church; discipline in ourselves.

SUGGESTIVE COMMENTS ON THE VERSES
Exo . The candlestick of pure gold comes next in order, for God's priests need light as well as food; and they have both the one and the other in Christ. In this candlestick there is no mention of anything but pure gold. "All of it shall be one beaten work of pure gold." "The seven lamps" which "gave light over against the candlestick," express the perfection of the light and energy of the Spirit, founded upon and connected with the, perfect efficacy of the work of Christ. The work of the Holy Ghost can never be separated from the work of Christ.

—C. H. M.

Moreover, it is not a partial statement even of Divine truth that will suffice for the edification of the Church or of the nation. Not one or more of the seven lamps of the seven-branched candlestick must burn apart from others: all must burn together, and send their commingled blaze in combined and united radiancy around her holy place. A mutilated Bible, or a book of garbled extracts in the place of the Bible, ought to be the wonder and the grief of Christendom.—W. Mudge.
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Typology! Exo . If you hold up your hand between the candle and the wall, what do you see? That shadow of your hand is not, however, of the same size and colour. It is only an outline. Holding up some beautiful object which we have never seen before, its shadow would give but a feeble impression of itself. So Heb 10:1 says, that the Law had a shadow of good things to come. Those good things have come; and

"Man has gazed on heavenly secrets,

Sunned himself in heavenly glow;

Seen the glory, heard the music,—

We are wiser than we know."

—Mackay.
Candlestick! Exo . 

1. Macduff says that this unquestionably denotes the Church of Christ, just as do the golden candlesticks in Revelation 

2. There, we are taken back to the sacred furniture—to the one candlestick with its branches or lamps. We are also reminded of the similar beautiful and suggestive vision of the prophet Zechariah, when he saw the candlestick all of gold, with its seven lamps, fed from the upper reservoir of holy olive oil, in Exo . The priest attending to its lamps symbolises Jesus, the great High Priest. In Revelation 

3. He is represented as moving in their midst, their common bond of union. It is no longer one planet, but a system, of which He is the glorious sun and centre. The light of the world is Christ. No candlestick, no Church shines of itself; from Him its light emanates.

"Come nearer, Sun of Righteousness! that we,

Whose swift short hours of day so swiftly run,

So overflowed with love and light, may be

So lost in glory of the nearing Sun,

That not our light, but Thine, the world may see,

New praise to Thee through our poor lives be won."

—Havergal.

Candlestick-Branches! Exo . 

(1.) Elliot says that the seven branches were removable from the central chandelier; perhaps to typify how, under the Gospel Dispensation, the Church would lose the form of visible unity that it had possessed under the Jewish, and be scattered in its different branches over the world. 

(2.) Law, on the other hand, says that Christ is the seven-lamped candlestick, and that the holy place wherein it shone, symbolises that heavenly home in which Christ is the full light. "The Lamb is the light thereof" (Rev ). The branches shine as clustered trees of fruit and flowers, to indicate the exquisite loveliness and surpassing fruitfulness of Christ. 

(3.) Trench says that the Jewish tabernacle lamp was symbolic of the Church of God in its relation to the kingdom and economy of Israel. That ancient Church for ages stood alone in the earth as the Divine "lightgiver." But no sooner did the Jewish Dispensation cease, than the tabernacle lamp-branches were separated into lamps, to signify the essential unity, though external diversity of the Church.

"And so the Church of Jesus Christ,

The blessed Banyan of our God,

Fast rooted upon Zion's mount,

Has sent its sheltering arms abroad;

And every branch that from it springs,

In sacred beauty spreading wide

As low it bends to bless the earth,

Still plants another by its side."

—Anon.

Candlestick-Beam! Exo . 

(1.) The sevenfold branches support sevenfold lamps. Each summit is a coronet of fire. Little would be the profit of the costly frame unless light sparkled from it. But its special purpose is to burn—to lighten the darkness that otherwise would shroud the holy place of the Church. And the mystic number, as well as the constant blaze, speak to the Church that her "light should ever shine a perfect light." 

(2.) The ancient insignia of the Waldensian Church was a candlestick, with a light shedding its rays across the surrounding darkness, and encircled with seven stars and the motto, "Lux lucet in tenebris. As the light of Christ shines in the darkness of the Church, so the Church thus enlightened shines in the darkness of the world. "Ye are the light of the world." 

(3.) Every believer shines in a world lying in darkness; therefore he should guard and tend his light, not only to lead himself, but all whom he can influence from the outer darkness of the world to the marvellous light of heaven. "If the light in thee be darkness, how great is that darkness!" It is a total eclipse within and without—a blackness of darkness for ever.

"He that hides a dark soul, and foul thoughts,

Benighted walks under the mid-day sun)

Himself is his own dungeon."

—Milton.

